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Loi ngo

Nhu cau hoc va doc cac tic pham Phat gido bang tiéng Anh
ngay cang nhiéu, s6 luong sach cia cac vi cao Tang ndi tiéng trén
thé gidi cling duoc cac hoc gia Viét Nam uyén béac dich thuat. Tuy
nhién, tu minh tim hiéu nhiing diéu tha vi trong cudn sach theo
kién thirc ban thin ma khong can qua ling kinh cua cac dich gia
chic chin s& tuyét voi hon. Ban dau, viéc doc hiéu s& con nhiéu
Vép vap, vi sy hoc hoi nao ciling can mot qua trinh tim to1, chiém
nghiém, v6i mot niém say mé va ¥ chi quyét tim. Nhén thtc vé
Phat phap dugc ting trudng ciing co nghia 13 niém tin thanh
Tam béo cang thém virng vang va siu sic.

V6i mo wée nhen mot ‘ddm lira nho’ vao tdm cac vi dang
tu-hoc Phat phap, chung t6i ¢ ging bién soan Tich Truyén Phap
Cu Toém Tiat bang Anh ngir gdm 5 quyén qua nguédn tu liéu The
Dhammapada, Verses & Stories, translated by Daw Mya Tin
M.A., edited by The Editorial Committee, Myanmar Pitaka
Association, Yangon, Chu Giai Kinh Phap Cu cua Truong Ldo
Phdp Minh va tham khao thém mot sb tac pham khac.... Sau mdi
cau chuyén la nhitng danh tir Phat hoc quen thudc, nham giap cho
viéc doc hiéu ctiia moi ngudi d& dang hon. Hy vong quyén sach s&
cung cip mét luong tir vung twong ddi cho nhirng ai c6 nhu cau
tam hoc.

Xin tri an 101 gidi thiéu cia Thwong Toa Biru Chanh,
Vién trwéng Thién Vién Phwéc Son, di khuyén tan cho cong
viéc bién soan nay.

Kién thirc ma ching con c6 dugc nho vao viéc hoc hoi voi
Dai diec Thich Gidc Hoang, Trudng khoa Pao tao Tur xa Hoc
vién Phat Gido TP.HCM, nguyén chi nhiém khoéa 1 BDTTX. May
mén vi ban than tung 1a hoc tro cua Pai duc, luon duge Dai dic



sach tan trong viéc hoc va hanh. Pé tri 4n tim long cao quy do,
ching con ¢b ging hoan thién viéc bién soan Kinh Phap Cu véi
wdc nguyén cing dudng cho moi ngudi tu hoc. Nguyén dang phan
phudc thién thanh cao dén Dai dtrc dé théy c6 duoc stc khoe, tiép
tuc huéng dan moi ngudi tu hoc, liéu ngd Gido phap cao quy cua
Dirc Thé Tén.

Phudc thién phap thi thanh cao nay da khong vién man néu
khong c6 sy dong vién va hd trg cua cac ban hiru. Du rat can
trong, nhung quyén sach ndy van kho tranh khoi nhitng sai sot.
Kinh mong cic vi lugng thir bo qua va chi bao dé nhiing lan tai
ban dugc hoan thién hon. Moi sy phan hdi vé nhiing sai sét vui
long gdi email: kimdungav] @gmail.com.

Cung voi cac ban hitu - chiing con thanh tim hdi hudng
chia phan phudc-thién phap-thi thanh cao nay dén than quyén tur
kiép hién tai dén vo luong kiép trong qua khtr; chu Thién cac cdi
troi, ciing ching sanh trong van loai. Kinh mong tit ca quy vi
hoan hy nhan phan phudc-thién phap thi thanh cao nay, tir d6
thoat khoi moi kho dau, duoc an lac va sém tu dén ngay giai thoat.

Cau xin ning lyc phudc-thién phap-thi thanh cao 1a phudc
bau Ba la mat hd tro chiing con trén duong giai thoat khai tir sinh
luan hoi trong ba giGi bon loai.

Ngay 01 thang 07 nam 2018
Citta Pali
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Chapter 1

YAMAKA VAGGA
THE PAIRS
PHAM SONG DOI

20 Verses (1-20) - 14 Stories
20 Bai k¢ - 14 Tich truyén
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Verse 1

The Story of Thera Cakkhupala
(Cakkhupalatthera Vatthu)

e manopubbangama dhamma(2)manosettha manomaya,
manasa ce padutthena bhasati va karoti va,
tato nam dukkhamanveti (3) cakkam va vahato padam/

Y dan dau cac phap  Though is of all things first,

Y lam chi, ¥ tao  Thought is of all things foremost,
of thought are all things made.

Néu v6i y 6 nhiém, If with thought errupt

Noi lén hay hanh dong, a man speak or act,
Kho ndo budc theo sau, Suffering follows him,
Nhu xe, chan vat kéo. Even as a wheel follows the hoof of
(TK Thich Minh Chdau)  the beast of burden.
Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 1, with reference to Cakkhupala, a blind
Thera.

On one occasion, Thera Cakkhupala came to pay homage
to the Buddha at the Jetavana monastery. One night, while pacing
up and down in meditation, the Thera accidentally stepped on
some insects. In the morning, some bhikkhus visiting the Thera
found the dead insects. They thought ill of the Thera and reported
the matter to the Buddha. The Buddha asked them whether they
had seen the Thera killing the insects. When they answered in the
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negative, the Buddha said, “Just as you had not seen him killing,
so also he had not seen those living insects. Besides, as (*) the
Thera had already attained Arahatship he could have no
intention of Kkilling and so was quite innocent.” On being asked
why Cakkhupala was blind although he was an Arahat, the
Buddha told the following story:

Cakkhupala was a physician in one of his past existences.
Once he had deliberately made a woman patient blind. That
woman had promised him to become his slave, together with her
children, if her eyes were completely cured. Fearing that she and
her children would have to become slaves, she lied to the
physician. She told him that her eyes were getting worse when, in
fact, they were perfectly cured. The physician knew she was
deceiving him, so in revenge, he gave her another ointment,
which made her totally blind.

As a result of this evil deed the physician lost his eyesight
many times in his later existences.

Then the Buddha spoke in verse as above.

At the end of this discourse, thirty thousand bhikkhus
attained Arahatship (4) together with Analytical Insight
(Patisambhida)

e Vocabulary

1  Cakkhupala thera Tich truyén truong ldo
vatthu Cakkhupala

2 Thera Truong ldao

3 phenomena (n) [fo’noming] cdc phap

4  precede (V) [pri’si:d] dén, di trude

5 corrupted mind [ko’raptid] tam y 6 nhiém



10
11
12
13

14
15

16
17

18
19

20

21

22
23

the ox’s hoof
to reside
Jetavana
monastery
Savatthi

to utter

with reference fo
On one occasion
to pay homage to

sb/ sth

pace up & down in

meditation
accidental (a)
insect (n)

to think 11l of sb
to answer 1n the

negative (V)
past existence
Arahatship =
Arahatta

Arahat = Arahanta

to have (no)

intention of v.ing

innocent (a)
# criminal (a)

innocence # crime

deliberate (a)

4

[aks hu:f]
[ri’zaid]

[ “monastori]

[*Ata(r)]
[‘reforons]
[9’keizn]

[pel ‘homidz]
[peis Ap an
daun]
[eksi’dentl]
[‘insekt]

[Oink il]
[‘negotiv]

[ig’zistons]

[in’ten/n]
‘inasnt]
‘kriminl]
kraim] (n)
di’liborat]

1

mong cua con bo
ngu tai
Ky vién Tinh xa

thanh Xa vé

thot ra, bay t6,bdt ra
lién quan dén ai/ gi
vao mét lan / dip
danh € ai/ cdi gi

di lén va di xuong
(di kinh hanh)

tinh co, bat ngo
living /dead insect
con trung, sau bo
nghi xdu ai

tra loi khong (...)
negative a request
kiép quda khir

thanh qua A-la-han

bdc A-la-han, bdc
ching ddc Niét ban
(not) intend to do sth/
khong tac y lam gi

VO t9i, vo hai, ngdy tho,
t6i 16i

Sy Vo toi # toi dc

chu tdm



24
25

26
27
28

29

30
31
32

33
34

35
36

37
38
39

40
41

deliberately (adv)
to make sb adj

to promise sb to do
sth

to cure

to fear

lie (n /v) / lied(p.p)
lying (v.ing)

to lie - lay -lain
lying (v.ing)

to deceive

in revenge (n)

to take revenge
for sth/ of sb
ointment (n)

to lose (sb’s)
eyesight
analytical (a)
Analytical Insight
(Patisambhida)
phenomena (n/pl)
to precede
corrupted (a)
corrupted mind
hoof (n)

as a result of

[kju:a(r)]
[fia(r)]

[lai]

[lai]
[di’si:v]
[r1’vends]
['ointmont]
[,eena’litikal]

[aisait]

[fo’noming]
[pri’si:d]
[ko’raptid]

[hu:f]

co0 y, co chu tam
lam (khién) ai bi gi
htra hen véi ai lam gi

chita khoi
SO, e ngai
noi doi

nam

danh lira, liva doi ai
moi thil

trd thii vé cdi gi

tra thu cho ai

thuoc mé

mat thi luc, mi

thuoc phan tich
Tué Phan tich

cac phap

dén / di trude

6 nhiém

tam/ y 6 nhiém
moéng gudc ciia bo
két qua la
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(*) the Thera had already attained Arahatship he could have no
intention of Killing.

Vi Treéng ldo da chirng dac Thanh qud A la han, Ngai khéong
con tdc y sat sanh.

NOTE

(1) Yamaka means a pair. This chapter is so named because it
consists of ten pairs of parallel verses.
Yamaka nghia la mét cdp. Pham nay duwoe goi nhu thé vi ¢6
muwoi cdp ké song song.

(2) Dhamma is a term of many meanings. Here it is used in the
sense of Kamma which denotes volition (cefana) and the
other accompanying mental states found in any particular
moral or immoral type of consciousness.

Dhamma la mét tie rat nhiéu nghia (thwong dwoc dich la
Phap). Trong cau nay, no co nghia la Nghiép, chi tac y
(cetand) va nhitng tim sé khdc thién hay bdt thién.

In this verse the term Dhamma refers to evil mental states
(cetasikas). Without a mind or consciousness no such mental
states arise. Hence mind is the forerunner of all good and bad
mental states.

Trong cdu ké ndy, Dhamma chi tdm s¢ bat thién. Khéng cé
tdm hay thirc thi tam sé khong sinh khéi. Do @6, tam dan dau
tat ca tém sé thién hay bdt thién.



3)

4)

7

Cetand or volition is the most important of all mental states. It
is this volition that constitutes Kamma, for the Buddha says,
“I declare that cetana (volition) is Kamma”.

Trong tdt cd tdm so, cetand hay tic ¥ la quan trong nhat.
Chinh tic y tao nghiép vi Pirc Phdt day, “Nhw Lai tuyén bo,
chinh tac y (cetana) la nghiép.”

Dukkha: In this context, dukkha means suffering, or physical
or mental pain, misfortune, unsatisfactoriness, evil
consequences, etc., and rebirth in the lower planes of
existence or in the lower slass of human society if born in the
human world.

Dukkha: Theo bai, dukkha nghia la khé dau, hay néi dau cia
than tam, sw bét hanh, si bdt toai nguyén, nhitng hdu qud
xdu dc, v.v.. va néu tai sanh lam nguoi thi sanh vao canh kho
hay & giai cap thép kém ciia xa héi.

Arahantship : Thanh qua A la han
Arahat: one who has attained the Fourth and final Magga
Arahat la Bdc ddc Thanh dao thir tu va cudi cung.
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Verse 2

The Story of Matthakundali
(Matthakundali Vatthu)

e manopubbangama dhamma manosettha manomaya,
manasa ce pasannena bhasati va karoti va
tato nam sukhamanveti chaya va anapayiniti //

Y din dau cac phap Thought is of all things first,
Y 1am chi, ¥ tao  thought is of all things foremost,

of thought are all things made.

Néu v6i y thanh tinh, If with thought of faith
Noi 1én hay hanh dong, a man speak or act,

An lac budce theo sau, Happiness follows him,

Nhu bong, khong roi1 hinh.  even as a shadow never fading.

(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 2, with reference to Matthakundali, a young
brahmin.

Matthakundali was a young brahmin, whose father,
Adinnapubbaka, was very stingy and never gave anything in
charity. Even the gold ornaments for his only son were made by
himself to save payment for workmanship. When his son fell ill,
no physician was consulted, until it was too late. When he realized
that his son was dying, he had the youth carry outside onto the
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verandah, so that people coming to his house would not see his
possessions.

On that morning, the Buddha arising early from his deep
meditation of Compassion saw in his Net of Knowledge,
Matthakundali lying on the verandah. So when entering Savatthi
for alms-food with his disciples, the Buddha stood near the door
of the brahmin Adinnapubbaka. The Buddha sent forth a ray of
light to attract the attention of the youth, who was facing the
interior of the house. The youth saw the Buddha; and as he was
very weak (1) he could only profess his faith mentally. But that
was enough. When he passed away (2) with his heart in devotion
to the Buddha, he was reborn in the Tavatirasa celestial world.

From his celestial abode the young Matthakundali seeing
his father mourning over him at the cemetery, appeared to the old
man in the likeness of his old self. He told his father about his
rebirth in the Tavatirmsa world and also urged him to approach and
invite the Buddha to a meal. At the house of Adinnapubbaka the
question of whether one could or could not be reborn in a celestial
world simply (3) by mentally professing profound faith in the
Buddha, without giving in charity or observing the moral
precepts, was brought up. So the Buddha willed that
Matthakundali should appear in person; (4) Matthakundali soon
appeared fully decked with celestial ornaments and told them
about his rebirth in the Tavatimsa world. Then only, the audience
became convinced that the son of the Brahmin Adinapubbaka by
simply devoting his mind to the Buddha had attained much glory.

Then the Buddha spoke in verse as above.

At the end of the discourse Matthakundali and his father
Adinnapubbaka attained Sotapatti Magga and Phala. (5)
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Adinnapubbaka also donated almost all his wealth to the cause of
the Buddha’s Teachings.

e Vocabulary

1. Matthakundalt Tich truyén

vatthu Matthakundalt

2. Brahmin [bro:min] vi ba la mon

3. stingy (a) ['stind3i] keo kiét , bun xin

4. charity (n) [“tfeerati] tir thién, bé thi

5. ornament (n) ['0:nomont] doé trang sikc

6. workmanship (n) tay nghé

7.  verandah (n) [vo’rends] mai hién nha

8.  to consult [kon’salt] hoi y kién, tham khdo,

kham bénh

9. todie(v)/ bedying [dai] chét/ sdp chét

10. verandah (n) [‘vo’rendo] hién nha

11. to arise from deep xuat dinh Dai bi
meditation of
compassion (n) [ko’pafn] long trdc an, tam bi

12. Net of Knowledge Lucoi Chanh giac;

Vong Tué

13. Cakkavala Worlds Coi Ta Ba

14. alms-food (n) [a:mz fu:d] viéc khat thuee

15. disciple (n) [di’saipl] de tw

16. to send forth a [sent 0:0 o  phong hao quang
ray of light rei of lait]

17. interior (n) [in’tioria(r)]  bén trong

18. to profess [pro’fes] bay t6, biéu hién

19. devotion to sb (n) [di’vou/n] long thanh kinh (ai)



20.

21.
22.

23.
24.

25.

26.
27.
28.
29.
30.
31.

32.

33.

34
(1)

celestial (a)

celestial abode /
world

the Tavatimsa world
to mourn for / over
sb

cemetery (n)

the likeness of his
old self

to urge

to observe

moral precepts

to bring up
profound faith

deck in/ with sth (v)

glory (n)

Sotapatti Magga
and Phala

to donate (v) sth 7o
sth/ so /

donation (n)
cause (n)

11

[si’lestjal]

[mo:n]

[‘semotri]

[3:d3]

[ab’z3:V]
[pri’sept]

[pro’faund]
[dek]
[‘glo:ri]

[ dou’neit]

[ko:s]

thugc thién duwong
coi Troi

coi Troi Pao Loi
thwong tiéc,

than khoc ai

nghia trang

giong nhie cdu triede
kia

khuyén khich,
khuyén bao

gitr, gin gitr

gioi ludt

néu ra

dike tin sdu sdc
trang hoang, 16 diém
vinh quang,

phuoce bau

Dao va Qua cua bac
D luu

cung duong

sw nghiép, tién do

... he could only profess his faith mentally
... cdu chi ¢6 thé biéu hién niém tin tin thanh trong tdm cua

minh.

(2) & (3) ... with his heart in devotion to the Buddha / by
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mentally professing profound faith in the Buddha
—véi niém tin tGm séu sdc noi Pirc Phdt.

(4) Matthakundali soon appeared fully decked with celestial
ornaments
Mattakundali xudt hién trén nguoi dcfy nhitng trang
stec thién gioi.

(5) Sotapatti Magga and Phala : Sotapatti Magga is the first
Magga, attained by one who had entered the current of
emancipation. This is followed immediately by Sotapatti
Phala, ‘the fruit’ or ‘fruition’ of streaming-entering.
Sotapatti Magga and Phala: Thanh Dgo Nhap Luu la
Thénh Pao dwoc chirng ddc dau tién khi hanh gia nhdp vao
dong gidi thodt. Thanh Qua xudt hién ngay sau Thdnh Dao,
‘Oua’ cua dong Thanh Nhdp luu

NOTE
(*) These two parallel verses were uttered by the Buddha on two
different occasions to show the inevitable effects of evil and good
Kamma respectively.

Pire Phdt truyén day hai cau song yéu nay trong hai trieong
hop khéc nhau dé chi hdu qud twong teng khéng thé tranh dwoc
ciia nhitng Nghiép 1ot va xdu.

Man reaps what he has sown in the past or in the present.
What he sows now he reaps in the present or in the future at the
opportune moment.
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Chung sanh gat hai nhitng gi da gieo trong quad khiwr hay
trong hién tai. Nhitng gi chung sanh dang gieo o hién tai, thi sé
gdt trong hién tai hay trong tuwong lai vao thoi diém thich irng.

Man himself is mainly responsible for his own happiness
and misery. He creates his own hell and heaven. He is an
architect of his own fate.

Chinh nguoi ta chiu trach nhiém tao cho minh sw hanh
phiic hay néi khon ciing. Chinh con ngueoi tao cho minh thién dang
hay dia nguc. Con ngwoi xdy dung nén sé phén ciia chinh
minh.

Buddhism teaches self-responsibility and the inevitability
of the Law of Cause and Effect.

Dure Phat day moi nguoi phai tw minh chiu trach nhiém
va khéng thé lan tranh Pinh ludt Nhin Qua.

What one reaps accords with what one has sown, but one is
not bound to reap the effects of all that one has sown. If one were,
emancipation would become impossibility.

Con nguoi gat hdi twong xung voi nhitng gi chinh minh da
gieo, nhung khéng bdt budc phdi gdt tat ca nhitng qud ma con
ngueoi da gieo. Néu phai gdt hdi tdt ca dt khéng thé cé gidi thodt.
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Verses 3 & 4

The Story of Thera Tissa
(Tissatthera Vatthu)

3. akkocchi mam, avadhi mam, ajini mam, ahasi me,
n, n, aj n,
ye ca tam upanayhanti veram tesam na sammati //

No6 méng to1, danh té61  He abused me, he struck me,
N6 thing t6i, cuép téi  he defeated me, he robbed me.
Ai 6m niém han 4y  If any cherish this thought,
Han thu khong thé ngudi.  their hatred never ceased.

4. akkocchi mam avadhi mam ajini mam ahasi me,”
ye tam na upanayhanti veram tesipasammati //

No6 méng to1, danh t61, He abused me, he struck me,
N6 thing toi, cuép t6i  he defeated me, he robbed me.
Khéng 6m niém han 4y  If any cherish not this thought,
Han thu dugc ty ngudi. their hatred ceases.
( TK Thich Minh Chdu)

Story
While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verses 3 and 4, with reference to Thera Tissa.

Tissa, son the Buddha’s maternal aunt, was at one time
staying with the Buddha. (1) He had become a bhikkhu only in his
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old age, but he posed as a senior bhikkhu (1) and was very
pleased when visiting bhikkhu asked his permission to do some
service for him. On the other hand, (2) he failed to perform the
duties expected of junior bhikkhus; besides, he often quarrelled
with the younger bhikkhus. Should anyone rebuke him on
account of his behavior he would go complaining to the Buddha,
weeping, very much dissatisfied and very upset. The others also
followed him to the presence of the Buddha. (3) The Buddha told
them not to harbor thoughts of enmity, for enmity could only
be appeased by not harboring enmity.

Then the Buddha spoke in verses as above.

At the end of the discourse, one hundred thousand bhikkhus
attained Sotapatti Fruition.

e Vocabulary

1  Tissavatthu Tich Truong ldo Tissa
2 to abuse (v/n) [o’bju:z] mdng, lang ma
3 to strike —struck —  [straik-strak-  danh dap

stricken ‘strikon]
4  to conquer [‘konka] chinh phuc, xam luvoc
5  totake away mine cudp (tai san) cua toi

(my possession)
6 to bind —bound- [baind baund] tw rang bugc,

bound (oneself t0) 6 chdp
7  to appease (V) [o’pi:z] lam cho ngudi, xoa diu
8  maternal aunt [ma’ta:nal di
a:nt]
9  asenior bhikkhu [ ‘si:nia] vi ty khuu cao ha

10 ajunior bhikkhu [‘dzu:nijo] vi ty khwu nho ha
11 the younger Vi ty khueu tré tuéi (hon)
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13

14

15

16

17

18

19

20

21

22

23

24

25
26

27

bhikkhu
pose as so/ sth (v)

visiting bhikkhu
to ask someone’s
permission to do
sth

to quarrel with so
about/over sth

to rebuke

on account of

on the other hand
to behave
behavior (n)

to complain to so
complaint (n)

to weep — wept-
wept

present (a)
presence (n)

to present
present (n)

to harbor

enmity (n)

to harbor thoughts
of enmity

Sotapatti Fruition

16

[povz]

[‘kworal]

[ri’bju:k]
[o’kaunt]

[bi’heiv]
[bi’heivia(r)]
[kom’plein]

kom’pleint]
wi:p wept]

preznt]

prezns]

[
[
[
[pri’zent]
[
[
[

<

3

preznt]
ha:bo]
enmoti]

3
3

<

[fru:’ifn]

tw cho minh la ai,
gia bo la ai
khach tang
xin phép ai lam gi

cdi nhau, phan nan voi
ai vé diéu gi

khién trach

do, vi ly do

noi cach khac, mat khac
cu xu

than phién véi ai
loi than phién
than khoc

co mat, hién dién

sy co mat

tang, gioi thiéu

mon qua

ap u, giir trong ddu

sw thit han

nuoi duong y nghi thu
han/ cé chd'p)} niém han
thu

Qua Tu da huon

Qua Nhap luu/ Dy luu
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(1) He had become a bhikkhu only in his old age, but he posed
as a senior bhikkhu
Ong xudt gia nhdp dao lic tuéi da cao, nhung bé tich gia
nhw mot bhikkhu lon ha.

(2) he failed to perform the duties expected of junior bhikkhus
ong khong lam tron nhiém vu mot bhikkhu nho ha.

(3) The Buddha said that not to harboer thoughts of enmity, for
enmity could only be appeased by not harboring enmity.

Pire Phdt day rang khéng cé chdp ¥ niém thii hdn trong tam,
do khéng chap giit hdn thir thi néi odn gidn dwee ngudi ngoai.

NOTE
The Buddha’s constant advice to His followers is not to
retaliate but to practice patience at all times, at all places, even
under provocation.
Pirc Phdt thwong khuyén day cdc tin do khong nén tra thix
ma thuc hanh kham nhan moi lic, moi noi, ngay ca truoc sy
khiéu khich.

The Buddha extols those who bearthe wrongs of others
though they have the power to retaliate.

Pirc Phét khen ngoi nhitng nguoi chiu dung dwoc 16i lam
ciia nguwoi khdc dit ho ¢6 dii quyén lwe dé tra thi.
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In the Dhammapada itself there are many instances to show
how the Buddha practiced patience even when He was severely
criticized, abused, and attacked.

Trong kinh Phdp cii, ¢6 nhiéu truong hop cho thdy rang
Pire Phdt luén hanh phdp nhdn nai ngay ca khi Ngdi bi chi
trich thdm té, bi xiic pham va gdp vin nan.

Patience is not a sign of weakness or defeatism but the
unfailing strength of great men and women.

Nhén nai khéng phdi la ddu hiéu cia sw yéu hén hay tw
twéng chii bai ma la stvc manh bt khudt cia nhitng con ngudi
vi dai.
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Verse 5

The Story of An Ogress named Kali
(Kalayakkhin1 Vatthu)

e na hi verena verani sammant’idha kudacanam,
averena (1) ca sammanti esa dhammo sanantano// (2)

Véi han diét han thu  For not by hatred are hatreds ever
Doi nay khong c6 duge  quenched here in this world.
Khong héan diét han thu By love rather are they quenched.
La dinh luat ngan thu. This is the eternal law.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 5, with reference to a certain woman who
was barren and her rival.

A husband had two wives, one was barren, the other was
fruitful. The former, actuated by jealousy, mixed a drug in her
rival’s food and caused two successive abortions. On the third
occasion the potion caused the death both of the mother and of the
child. The dying woman willed vengeance on her rival and her
offspring, and she carried out her resolve. In later existences the
two were reborn as a hen and a cat; a doe and a leopardess; and
finally as the daughter of a nobleman in Savatthi and an ogress
named Kali.
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The ogress (Kalayakkhini) was in hot pursuit of the lady
with the baby, when the lady learned that the Buddha was nearby,
giving a religious discourse at the Jetavana monastery. She fled
to Him and placed her son at His feet for protection. The ogress
was stopped at the door by the guardian spirit of the monastery
and was refused admission. She was later called in, and both the
lady and the ogress were reprimanded by the Buddha. The
Buddha told them about their past feuds as rival wives of a
common husband, as a cat and a hen, and as a doe and a
leopardess. They were made to see that hatred could only cause
more hatred, and that it could only cease through friendship,
understanding and goodwill.

Then the Buddha spoke in verse as above.

At the end of the discourse, the ogress was established in
Sotapatti Fruition and the long-standing feud came to an end.

e Vocabulary

|l Kalyakkhint Tich truyén nit da xoa
vatthu ten Kali

2 hatred (n/a) [‘heitrid] long han thu, san hdn
# non-hatred long tu

3 eternal (a) [1:’t3:nl] mai mdi, ngan thu

4 the eternal law dinh luat thién thu

5 barren (n/a) ['baeran] (ddt) can coi, (cdy)

khong trdi, (nguwoi)hiém
muén, (cong viéc) vé bé
6 torival (v/n/a) [‘railvl] canh tranh/ doi th, dich
thu/ thu nghich
7 fruitful (a) sai qud, sinh san nhiéu,
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11

12
13

14
15
16
17
18
19

20

21

22

23

24
25
26

to actuate
jealous (a)
jelousy (n)
successive (a)
abortion (n)

will (n/v)
vengeance on s.0
(n)

offspring (n)
resolve (n)

doe (n)
leopardess (n)

# leopard (n)
ogress (n)

ogre (n)

to be in hot pursuit

of s.0

to flee- fled-fled
from s.o/ sth
guardian (n)
guardian spirit of
the monastery

to give a religious
discourse
reprimand (n)
feud (n/v)

to come to an end

21

'ektjueit]
dzelos]
dzelosi]
sok'sesiv]
o'bo:Jn]

3
3

[
[
[
[
[

[wil]
['vendzons]

[“pfsprin]
[r1°zplV]
[dov]
[‘lepades]
[‘lepad]
[“ougris]
[*ouga(r)]
[pa’sju:t]
[fli: fled]

[‘gn:dion]
[ ‘spirit]

[r1’lid30s
dis’ko:s]
[‘reproma:nd]
[fju:d]

co loi

thiic day, kich thich

dé ky, ghen ty,

ghen tuong

lién tuc, lan luot

sw pha thai (co chu
dinh)

¥ chi / quyét dinh

viéc bao thu, sw tra thu

con cdi (s6 nhiéu)
sw quyét tam

con hoang cdi
con bdo cai # duc

da xoa cdi
yéu tinh
theo duoi rao riét

chay (thoat khdi...)

ngueoi gdc cong

chuw thién trdn gii cong
tinh xa

gidng phdp, thuyét phdp

rebuke, khién tréch
(sw) thu han
stop, end, cease,
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két thiic, cham dirt

NOTE

0y

2

Avera, literally, means non-hatred. Here it means the virtue
opposed to the vice of anger, that is, loving-kindness
(metta).

Avera, ding nghia cia danh tir la khéng sdn han. O day
avera chi diec tanh trdi voi tam san tiec tam tie (metta).

Sanantano, an eternal law followed by the Buddha
and His disciples.

Sanantano, Dac Phdt va cac dé tw cua Ngai ciing
theo qui ludt vinh cvwu (dinh ludt thién thu).
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Verse 6

The Story of Kosambi Bhikkhus
(Kosambaka Vatthu)

e pare (1) ca na vijananti mayamettha yamamase,
ye ca tattha vijananti tato sammanti medhaga //

Va ngudi khic khong biét  But others do not understand that
Chang ta day bi hai  we must here control ourselves;
Chd éy, ai biét dwoc  Yet let them understand this,
Tranh luan duoc ling ém.  and straight dissensions cease.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 6, with reference to the bhikkhus of
Kosambi.

The bhikkhus of Kosambi had formed into two groups. One
group followed the master of Vinaya and the other followed the
teacher of the Dhamma and they were often quarreling among
themselves. Even the Buddha could not stop them from
quarrelling; so He left them and spent the vassa, residence period
of the rains, all alone in Rakkhita Grove near Palileyyaka forest.
There, the elephant Palileyya waited upon the Buddha.

The lay disciples of Kosambi, on learning the reason for
the departure of the Buddha, refused to make offerings to the
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remaining bhikkhus. This made them realize their mistakes and
reconciliation took place among themselves. Still, the lay
disciples would not treat them as respectfully as before, until they
owned up their fault to the Buddha. But the Buddha was away
and it was in the middle of the vassa; so the bhikkhus of Kosambi
spent the vassa in misery and hardship.

At the end of the vassa, the Venerable Ananda and five
hundred bhikkhus approached the Buddha and gave the message
from Anathapindika and other lay disciples imploring him to
return. In due course the Buddha returned to the Jetavana
monastery in Savatthi. The bhikkhus followed Him there, fell
down at His feet and owned up their fault. The Buddha rebuked
them for disobeying Him. He told them to remember that they
must all die some day and therefore, they must stop their quarrels
and must not act as if they would never die.

Then the Buddha spoke in verse as above.

e Vocabulary

1  to quarrel (v/n) [‘kworal] tranh cdi,
sw tranh ludn
2 toform [fo:m] hinh thanh
3 the master of Ludt sw - vi thong
Vinaya suot tang Ludt
4 the teacher of the Phap sw - vi chuyén
5  Dhamma thuyét Phép
6  vassa (Pali) residence period of

the rains / mua an cuw
7 Dhamma Giao phap
8  to wait upon [weit] ho do, phuc dich,
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11
12
13
14
15

16
17

18

19
20

21

22

23
24

to make offerings
to s.0

to make s.o do sth
reconciliation (n)
to take place (v)
lay disciples

respect (n/v)
respectful (a)
departure (n)

to refuse to do sth
to own up (v) sth
to s.0

fault (n)

Andathapindika
misery (n)

hardship (n)

to implore s.o to do
sth

in due course

to obey # disobey

25

[,rekonsili‘eijn]
[dis’saibl]
[ris’pekt]
[di’pa:tf a(1)]

[ri’fju:z]
[ovun Ap]

[fo:lt]

[‘mizori]
[‘ho:dfip]

[im’plo(r)]

giup do
cung duong cho ai

khién ai lam gi

hoa giai

happen; xay ra

thién nam tin niz,
nhitng dé tu tai gia
kinh trong, ton trong

sw roi khoi, xudt phdt,
ra di

tir chéi khéng lam gi
sam héi, thii tgi véi ai

mistake, khuyét diém,
16 lam

Ngai Cap-cé-doc

sw thong kho (thén
tam)

sw thiéu thon,

kho khan

van xin, khan cau

vao luc thich hop
vang loi + khong
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NOTE

(1) pare: [para (adj)= other]. pare means ‘others’. Here the
word is used in the sense of ‘the others’, i.e., outsiders to the
faith of the Buddha. These people do not realize that they must
die, and behave as if they were never going to die and keep on
quarrelling. Therefore, they are sometimes referred to as the
ignorant or the foolish, or those who are not worthy of love and
respect.

‘pare’ nghia la ‘nguoi khdc’. Trong bai ké nay, nhitng nguoi
khdc la nhitng ngwoi thiéu dirc tin vé Pirc Phdt. Nhitng ngueoi
nay khéng nhdn ra rang ho phdi chét, ho xir sy nhuw ho sé khong
bao gio' chét nén lién tuc tranh cdi. Vi thé, déi khi ho dwoc xem
la nhitng ké vé minh, ngu ngoc, hay la nhitng nguoi khong xirng
ddng dwoc quy mén va kinh trong.
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Verses 7 & 8

The Story of Thera Mahakala
(Mahakalatthera Vatthu)

7. subhanupassim viharantam indriyesu asamvutam
bhojanamhi camattafifium kusitam hinaviriyam
tam ve pasahati maro (1) vato rukkham va dubbalam//

Ai séng nhin tinh tudng
Khong ho tri cac can

An uéng thiéu tiét 6
Biéng nhéc, chang tinh can

Ma uy hiép ké ay
Nhu cdy yéu trude gio.

Whoever lives looking for
pleasure, exercising no restrain
over his senses,

Immoderate in his enjoyments,
indolent, inert.

Him Mara overpowers, even as
the wind overpowers a tree of
little strength.

8. asubhanupassim viharantam indriyesu susamvutam
bhojanamhi camattaiiium saddham(2)araddhaviriyam
tam ve nappasahati maro vato selam va pabbatam//

Ai song quén bat tinh
Khéo ho tri cac can

An udng co tiét 4o
Co6 long tin, tinh can

Whoever lives looking not for
pleasure, exercising restrain over
his senses,

Moderate in his enjoyments,
endowed with faith, exerting the
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power of his will.
Ma khong uy hiép dugc  Him Mara does not overpower,
Nhu nui da, trude gi6.  even as the wind does not
( TK Thich Minh Chdu) overpower a mountain of rock.

Story

While residing in the neighborhood of the town of Setabya,
the Buddha uttered Verses 7 and 8 with reference to Mahakala and
his brother Cilakala.

Mahakala and Ciilakala were two merchant brothers from
the town of Setabya. While traveling about with their
merchandise on one occasion, they had a chance to listen to a
religious discourse given by the Buddha. After hearing the
discourse Mahakala asked the Buddha for admission to the Order
of the bhikkhus. Ciilakala also joined the Order but with the
intention of coming out of the Order and to bring out his brother
along with him.

Mahakala was serious in his ascetic practice at the
cemetery and diligently meditated on decay and impermanence.
He finally gained Insight and attained Arahatship.

Later, the Buddha and his disciples, including the brothers,
happened to be staying in the forest of Simsapa near Setabya.
While staying there, the former wives of Ciilakala invited the
Buddha and his disciples to their house. Ciilakala himself went
ahead to prepare seating arrangements for the Buddha and his
disciples. Once there, the former wives of Ciulakala made him
change into lay clothes.
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The next day, the wives of Mahakala invited the Buddha
and his disciples to their house hoping to do the same with
Mahakala as the wives of Culakala had done to Ciilakala. After the
meal they requested the Buddha to let Mahakala remain to
‘express appreciation’ (eanumodand). So the Buddha and the
other disciples left.

Arriving at the village gate the bhikkhus expressed their
dissatisfaction and apprehension. They were dissatisfied because
Mahakala was permitted to stay behind and they were afraid that,
like Culakala, his brother, Mahakala, too would be made to leave
the Order by his former wives. To this, the Buddha replied that the
two brothers were not alike. Cilakala indulged in sensual
pleasures and was lazy and weak; he was just like a weak tree.
Mahakala, on the other hand, was diligent, steadfast and strong in
his faith of the Buddha, the Dhamma and the Sangha; he was like
a mountain of rock.

Then the Buddha spoke in verses as above.

Meanwhile, the former wives of Mahakala surrounded him
and tried to remove his yellow robes. The Thera, sensing their
attitude, stood up and rising up into the air by his supernormal
powers passed through the roof of the house into the sky. He
landed at the feet of the Buddha at the very moment the master
was coming to the end of his utterance of the above two stanzas.
At the same time, all the bhikkhus assembled there were
established in Sotapatti Fruition.

e Vocabulary
1  to contemplate [ ‘kotempleit] suy ngam, quan
pleasant (a) # [ple’zont] tinh #
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16

17
18
19
20

21
22
23

unpleasant (a)

unrestrained (a)

# well- restrained

sense (n)

to moderate
moderation (n)
in sth

indolent (a)
trusting (a)
energy (n)
lack in energy
energetic (a)
merchant (n)

merchandise (n)
to be serious about

sth
ascetic (a/n)

decay (n)

permanence (n)
impermanence (n)

steadfast (a)
supernormal
powers

to be established in

at the very moment
the Order of the
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[,onris’treind]

[sens]
[ ‘mpdoreit]
[,modao’reifn]

[‘indalont]
[“trastin]

[‘enadsi]

[,ena’dzetik]
[‘m3:tfont]
[‘m3:tfondaiz]
[ ‘siarias]

<

[o’setik]

[di’kei]
‘p3: monans]|
1m’poamonans]|
stedfast]
su:pa’no:mal
paus]
[is’teblif]

<
3

[
[
[
[

bat tinh

khéng kiém ché,
khong ho tri

khéo kiém ché

can

lam giam nhe, bot di
tiét ché, diéu do

biéng nhdc
trustful, tin cay
nang lyc
khéng tinh can

thuong gia
goods; hang hoa
that tam, that long

khé hanh, nguoi tu
khé hanh

tan ua, hw hoai, muc
nat, thoi rira, suy sup
thwong hang #

VO thuong

kién dinh

than théng

an tri vao
ngay vao sat na
Tang doan



bhikkhus

24 ascetic practice [o’setik

hanh khé hanh

‘preektis]

25 to express
appreciation
26 apprehension (n)

28 to go ahead to do
sth

29 to be like

30 to indulge in
sensual pleasure

31 aweak tree

32 #arocky
mountain

33. to gain Insight and attain

Arahatship

NOTE

[,opri:fi’eifn]
[opri‘hen[n]
27 to happen to do sth [‘hapon]

[in’daldz]

anumodanda; tan than
phuoce bau

e ngai, lo ngai

ngd~u nhién, tinh co
lam khong do du

giong nhu

ddam chim trong duc
lac ngii tran

cdy mém yéu

niii da kién co

ddc Minh Sdt Tué va chitng
thanh qua A la han

(1) Maro / Mara, the Evil One, the defilements hindering the

realization of Nibbana.

Maro / Mara, Ma vwong, nhitng 6 nhiém ngan tro viéc

chirng ngé Niét ban.

(2) saddhar / saddha : According to the Commentary,
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a) unwavering (unshakable) faith in the Buddha, the
Dhamma (the doctrine), the Samgha (the Buddhist
Religious Order) and

b) faith or belief in kamma (action) and its results.

Theo Chu giai:
a) niém tin khong lay chuyén vé Phdt, Phap, Ting va
b) niém tin vé nghiép bau va nhan qua.

(3) The thirty-two impurities of the body such as hair, hair of the
skin, nails, teeth, skin, etc. To overcome lust, meditation on
the impurities of the body is recommended.

Ba mwoi hai thé trwgc cua than nhw toc, long, mong tay va
chan, rang, da, v.v.. Suy niém vé cac o truoc cua thé xdc la dé
muc hanh thién thich uing dé ché ngw long tham di.
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Verses 9 & 10
The Story of Devadatta

(was offered the precious robe)

(Devadatta Vatthu)

9. anikkasavo kasavam yo vattham paridahissati
apeto damasaccena na so kasavam arahati (1) //

Aimic docasa Whoever, not free from impurity,
Tam chua roi ué truge  lacking well-restraint and truth.
Khong tu ché, khong thuc Puts on the yellow robe, he is not
Khong xung 4o ca sa. worthy of the yellow robe.

10. yo ca vantakasavassa (2) silesu susamahito
upeto damasaccena sa ve kasavam arahati //

Airdibo ué trugc  Whoever is free from impurity,
Gioi luat khéo nghiém tri  firmly established in the moral
precepts.
Tu ché, séng chon thuc Possessed of self-restraint and
That xiing 4o ca sa.  truth,
he is worthy of the yellow robe.
(TK Thich Minh Chau)

Story
While residing at the Jetavana monastery in Savatthi, the
Buddha uttered the Verses 9 and 10 with reference to Devadatta.
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Once the two Chief Disciples, the Venerable Sariputta
and the Venerable Maha Moggallana, went from Savatthi to
Rajagaha. There, the people of Rajagaha invited them, with their
one thousand followers, to a morning meal. On that occasion
someone handed over a piece of cloth worth one hundred
thousand, to the organizers of the alms giving ceremony. He
instructed them to dispose of it and use the proceeds for the
ceremony should there be any shortage of funds, or if there were
no such shortage, to offer it to anyone of the bhikkhus they
thought fit. It so happened that there was no shortage of anything
and the cloth was to be offered to one of the theras. Since the two
Chief Disciples visited Rajagaha only occasionally, the cloth was
offered to Devadatta, who was a permanent resident of
Rajagaha.

Devadatta promptly made the cloth into robes and moved
about pompously, wearing them. Then, a certain bhikkhu from
Rajagaha came to Savatthi to pay homage to the Buddha, and told
him about Devadatta and the robe, made out of cloth worth one
hundred thousand. The Buddha then said that it was not the first
time that Devadatta was wearing robes that he did not deserve.
The Buddha then related the following story.

Devadatta was an elephant hunter in one of his previous
existences. At that time, in a certain forest, there lived a large
number of elephants. One day, the hunter noticed that these
elephants knelt down to the (3) Paccekabuddhas on seeing them.
Having observed that, the hunter stole an upper part of a yellow
robe and covered his body and hand with it. Then holding a spear
in his hand, he waited for the elephants on their usual route.The
elephants came, and taking him for a Paccekabuddha fell down
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on their knees to pay obeisance. They easily fell a prey to the
hunter. Thus, one by one, he killed the last elephant in the row
with his sharp spear for many days.

The Bodhisatta (The Buddha-to-be) was then the leader
of the herd. Noticing the dwindling number of his followers he
decided to investigate and followed his herd at the end of the line.
He was alert, and was therefore able to evade the spear. He
caught hold of the hunter in his trunk and was about to dash him
against the ground, when he saw the yellow robe. Seeing the
yellow robe, he desisted and spared the life of the hunter.

The hunter was rebuked for trying to kill under cover of the
yellow robe and for committing such an act of depravity. The
hunter clearly did not deserve to put on the yellow robe.

Then the Buddha spoke in verses as above.

At the end of the discourse, many bhikkhus were
established in Sotapatti Fruition.

e Vocabulary

1 Devadattassa Tich Devadatta dwoc y
Kasavalabha vatthu quy
2  to deserve [di’za:v] xung dang
3 whosoever (pron.) [hussou’eva]  whoever, bdt cit ai
4  to getrid of give up, tr bo
5 defilement (n) [di’failmont]  impurity, kilesa, phién
néo, 6 nhiém, ué trieoc
6 to settle [“setl] gidi quyét
settled (a) well- settled,
khéo on dinh
7 to get well-settled in khéo nghiém tri gioi

virtues hanh
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10

11

12

13

14

15

16

17
18

19
20
21

22

23
24
25
26

to dispose of sth/
S.0

to endow sth

be endow with sth
to hand sth/ s.o
over/to $.0
shortage of funds

a permanent resident

prompt (a)

to move about (v)
pompous (a)

to pay homage 0 s.o
to pay obeisance

to be made sth out of
previous existences

to kneel down
Pacceka Buddhas
an upper part of
yellow robe

to be / fall prey to
S.0

The Boddhisatta
The Buddha-to-be
herd (n)

to dwindle (v)

36

[dis’pouz]
[in’dau]
[haend]

[‘fo:tidg of
fandz]

[o“po:monant

‘rezidont]
[prompt]

[*pompos]

[pel ‘homidz]
[ ou’ beisans]

[‘pri:vies
g’ zistonsis]
[ni:] daun]

[h3:d]
[‘dwindl]

tuy nghi/ tuy y sw dung
ai/ cai gi

gidi quyét, sdp xép
dwoc phu cho, co

trao cai gi/ ai cho ai

viéc thiéu hut quy
nguoi ban thwong tryc

nhanh chong khong
cham tré

di toi di lui

vénh vao, tw dic
danh Ié ai

ché tao tir (may tir)
nhitng kiép qud khir

quy xuong
(chu) Phdt Doc Gidc
y thuong

lam moi cho ai

Bé Tat

Durc Phat twong lai
bay, dan

hao hut, sut giam
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the dwindling $6 hao hut, giam bét
number
27 alert (a/ n/ v) [o’la:t] tinh giac, canh bao
28 to evade [1’veid] avoid, tranh
29 to be about to sdp sira (lam gi)
30 to desist from sth [di’zist] stop, ngung, thoi, nghi
31 to spare someone’s  [speod] tha mang ai
life
32 depravity (n) [di’pravati] sw xdu xa, truy lac,
an act of depravity hanh déng xdu xa
33 The Buddha Sasana Giao Phap
34 the moral kilesa phién néo
defilements
35 the alms giving ceremony 1¢ trai Tang, ddat bat
36 The two Chief Disciples, Hai vi Thuwong thu Thinh Van
The Venerable Sariputta Tén gia Xd-lpi-Phat
The Venerable Maha Tén gid Muc-kién-Lién
Moggallana
NOTE

(1) Kasava means stains of passion.

Kasava means a dyed robe, the outward symbol of

renunciation. Robes of monks are dyed to make them
valueless. Here is the play on words. Eternal mark of the

Holy Life is of no consequence without internal purity.

Kasava nghia la nhitng bon nho cua duc vong.
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Kasava nghia la bg y vang, sdc twéng twong trung sir dirt
bé, xudt gia. Nhuém y vang dé lam cho b y khéng con gid
tri vdt chat. O day nhi mét 16i choi chi. Sic twéng bén
ngodi doi séng Pham hanh khéng c6 nghia Iy gi néu khéng
co su trong sach bén trong.

(2) vantakasav’assa: lit., has vomited all moral defilements; it
means, has discarded all moral defielments through the four
Path Knowledge. (Magga-niana)

vantakasav’assa ‘nghia nguyén thiy, roi bé ué trwoc;
nghia la dogn diét tat ca é nhiém qua bén Kién Pao.

(3) Paccekabudha: one who, like the Buddha, is Self-
Enlightened in the Four Noble Truths and has uprooted all
the moral defilements (kilesa). However, he cannot teach
others. Paccekabuddhas appear during the absence of the
Buddha Sasana (Teaching)

Paccekabuddha — Pirc Phét Péc gide: la vi Phdt, giong
nhw Pire Phdt, tw gidc ngd Tir Thanh Dé va doan tdn tdt cd
phién ndo (kilesa). Tuy nhién Ngdi khéong thé huwdng dan
nguoi khac. Cac vi Phdt Boc giac chi xudt hién trong thoi
khong co Gidao phap cua Puc Phat.
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Verses 11 & 12

The Story of Safjaya
(the former teacher of the two Chief Disciples)

11. asare saramatino sare casaradassino
te saram (1) nadhigacchanti micchasamkappagocara//

Khong chan, tuong chan  They who think to find the truth
that in falsehood,
Chén that, thdy khong chan they who discern but falsehood in
the truth
Chung khong dat chan that They never attain the goal of truth
Do ta tu, ta hanh. but abide in the pasture-ground of
error.

12. saraii ca sarato fiatva asaraii ca asarato
te saram adhigacchanti sammasamkappagocara//

Chan that, biét chan that They who have rightly discerned
the true in its truth and
Khong chan, biét khong  the false in its falsity.
chan
Chung dat dugc chan that They attain the goal of truth and
Do chanh tu, chanh hanh. abide in the pasture-ground of
( TK Thich Minh Chdu) right thinking.
Story
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While residing at Veluvana, the Bamboo Grove
monastery in Rajagaha, the Buddha uttered Verses 11 and 12,
with reference to Safijaya, a former teacher of the Chief Disciples,
the Venerable Sariputta and the Venerable Moggallana (formerly
Upatissa and Kolita).

Upatissa and Kolita were two youths from Upatissa and
Kolita, two villages near Rajagaha. While looking at a show they
realized the insubstantiality of things and they decided to search
for the way to liberation. First, they approached Safijaya, the
wandering ascetic at Rajagaha, but they were not satisfied with
his teachings. So they went all over the Jambudipa and came
back to their native place, after searching for, but not finding the
Way of Release. At this point, they came to an understanding
that one who found the true dhamma should inform the other.

One day, Upatissa came across Thera Assaji and learned
from him the substance of the dhamma. The Thera uttered the
verse beginning with “Ye dhamma hetuppabhava”, meaning (4)
“those phenomena which proceed from a cause.” Listening to
the verse, Upatissa became established in the Sotapatti Magga and
Phala. Then, as promised, he went to his friend Kolita, explained
to him that he, Upatissa, had attained the state of Deathlessness
and repeated the verse to his friend. Kolita also became
established in Sotapatti Fruition at the end of the verse.

They both remembered their former teacher and so went to
Safjaya and said to him, “We have found one who could point out
to the Path to Deathlessness; the Buddha has appeared in the
world; the Dhamma has appeared; the Sangha has appeared...
Come, let us go to the Teacher.” They had hoped that their former
teacher would go along with them to the Buddha and by listening
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to the discourses, he, too, would come to realize Magga and
Phala. But Safjjaya refused.

So Upatissa and Kolita, with two hundred and fifty
followers, went to the Buddha, at Veluvana. There, they were
initiated and admitted into the Order as bhikkhus. Upatissa as
son of Riipasari became known as Thera Sariputta; Kolita as son
of Moggali became known as Thera Maha Moggallana. On the
seventh day after the initiation Maha Moggallana attained
Arahatship. Thera Sariputta achieved the same a fortnight after
initiation. On that day, (5) the Buddha made them his two Chief
Disciples (Agga-Savaka)

The two Chief Disciples then related to the Buddha how
they went to the Giragga festival, the meeting with Thera Assaji
and their attainment of Sotapatti Fruition. They also told the
Buddha about their former teacher Safijaya, who refused to
accompany them. Safijaya had said, “Having been a teacher to so
many pupils, for me to become his pupil would be like (6) a jar
turning into a drinking cup. Besides, (7) only few people are
wise and the majorities are foolish; let the wise go to the wise
Gotama, the foolish would still come to me. Go your way, my
pupils.”

Thus, as the Buddha pointed out, Safijaya’s false pride was
preventing him from seeing truth as truth; he was seeing untruth as
truth and would never arrive at the real truth.

Then the Buddha spoke in verses as above.

At the end of the discourse, many people came to be
established in Sotapatti Fruition.

e Vocabulary



0 1 N N R WN

10
11
12
13
14
15
16

17
18
19

20

to discern

false (a)

falsity (n)
falsehood (n)

the Bamboo
Grove monastery
to feed on sth
wrong thought

# right thought
substantiality (n)

insubstantiality(n)
of things

the way to
liberation
wandering ascetic
Jambudipa

the Way of
Release

the real truth

to come to an

understanding

to come across
the true Dhamma
the state of
Deathlessness
the Path to
Deathlessness
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[di‘so:n]

[ fo:ls]
[“fo:lsati]
[“fo:lshud]

d]
rom 0o:t]
rait 0o:t]

[fi:
[
[
[sab’stenfoloti]

[insab,staen(1‘aeloti]

[o’setik]

[r1al tru:0]

[paebtu: ‘deBlisnis]

phan biét

gid doi.

diéu lira doi

diéu sai lam
Veluvana

Tinh xa Truc Lam
nuoi duwong

ta tw duy # chanh
tw duy

su ton tai vt chat,
co that

tinh vo nga cua
van phap

con duong giai
thoat
paribbajaka; du st
c6i Diém Phu dé
Con dwong

Giai thoat

Chan ly

reach an under-
standing, thoa
thugn, giao woc
tinh co
phdp Chédn dé
trang thdi Bdt tir

Con dwong dén
Bit tir
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21 Magga and Phala Path & Fruition
Dao va Qua
22 to initiate [ 1°nifiit] tho gido (xudt gia)
23 toadmit into the  [od‘mit] thu nhan vao Tang
Order doan
24 fortnight (n) [‘fo:tnait] 2 tudn, ' thang
25 Chief Disciple [tfi:f di’saipl] Dai Thinh van/
Agga-Savaka Thuwong thu Thinh
van
26 Safjaya’s false ta kién ngd man
pride cua Safijaya’s

(4) ‘those phenomena which proceed from a cause’
tdt ca cdc phdp tir nhan duyén sanh

(5) the Buddha made them his two Chief Disciples
(Agga-Savaka)
Purc Phdt dé civ hai vi lam Thuong thu Thinh van.

(6) ajar turning into a drinking cup
cdi lo (quy) lai thanh cdi tach uong nude

(7) only few people are wise and the majority is foolish
nguoi tri (pandit@) thi hiém, ké ngu (dandha) thi nhiéu

NOTE
(1) saram - According to the Commentary, essence of the
Dhamma. The essence of the Dhamma comprises sila
(moral precepts or morality), samadhi (concentration),
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pania (knowledge), vimutti (liberation), vimutti-
fanadassana (Knowledge and Insight into liberation),
paramattha (ultimate truth) and Nibbana.

saram - Theo Chi gidi, cot 16i cia Phap. Cot 16i ciia Phdp
gom gidi (stla), dinh (samadhi), tué (paiifia), gidi thodt
(vimutti), tri kién gidi thodt (vimutti-ianadassana), chin dé
(paramattha ) va Niét ban (Nibbana).

In the Maha Saropama Sutta (Majjhima Nikaya, No.29) the
Buddha has compared the leaves and branches of a tree to gain
and fame, the bark to morality, the greenwood to
concentration, the fruits to the five kinds of super-intellect
(abhinifia) and the core to Arahanship.

Trong kinh Maha Saropama (Majjhima Nikdya, sb 29). Pirc
Phdt so sanh 1d va canh cdy véi loi 1dc va danh tiéng, vé cdy
VvOi gioi, than cdy boc 16i cdy voi dinh, trdi cay voi nam phép
than théng (abhifiiid@), va 16i cdy véi dao qua A la hén.

(2) Wrong thoughts such as lust, ill will and harmfulness.
Y twong sai lac nhuw tham duc, san hdn va hung bao.

(3) Right thoughts such as renunciation or non-attachement
(nekkhamma), loving-kindness and harmlessness.
Chdanh tw duy nhw xudt ly, khong luyén di (nekkhamma), tam
tir va hién hoa.
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Verses 13 & 14

The Story of Thera Nanda
(Nandatthera Vatthu)

13. yatha agaram ducchannam vutthi samativijjhati
evam abhavitam (1) cittam rago samativijjhati//

Nhu ngoi nha vung lop  Even as rain breaks through an

Mura lién xam nhap vao  ill-thatched house.

Ciing vay tam khong tu ~ So lust breaks through an ill-
Tham duc lién xAm nhap. trained mind.

14. yatha agaram succhannam vutthi na samativijjhati
evam subhavitam cittam rago na samativijjhati//

Nhu ngoi nha khéo lop  Even as rain breaks not through
Mua khong xam nhap vao  a well-thatched house.
Ciing vay tam khéo tu  So lust breaks not through a
Tham duc khong xdm nhap.  well-trained mind.
( TK Thich Minh Chdu)

Story
While residing at the Jetavana monastery in Savatthi, the

Buddha uttered Verses 13 and 14 with reference to Thera Nanda, a
cousin of the Buddha.
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Once the Buddha was residing at the Veluvana monastery
in Rajagaha when his father King Suddhodana repeatedly sent
messengers to the Buddha requesting him to visit the city of
Kapilavatthu. Accordingly, the Buddha made the journey in the
company of twenty thousand Arahats. On arrival at Kapilavatthu,
He related the Vessantara Jataka to the assembly of His
relatives. On the second day, He entered the city, where by
reciting the verse beginning with ‘Uttitthe Nappamajjeyya... — (*)
One should arise and should not be unmindful...) He caused his
father to be established in Sotapatti Fruition. On arrival at the
palace, the Buddha recited another verse beginning with
“Dhammam caresucaritam... - One should practise the
Dhamma...) and established the King in Sakadagami Fruition.
After the meal He narrated the Candakinnari Jataka, with
reference to the virtues of Rahula’s mother.

On the third day, there was the marriage ceremony of
Prince Nanda, a cousin of the Buddha. The Buddha went there for
alms and handed over the alms bowl to Prince Nanda. The Buddha
then departed without taking back the bowl. So the prince, holding
the bowl, had to follow the Buddha. The bride, Princess
Janapadakalyani, seeing the prince following the Buddha rushed
forth and cried out to the prince to come back soon. At the
monastery, the Prince was admitted into the Order as a bhikkhu.

Later, the Buddha moved into the monastery built by
Anathapindika, at Jeta Park in Savatthi. While residing there
Nanda was discontented and half-hearted and found little pleasure
in the life of a bhikkhu. He wanted to return to the life of a
householder because he kept on remembering the words of
Princess Janapadakalyani, imploring him to return soon.
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Knowing this, the Buddha, by supernormal power, showed
Nanda, the beautiful female devas of the Tavatirmsa world who
were far prettier than Princess Janapadakalyani. He promised to
get them for Nanda if the latter strove hard in the practice of the
Dhamma. Other bhikkhus ridiculed Nanda by saying that he was
like a hireling who practiced the Dhamma for the sake of
beautiful women, etc. Nanda felt very much tormented and
ashamed. So, in seclusion, he tried vey hard in the practice of the
Dhamma and eventually attained Arahatship. As an Arahat, his
mind was totally released from all attachments, and the Buddha
was also released from his promise to Nanda. All this had been
foreseen by the Buddha right from the very beginning.

Other bhikkhus, having known that Nanda was not happy
in the life of a bhikkhu, again asked him how he was faring. When
he answered that he had no more attachments to the life of a
householder, they thought Nanda was not speaking the truth. So
they informed the Buddha about the matter, at the same time
expressing their doubts. The Buddha then explained to them that,
previously, the nature of Nanda was like that of an ill-roofed
house, but now, it had grown to be like a well-roofed one.

Then the Buddha spoke in verses as above.

e Vocabulary

1 Nandathera vatthu Tich truyén Truong
ldo Nanda

2 to break through [breik Oru:] tham nhdp, xuyén qua,
tham

3 to thatch [0zet/] lop mai

4 apoorly thatched/ ngoi nha vung lop

an ill-roofed / an [1] ru:ft]
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11
12
13
14
15
16
17
18
19

20

21

22

23

24
25

ill-thatched house
a well-thatched /
well-roofed house
an undeveloped/
ill-trained mind

a well-developed /
well-trained mind
King Suddhodana
Sotapatti Fruition

Sakadagami Fruition

passion (n)
repeadtedly (adv)

to make the journey

accordingly (adv)
to recite

to narrate

virtue (n)

to hand over sth
to sb

the alms bowl
the alms-food

to rush forth

to content
contented (a) #
discontented
half-hearted (a)
to strive — trove —
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[il Oeetft]

[,andi’velopt

maind]

[‘peefn]
[ri’pitidli]

[9’ko:dinli]
[r1’sait]
[no’reit]
[“va:tfu:]

[a:mz bovl]

[raf 2:0]
[kon’tent]

[ha:f “ha:tid]

ngoi nha khéo lop
tam khong tu tap
tam khéo dwoc tu tap

divrc vua Tinh Phan
Qua vi Nhap luu

Qua vi Nhat lai

tham (duc)

nhiéu lan

du hanh

vi vay, vi ly do do

doc tung

ké lai, thudt lai

phcfm hanh, dirc hanh
chuyén giao cdi gi cho
ai

bat (khat thuec)

thuwe pham (khat thuec)
VoI vd, xong toi, héi
ha, buong ba chay
theo

hai long, thoa man

khong hirng thu

[straik - trovk phdn dau, né luc
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striven ‘strivn]
26 householder (n) [‘haushoulds] gia chu
27 to keep on + ving to continue
28 the Tavatirmsa coi Pao Loi
29 ridicule (n/v) [‘ridikju:1] nhao béang, giéu cot
30 to hire [“haio] lam thué
a hiring (n) nguoi lam cong
he was like a tu hanh theo 16i nguoi
hireling lam cong (dwoc thué)
31 for the sake [‘seik] vi loi ich cua ai
of s.o
32 tormented (a) [‘to:montid]  kho chiu, buc minh
in seclusion (n) [si’klu:3n] vién ly, noi héo ldnh
33 torelease from [r1’11:s] giai thoat, doan true
34 to attach [o’teet[] dinh mdc
attachment [o’teetfmont]  su chdp thi
35 the very beginning ngay tir liic bdt dau
36 he had no more attachments ong khéng con muon
to the life of a householder. hoan tuc
37 the Vessantara Jataka tich truyén Bo tdt Vessantara
(tién than ciia Pirc Phdt)
38 He caused his father to be Ngai dé phu vieong ddic qua/
established in... an truvao ...
» the Candakinnari Jataka Tich truyén tién than cia
(the virtues of Rahula’s hoang hau (gioi hanh cua
Mother) me Rahula)

(*) © One should arise and should not be unmindful...’
Hanh gia nén tinh thirc va chanh niém.
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NOTE

®) Bhavitam, lit., made to become, i.e., trained, cultivated,
developed. Mind is trained by concentration, which leads to one -
pointedness of the mind and mental purification, and by
contemplation, which leads to the understanding of things as they
truly are. The ultimate goal of a Buddhist is achieved by these
two stages of mental development. As physical exercise is to the
body, so is meditation to the mind. A well-developed mind is not
dominated by passions.

(*) Bhavitam, nghia nguyén thuy la lam cho tro thanh, ticc la dao
luyén, nuéi dwong va ting trucng. Tam dwoc day do bang thién
dinh, dan dén nhdt tam va thanh tinh tém, va do qudn twéng dan
dén liéu ngé dwoc ban chat cia cdc phdp. Muc tiéu ciru canh ciia
ngueoi Phdt tir la thanh twu hai giai doan phat trién tém. Luyén tdp
than thé nao thi ciing thwc hanh thién dinh véi tam nhw vdy. Mt
tdm di thudn thuc thi khéng bi duc vong ché ngu.
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Verse 15

The Story of Cundasikarika
(Cundasiikarika Vatthu)

e idha socati pecca socati papakari ubhayattha socati
so socati so vihafifiati disva kammakilitthamattano//

Nay sau, doi sau sau  Here he suffers; after death he
suffers;
Ké 4c, hai doi sau  the evildoer suffers in both places.
N6 sdu, n6é wvu ndo He suffers, he is afflicted,
Thay nghiép ué minh seeing the impurity of his own past
lam. deeds.
( TK Thich Minh Chéu )

Story

While residing at the Veluvana monastery in Rajagaha, the
Buddha uttered Verse 15, with reference to Cunda, the pork-
butcher.

Once, in a village not far away from the Veluvana
monastery, there lived a very cruel and hard-hearted pork-
butcher, by the name of Cunda. Cunda was a pork-butcher for
over fifty-five years; all this time he had not done a single
meritorious deed . Before he died, he was in such great pain and
agony that he was grunting and squealing and kept on moving
about on his hands and knees like a pig for seven whole days. In
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fact, even before he died, he was suffering as if he were in

Niraya! On the seventh day, the pork-butcher died and was reborn

in Avici Niraya. Thus, the evil-doer must always suffer for the evil

deeds done by him; he suffers on this world as well as in the next.
In this connection, the Buddha spoke in verse as above.

e Vocabulary

1 Cundasiukarikavatthu Tich truyén do té
Cunda

2 to grieve [gri:v] gdy dau buon,

3  tovex [veks] worry, wu ndo, lo ling

4  one’s own evil nghiép dc cua chinh
kamma # one’s own minh # nghiép lanh
virtuous kamma cua chinh minh

5 pork-butcher (n) [po:k ‘butfa]  ngwoi dé té giét heo

6  hard-hearted (a) [ha:d‘ha:tid]  tan nhan

7  asingle meritorious [,meri’to:rios  mot chut phuoc thién
deed di:d] (cong duc)

8 agony (n) [‘@egoni] sw dau don

9 to grunt [grant] kéu un in

10 to squeal [skwi:1] rong en éc

11 asif (he were in cir nhw, nhu thé ( 6ng
Niraya) hién dang o dia nguc)

12 Avici Niraya (the dia nguc Vo gian (hai
most fearful of all hiing nhdt trong cdc

Niriyas) dia nguc)
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Verse 16

The Story of Dhammika Upasaka
( Dhammika-upasaka Vatthu)

e idha modati pecca modati katapufifio ubhayattha modati
so modati so pamodati disva kammavisuddhimattano //

Nay vui, doi sau vui  Here he rejoices; after death he

rejoices;

Lam phudc, hai doi vui  he that has done good works rejoices
in both places.

N6 vui, n6 an vui  He rejoices, he rejoices exceedingly,
Thay nghiép tinh minh  seeing the purity of his own past
lam. deeds.
( TK Thich Minh Chau)

Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 16, with reference to Dhammika, a lay
disciple.

Once there lived in Savatthi, a lay disciple by the name of
Dhammika, who was virtuous and very fond of giving in charity.
He generously offered food and other requisites to the bhikkhus
regularly and also on special occasions. He was, in fact, the leader
of five hundred virtuous lay disciples of the Buddha who lived in
Savatthi. Dhammika had seven sons and seven daughters and all
of them, like their father, were virtuos and devoted to charity.
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When Dhamika was very ill and was on his death-bed he made a
request to the Sangha to come to him and recite the sacred texts
by his bedside. While the bhikkhus were reciting the
Mahasatipatthana Sutta, six decorated chariots from (1) six
celestial worlds arrived to invite him to their respective worlds.
Dhammika told them to wait for a while for fear of interrupting
the recitation of the Sutta. The bhikkhus, thinking that they were
being asked to stop, stopped and left the place.

A little while later, Dhammika told his children about the
six decorated chariots waiting for him. Then and there he decided
to choose the chariot from the Tusita world and asked one of his
children to throw a garland on to it. Then he passed away and was
reborn in the Tusita world (2). Thus, the virtuous man rejoices in
this world as well as in the next.

Then the Buddha spoke in verse as above.

e Vocabulary

1 Dhammika Tich thién nam
upasaka vatthu Dhammika

2 torejoice [r1’d30is] hoan hy, hdn hoan

3 laydisciple (n) [lei di’saipl] cuw sT

4 virtue (n) [‘v3: tfu:] durc hanh
virtuous (a) [‘vo: tfuas]  co dao duc

5  to give in charity [‘tfeerati] lam tur thién

6  generous (a) [‘dzenoras]  rong rai, hao phong

7 requisite (n) [‘rekwizit]  d6 ding cdn thiét
requisites tr vat dung

8  torecite [r1’sait] tung doc

recitation (n) [,resi’teifn]  viéc tung kinh
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9  sacred (a) [‘seikrid] thiéng liéng, than thanh
sacred texts Thanh dién, kinh

10  Mahdasatipatthana The Four Foundation of
Sutta Mindfulness

Kinh Dai Niem Xu

11 to decorate [‘dekoreit] trang hoang

12 chariot (n) ‘tfeeriot] Xe ngua

13 celestial (a) [so ‘lestjol]  thién gioi, troi

14  to respect [r1°spekt] danh gia cao, ton trong
respective (a) [ri‘spektiv]  twong ung
respective world coi tuwong ung

15 the Tusita world c6i Pdu Sudt

16 in the next kiép sau
existence

(1) six celestial worlds : sdu coi troi Duc gioi
1. Tw Dai Thién - Catumaharajika
2. Pao Loi/ Ba muwoi ba - Tavatimsa
3. Da Ma - Yama
4. Ddu Sudt — Tusita
5. Hoa Lac — Nimmanarati va
6. Tha Hoa Ty Tai Thién — Paraniminitavasavattt

NOTE

Buddhism do not believe that the earth is the only habitable
plane and that human beings are the only beings. Planes are
numerous and beings are innumerable.
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Pao Phit khéng tin rang trdi dat nay la canh gidi duy nhat
va lodi ngwoi la ching sanh duy nhat. Canh gidi thi nhiéu va
chiing sanh thi vé sé.

According to Buddhism, the subsequent rebirth is
determined by the final thought of process at the moment of
death.

Theo Phdt gido, kiép tdi sanh sap t6i dwoc quyét dinh do
tién trinh tw twéng cudi cung vao sdt na cén ti.

After death one may be born as a human being or in a
subhuman state or in a celestial plane according to one’s actions.

Sau khi chét, ngueoi ta cé thé tdi sanh lam nguwoi hay trong
trang thdi thap hon hay céi thién giéi tiy theo hanh déng ciia
chinh ho.

The so-called being in the subsequent life is neither the same
as its predecessor (as it has changed) nor absolutely different (as it
is the identical stream of life). Buddhism denies an identical
being but affirms an identity in process.

Puoc goi la chiing sanh trong kiép song ké, khéng hoan toan
giong nhau nhw ching sanh truée (i da doi thay) nhung ciing
khéng hoan toan khdc (vi cd hai déu nam trong mét dong tim
thive giong nhau). Phdt gido phii nhdn mét chiing sanh triede sau
nhir mét nhung xdc nhén c6é mot tién trinh giong nhau.
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Verse 17
The Story of Devadatta
(Devadatta Vatthu)

e idha tappati pecca tappati
papakari ubhayattha tappati,
papam me katan ti tappati
bhiyyo tappati duggatim * gato//

Nay than, doi sau than  Here he suffers, after death he
suffers, the evildoer suffers in both
K¢ 4c, hai doi than places.
No than: He suffers to think,
“Talam ac” “I have done evil,”
Doa coi dir, than hon.  yet more does he suffer, gone to a
place of suffering.
(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 17, with reference to Devadatta.

Devadatta was at one time residing with the Buddha in
Kosambi. While staying there he realized that the Buddha was
receiving much respect and honour as well as offerings. He envied
the Buddha and aspired to head the Order of the bhikkhus. One
day, while the Buddha was preaching at the Veluvana monastery
in Rajagaha, he approached the Buddha and on the ground that
the Buddha was getting old, he suggested that the Order be
entrusted to his care. The Buddha rejected his offer and rebuked
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him, saying that he was (1) a swallower of other people’s spittle.
The Buddha next asked the Sangha to carry out an act of
proclamation (2) (Pakasaniya kamma) regarding Devadatta.

Devadatte felt aggrieved and vowed vengeance against the
Buddha. Three times, he attempted to kill the Buddha: first, by
employing some archers; secondly, by climbing up the Gijjhakiita
hill and rolling down a big piece of rock on to the Buddha; and
thirdly, by causing the elephant Nalagiri to attack the Buddha. The
hired assassins returned after being established in Sotapatti
Fruition, without harming the Buddha. The big piece of rock
rolled down by Devadatta hurt the big toe of the Buddha just a
little, and when the Nalagiri elephant rushed at the Buddha, it was
made docile by the Buddha. Thus Devadatta failed to kill the
Buddha, and he tried another tactic. He tried to break up the
Order of the bhikkhus by taking away some newly admitted
bhikkhus with him to Gayasisa; however, most of them were
brought back by Thera Sariputta and Thera Maha Moggallana.

Later, Devadatta fell ill. He had been ill for nine months
when he asked his pupils to take him to the Buddha, and
subsequently made the trip to the Jetavana monastery. Hearing
that Devadatta was coming, the Buddha told his disciples that
Devadatta would never get the opportunity to see Him.

When Devadatta and his party reached the pond in the
Jetavana monastery compound the carriers put down the couch on
the bank of the pond and went to take a bath. Devadatta also rose
from his couch and placed both his feet on the ground.
Immediately, his feet sank into the earth and he was gradually
swallowed up. Devadatta did not have the opportunity to see the
Buddha because of the wicked deeds he had done to the Buddha.



59

After his death, he was reborn in (3) Avici Niraya, a place of
intense and continuous torment.
Then the Buddha spoke in verse as above.

AW N~

10

11
12

13
14

Vocabulary
Devadatta
torment (v/n)
miserable (a)
envy (v/n)
envy of sb —envy
of/ at sth
to aspire to
.. aspired to head
the Order of the
bhikkhus
on the ground that

swallow (v/n)

.. he was gradually
swallowed up
spittle (n)

to proclaim
proclamation (n)
to make / to issue
proclamation

to carry out
aggrieved (a)

vow (v/n)
vengeance (n)
to take vengeance

[to:’moant]
[ ‘mizorobal]
[‘envi]

[os“paia(r)]

[‘swolou]

[‘spitl]
[pro’kleim]
[,proklo‘meifn]

[‘keeri aut
[o’gri:vd]

[vau]
[‘vendzons]

Dé-ba-dat-da

dau dén | néi thongkho
khén kho, phién nhiéu
ganh ti

ganh ti véi ai/ vé diéu
gl

tham vong, khao khat
... khao khat lanh dao
Tang doan

dwa vao ly do

nuot / ngum

... Ong dan dan bi (dat)
rit (chén song)

nuwoc bot

céng bo, tuyén bo

10 tuyén bé

tuyén ngon

tién hanh

oan tre, bi doi xivr bat
cong, bi t6n hai

thé/ 1oi thé

revenge, sy bdo thu
bao thu ai
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on s.0
15 archer (n) [‘a:tfor] xa thu
16 assassin (n) [o’saesin] sat thu
hired assassin sat thu dwoc thué
17 docile (a) [‘dousail] thuan tinh, ngoan
ngoan, dé bao
18 to break up [‘breikap] lam tan ra, pha vo
19  wicked (a) [‘wikid] xdu dc, t6i 16
wicked deed dc nghiép
20 subsequently (adv) [‘sabsikwontli] afterwards, later
21 to break up the pha vo sy hoa hop cua
Order of the Tang doan
bhikkhus
22 monastery khu vuc co rao bao
compound quanh thugc tinh xa
23 couch (n) [kautf] truong ky, cang,
givong

24 to sink- sank- sunk [sink s&nk chim, lun
sank]
(1) aswallower of other people’s spittle.
Ké nuét dom gidi ciia nguoi khdc.
(Hang nguoi dam theo ddu chdn ciia nguoi khdc.)
(2) Pakasaniya kamma:
Tuyén ngon cua Tang doan khai trir nguoi pham tgi khoi Tang
chung.
(3) Avici Niraya, a place of intense and continuous torment.
Dia nguc Vé gidan, héa nguc hanh hinh lién tuc va théng khé
(*) Duggati is a woeful state and Sugati is a blissful state.
Duggati 1a khé canh va Sugati la nhan canh
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Verse 18

The Story of Sumanadevi
(Sumanadevi Vatthu)

e idha nandati pecca nandati
katapuiifio ubhayattha nandati,
“puiiiam me katan” ti nandati
bhiyyo nandati sugatim gato//

Nay sudng, doi sau sudng  Here he rejoices, after death he
rejoices;

Lam phudc, hai doi suéng he that has done good works
rejoices in both places.

N6 suong: He rejoices to think,
“Ta lam thién” “I have done good works,”
Sanh c6i lanh, swéng hon.  yet more does he rejoice, gone to
( TK Thich Minh Chdau) a world of bliss.

Story

While residing at the Jetavana monastery in Savatthi, the
Buddha uttered Verse 18, with reference to Sumanadevi, the
youngest daughter of Anathapindika.

In Savatthi, at the house of Anathapindika and the house of
Visakha, two thousand bhikkhus were served with food daily. At
the house of Visakha, (*) the offering of alms-food was
supervised by her granddaughter. At the house of
Anathapindika, the supervision was done, first by the eldest
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daughter, next by the second daughter and finally by Sumanadevi,
the youngest daughter. The two elder sisters attained Sotapatti
Fruition by listening to the Dhamma, while serving food to the
bhikkhus. Sumanadevi did even better and she attained
Sakadagami Fruition.

Later, Sumanadev1 fell ill and on her death-bed she asked
for her father. Her father came, and she addressed her father as
“younger brother” (Kanittha bhatika) and passed aways soon
after. Her form of address kept her father wondering and made
him uneasy and depressed, thinking that his daughter was
delirious and not in her right senses at the time of her death. So,
he approached the Buddha and reported to him about his daughter
Sumanadevi. Then the Buddha told the noble rich man that his
daughter was in her right senses and fully self-possessed at the
time of her passing away. The Buddha also explained that
Sumanadev1 had addressed her father as ‘younger brother’ because
her attainment of Magga and Phala was higher than that of her
father’s. She was a Sakaddagami whereas her father was only a
Sotapanna. Anathapindika was also told that Sumanadevi was
reborn in the Tusita deva world.

Then the Buddha spoke in verse as above.

e Vocabulary

1  to supervise [‘su:povaiz| giam sat, quan ly
supervision (n) [,su:pa’vizn] s giam sat

2 delirious (a) [di’lirios] mé sang

3 fully self-possessed [pa’zest] hoan toan tw chu

4  Magga and Phala Dao va Qua
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to address [0 ‘dres]
the Tusita deva
world
Sotapatti Fruition
(Stream-Winner)
Sakadagami
Fruition
(Once-Returner)
Andagami Fruition
(Never-Returner)
Arahanta
(the Worthy )

noi (mot cach trang
trong)
c6i Pdu Sudt Thién

Qua vi Dy luu, Tu-da-
hwon, Thanh Nhap luu
Qua vi Tu-da-ham
Vi Thanh Nhut lai

Qua vi A-na-ham
Vi Thanh Bdt lai

Qua vi A-la-han

Bdc Ung Ciing

(*) At the house of Visakha, the offering of alms-food was

supervised by her granddaughter.

Tai nha ba Visakha, chau gai ba ddam trach nhiém vu cung
duong vat thuc (ho tri chw Tang dén tho thuc).
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Verses 19 & 20

The Story of Two Friends
(Dvesahayakabhikkhu Vatthu)

19.bahum pi ce sahitam (1) bhasamano
na takkaro hoti naro pamatto
g0opo va gavo ganayam paresam
na bhagava samaiifiassa hoti (2) //

Néu ngudi néi nhiéu kinh
Khong hanh tri, phong dat
Nhu ké chan bo nguoi

Khong phan Sa mén
hanh.

Though he utter much that is
sensible,

if the heedless man be not a doer
of the world.

He is like a cowherd counting
the cows of others,

and has no part in the asceticism

€)

20. appampi ce sahitam bhasamano
dhammassa hoti anudhammacari
ragai ca dosafi ca pahaya moham
sammappajano suvimuttacitto
anupadiyano idha va huram va
sa bhagava samaiifiassa hoti //

Dau néi it kinh dién  Though he utter little that is
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Nhung hanh phép, tiy sensible, if a man live according to
phédp the Dhamma,
T bé tham, san, si  If he forsake lust and hatred and
delusion,
Tinh giac, tam gidi if he have right knowledge, if his
thoat  heart is truly free,
Khong chap tha hai  If he cling to naught in this world
doi  orin that which is to come,
Du phﬁn Sa mén hanh. such a man has a share in the
asceticism.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 19 and 20, with reference to two bhikkhus who
were friends.

Once there were two friends of noble family, two bhikkhus
from Savatthi. One of them learned the Tipitaka and was very
proficient in reciting and preaching the sacred texts. He taught
five hundred bhikkhus and became the instructor of eighteen
groups of bhikkhus. The other bhikkhu striving diligently and
ardently in the course of Insight Meditation attained arahatship
together with Analytical Insight.

On one occasion, when the second bhikkhu came to pay
homage to the Buddha, at the Jetavana monastery, the two
bhikkhus met. The master of the Tipitaka did not realize that the
other had already become an Arahat. He looked down on the
other, thinking that this old bhikkhu knew very little of the sacred
texts, not even one out of the five Nikayas or one out of the three
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Pitakas. So he thought of putting questions to the other, and thus
embarassed him. The Buddha knew about his unkind intention
and he also knew that as a result of giving trouble to such a noble
disciple of his, the learned bhikkhu would be reborn in a lower
world.

So, out of compassion, the Buddha visited the two bhikkhus
to prevent the scholar from questioning the other bhikkhu. The
Buddha himself did the questioning. He put questions on Jhanas
and Maggas to the master of the Tipitaka; but he could not answer
them because he had not practiced what he had taught. The other
bhikkhu, having practised the Dhamma and having attained
Arahatship, could answer all the questions. The Buddha praised
the one who practised the Dhamma (i.e. a vipassaka) but not
single word of praise was spoken for the learned scholar (a
ganthika).

The resident disciples could not understand why the
Buddha had words of praise for the old bhikkhu and not for their
learned teacher. So, the Buddha explained the matter to them. The
scholar who knows a great deal but does not practise in
accordance with the Dhamma is like a cowherd, who looks after
the cows for wages, while the one who practices in accordance
with the Dhamma is like the owner who enjoys (4) the five kinds
of produce of the cows. Thus, the scholar enjoys only the services
rendered to him by his pupils but not the benefits of Magga-phala.
The other bhikkhu, though he knows little and recites only a little
of the sacred texts, having clearly comprehended the essence of
the Dhamma and having practised diligently and strenuously, is
an ‘anudhammacari’ (5), who has eradicated passion, ill will and
ignorance. His mind being totally freed from moral defilements
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and from all attachments to this world as well as to the next he
truly shares the benefits of Magga-phala.
Then the Buddha spoke in verses as above.

10
11

12

13
14

15

Vocabulary
Dvesahayakabhikkhu
Vatthu
negligent (a)

negligence (a)
cowherd (n)

ascetic (n)

asceticism (n)
scripture (n)

to emancipate
proficient (a) in sth/ in
doing sth

to look down on

(phr.)
to embarrass

to praise # dispraise
sacred text

diligently & ardently
(adv)

ignorance (n)

ill will (n)

passion (n)

[‘neglodzont]

[‘neglodzons]
[kau’h3:d]
9’setic]

b

9’setisizom]

[

[
[*skriptfa(r)]
[1’mensipeit]
[pra’fijnt]

[im’beras]

[preiz]

[‘dilidgontli]
[‘a:dontli]
[‘1gnarons]

[*paefn]

Tich truyén hai vi ty
khuu ban

careless, heedless
so sudt, phong ddt

nguoi chan bo

sa mon

sa mon hanh

sutta, kinh dién
gidi thoat

tai gioi, thanh thao

xem thuong ai

lam ai lung tung,
nguong ngung

tan than + huy bang
religious discours
kinh dién

tinh can va nhiét tam

moha- vo minh
dosa—dac tam, san
han

raga — tham dam
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16 avipassaka
17  a ganthika

18 anoble disciple
19 alearned bhikkhu [‘lo:nid]

vi T khuweu chuyén vé
Phap hanh

vi T khuweu chuyén vé
Phap hoc

vi Thanh dé tw

vi ty khuu da van

20  the master of The Phap sw (gioi vé
Tipitaka Phap hoc)
21 Insight Meditation [in’sait Thién Minh sat
medi’teifn] Thién Qudn
22 Analytical Insight [,@na’litikal]  Tué Phan tich
e The Tipitaka ba gié Kinh tang
1) Vinaya Pitaka, Gio dung Gioi luat

the Basket of Discipline
[ 80 ‘ba:skit of “disiplin]

2) Sutta Pitaka,
the Basket of Discourses
[ 60 ‘ba:skit of dis’ko:siz]

3) Adhidhamma Pitaka,
the Basket of Ultimate Doctrine
[ ‘Atimot ‘doktrin]

e The five Nikayas
1) Digha Nikaya
Collection of Long Discourses

Gio dung Kinh tang

Gio dung Gido ly
cao siéu

5 bo Nikaya
Kinh Truwong bo
(34 bai)
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2) Majjhima Nikaya Kinh Trung bo
Collection of Middle (152 bai)
Length Discourses

3) Samyutta Nikaya Kinh Twong Ung
Collection of Kindred Saying (7762 bai)
[‘kindrid sein]
4) Anguttara Nikaya Kinh Tang Chi
Collection of Discourses with (9557 bai)

Serial Numbers of Facts)

5) Khuddaka Nikaya Kinh Tiéu bo
(Collection of Minor Discourses) (18 cuén)
NOTE

(1) Sahitam =saha + hitam, is that which is associated with
what is beneficial. Commentary states that sahitam is a
synonym for the Tipitaka, the tree Baskets, taught by the
Buddha, namely, Vinaya Pitaka, the Basket of Discipline,
Sutta Pitaka, the Basket of Discourses, and Adhidhamma
Pitaka, the Basket of Ultimate Doctrine.

Sahitam =saha + hitam, la két hop véi diéu gi c6 loi ich.
Chii gidi ghi nhdn rang sahitam dong nghia véi Tam Tang
kinh (Tipitaka), ba Gié Kinh Tang, dwoc Pirc Phdt thuyét
giang , Tang Ludt (Vinaya Pitaka) - Gio dung Gioi Luat;
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Tang Kinh (Sutta Pitaka), - Gio dung Kinh, Tang Ludn
(Adhidhamma Pitaka)- Gio dung Gido ly Cao Siéu.

(2) Samanfiassa = lit., the state of a monk or ascetic, i.e., the

3)

(4)

()

Holy Life.
Samaifiassa = nghia nguyén thuy, trang thai cua vi sa mon,
tire la Poi sdng Pham hanh.

According to Buddhism learning is of no avail without actual
practice. As such Buddhism is not a mere philosophy, but a
unique Path of Enlightenment.

Theo Phdt gido, phdp hoc sé khéng cé ich néu khéng
thwe hanh. Nhie vdy, Phdt gido khong phdi la mot nganh triét
hoc suéng ma la con dwong Gide ngd duy nhdt.

The blessings of a monk are the four stages of Sainthood
— namely — Phudéc bdu ciia vi bhikkhu la bén tang Thanh
Sotapatti, Stream-Winner — Nhdp luu

Sakadagami, Once- Returner — Nhdt lai

Anagami, Never-Returner — Bdt lai

Arahanta, The Worthy — 4-la-hdn

the five kinds of produce of the cows are milk, cream, butter,
butter-milk and ghee.

5 san pham tw sita la stta twoi, sita chua, bo, sanh t6 va de
ho.

anudhammacari: one who practices in conformity with the
Dhamma — ngwoi tudn thu, hanh theo Gido phap
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Chapter 2

APPAMADAVAGGA

MINDFULNESS

PHAM KHONG PHONG DAT

12 Verses (21 — 30) — 9 Stories
12 Bai k¢ — 9 Tich truyén



72

Verses 21, 22 & 23
The Story of Samavati (Samavativatthu)

21. appamado (1) amatapadam(2)pamado muccuno padam(3)
apamatta na miyanti (4) ye pamatta yatha mata (5) //

Khong phong dat, duong Heedfulness is the Way to
song the Deathless;
Phéng dat 13 duong chét  Heedlessness is the way to
death.
Khong phong dat, khong The heedful never die, but
chét they that are heedless are, as
Phong dat nhu chét rdi. it were, dead already.

22. evam visesato fiatva appamadambhi pandita,
appamade pamodanti ariyanam gocare rata (6) //

Biét 1d sai biétdy  Knowing this clearly,
Nguoi tri khong phong dat  they that are advanced in
heedfulness
Hoan hy, khong phong dat  Delight in heedfulness, and
An vui hanh bacThanh. rejoice in the state of the
Noble.

23. te jhayino (7) satatika niccam dalhaparakkama,
phusanti dhira nibbanam yogakkhemam(8)anuttaram//
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Nguoi hang tu thién dinh  They that devote themselves to
Thuong kién tri tinh tin meditation, they that are
persevering, they that put forth
resolute effort.
Bac tri hudng Niét ban They, the wise, attain Nibbana,
Pat an tinh v6 thugng. the highest bliss.
( TK Thich Minh Chau)

Story

While residing at the Ghosita monastery near Kosambi, the
Buddha uttered the Verses 21, 22 and 23 with reference to
Samavati, one of the chief queens of Udena, king of Kosambi.

Samavati had five hundred maids-of-honor staying with
her at the palace; she also had a maid servant called Khujjuttara.
The maid had to buy flowers for Samavati from the florist Sumana
every day. On one occasion, Khujjuttara had the opportunity to
listen to a religious discourse delivered by the Buddha, at the
home of Sumana and she attained Sotapatti Fruition. She repeated
the discourse of the Buddha to Samavati and the five hundred
maids-of-honor, and they also attained Sotapatti Fruition. From
that day, Khujjutara did not have to do any menial work, but took
the place of mother and teacher to Samavati. She listened to the
discourses of the Buddha and repeated them to Samavati and her
maids. In course of time, Khujjuttara mastered the Tipitaka.

Samavati and her maids wished very much to see the
Buddha and pay obeisance to him; but they were afraid the king
might be displeased with them. So, making holes in the walls of
their palace, they looked through them and paid obeisance to the
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Buddha every day as he was going to the houses of the three rich
men, namely, Ghosaka, Kukkuta and Pavariya.

At that time, King Udena had also another chief queen by
the name of Magandiya. She was the daughter of Magandiya, a
brahmin. The brahmin seeing the Buddha one day thought the
Buddha was the only person who was worthy of his very beautiful
daughter. So, he hurriedly went off to fetch his wife and daughter
and offered to give his daughter in marriage to the Buddha.
Turning down his offer, the Buddha said, “Even after seeing
Tanha, Arati and Raga, the daughters of Mara. I felt no desire in
me for sensual pleasures; after all, what is this which is full of
urine and filth and which I don’t like to touch even with my
foot.”

On hearing those words of the Buddha, both the brahmin
and his wife attained Anagami Magga and Phala. They entrusted
their daughter to the care of her uncle and themselves joined the
Order. Eventually, they attained Arahatship. The Buddha knew
from the beginning that the brahmin and his wife were destined to
attain Anagami Fruition that very day, hence his reply to the
brahmin in the above manner. However, the daughter Magandiya
became very bitter and sore and she vowed to take revenge if and
when an opportunity arose.

Later, her uncle presented Magandiya to king Udena and
she became one of his chief queens. Magandiya came to learn
about the arrival of the Buddha in Kosambi and about how
Samavati and her maids paid obeisance to him through holes in
the walls of their living quarters. So, she planned to take her
revenge on the Buddha and to harm Samavati and her maids who
were ardent devotees of the Buddha. Magandiya told the king
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that Samavati and her maids had made holes in the walls of their
living quarters and that they had outside contacts and were
disloyal to the king. King Udena saw the holes in the walls, but
when the truth was told he did not get angry.

But Magandiya kept on trying to make the king believe
Samavati was not loyal to him and was trying to kill him. On one
occasion, knowing that the king would be visiting Samavati within
the next few days and that he would be taking along his lute with
him, Magandiya inserted a snake into the lute and closed the hole
with a bunch of flowers. Magandiya followed King Udena to
Samavati’s quarters after trying to stop him on the pretext that
she had some presentiment and felt worried about his safety. At
Samavati’s place Magandiya removed the bunch of flowers from
the hole of the lute. The snake came out hissing and coiled itself
on the bed. When the king saw the snake he believed Magandiya’s
words that Samavati was trying to kill him. The king was furious.
He commanded Samavati to stand and all her ladies to line up
behind her. Then he lifted his bow with an arrow dipped in
poison and shot the arrow. But Samavati and her ladies bore no
ill-will towards the king and through the power of goodwill
(metta), the arrow turned back, although an arrow shot by the king
usually went even through a rock. Then, the king realized the
innocence of Samavati and he gave her permission to invite the
Buddha and his disciples to the palace for alms-food and for
delivering discourses.

Magandiya realizing that none of her plans had
materialized, made a final, infallible plan. She sent a message to
her uncle with full instructions to go to Samavati’s place and burn
down the building with all the women inside. As the house was
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burning, Samavati and her maids-of-honor, numbering five
hundred, kept on meditating. Thus, some of them attained
Sakaddgami Fruition, and the rest attained Anagami Fruition.

As the news of the fire spread, the king rushed to the scene,
but it was too late. He suspected that it was done at the instigation
of Magandiya; but he did not show that he was suspicious.
Instead, he said, “While Samavati was alive I had been fearful and
alert thinking I might be harmed by her; only now, my mind is at
peace. Who could have done this? It must have been done only by
someone who loves me very dearly.” Hearing this, Magandiya
promptly admitted that it was she who had instructed her uncle to
do it. Whereupon, the king pretended to be very pleased with her
and said that he would do her a great favour, and honor all her
relatives. So, the relatives were sent for and they came gladly. On
arrival at the palace, all of them, including Magandiya, were
seized and burnt in the palace courtyard, by the order of the king.

When the Buddha was told about these two incidents, (*)
he said that those who are mindful seem to be alive even they
died, but those who are negligent seem to have been dead while
living.

Then the Buddha spoke in verses as above.

e Vocabulary

1  heedfulness (n) [‘hi:dfulnis] mindfulness

2 heedlessness (n) [‘hi:dlislis] carelessness

3 toperseve [po’zov] kién tri

4  distinctive (a) [dis’tinktiv] phan biét

5 bondage (n) [‘bondidz] bo buoc, 1é thuoc
6 amaid-of-honor  [meid-of-‘ona] cung nir
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11
12

13
14
15
16
17
18

19

20
21
22
23
24
25

26

27

a maid servant
menial work

to take the place
of s.o/ sth

to take a place of
mother & teacher
in course of time
to pay obeisance
to

a rich man

to turn down
sensual pleasure
urine and filth

an ardent devotee
to take along (sth)
with (s.0)

to insert (sth)
into

pretext (n)
presentiment (n)
to hiss and coil
to dip in poison
ill will #good will
the power of
good will

to deliver
(discourse)
infallible plan
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[‘sorvont]
[“mi:nial]

[ou’beisans]

ton daun]

senfual ‘pleza]
juorin on fil6]
a:dont,devou’ti:]

[
2
2
[

3

[in’sa:t]

[‘pri:tekst]
[pri’zentimont]
[“hisonkoint]
[‘poizn]

[di‘live ‘disko:rs]

[in’feelobl]

thi ty
cong viéc nang nhoc
thay thé ai/ cdi gi

..gitr dia vi lam bao
madu va thay

dén lic/ thoi diém
to pay homage to

truong gia, ba ho

to refuse; fir choi

lac thu, duc lac
nude tiu & rdc rudi
dé uir thuan thanh
dem cai gi theo (ai)

liia (con rdn) vao
(16)

6, Iy do, vién dan
linh cdm, diém bdo
rit va cuon tron
nhiing vao thuéc déc
san han + tam twr

uy lyc cua tam tu

to preach, to teach
gidng, thuyét phdp
ké hoach khong thé
sai sot
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28 instigation (n) [insti’geiln] Sw xui giuc

29 suspicious (a) [sa’spif os] doubtful; hoai nghi

30 alert (a) [0 ‘la:t] canh gidac

31 todo (s.0) a great ban cho ai mot an
favour hué

32 whereupon [,weaora’pon] sau do, roi thi
(conj.)

33 none of her plans  [mo‘tioriolaiz] cdc ké hoach ciia ba
had materialized déu sai lac

(*) He said that those who are mindful seem to be alive even
they died, but those who are negligent seem to have been dead
while living.

Pire Phdt néi rang nhitng nguoi chuyén can tinh tan dwong nhu
con song an nhién di ho da chét; nhung nhitng ké gidi dai heoi
biéng xem nhw dd chét di ho van song.

NOTE

(1) Appamada: According to the Commentary, it embraces all
the meaning of the words of the Buddha in the Tipitaka, and
therefore appamada is to be interpreted as being ever mindful in
doing meritorious deeds; to be in line with the Buddha’s
Teaching in Mahdasatipatthana Sutta, “appamado amatapadam,”
in particular, is to be interpreted as “Cultivation of Insight
Development Practice is the way to Nibbana.”

Appamada: Theo Chii gidi, tir nay bao gom tat ca nghia trong
loi giang cua Durc Phdt trong Tam Tang kinh va appamada dwoc
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dich la tinh thirc (chanh niém) trong cdac hanh dong thién lanh,
phu hop voi loi Duc Phdt trong Kinh Pai Niém xu, “appamado
amatapadam,”’, dac biét dwoc giai thich la “Tu tap Thuc hanh
Phat trién Thién Minh Sdt la con dwong dan dén Niét ban.”

(2) Amata: lit., no death/ deathlessness. The Commentary
says: “Amata means Nibbana.” It is true that Nibbana is called
“Amata” as there is no ageing (old age) and death because there
is no birth.

Amata: nghia nguyén thuy la bat tir. Chii gidi néi rang: “Amata
nghia la Niét ban.” Niét ban dwoc goi la bat tir do khéng cé gia
va chét thi khéng con tdi sanh.

(3) Pamado maccuna padam: lit., unmindfulness is the way
to Death. According to the Commentary, one who is unmindful
cannot be liberated from rebirth; when reborn, one must grow
old and die; so unmindfulness is the cause of Death.

Pamado maccuna padari: phdng ddt la con dwong chét. Theo
Chil gidi, ngueoi phéng dit khéng thé tranh dwoc sw tdi sanh. Khi
ra doi, nguoi ta phdi 1om 1én, gia roi chét; nhw vdy phong dit la
can nguyén cia cdi chét.

(4) Appamatta na miyanti: Those who are mindful do not
die. It does not mean that they do not grow old and die.
According to the Commentary, the mindfulness is to develop
mindful signs (i.e., cultivate Insight Development Practice); (*)
they soon realize Magga-Phala (i.e., Nibbana) and are no longer
subject to rebirths. Therefore, whether they are, in fact, alive or
dead, they are considered not to die.
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(4) Appamatta na miyanti: Nhitng ai chanh niém thi khong
chét. Piéu nay khéng cé nghia la khéong gid va khong chét. Theo
Chu giai, chanh niém la tu tdp twong chanh niém (twc la tu tap
Thiee hanh Thién qudn); (*) nguoi chimg ngé dwoc Pao-Qud
(tirc Niét ban) va khéng con chiu sw tdi sanh. Thé nén, di song
hay chét, ho dwoc xem nhur khong chét.

(5) Ye pamatta yatha mata: as if dead. According to the
Commentary, those who are not mindful are like the dead;
because they never think of giving in charity, or keeping the
moral precepts, etc., and in the case of bhikkhus, because they
do not fulfill their duties in their teachers or preceptors, not do
they cultivate Tranquility and Insight Development Practice.

Ye pamatta yatha mata: nhuw chét. Theo Chii gidi, ngwoi khéng
tinh thirc giong nhw xdc chét béi vi ho khéng bao gio nghi dén bo
thi, hay giik gioi v.v., trong truwong hop la ty kheo, do khong
hoan thanh nhiém vu doi véi bac dao su va vi thfiy té do cua ho,
ho khéng tu tdp thién Chi va thién Qudn.

(6) ariyanam gocare rata: lit., “find delight in the domain of
the ariyas.” According to the Commentary, the domain of ariyas
consists of the Thirty-seven Factors of Enlightenment
(Bodhipakkhiya) and the nine Transcendentals, viz, the four
Maggas, the four Phalas, and Nibbana.
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ariyanam gocare ratd: “tim thdy sw hoan hi trong ldnh vwe ciia
bdc Thanh’. Theo Chu giai, lanh vuc cua bdac Thanh gém 37
Pham Tro dao (Bodhipakkhiya) va 9 Phdp Siéu thé (4 Dao, 4
Qud va Niét ban)

(7)  jhayino: those cultivating Tranquility and Insight
Development Practice.
jhayino: nguoi tu tdp Thién chi va Thién quan.

(8) Yogakkhemam: an attribute of Nibbana, lit., it means free
or secure from the four bonds are: sense pleasures (kamma),
existence (bhava), wrong belief (difthi), and ignorance (avijja) of
the Four Noble Truths.

yogakkhemam : ddc tinh ciia Niét ban. Nghia la thodt khéi bon
ddy tréi bugc (tiv dch phwoc) la: duc phuoc, hitu phiege, kién
phiroc va vé minh phiroc trong Tir Thanh Dé.
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Verse 24

The Story of Kumbhaghosaka,
the Banker (Kumbhaghosakavatthu)

e utthanavato satimato
sucikammassa nisammakarino
safifiatassa dhammajivino
appamattassa yaso bhivaddhati //

NGO luc, giit chanh niém  If a man exert himself, if he be
ever mindful,
Tinh hanh, hanh théan trong If his deeds be pure, if he be
circumspect of conduct.
Ty diéu, song theo phap  If he control himself, if he live
Ai séng khong phong dat  in accordance with the Law,
Tiéng lanh ngay ting truong.  If he be heedful, his glory ever
increases .
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 24 with reference to Kumbhaghosaka, the banker.

At one time, a plague epidemic broke out in the city of
Rajagaha. In the house of the city banker, the servants died on
account of the disease; the banker and his wife were also attacked
by the same. When they were both down with the disease they told
their young son Kumbhaghosaka to leave them and flee from the
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house and to return only after a long time. They also told him that
at such and such a place they had buried a treasure worth forty
crores. The son left the city and stayed in a forest for twelve years
and then came back to the city.

By at time, he was quite a grown up youth and nobody in
the city recognized him. He went to the place where the treasure
was hidden and found it was quite intact. But he reasoned and
realized that there was no one who could identify him and that if
he were to unearth the buried treasure and make use of it people
might think a young poor man had accidentally come upon buried
treasure and they might report it to the king. In that case, his
property would be confiscated and he himself might be
manhandled or put in captivity. So he concluded it was not yet
time to unearth the treasure and that meanwhile he must find work
for his living. Dressed in old clothes Kumbhaghosaka looked for
work. He was given the work of waking up and rousing the
people to get up early in the morning and of going round
announcing that it was time to prepare food, time to fetch carts
and yoke the bullocks, etc.

One morning, King Bimbisara heard him. The king who
was a keen judge of voices commented, “This is the voice of a
man of great wealth.” A maid, hearing the king’s remark, sent
someone to investigate. He reported that the youth was only a
hireling of the laborers. In spite of this report the king repeated the
same remark on two subsequent days. Again, enquiries were
made but with the same results. The maid thought that this was
very strange, so she asked the king to give her permission to go
and personally investigate.
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Disguised as rustics, the maid and her daughter set out to
the place of the laborers. Saying that they were travelers, they
asked for shelters and were given accommodation in the house of
Kumbhaghosaka just for one night. However, they managed to
prolong their stay there. During that period, twice the king
proclaimed that a certain ceremony must be performed in the
locality of the laborers, and that every household must make
contributions. Kumbhaghosaka had no ready cash for such an
occasion. So he was forced to get some coins (Kahapanas) from
his treasure. As these coins were handed over to the maid, she
substituted them with her money and sent the coins to the king.
After some time, she sent a message to the king asking him to
send some men and summon Kumbhaghosaka to the court.
Kumbhaghosaka, very reluctantly, went along with the men. The
maid and her daughter also went to the palace, ahead of them.

At the palace, the king told Kumbhaghosaka to speak out
the truth and gave him assurance that he would not be harmed on
this account. Kumbhaghosaka then admitted that those Kahapanas
were his and also that he was the son of the city banker of
Rajagaha, who died in the plague epidemic twelve years ago. He
further revealed the place where the treasure was hidden.
Subsequently, all the buried treasure was brought to the palace, the
king made him a banker and give his daughter in marriage to him.

Afterwards, taking Kumbhaghosaka along with him, the
king went to the Buddha at the Veluvana monastery and told Him
how the youth, though rich, was earning His living as a hireling of
the laborers, and how he had appointed the youth a banker.

Then the Buddha spoke in verse as above.
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At the end of the discourse, Kumbhaghosaka attained
Sotapatti Fruition.

e Vocabulary

the banker

to exert oneself

circumspect
glory

plague epidemic

on account of

at such and such a

place
crore (n)

a treasure worth

forty crores

to unearth

to make use of

to manhandle
to confiscate

to put in captivity
to wake up and

rouse
to fetch cart
to yoke the
bullock

a keen judge of

[baenka]
[ig’zo:t]

[ ‘so:komspekt]
[glo:ri]

[pleig
epi’demik]
[o‘kaunt]

[kro:]
[‘trezo]

[,an‘a0]

[ ‘maenhandl]
[‘konfiskei]
[keep‘tiviti]

[fet/ka:t]
[jouk]
[‘bulok]

phu ho, truong gia

to act considerately
hanh dong than trong
careful, can trong
vinh quang

bénh truyén nhiém

do cai gi

tai mot noi nhw vay
nhw vay

(An d6) muoi triéu
mot kho bau tri gia
bén tram triéu dong
vang

dao boi, phat hién
to use

doi xir tho bao

tich thu, sung cong
bo tu

danh thue

danh xe ngua
dach bo

(nghe tiéng néi) biét
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24
25

26

27

28

voices commented
two subsequent
days

disguise (n/v)
rustic (n)

the locality of the
laborers

to set out

to make
contribution

to substitute for sb
/ sth

to summon sb to
sth

to speak out the
truth
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[‘sabsikwaont]

[dis’gaiz]
[‘rastik]
[lou‘keelity
‘leibororz]

[kontri‘bju:/n]
[‘sabstitju:d]

[‘samon]

duoc than thé nguoi
hai ngay lién tiép
nguy trang

nguoi qué mua

khu lao dong

khoi hanh
dong gop

thay thé cho ai / cdi gi
triéu dén, moi dén

noi ra sy that
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Verse 25

The Story of Cilapanthaka
(Culapanthakavatthu)

e utthanen’appamadena safiiamena damena ca
dipam kayiratha medhavt (1) yam ogho (2) nabhikirati//

NO luc khong phong dat By rousing himself, by heedfulness,
Tu diéu, khéo ché nguy by controlling himself, by
restraining himself.
Béc tri xdy hon ddo A wise man may make for himself
an island which
Nudc lut kho ngép tran.  the flood can never overwhelm.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 25 with reference to Ciuilapanthaka, a grandson of a
banker of Rajagaha.

The banker had two grandsons, named Mahapanthaka and
Cilapanthaka. Mahapanthaka, being the elder, used toaccompany
his grandfather to listen to religious discourses. Later,
Mahapanthaka joined the Buddhist religious Order and in course
of time became an Arahat. Ciilapanthaka followed his brother and
became a bhikkhu. But, because in a previous existence in the
time of Kassapa Buddha, Ciilapanthaka had made fun of a
bhikkhu who was very dull, he was born a dullard in the present
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existence. He could not even memorize one verse in four months.
Mahapanthaka was very disappointed with his younger brother
and even told him that he was not worthy of the Order.

About that time, Jivaka came to the monastery to invite the
Buddha and the resident bhikkhus to his house for a meal.
Mahapanthaka, who was then in charge of assigning the bhikkhus
to meal invitations, left out Culapanthaka from the list. When
Ciulapanthaka learnt about this he felt very much frustrated and
decided that he would return to the life of a householder. Knowing
his intention, the Buddha took him along and made him sit in front
of the Gandhakuti hall. He then gave a clean piece of cloth to
Cilapanthaka and told him to sit there facing east and rub the
piece of cloth. At the same time he was to repeat the word “
Rajoharanam” which means “ taking on impurity”. The Buddha
then went to the residence of Jivaka, accompanied by the
bhikkhus.

Meanwhile, Ciilapanthaka went on rubbing the piece of
cloth, all the time muttering the word ““ Rajoharanam”. Very soon,
the cloth became soiled. Seeing this change in the condition of
cloth, Ciillapanthaka came to realize the impermanent nature of
all conditioned things. From the house of Jivaka, the Buddha
through supernormal power Ilearnt about the progress of
Cilapanthaka. He sent forth his radiance so that (to
Cilapanthaka) the Buddha appeared to be sitting in front of him,
saying: “It is not the piece of cloth alone that is made dirty by the
dust; within oneself also there exist the dust of passion (rd@ga), the
dust of ill will (desa), and the dust of ignorance (moha), i ¢., the
ignorance of the Four Noble Truths. Only by removing these
could one achieve one’s goal and attain arahatship”. Ciilapanthaka
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got the message and kept on meditating and in a short while
attained Arahatship, together with Analytical Insight. Thus,
Cilapanthaka ceased to be a dullard.

At the house of Jivaka, they were about to pour libation
water as a mark of donation; but the Buddha covered the bowl
with his hand and asked if there were any bhikkhus left at the
monastery. On being answered that there were none, the Buddha
replied that there was one and directed them to fetch Ciilapanthaka
from the monastery. When the messenger from the house of Jivika
arrived at the monastery he found not only one bhikkhu, but a
thousand identical bhikkhus. They all have been created by
Cilapanthaka, who by now possessed supernormal powers. The
messenger was baffled and he turned back and reported the matter
to Jivika. The messenger was sent to the monastery for the second
time and was instructed to say that the Buddha summoned the
bhikkhu by the name of Culapanthaka. But when he delivered the
message, a thousand voices responded, “I am Cilapanthaka.”
Again baffled, he turned back for the second time. Then he was
sent to the monastery, for the third time. This time, he was
instructed to get hold of the bhikhhu who first said that he was
Cilapanthaka. As soon as he got hold of that bhikkhu all the rest
disappeared and Ciilapanthaka accompanied the messenger to the
house of Jivaka. After the meal, as directed by the Buddha,
Cilapanthaka delivered a religious discourse confidently and
bravely, roaring like a young lion.

Later, when the subject of Ciilapanthaka cropped up
among the bhikkhus, the Buddha said that one who was diligent
and steadfast in his striving would certainly attain Arahatship.

Then the Buddha spoke in verse as above.
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They were about to pour
libation water as a mark

Vocabulary
to rouse
to restrain oneself
to overwhelm
a previous
existence
to make fun of
dullard (n)
to leave out
‘taking on
impurity’
supernormal power

to send forth one’s
radiance

identical (a)
passion (raga)

ill will (dosa)
ignorance (moha)
The Four Noble
Truths

to be about to

to get hold of

to crop up

to pour libation
water

of donation.
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[rauz]
[r1’strein]
[‘ouvowelm]
[“pri:vias
ig’zistons]

[‘dalad]
[im‘pjuariti]

[,su:pa’nomal
pauor]

[ai ‘dentikl]
[‘pzefn]

[‘ignorans]

[po:r lai’beifn]

attempt, striven
tw kiém ché minh
lut, ngdp tran

a past existence

ché giéu

ké dan don

loai bo, trir ra
“tdy trir cdu ué’

than théng
phong hao quang

giong nhau
tham ai

san han

si mé, vo minh
Tir Thanh Pé

sdp sira

giir ldy, ndm ldy
to rise, to grow
x0i nuée (rira tay)

Ho sdp rira tay dé bdt dau
1é trai Téng.
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21 1in charge of assigning the dam trach viéc chi dinh cac
bhikkhus to meal ty kheo dwoc thinh sot bat.
invitations.

22 all conditioned things tat ca cdc phdp hitu vi

23 the impermanent nature ban chdt vé thirong ciia
of all conditioned things cdc phap hiru vi

NOTE

(1) dipam kayiratha medhavi = island + make + the wise,
meaning let the man of wisdom make an island. The ‘island’, in
this context, stands for Arahatship. Arahatship is here likened to
an island because it enables one to escape from the stormy
waters of Samsara (round of rebirth)

dipam kayiratha medhavi = hon dao + tao nén + nguoi
tri. ‘Hon dao’ trong bai nay la dao qua A la han vi dao qua giup
con nguoi tranh dwoc con bio cia Samsara (vong ludn hoi sanh
t)

(2) ogho: flood or torrent. It is used metaphorically of evils
or passions which overwhelm humanity.

ogho: lii hay béc lwu. Ogho duwoc sir dung mét cach dn
du vé sy dc dc hay tham vong nhdn chim chiing sanh.

(*) An island situated on a higher level cannot be flooded
although the surrounding lowlying lands may be inundated. Such
an island becomes a refuge to all. In the same way the wise man
who develops insight should make an island of himself by
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attaining Arahantship so that he may not be drowned by the four
floods of sense desires (kama), false beliefs (ditthi), craving for
existence (bhava) and ignorance (avijja).

Nhitng bdi dat thdp chung quanh c6 thé bi ngdp nuwéc nhing
mét hon ddo néi lén cao khéng thé bi ngdp. Mot hai dao nhw thé
tré thanh noi an trii cho tat ca. Cung vay, bdc tri tu tap Tué minh
sat nén tw bién minh thanh hon dao qua viéc thanh tuu dao qua
A la han dé khong bi nhdn chim boi bon béc lwu ciia duc béc
(kdma), kién béc (ditthi), hitu béc (bhava) va vé minh béc
(avijja).
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Verses 26 & 27

The Story of Balanakkhatta Festival
(Balanakkhattasanghuttha vatthu)

26. pamadam anuyuiijanti bala dummedhino jana,(1)
appamadaii ca medhavi dhanar settham va rakkhati//

Chung ngu si, thiéu tri ~ Simpletons, folk of little
intelligence,
Chuyén séng doi phong dat  are given to heedlessness.
Nguoi tri, khong phéng dat, But the intelligent man preserves
heedfulness
Nhu giir tai sdn quy.  as his greatest treasure.

27.ma pamadam anuyuifijetha ma kamaratisanthavam,
appamatto hi jhayanto pappoti vipulam sukkham//

Ché sdng doi phong dat  Give not yourselves up to
heedlessness;
Ché mé say duc lac  indulge not in lust and sensual
pleasures;
Khong phong dat, thién dinh  For he that is heedful and
practices meditation
bat dugc an lac 16n.  attains profound happiness.
(TK Thich Minh Chau)
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Story

While residing at the Jetavana monastery, the Buddha
uttered the Verses 26 and 27 in connection with the
Balanakkhatta festival.

At one time, the Balanakkhatta festival was being
celebrated in Savatthi. During the festival, many foolish young
men smearing themselves with ashes and cowdung roamed about
the city shouting and making themselves a nuisance to the public.
They would also stop at the doors of others and leave only when
given some money.

At that time there were a great many lay disciples of the
Buddha, living in Savatthi. On account of these foolish young
hooligans, they sent word to the Buddha, requesting him to keep
to the monastery and not to enter the city for seven days. They
sent alms-food to the monastery and they themselves kept to their
own houses. On the eight day, when the festival was over, the
Buddha and his disciples were invited into the city for alms-food
and other offerings. On being told about the vulgar and shameful
behavior of the foolish young men during the festival, the Buddha
commented that it was in the nature of the foolish and the ignorant
to behave shamelessly.

Then the Buddha spoke in verses as above.

e Vocabulary

1  simpleton (n) [‘simplotn]  the fool, ke dai kho
2 lust (n) [1Ast] craving, tham di

3 sensual pleasure [‘senfual lac thu

4  The Balanakkhatta — “ple3o] Tét thac loan
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festival

intimacy (n)
abundant (a)

in connection with
nuisance (n)

to smear

hooligan (n)

* these foolish young
hooligans

vulgar (a)

* the vulgar and
shameful behavior

NOTE

95
[“intimosi]
[2’bandont]

[‘nju:sns]
[smior]

[‘hu:ligon]

[“valgor]

sw gan gili, than mdt
doi dao, phong phii
lién quan dén

phién todi

lam ban, trét (1én
nguoi)

gangster, bon cén do
nhitng ké ngu si vo tri

tam thirong, thong tuc
hanh vi thong tuc va
xdu ho

(1) bala dummedhino jana: the foolish and the ignorant. The
foolish mentioned in the story were the hooligans who caused
to wild revelry and disorder during the Balanakkhatta festival.
They were not mindful of others or of the consequence for

themselves in this world and the next.

bala dummedhino jana: nhitng ké ngu si va nhiing ké vo tri.

Nhitng ké ngu dwoc dé cdp trong cdu chuyén la nhitng tén

con do da gay roi suot Tét thac loan. Ching khéng quan tam
dén nguwoi khdc va ban than ching chiu hdu qua trong kiép

nay va kiép sau.
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Verse 28

The Story of Thera Mahakassapa
(Mahakassapatthera vatthu)

e pamadam appamadena yada nudati pandito,
paiifiapasadam aruyha asoko sokinim pajam,
pabbatattho va bhiimatthe dhiro (1) bale (2)
avekkhati//

Nguoi tri dep phong dat  When the wise man banishes
Véi hanh khong phong dat  heedlessness by heedfulness.
Leo lau cao tri tué  He climbs the terrace of wisdom,
Khong sau, nhin kho siu  and free from sorrow, looks upon
the sorrowing folk of the world.
Bac tri ding nui cao  Steadfast, as though standing on a
mountain-top,
Nhin ké ngu, dit bang. he gazes upon the simpletons
(TK Thich Minh Chau)  standing on the grond below.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 28 with reference to Thera Mahakassapa.

On one occasion, while Thera Mahakassapa was staying at
Pipphali cave, he spent his time developing the mental image of
light (aloka kasina) and trying to find out through Divine Vision,
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beings who were mindful and beings who were negligent, also
those who were about to die and those who were about to be born.

From his monastery, the Buddha saw through his Divine
Vision what Thera Mahakassapa was doing and wanted to warn
him that he was wasting his time. So he sent forth his radiance and
appeared seated before the Thera and exhorted him thus: “My son
Kassapa, the number of births and deaths of beings is
innumerable and cannot be counted. It is not your concern to
count them; it is the concern only of the Buddhas.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. steadfast (a) [‘stedfast] cwong quyét

2. The mental image of Dé muc hinh anh
light (aloka kasina) cua anh sang kasina

3. Divine Vision [di‘vain ‘vizn]  Thién nhan

innumerable (a)  [i‘nju:morobl]  hdng ha sa sé

NOTE

(1) Dhiro: the wise one; in the context, the Arahat.
Ngueoi tri, trong noi dung nay la vi A la han.

(2) Bale : the simpleton, in the context, the worldings.
Ké si mé, trong ngi dung nay la ke pham phu.

(*) The sorrowless Arahants look compassionately with their
Divine Eye upon the ignorant, who, being subject to
repeated births, are not free from sorrow.

Chwvi A la han, da thoat khoi mpiphién ndo, voi thién nhan
cac Ngai tie bi nhin chung sanh vo minh phai chiu sanh tw
trién mién trong vong khé dau.
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Verse 29

The Story of the Two Companion
Bhikkhus (Dvesahayakabhikkhuvatthu)

e appamatto pamattesu suttesu bahujagaro
abalassam va sighasso hitva yati sumedhaso //(1)

Tinh can giita phong dat  Heedful among the heedless,
Tinh thirc gitta quan mé  watchful among the sleeping.
Nguoi tri nhu ngua phi The wise one proceeds like a swift-
horse,
Bo6 sau con ngua hén. having left a feeble one.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 29 with reference to two bhikkhus, who were
friends.

Two bhikkhus after obtaining a subject of meditation from
the Buddha, went to a monastery in the forest. One of them, being
negligent, spent his time warming himself by the fire and talking
to young novices throughout the first watch of the night, and
generally idling away his time. The otherfaithfully performed
the duties of a bhikkhu. He walked in meditation during the first
watch, rested during the second watch and again meditated during
the last watch of the night. Thus, being diligent and ever mindful,
the second bhikkhu attained Arahatship within a short time.
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At the end of the rainy season (vassa) both of them went
to pay obeisance to the Buddha, and the Buddha asked them how
they had spent their time during the vassa. To this, the lazy and
negligent bhikkhu answered that the other bhikkhu had been idling
away his time, just lying down and sleeping. The Buddha then
asked, “But, what about you? ““ His reply was that he generally sat
warming himself by the fire during the first watch of night and
then sat up without sleeping. But the Buddha knew quite well how
the two bhikkhus had spent their time, so he said to the idle one:
“Though you are lazy and negligent you claim to be diligent and
ever mindful; but you have made the other bhikkhu appear to be
lazy and negligent though he is diligent and ever mindful. You are
like a weak and slow horse compared to my son who is like a
strong, fleet-footed horse.”

Then the Buddha spoke in verse as above.

e Vocabulary

1  novice (n) [‘novis] sa di
2 the first watch of canh mot
the night
3 idle sth away (phr.) lang phi
...idling away lang phi thoi gian cua ai
(one’s) time
4  to perform the hanh Sa mon phap
duties of a bhikkhu [‘pofo:m]
5 rainy season- vassa mua mwa (mua an cu)
6  negligent # [‘neglidzont] careless #
diligent [‘dilidzont]  hard-working

7  aweak and slow con ngua gay yéu va
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horse = a feeble [“fi:bl ho:s]  cham chap
horse

fleet-footed horse tudan md manh mé va
= arace / swift than téc
horse

NOTE

(1) sumedhaso: the wise one: the wise one advances steadily
until he realizes Magga, Phala and Nibbana, leaving the
negligent ones behind in the round of rebirths (samsara)

sumedhaso: nguoi tri: nguoi tri chuyén can den khi dat
den Dao, Qua va Niét ban, dé lai ké bieng nhdc ¢ phia sau
trong vong ludn hoi.
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Verse 30

The Story of Magha (Maghavatthu)

e appamadena (1) maghava devanam(2) setthatam gato,
appamadam pasamsanti pamado garahito sada//

Dé Thich khong phong dat By heedfulness Magha attained
Pat ngoi vi Thién chu  leadership of the gods;
Khong phong dat, dugc  All men praise heedfulness;
khen
Phong dat thuong bi trach.  heedlessness is ever reprobated.
(TK Thich Minh Chdu)

Story

While residing at the Kiitagara monastery near Vesali, the
Buddha uttered Verse 30 with reference to Sakka, king of the
devas.

On one occasion, a Licchavi prince, named Mahali, came to
listen to a religious discourse given by the Buddha. The discourse
given was Sakkapaiiha Suttanta. The Buddha spoke of Sakka
vividly in glowing terms; so, Mahali thought that the Buddha
must have personally met Sakka. To make sure, he asked the
Buddha, and the Buddha replied, “Mabhali, I do know Sakka; I also
know what has made him a Sakka.” He then told Mahali that
Sakka, king of devas, was in a previous existence a young man by
the name of Magha, in the village of Macala. The youth Magha
and his thirty-two companions went about building roads and rest
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houses. Magha took upon himself also to observe seven
obligations. These seven obligations are that throughout his life,
(1) he would support his parents; (2) he would respect the
elders; (3) he would be gentle of speech; (4) he would avoid
back-biting; (5) he would not be avaricious, but would be
generous; (6) he would speak the truth; and (7) he would
restrain himself from losing his temper.

It was because of his good deeds and right conduct in that
existence that Magha was reborn as Sakka, king of devas

Then the Buddha spoke in verse as above.

At the end of the discourse Mahali attained Sotapatti
Fruition.

e Vocabulary

1  toreprobate [‘reprobeit]  ché bai, bai xich

2 Magha tén riéng ciia Dé Thich

3 Suttanta bai kinh, bai phap

4  Sakka, king of Vua Troi Dé Thich
devas

5 ...vividly in v6i nhitng 16i tot dep

6  glowing terms (dé cao vua Sakka)

7  to go about di khdp noi

8  to observe seven [a°bza:v] hanh theo bay hanh
obligations [,obli‘geiln]  nguyén
He would:

(1) support his parents  [so‘po:t] phung duong cha me

(2) respect the elders [ ri‘spekt] ton kinh cac bdc truong

thuwong

(3) be gentle of speech [‘dzentl of  ndi loi diu ngot
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spi:tf]

(4) avoid back-biting  [o’void bek- khong ndi loi dam thoc

baitin]

(5) not be avaricious [evo'rifos]  khong tham lam ma xd
but would be b6 ciia cdi, bo thi.
generous [‘d3zenaras]

(6) speak the truth noi loi chan that

(7) restrain himself khéng phan n
from losing his
temper

NOTE

(1) appamadena: through conscientiousness (mindfulness/
heedfulness) ; i.e., mindfulness in doing meritorious deeds. In
the above story, Magha, the young man from Macala village.
The Maghamanavaka Jataka relates that in the remote past, a
public-spirited person, who had spent his whole lifetime in
welfare work with the cooperation of his friends, was born as
Sakka, king of the gods as the result of his good actions.

Appamadena: nho tinh thirc (chanh niém), ticc la chanh niém
trong hanh dong thién lanh. Trong cdu chuyén trén, Magha,
chang trai té & lang Macala. Cdu chuyén Bén sanh
Maghamanavaka ké rang trong qud khir xa x6i, mét nguwoi giau
tinh than phuc vu céng dong da danh ca cudc doi ciing véi cdc
ban lam viéc loi lac, dwoc tai sanh lam Sakka (vua troi Pé
Thich), vua cua chu thién do qua thién nghiép cua ong.
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(2) Devas. lit., shining ones, are a class of beings with subtle
physical bodies invisible to the naked eye. They live in the
celestial planes. There are also earth-bound deities.

Devas, theo nghia den, la cac vi choi sang, la mot hang chung
sanh ¢6 than vdt Iy vi té ma mdt thwong khong thé nhin thdy
dwoc. Ho séng trong céi thién gidi. Ciing c6 chw thién ¢ céi
duc gioi (dia thién).
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Verse 31

The Story of a Certain Bhikkhu
(Annatarabhikkhu vatthu)

e appamadarato bhikkhu (1) pamade bhayadassiva (2)
samojanam anumthilam daham aggi va gacchati //

Vui thich khong phong dat A monk who delights in
heedfulness and views
Ty kheo s¢ phong dat  heedlessness with fear.
Budc to1 nhu Itra huung  Advances like a fire,
Thiéu kiét sir 16n nhé.  Burning the fetters both
(TK Thich Minh Chdu) small and great.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 31 with reference to a certain bhikkhu.

A certain bhikkhu, after obtaining a subject of meditation
from the Buddha, went to the forest to meditate. Although he tried
hard he made very little progress in his meditation practice. As a
result, he became very depressed and frustrated. So, with (*) the
thought of getting further specific instructions from the
Buddha, he set out for the Jetavana monastery. On his way, he
came across a big, blazing fire. He ran up to the top of a
mountain and observed the fire from there. As the fire spread, it
suddenly occurred to him that just as the fire burnt up everything,
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so also Magga Insight will burn up all fetters of life, big and
small.

Meanwhile, from the Gandhakuti hall in the Jetavane
monastery, the Buddha was aware of what the bhikkhu was
thingking. So, he transmitted his radiance and appeared to the
bhikkhu and spoke to him. “My son,” he said. “you are on the
right line of thought; keep it up. All beings must burn up all fetters
of life with Magga Insight.”

Then the Buddha spoke in verse as above.

At the end of the discourse that bhikkhu attained Arahatship
then and there.

e Vocabulary

1. to advance [od’vans]  buoc toi trudc

2. to come across sb /sth tinh c¢o gdp hay thdy ai
3. a big, blazing fire mot dam chay lon

4. Magga Insight Tri kién Dao

5. fetter (n) [“feto ] kiét sik, trién phuwoc

6. to transmit (his) radiance phong hao quang

= to send forth (his) radiance

7. on the right line of thought Right thought

Chanh Tw duy

(*) the thought of getting further specific instructions from the
Buddha — véi y nghi xin DPirc Phdt gidi thich thém vé dé muc.

NOTE

(1) A fully ordained disciple of the Buddha is called a
Bhikkhu. “Mendicant monk” may be suggested as the closest
equivalent for “Bhikkhu”. He has no vow for life, but he is
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bound by his rules which he takes of his own accord. If he is
unable to live the Holy Life, he can discard the robe at any
time.

Bhikkhu la mét @é tir ciia Pirc Phat da tho 16 xudt gia (Cu tuc
gidi). ‘Nha sw khit thwe’ c6 thé la danh tir gan nhdt véi tir
‘bhikkhu’. Vi bhikkhu khéng bi rang bugdt song suédt doi nhuw
vdy nhung phai ghép minh vao gioi ludt ma chinh vi nay da tw
nguyén gin gitt. Khi khong thé song cudc doi Pham hanh, thi vi
nay cé thé hoan tuc bét ludn liic nao.

(2)  Samyojana- lit., that which yokes beings to the ocean of
life. There are ten kinds of fetters — namely,
Sarivyojana — thang thiic, nghia den la soi day dan dat
chiing sanh quanh qudn trong dai dwong ludn héi. Cé muoi
kiét sir (soi dady tréi bugc) la:

1 self-illusion [1’lu:zon] sakkayaditthi
do kién vé tw nga

2 doubts [daubts] vikiccha / hoai nghi

3 rites and [raits ond stlabbataparamdasa
ceremonies ‘serimoni| gidi cam thi

4  sense desires [sens dizaioz|  kamaraga /tham duc

5  hatred [‘heitrid] patigha / san hdn

6  attachment to riparaga / luyén di
the Form of trong cdi Sdc gidi
Realms

7  attachment to ariipardaga / luyén di

the Formless trong céi Vé sdc gidi



108

Realms
8  conceit [kon’si:t] mana / ngd man
9  restlessness [ ‘restlisnis] uddhacca / phong dat
10 ignorance [ig’norons] avijja / vo minh

The first five (1, 2, 3, 4 & 5), pertaining to This Shore
(orambhagiya) are regarded as small. The rest, pertaining to
the Further Shore (uddahambhagiya) as great.

Nam dady tréi bube dau tién cé lién quan dén Bo ndy dweoc xem
la nhé. Nam kiét sit con lai lién quan dén Bo kia la 1om.

The three (6, 7 & 8) are eradicated on attaining the first stage of
Sainthood (Sotapatti).

Ba kiét sir (6, 7 &8) bi tan diét khi ddic qud Tu-da-hwon (Thanh
qua Nhap luu)

The next two (9 & 10) are attenuated on attaining the second
stage of Sainthood (Sakadagami).

Hai kiét sir ké (9 & 10) giam bot khi dic quda Tu-da-ham
(Thdnh qua Nhdt Lai)

They (9 & 10) are destroyed on attaining the third stage of
Sainthood (Andagami)

Hai kiét sir nay (9&10) bi tdn diét khi ddc qud A-na-ham
(Thdnh qua Bat Lai)

The last five (6, 7, 8 ,9 &10) are eradicated on attaining the
fourth stage of Sainthood (Arahatta).
Khi déc Thanh qua A-la- han thi tdn diét ca nam kiét sir cudi.
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Verse 32

The Story of Thera Nigamavasitissa
(Nigamavasitissattheravatthu)

e appamadarato bhikkhu pamade bhayadassiva
abhabbo parihanaya (1) nibbanasseva santike //

Vui thich khong phong dat A monk who delights in
heedfulness and
Ty kheo s¢ phong dat  views heedlessness with fear,
Khong thé bi thdi doa  Is not liable to fall away, but is
Nhat dinh gan Niét ban. nigh even unto Nibbana.
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 32 with reference to Thera Nigamavasitissa.
Nigamavasitissa was born and brought up in a small market
town near Savatthi. After becoming a bhikkhu, he lived a very
simple life, with very few wants. For alms-food, he used to go to
the village where his relatives were staying and took whatever was
offered to him. He kept away from big occasions. Even when
Anathapindika and King Pasenadi of Kosala made offerings on a
grand scale, the thera did not go.
Some bhikkhus then started talking about the thera that he
kept close to his relatives and that he did not care to go even when
people like Anathapindika and King Pasenadi were making
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offerings on a grand scale, etc. When the Buddha was told about
this, he sent for the Thera and asked him. The thera respectfully
explained to the Buddha that it was true he frequently went to his
village, but it was only to get alms-food, that when he had
received enough food, he did not go any further, and that he never
cared whether the food was delicious or not. Whereupon, instead
of blaming him, the Buddha praised him for his conduct in the
presence of the other bhikkhus. He also told them that to live
contentedly with only a few wants is in conformity with the
practice of the Buddha and the Noble Ones (Ariyas), and that all
bhikkhus should, indeed, be like Thera Tissa from the small
market town. In this connection, he further related the story of the
king of the parrots.

Once upon a time, the king of the parrots lived in a grove of
fig trees on the banks of the Ganges river, with a large number of
his followers. When the fruits were eaten, all the parrots left the
grove, except the parrot king, who was well contented with
whatever was left in the tree where he dwelt, be it shoot or leaf or
bark. Sakka, knowing this and wanting to test the virtue of the
parrot king, withered up the tree by his supernormal power. Then,
assuming the form of geese, Sakka and his queen, Sujata, came to
where the parrot king was and asked him why he did not leave the
old withered tree as the others had done and why he did not go to
other trees which were still bearing fruits. The parrot king replied,
“Because of a feeling of gratitude towards the tree I did not leave
and (1) as long as I could get just enough food to sustain myself
I shall not forsake it. It would be ungrateful for me to desert
this tree even though it be inanimated.”
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Much impressed by this reply, Sakka revealed himself. He
took water from the Ganges and poured it over the withered fig
tree and instantly, it was rejuvenated; it stood with branches lush
and green, and fully decked with fruits. Thus, (2) the wise even as
animals are not greedy; they are contented with whatever is
available.
The parrot king in the story was the Buddha himself; Sakka
was Anuruddha.
Then the Buddha spoke in verse as above.

At the end of the discourse Thera Tissa attained Arahatship.

Vocabulary
liable (a)
to fall away
nigh (adv)
very few wants

[‘laiobl]

(tir c6)

to live contentedly
with only a few
wants

to make offerings
on a grand scale to
to keep close to

to praise sb for sb’s

conduct

in conformity with  [kon’fo:miti]
the Noble Ones

once upon a time

the parrot [‘paerat]

the Ganges river

co e, chiu trach nhiém
roi xuéng, thodi doa
close, near, gc”in, can
only a few wants

thiéu duc

song hai long véi hanh
thiéu duc (tri tiic)

cung dwong qui mo lon

luon than can voi
tan than pham hanh
(cua ai), la cho
phu hop voi

Ariyas - bdc Thanh
ngay xwa ngay xua
chim anh vii

song Hang
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the fig-tree [“fig-tri:] cdy sung, cdy va

shoot, leaf or bark  [Ju:tli:zv ba:k]  chdi non, I hay vé cdy

to wither up [‘Wid9] kho héo

inanimate (a) [1 ‘neenimot]  vo tri, vo giac

to sustain [so‘tein] duy tri

...Sakka revealed ... Sakka da hién hinh

himself tro lai

to be rejuvenated [ri’d3u:ve - hoi phuc lai (cdy xanh
neitid] twoi tro lai)

(1)... as long as I could get just enough food to sustain myself I
shall not forsake it. It would be ungrateful for me to desert this
tree even though it is inanimate.

mién la ta co thé kiém du thurc an dé nuodi song minh thi ta sé

khong roi bo no. Thdt la vé on khi bo roi cdy du cdy la vat vo tri.

(2)... the wise even as animals are not greedy; they are contented

with whatever is available.

.. nguoi tri cho du la (hién than) suc sanh ciing khong tham

lam; ho hai long véi bdt cit nhitng gi san cé (hanh tri tiic hay
hanh thiéu duc)
NOTE

(1) abhabbo parihanaya : unable to fall away; here it means,

unable to fall away from the practice of Tranquility and
Insight Development and the benefits thereof i.e., Magga and
Phala.

abhabbo parihanaya: do thuc hanh Thién Chi va thién

Minh sat cong thém nhitng loi lac cua Pao va Qua nén khong
thé roi xuéng (khé cinh).
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Chapter 3

CITTAVAGGA

THE MIND

PHAM TAM

11 Verses (33-43) — 9 Stories
11 Bai ké — 9 Tich truyén
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Verses 33 & 34

The Story of Thera Meghiya
(Meghiyattheravatthu)

33. phandanam capalam cittam (1) darakkham (2)
dunnivarayam (3)
ujum karoti (4) medhavi usukaro va tejanam //

Tam hoang hét giao dong Thoughts, unsteady, fickle,
Khé ho tri, khé nhiép difficult to guard, difficult to
control
Nguoi tri 1am tam thang A wise man makes straight,
Nhu tho tén, lam tén. even as a fletcher his arrow.

34. varijo va thale khitto okamokata ubbhato
pariphandat’idam cittam maradheyyam pahatave// (5)

Nhu c4 quang 1én bo  Like a fish thrown up on dry land
Vit ra ngoai thiy gigi  from his watery home.
TAm ndy vung vidy manh  These thoughts writhe and quiver
in their efforts
Hiy doan thé luc Ma.  to shake off the power of Mara.
(TK Thich Minh Chdu)



115

Story

While residing on the Calika Mountain, the Buddha uttered
Verses 33 and 34, with reference to Thera Meghiya.

At that time, Thera Meghiya was attending upon the
Buddha. On one occasion, on his return from alms-round, the
Thera noticed a pleasant and beautiful mango grove, which he
thought was an idea spot for meditation. He asked the Buddha’s
permission to let him go there, but as the Buddha was alone at that
time, he was told to wait for a while until the arrival of some
other bhikkhus. The Thera was in a hurry to go and so he
repeated his request again and again, until finally the Buddha told
him to do as he wished.

Thus, Thera Meghiya set out for the mango grove, sat at the
foot of a tree and practiced meditation. He stayed there the whole
day, but his mind kept wandering and he made no progress. He
returned in the evening and reported to the Buddha how all the
time he was assailed by thoughts associated with the senses, ill
will and cruelty (kama vitakka, byapada vitakka and vihimsa
vitakka)

So the Buddha told him that as the mind is easily excitable
and fickle, one should control one’s mind.

Then the Buddha spoke in verses as above.

At the end of the discourse Thera Meghiya attained
Sotapatti Fruition.

e Vocabulary

1 fickle (a) [ “fikal] changeable, giao dong
2 unsteady (a) [,an’stedi] hodng hot
3 fletcher (n) [‘fle tlo (r)]  nguoi the lam tén
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4 to writhe and [raid kwive] ving vdy
quiver
5  to shake off rii bo, doan tin
6  the power of thé liwc Ma gidi (phién
Mara ndo)
7  anidea spot [ai’dio spot]  dia diém 1y tuong
8  for a while (idm) mot lat, mot luc
9 ina hurry (idm) voi va
10 toset out to start, to begin
11 tokeep + v.ing to continue
12 .. kept wandering ..1iép tuc vong tuéng
13 to assail [oseil] don ddp
14 * ...thoughts *.. suy nghi vé (lién két)
associated with
15 senses (n) duc lac
(kama vitakka) /duc tam
16 ill will (n) san tam(bydpada vitakka)
17 cruelty (n) [‘krjualti] hai tam (vihirsa vitakka)
18 excitable (a) [ik’saitobl]  dé b kich djng
19 to control one’s kiém soat, thu thiic tam
mind
NOTE

(1) Citta is derived from the root cit, to think. According to
Buddhism no distinction is made between mind and
consciousness, terms which are used as equivalents for citta.
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Citta cege rit tiv (can) eit , suy nghi. Theo dao Phdt, khéng
co sw khac biét gitta tam (mind) va thirc (consciousness),
chung duoc sw dung nhu citta.

darakham: difficult to keep the mind fixed on single object
when meditating.

diirakhariv: khé gii tim trii vao mét dé muc duy nhat khi thién
dinh.

dunnivarayarm: difficult to restrain the mind from drifting
towards sensual pleasures.

dunnivarayam: khé ché ngw tam khéng cuon theo cdc duc
lac.

ujurh Kkaroti : straightens

a. the fetcher straightens the arrow

b. the wise man trains his sensuous, unruly mind by means
of Tranquility and Insight Development Practice
(Samatha and Vipassana) (the Commentary)

a. nguoi tho chudt cho tén thang.

b. ngwoi tri day dé tam nhay cam va khé uon nan qua viéc
thwee hanh thién Chi va thién Minh Sat.

pahatave means should be shunned.
pahatave nghia la phai dwoc lanh xa.
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Verse 35

The Story of a Certain Bhikkhu
(Annatarabhikkhuvatthu)

e dunniggahassa lahuno yatthakamanipatino (1)
cittassa damatho sadhu, cittam dantam sukkhavaham//
, )
Kho nam gitr, khinh dong Thoughts are unruly and flighty,
Theo cac dyuc quay cudng  and flit and flutter wherever they
list.
Lanh thay, diéu phuc tim It is a good thing to tame the
thoughts;
Tam diéu, an lac dén.  tamed thoughts bring happiness.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 35, with reference to a certain bhikkhu.

On one occasion, sixty bhikkhus, after obtaining a subject
of meditation from the Buddha, went to Matika village, at the
foot of a mountain. There, Matikamata, mother of the village
headman, offered them alms-food; she also built a monastery for
them, so that they could stay in the village during the rainy season.
One day she asked the group of bhikkhus to teach her the practice
of meditation. They taught her how to meditate on the thirty-two
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constituents of the body leading to the awareness of the decay
and dissolution of the body. Matikamata practiced with diligence
and attained the three Maggas and Phalas together with
Analytical Insight and mundane supernormal powers, even
before the bhikkhus did.

Rising from the bliss of the Magga and the Phala she
looked with the Divine Power of Sight (Dibbacakkhu) and saw
that the bhikkhus had not attained any of the Maggas yet. She also
learnt that those bhikkhus had enough potentiality for the
attainment of Arahatship but that they needed proper food. So,
she prepared good, choice food for them. With proper food and
right effort, the bhikkhus developed right concentration and
eventually attained Arahantship.

At the end of the rainy season, the bhikkhus returned to the
Jetavana monastery, where the Buddha was in residence. They
reported to the Buddha that all of them were in good health and in
comfortable circumstances and that they did not have to worry
about food. They also mentioned about Matikamata who was
aware of their thoughts and prepared and offered them the very
food they wished for.

A certain bhikkhu, hearing them talking about Matikamata,
decided that he, too, would go to that village. So, taking a subject
of meditation from the Buddha he arrived at the village monastery.
There, he found that everything he wished for was sent to him by
Matikamata, the lay-devotee.When he wished her to come, she
personally came to the monastery bringing along choice food with
her. After taking the food, he asked her if she knew the thoughts
of others, but she evaded his questions and replied, “People who
can read the thoughts of others behave in such and such a way.”
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Then, the bhikkhu thought, (*) “Should I, like an ordinary
worldling, entertain any impure thoughts, she is sure to find out.”
He therefore got scared of the lay-devotee and decided to return
to the Jetavana monastery. He told the Buddha that he could not
stay in Matika village because he was afraid that the lay-devotee
might detect impure thoughts in him. The Buddha then asked
him to observe just one thing; that is, to control his mind. The
Buddha also told the bhikkhu to return to Matika village
monastery, and not to think of anything else, but the object of his
meditation only. The bhikkhu went back. The lay-devotee offered
him good food as she had done to others before, so that he might
able to practice meditation without worry. Within be a short time,
he, too, attained Arahatship.

With reference to this bhikkhu, the Buddha spoke in verse
as above.

At the end of the discourse, many of those assembled
attained Sotapatti Fruition.

e Vocabulary

1 unruly (a) [,an’ru:li phong tung,

2 flighty (a) [flait] phii phiém

3 flit and flutter (a) [flit “flato] vut qua va kich dong;
quay cuong.

4 tolist (v) [list] thich, muén (tir c6)

5  subject of dé muc thién

6  meditation

7  the village headman triwong thon

8 the thirty-two 32 thé trupc cia than

constituents of the  [kon’stitjuonts]
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body

9  thedecay and [di’kei sw sanh diét cua than
dissolution of the diso’lu:fn] va tdm (sdc va danh
body and mind phap)

10 Magga and Phala Dao va Qua

11  Analytical Insight [,eena’litikal Tué Phan Tich

‘Insait]

12 mundane [‘mAndein] than théng
supernormal power

13 Divine Power of [di’vain] Dibbacakhu —
Sight thién nhan

14  the attainment of chitng dac Thanh qud
Arahantship A-la-han

15 the lay devotee [,devou’ti:] thién nam tin nir

16 ...if she knew the ... liéu ba co tha tam
thoughts of others thong (biét dwoc tim

nguoi khac

17 an ordinary [‘o:rdonri ke pham phu
worldling / ‘wa:ldin]
the worlding

18 impure thought [im’pjuo 0o:t] tdm y 6 nhiém

19 to get scared of [‘skead] bi hoang so

(*) Grammar: Conditional sentences (inversion)

“Should I, like an ordinary worldling, entertain any impure
thoughts, she is sure to find out.”

—If I should entertain some impure thoughts like an ordinary
worldling, she is sure to find out.”
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NOTE

(1)

2)

yatthakama nipatino: moving about wherever it (mind)
please, handing on any sense object without any control.

yatthakama nipdtino: tam di chuyén dén bat cit noi nao né
wa thich, bdt bat cik canh nao khi né khéng bi bat cir sw kiém
sodt nao.

sukkhavaham : brings happiness, fortune, satisfaction etc.,
and also Maggas, Phalas and Nibbana (The Commentary)

sukkhavaham: dem lai hanh phuc, tai san, suw thoa man v.v..
va cting chinh la Pao, Qua va Niét ban. (Chii gidi)
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Verse 36

The story of a Certain Disgruntled Bhikkhu
(Ukkanthitabhikkhuvatthu)

e sududdasam sunipunam yatthakamanipatinam
cittam rakkhetha medhavi cittam guttam sukhavaham//

Tam kho thiy, té nhi, Thoughts are exceedingly hard
to see, exceedingly subltle, and
Theo cac duc quay cudng. flit and flutter wherever they list.
Nguoi tri phong ho tam, A wise man should guard his
thoughts;
Tam ho, an lac dén.  guarded thoughts bring
(TK Thich Minh Chdu) happiness.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 36, with reference to a young disgruntled bhikkhu
who was the son of a banker.

Once, there lived in Savatthi, the son of a banker. This
young man asked the bhikkhu, who used to come to his house for
alms, what he should do to be liberated from the ills of life. The
bhikkhu instructed him to divide his property into three parts; one
part to do business with, one part to support the family and one
part to give in charity. He did as he was told and again asked what
else should be done next. So he was further instructed; first to
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take refuge in the Three Gems (1) and to observe the five
precepts; secondly, to observe the ten precepts; and thirdly, to
renounce the world and enter the Buddhist religious Order.
The young man complied with all these instructions and became a
bhikkhu.

As a bhikkhu, he was taught the Abhidhamma by one
teacher and the Vinaya by another. Being taught in this way, he
felt that there was too much to be learnt, that the disciplinary
rules were too strict and too many, so much so that there was not
enough freedom even to stretch out one’s hands. He thought that it
might be better to return to the life of a householder. As a result
of doubt and discontent, he became unhappy and neglected his
duties; he also became thin and emaciated. When the Buddha
came to know about this, he said to the young bhikkhu, (2) “If you
can only control your mind, you will have nothing more to
control; so guard your own mind.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the young bhikkhu and many
others attained Arahatship.

e Vocabulary

1  disgruntled (a) [dis’gratld] gdt gong, bat man

2 Ukkanthitabhikkhu Tich vi ty kheo bt
Vatthu man

3  protected mind tam dwoc ho tri

to be liberated from [libo‘reitid]  (dé )thodt kho
the ills of life

5  refuge (n) [‘refju:dz] noi trii an

6  totake refuge in qui y Tam Bao
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11
12

13

14

15
16

the Three Gems

to observe the Five
precepts

to renounce the
world

to enter the
Buddhist religious
Order
Abhidhamma

Vinaya
disciplinary (a)
disciplinary rules
thin & emaciated

to guard one’s mind
the life of a
householder

to return to the life
of a householder.
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[dzemz]
[o°bza:v ]

[r1 ‘nauns]

[r1‘lid3os]

[di’siplinori]
[ Bin &
i’meifieitid]

tho tri Ngii gioi

xudt ly thé gian
(cudt gia)
gia nhap Tang doan

Vi Diéu Phap,
Tang Ludn

Tang Luat

thudc vé ky ludt
gioi ludt

@dy om va héc hac

canh giir tdm

doi song cu sT
hoan tuc

(1) the Three Gems: the Three Gems are the Buddha, the
Dhamma, and the Sarhgha (i.e., the Buddha, the Teaching
of the Buddha, and the Buddhist religious Order)

(2) “If you can only control your mind, you will have nothing
more to control; so guard your own mind.”
“Néu ong cé thé kiém sodt dwgc tam, dng khéng phai lo phong
hé cdi khdc, thé nén hdy hé tri tdm ciia chinh minh.”
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Verse 37

The story of Thera Samgharakkhita
(Samgharakkhitattheravatthu)

e durangamam ekacaram(1)asariram guhasayam (2)
ye cittam safifiamessanti mokkhanti marabandhana//

Chay xa, song mot minh  Thoughts wander afar, wander
alone,
Khong than, an hang sdu  are bodiless, seek a hiding place.
Ai diéu phuc duoc tim  Whoso restrain their thoughts
Thoat khoi Ma troi budc.  will obtain release from the bond
of Mara.
(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 37, with reference to the nephew of Thera
Sarmgharakkhita.

Once, there lived in Savatthi, a senior bhikkhu by the
name of Samgharakkhita. When his sister gave birth to a son, she
named the child after the Thera and he came to be known as
Samgharakkhita Bhagineyya. The nephew Samgharakkhita, in
due course, was admitted into the Order. While the young
bhikkhu was staying in a village monastery he was offered two
sets of robes, and he intended to offer one to his uncle, the Thera.
At the end of the vassa he went to his uncle to pay respect to him
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and offered the robe to the Thera. But, the uncle declined to accept
the robe, saying that he had enough. Although he repeated his
request, the Thera would not accept. The young bhikkhu felt
disheartened and thought that since his uncle was so unwilling to
share the requisites with him, it would be better for him to leave
the Order and live the life of a layman.

From that point, his mind wandered and a train of
thoughts followed. He thought that after leaving the Order he
would sell the robe and buy a she-goat; that she-goat would breed
quickly and soon he would make enough money to enable him to
marry; his wife would give birth to a son. He would take his wife
and child in a small cart to visit his uncle at the monastery. On the
way, he would say that he would carry the child; she would tell
him to drive the cart and not to bother about the child. He would
insist and grab the child from her; between them the child would
drop on the cart-track and the wheel would pass over the child. He
would get so furious with his wife that he would strike her with
the goading-stick.

At that time he was fanning the thera with a palmyrafan
and he absent-mindedly struck the head of the thera with the fan.
The thera, knowing the thoughts of the young bhikkhu, said, * You
were unable to beat your wife; why have you beaten an old
bhikkhu?’ Young Sarmgharakkhita was very much surprised and
embarrassed at the words of the old bhikkhu; he also became
extremely frightened. So he fled. Young bhikkhus and novices of
the monastery chased him and finally took him to the presence of
the Buddha.

When told about the whole episode, the Buddha said that
(*) the mind has the ability to think of an object even thought it
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might be far away, and that one should strive hard for liberation
from the bondage of passion, ill will and ignorance.
Then the Buddha spoke in verse as above
At the end of the discourse the young bhikkhu attained

Sotapatti Fruition.

e Vocabulary
1 whoso (pron.)

2  torelease from
3 the bond of Mara

4 senior bhikkhu

5 to name (the child)
after (the Thera)
6 in due course

7  set of robes

disheartened (a)

9  tolive the life of
layman

10 episode (n)

11 apalmyra fan

o0

12 absent-mindedly (a)

his mind wandered

[‘hu:sov]

[ri‘li:z]
[bo:nd]

[‘si:nig]

[roub]
[dis‘ha:tnd]

[‘episoud]
[pel’maira
feen]
[ob’sent
‘maididli]

whoever, bdt cir ai
(chit ¢6)

thoat khoi

sy troi bugc cua Thién
ma (duc lac)

ty kheo cao ha
(Truong ldo)

dat tén (con) theo (tén
vi Truwong ldo)

dén diing thoi diém
(tudi trieéng thanh)
boy

chan nan

doi song cw si (hoan
tuc)

tinh tiét

chiéc quat ld béi

lang tri

tdm ong lang thang di
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and a train of theo mot chudi vong
thoughts followed tuong.

(*) the mind has ability to think of a pleasant object even
thought it might be far away, and that one should strive hard
for liberation from the bondage of passion, ill will and
ignorance.

Tam (pham) hay chay theo canh ma no vira long cho di no
di thdt xa; hay tinh tin thodt khéi rang budc cua tham, san va
Si.

NOTE

(1) ekacaram: walking alone, moves about alone. It means
conceiving one thought at a time, i.¢., this one thought arises
only when another ceases. Because no two thought moments
arise at a particular time.

ekacarar: don déc, di mét minh. Nghia la te twéng chi xudt
hién mét lan, tirc la tw tedng ndy chi khéi 1én khi nao tw twong
khdc mat di. Vi khéng cé hai sdt na tw twéng xudt hién ciing
mot luc.

(2) guhasayam : lit, lying or sleeping in a cave; mind lies and
arises continually in the cave of the heart (hadayavatthu), the
seat of consciousness.

guhasayari : theo nghia den, nam hay ngu trong hang dong,
tém c6 mat va khéi sanh lién tuc trong sdc y vit
(hadayavatthu- ché nwong cia thirc).
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Verses 38 & 39

The story of Thera Cittahattha
(Cittahatthattheravatthu)

38. anavatthitacittassa saddhammam avijanato

pariplavapasadassa
Ai tam khong an tru

Khong biét chan diéu
phap

Tinh tin bi ring dong
Tri tu¢ khong vién
thanh.

paiiia na paripurati //

He whose heart abides not
steadfast,

He who knows not the Good
Law,

He whose faith flounders about,
Such a man lacks perfect
wisdom.

39. anavassutacittassa ananvahatacetaso

puiiiapapapahinassa
Tam khong déy tran duc
Tam khong (' han ) cong
pha

Doan tuyét moi thién ac

K¢ tinh khong so hai.
(TK Thich Minh Chau)

(1) n’atthi jagarato (2) bhayam//

He whose heart is unwetted by
the rain of lust,

He whose heart is unsigned by
the fire of ill-will,

He whose has renounced both
good and evil,

He who is vigilant, such a man
has nothing to fear.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 38 and 39, with reference to Thera Cittahatha.

A man from Savatthi, after looking for his lost ox in the
forest, felt very hungry and went to a village monastery, where he
was given the remains of the morning meal. While taking his food,
it occurred to him that even though he worked hard every day he
could not get such good food and that it might be a good idea to
become a bhikkhu. So he asked the bhikkhus to admit him into the
Order. At the monastery, he performed the duties of a bhikkhu and
as there was plenty of food he soon gained weight. After some
time, he got weary of going round for alms-food and returned to
the life of a lay man. A few days later, he felt that life at home was
too strenuous and he went back to the monastery to be admitted as
a bhikkhu for a second time. For a second time, he left the Order
and returned to home-life. Again, he went back to the monastery
for a third time and left it. This shuttling process went on for six
times, and because he acted only according to his whims he was
known as Thera Cittahattha.

While he was going back and forth between his home and
the monastery, his wife became pregnant. One day, during his last
stay at home, he happened to enter the bedroom while his wife
was asleep. She was almost naked as the clothes she was wearing
had partially fallen off. She was also snoring loudly through her
nose and mouth and saliva was trickling down her mouth. Thus,
with her mouth open and her bloated stomach, she looked just
like a corpse. Seeing her thus, he instantly came to perceive the
impermanent and unpleasant nature of the body, and he
reflected, “I have been a bhikkhu for several times and it is only
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because of this woman that I have not been able to remain as a
bhikkhu.” Hence, taking the yellow robe with him he left his home
for the monastery for the seventh time. As he went along he
repeated the words “impermanence” and “unpleasantness” (anicca
and dukkha) and thus attained Sotapatti Fruition on the way to the
monastery.

On arrival at the monastery he asked the bhikkhus to admit
him into the Order. They refused and said, “We cannot admit you
as a bhikkhu. You have been shaving your head so often that your
head is like a whetting stone.” Still, he entreated them to admit
him into the Order just once more and they complied. Within a
few days, the bhikkhu Cittahattha attained arahatship together with
Analytical Insight. Other bhikkhus, seeing him staying on for a
long time in the monastery, were surprised and they asked him the
reason why. To this, he replied, “I went home when I still had
attachment in me, but now that attachment has been cut off.” The
bhikkhus, not believing him, approached the Buddha and reported
the matter. To them, the Buddha said, “Thera Cittahattha was
speaking the truth; he shifted between home and monastery
before because at that time, his mind was not steadfast and he
did not understand the Dhamma. But at this moment, Thera
Cittahattha is already an arahat; he has discarded both good and
evil.”

Then the Buddha spoke in verses as above.

e Vocabulary
1 The Good Law The true Dhamma
Chan Diéu Phap
2 faith (flounder [fei0 ‘flaunds] niém tin ring dong
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12

13

14

15

about)

to get weary of
going round for
alms-food
trenuous (a)
shuttle (n)
shuttling process

whim (n)

to go back and
forth/ to shift
between A and B
bloated stomach
like a corpse
impermanent (a)
unpleasant (a)

the impermanent &

unpleasant nature
of the body
a whetting stone

...his mind was not

steadfast
to entreat

He has discard both

good and evil

NOTE
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[“wiari]

[‘trenjuos]
[<fatl]
[¢[atlin
pra’ses]
[wim]

[‘bloutid]
‘stamok ko:ps]
[im‘pa:monont]
[an‘pleznt]

[wetin stoun]

[ ‘stedfast]
[in ‘tri:t]

[di,ska:d]

mét méi vi di khat
thuc

rough, hard ; vat va
con thoi

qua trinh qua lai nhu
thoi dva

tinh cdach bdt thwong
qua lai / di di lai lgi
gita Ava B

bung truong phinh
giong nhw xdc chét
anicca; vo thuong
dukkha; bat toai
ban chdt vé thuwong
va bat togi cuia than.

da mai dao
tam bat dinh

to implore; to beg /
khan khodn

Vi dy da dirt ca
phuéc lan tdi
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(1) puifapapapahinassa: one who has gone beyond both
good and evil: i.e., an Arahat. Whatever actions he does, an
Arahat does not commit any morally good or morally bad
volition action (kiriya); all his actions are non-kamma
producing. Understanding things as they truly are, he has
finally shattered the cosmic chain of cause and effect.

puiiiapapapahinassa: nguoi vuwot khoi thién va dac tuc la vi
A-la-hdn. Vi A-la-hén lam bat civ hanh déng nao déu khéng
tao nghiép (tam Duy tdac). Do nhan dwoc thyc tuong cua van
phadp, Ngai cudi cing di phd tan xiéng xich cia vong ludn
héi nhdn qua.

(2) Jagarato: one who is awake or vigilant, i.e., an Arahat.
Whether awake or asleep, an Arahat is regarded as vigilant as
the moral qualities, viz., faith, diligence, mindfulness,
concentration and wisdom, are ever present in him.

Jagarato : nguoi tinh thirc, la vi A-la-han. Du thirc hay ngu,
vi A-la-hdan déu dang gidc tinh véi cdc phdm chit dao dirc:
Tin, Tén, Niém, Pinh va Tué .
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Verse 40

The story of Five Hundred Bhikkhus
(Pancasatabhikkhu vatthu)

e kumbhiipamam kayam imam viditva
nagarapamam cittam idam thapetva
yodhetha maram pafnfiavudhena

jitafi ca rakkhe anivesano siya //(1)

Biét than nhu d6 gdbm  Realizing that this body is
fragile as a jar,
Tra tAm nhu thanh tri  establishing these thoughts as
firm as a city.
Chéng Ma v6i guom  One should attack Mara with
tri  the weapon of wisdom;
Giir chién thang khong  one should stand guard over
tham.  Mara when he is defeated; one
(TK Thich Minh Chdu) should never rest.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 40, with reference to five hundred bhikkhus.

Five hundred bhikkhus from Savatthi, after obtaining a
subject of meditation from the Buddha, travelled for a distance of
one hundred yojanas away from Savatthi and came to a large
forest grove, a suitable place for meditation practice. The
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guardian spirits of the trees dwelling in that forest thought that if
those bhikkhus were staying the forest it would not be proper for
them to live with their families in the trees. So they descended
from the trees, thinking that the bhikkhus would stop there only for
one night. But the bhikkhus were still there at the end of a
fortnight; then it occurred to them that the bhikkhus might be
staying there till the end of the vassa. In that case, they and their
families would have to be living on the ground for a long time. So,
they decided to frighten away the bhikkhus, by making ghostly
sounds and frightful apparitions. They showed up with bodies
without heads, and with heads without bodies, etc. The bhikkhus
were very upset and left the place and returned to the Buddha, to
whom they related everything. On hearing their account, the
Buddha told them that this had happened because previously they
went without any weapon and that they should go back there
armed with a suitable weapon. So saying, the Buddha taught them
the entire Metta Sutta (discourse on Loving-Kindness)
beginning with the following stanza:

Karaniyamattha kusalena

Yanta santam padarir abhisamecca

Sakko ujii ca suhujii ca

Suvaco c’assa mudu anatimani.

[These above stanza may be translated as follows:

He who is skilled in (acquiring) what is good and
beneficial, (mundane as well as supra-mundane), aspiring to attain
Perfect Peace (Nibbana) should act (thus): (*) He should be
efficient, upright, perfectly upright, compliant, gentle and free
from conceit.]
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The Bhikkhus were instructed to recite the sutta from the
time they came to the outskirts of the forest grove and to enter
the monastery reciting the same. The bhikkhus returned to the
forest grove and did as they were told. The guardian spirits of the
trees receiving loving-kindness from the bhikkhus reciprocated
by readily welcoming and not harming them. There were no more
ghostly sounds and ungainly sights. Thus left in peace, the
bhikkhus meditated on the body and came to realize its fragile
and impermanent nature.

From the Jetavana monastery, the Buddha, by his
supernormal power, learned about the progress of the bhikkhus
and sent forth his radiance making them feel his presence. To
them, He said,” Bhikkhus, just as you have realized, the body is,
indeed, impermanent and fragile like an earthern jar.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the five hundred bhikkhus
attained arahatship.

e Vocabulary

1  Yojana do tuan, khodng 12
2 the guardian spirits dam
of the tree than cay , tho than
3 todescend from [di‘send] (ha) xudng dat
4 to frighten away [“fraitn] gay ra cam giac lo s¢
5  afortnight [“fo:tnait] a period of two weeks
6  to make ghostly [‘goustli tao am thanh ma quai
sounds saund]
7 frightful [ “fraitful ma quy hién hinh dang

apparitions ,&pa’tin] SQ
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8  Metta Sutta Kinh Tam tw
(discourse on
Loving- kindness)

9 toarm [a:m] trang bi (vii khi)

10 torecite the sutta [r1’sait] tung kinh

11 outskirts (n) [‘autsko:ts] vung ngogi o
the outskirts of the bia rung
forest grove

12 toreciprocate [r1’sipakeit] dén dap lai

13 fragile (a) [‘freedzail] méng manh, dé vé

14 to send forth one’s phong hao quang
radiance [‘reidions]

15 an earthen jar [‘0:0on dsa:]  lo gom

16 to meditate on the body and  qudn than va nhdan ra ban
come to realize its fragile chat mong manh va vé
and impermanent nature. thuwong cua than.

(*) He should be efficient, upright, perfectly upright, compliant,
gentle and free from conceit.
Nguwoi nén c6 kha ndng, chdt phéc, ngay thang, nhu thudn,
hién hoa va khéng kiéu man.

Karaniyamattha kusalena

Yanta santam padari1 abhisamecca
Sakko ujii ca suhujii ca

Suvaco c’assa mudu anatimani.

Nguwoi hang mong thanh tinh
Nén thé hién phdp lanh
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C6 kha nang chat phdc

Ngay thang va nhu thudn

Hién hoa, khong kiéu man.
NOTE

(1) anivesano siya: not to be attached; in this context not to be
attached to Jhana ecstasy and serenity through meditation,
but to proceed further with Insight mediation practices until
the attainment of Arahatship.(The Commentary).

anivesano siya: khong dinh mdc; trong néi dung nay nghia
la khong dinh mdc vao trang thai hi lac va sy an tinh cua
Jhana (thién)cé dwoc nho thién dinh ma phdi tién xa hon véi
sw tu tdp Thién Qudn cho dén khi déic qua A la hén. (Chii
giai )

(2)  Mara means the passions.
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Verse 41

The story of Tissa, the Thera with a Stinking
Body (Putigattatissattheravatthu)

e aciram vat’ayam kayo pathavim adhisessati

chuddho apetaviiifiano nirattham va kalingaram// (1)

Khong bao lau than ndy  In no long time this body will lie
s& nam dai trén dit, on the ground.
Bi vat bo, vo thuc, Despised, with consciousness
departed,
Nhu khtc cay vo dung. like a useless log.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 41, with reference to Thera Tissa.

After taking a subject of meditation from the Buddha,
There Tissa was diligently practicing meditation when he was
afflicted with a disease. Small boils appeared all over his body
and these developed into big sores. When these sores burst, his
upper and lower robes became sticky and stained with pus and
blood, and his whole body was stinking. For this reason, he was
known as Putigattatissa. Tissa the Thera within stinking body.

As the Buddha surveyed the universe with the light of his
own intellect, the thera appeared in his vision. He saw the
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sorrowful state of the thera, who had been abandoned by his
resident pupils on account of his stinking body. At the same time,
He also knew that Tissa would soon attain Arahatship. So, the
Buddha proceeded to the fire-shed, close to the place where the
Thera was staying. There, he boiled some water, and then going to
where the Thera was lying down, took hold of the edge of the
couch. It was then only that the resident pupils gathered round the
Thera, and instructed by the Buddha, they carried the Thera to the
fire-shed, where he was washed and bathed. While he was being
bathed, his upper and lower robes were washed and dried. After
the bathe, the Thera became fresh in body and mind and soon
developed one-pointedness of concentration. Standing at the
head of the couch, the Buddha said to him that (*) this body when
devoid of life would be as useless as a log and would be laid on
the earth.

Then the Buddha spoke in verse as above.

At the end of the discourse Thera Tissa attained arahatship
together with Analytical Insight, and soon passed away.

e Vocabulary

1 Piatigattatissatthera Tich Pai dvcc Tissa
vatthu (co) than hoi ham

2 putigatta stinking body; thdan hoi

ham

3 todespise [dis’paiz] khinh thuong

4  asmall boil [boil] mun nhot

5 abigsore [so:r] ung nhot

6  the upper and lower y ngoai va y ngi
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robes
7 sticky & stained (a) [‘stiki steind] dinh va 6 ué

8  pus & blood (n) [pas & blad]  mu va madu
9  the edge of the [edzof 8o dau giwong
couch kaut[]
10 one-pointedness of [wan Pinh nhdt tam
concentration ‘poitidnis]
11 ..survey the universe with the qudn sat thé gian bang
light of his own intellect. tué giac

(*) This body when devoid of life would be useless as a log and
would be laid on the earth —
Théin nay khéng cé sw séng sé nam trén mat dat giong nhu
khiic g6 muc ma théi.

NOTE
(1) Kalingaram: a rotten log which cannot be used for any

purpose.
Kalingarari : khitc g6 muc vé dung
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Verse 42

The Story of Nanda, the Herdsman
(Nandagopalakavatthu)

e diso (1) disam yamtam kayira veri va pana verinam
micchapanihitam cittam papiyo nam tato kare //

K¢ thu hai ké tht Whatever a hater do to a
Oan gia hai oan gia  hater, or an enemy to an
enemy,
Khéng bang tim hudng ta  Thoughts attached to
Gay ac cho tu than.  falsehood will do a man yet
(TK Thich Minh Chdu)  more harm.

Story

While on a visit to a village in the kingdom of Kosala, the
Buddha uttered Verse 42, with reference to Nanda, the herdsman.

Nanda was a herdsman who looked after the cows of
Anathapindika. Although only a herdsman, he had some means of
his own. Occasionally, he would go to the house of Anathapindika
and there he sometimes met the Buddha and listened to his
discourses. Nanda requested the Buddha to pay a visit to his
house. But the Buddha did not go to Nanda’s house immediately,
saying that it was not yet time.
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After some time, while travelling with his followers, the
Buddha went off his route to visit Nanda, knowing that the time
was ripe for Nanda to receive his teaching properly. Nanda
respectfully received the Buddha and his followers; he served
them milk and milk products and other choice food for seven days.
On the last day, after hearing the discourse given by the Buddha,
Nanda attained Sotapatti Fruition. As the Buddha was leaving that
day, Nanda carrying the bowl of the Buddha, followed him for
some distance, paid obeisance and turned back to go home.

At that instant, a hunter who was an old enemy of Nanda, shot
him down. The bhikkhu, who were following the Buddha, saw
Nanda lying dead. They reported the matter to the Buddha, saying,
“Venerable Sir, because you came here, Nanda who made great
offerings to you and accompanied you on your return was killed as
he was turning back to go home.” To them, the Buddha replied, “
Bhikkhus, (*) whether I came here or not, there was no escape
from death for him, as a wrongly directed mind can do oneself
much greater harm than an enemy or a thief can.”

Then the Buddha spoke in verse as above.

e Vocabulary

1  Nandagopalaka Tich Nanda, ngwoi chan
Vatthu bo

2 enemy (n) [‘enimi] ke thu, quan dich

3 hater (n) [‘heito] nguoi cam thu

4 herdsman (n) [‘ho:dzmaen] nguwoi chan gia suc

5  Anathapindika Trwong gia Cap-cé-déc

6 ...some means of [mi:nz] ban than giau co

his own
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to pay a visit to s.0 to visit to s.o

the time was ripe co duyén da dén

a wrongly directed tam hwdng sai lam /
mind tam huwong ha

(*) *“ Bhikkhus, whether I came here or not, there was no
escape from death for him, as a wrongly directed mind can do
oneself much greater harm than an enemy or a thief can.”

“Nay cdc Ty kheo, dit Ta c6 xudt hién hay khéng thi 6ng ta
ciing khong thodt khéi tiv than, vi tém léch lac sai lam lam hai
ban théan nhiéu hon so véi ké thit hay tén trém.”

NOTE

(1) diso: lit., an enemy ; a thief in this context (The
Commentary)

(2) According to the Commentary, the mind wrongly set on the
tenfold evil path, will cause ruin and destruction not only in this
life, but also even in the hundred thousand future existences in
Apaya.

Theo Chii gidi, tdm hwdng ha theo thdp dc sé gdy nén sw ton
hai va hoai diét khong chi trong kié'p hién tai ma con trong cad
tram ngan kiép tuwong lai trong Pia nguc.

That is, the mind directed towards The Tenfold Evil Path
(akusala) — namely.



Muwéi logi tam bit thién

10

Killing
Stealing
Sexual
misconduct
Lying
Slandering
Harsh speech

Vain talk
Covetousness

T11-will
False belief
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[kilin]
[sti:lin]
[‘sekfual
mis’kondokt]
[‘laiin]
[‘sla:dorin]
[ha:[ spi:t[]

[‘vein to:k]
[‘kavitosnis]

[il wil]
[fo:ls bi’li:f]

Sat sanh
Trém cdp
Ta hanh

Noi doi

Noi loi dam thoc
N6i loi thé 1o,
coc can

Noi loi phu
phiém

Tham lam

San han

Ta kién
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Verse 43

The story of Soreyya
(Soreyyattheravatthu)

e na tam mata pita kayira aiifie va pi ca natika
sammapanihitam cittam seyyaso (*) nam tato kare//

Piéu me, cha, ba con Neither mother nor father could
Khong co6 thé 1am dugc  do this, nor other relatives
besides;
Tam hudng chanh 1am dugc, Thoughts well-directed could do
Lam duoc tdt dep hon. this far better.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 43, with reference to Soreyya, the son of a rich man
of Soreyya city.

On one occasion, Soreyya accompanied by a friend and
some attendants was going out in a luxurious carriage for a bath.
At that moment, Thera Mahakaccayana was adjusting his robes
outside the city, as he was going into the city of Soreyya for alms-
food. The youth Soreyya, seeing the golden complexion of the
Thera, thought, * How I wish the Thera were my wife, or else that
the complexion of my wife were like that of his.” As the wish
arose in him, his sex changed and he became a woman. Very
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much ashamed, he got down from the carriage and ran away,
taking the road to Taxila. His companions missing him, looked for
him, but could not find him.

Soreyya, now a woman, offered her signet ring to some
people going to Taxila, to allow her to go along with them in their
carriage. On arrival at Taxila, her companions told a young rich
man of Taxila about the lady who came along with them. The
young rich man, finding her to be very beautiful and of a suitable
age for him, married her. As a result of this marriage two sons
were born; there were also two sons from the previous marriage of
Sorreyya as a man.

One day, a rich man’s son from the city of Soreyya came to
Taxila with five hundred carts. Lady-Soreyya recognizing him to
be an old friend sent for him. The man from Soreyya city was
surprised that he was invited, because he did not know the lady
who invited him. He told the lady-Soreyya that he did not know
her, and asked her whether she knew him. She answered that she
knew him and also enquired after the health of her family and
other people in Soreyya city. The man from Soreyya city next told
her about the rich man’s son who disappeared mysteriously while
going out for a bath. Then the lady-Soreyya revealed her identity
and related all that had happened about the wrongful thoughts
with regard to Thera Mahakaccayana, about the change of sex,
and her marriage to the young rich man of Taxila. The man from
the city of Soreyya then advised the lady-Soreyya to ask pardon
of the Thera. Thera Mahakaccayana was accordingly invited to the
home of Soreyya and alms-food was offered to him. After the
meal, the lady-Soreyya was brought to the presence of the Thera,
and the man from Soreyya told the Thera that the lady was at one
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time the son of a rich man from Soreyya city. He then explained to
the Thera how Soreyya was turned into a female on account of
his wrongful thoughts towards the respected Thera. Lady-Soreyya
then respectfully asked pardon of Thera Mahakaccayana. The
Thera then said, “Get up, | forgive you.” As soon as these words
were spoken, the woman was changed back to a man. Soreyya
then pondered how within a single existence and with a single
body he had undergone change of sex and how sons were born to
him, etc. And feeling very weary and repulsive of all these
things, he decided to leave the household life and joined the Order
under the Thera.

After that, he was often asked, “Whom do you love more,
the two sons you had as a man or the other two you had as a
wife?” To them he would answer that his love for those born of
the womb was greater. This question was put to him so often, he
felt very much annoyed and ashamed. So he stayed by himself
and with diligence, contemplated the decay and dissolution of the
body. He soon attained arahatship together with the Analytical
Insight. When the old question was next put to him he replied that
he had no affection for any one in particular. Other bhikkhu
hearing him thought he must be telling a lie. When reported about
Soreyya giving a different answer, the Buddha said, “My son is
not telling lies, he is speaking the truth. His answer now is
different because he has now realized arahatship and so has no
more affection for anyone in particular. (*) By his well-directed
mind my son has brought about in himself a well-being which
neither the father nor the mother can bestow on him.”

Then the Buddha spoke in verse as above.
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e Vocabulary
1  arightly applied mind

12
13

14
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At the end of the discourse many attained Sotapatti

a well- directed mind

# a wrongly directed
mind

the golden
complexion

signet ring

to send for sb
wrongful thought
with regard to

to ask pardon of sb
on account of

to turn into

a single existence
weary & repulsive

to stay by himself
decay & dissolution

to bestow on

[gouldon
kam‘pleksan]
[‘signit rin]

[‘ronfl 0o:t]
[a:sk “pa:dn]
[o ‘kaunt]
[‘wiori &
ri‘palsiv]
[‘dikei &

,diso‘lu;n]
[bi ‘stou]

tam chdan chanh,
tam hwong thwong
# tam léch lac,
hwong ha

thén sdc (dep sdang)
to vang rong

nhdn (xwa cé khdc
ddu 6 trén)

moi, goi, thinh dén
¥ nghi sai lam

lién quan dén

xin sam hoi

vi, do

hoa thanh

kiép song duy nhat
chan ngan

song an dat
sy sanh diét

ban cho

(*) ...By his well-directed mind my son has brought about in
himself a well-being which neither the father nor the mother can

bestow on him.”
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... Do tam hwong thwong ma con trai Ta da mang lai sy

nghiép (Thanh san) cho minh ma ca cha lan me khong thé tao

dwoc.” (Thanh san: tai san bdac Thanh)
NOTE

(*) seyyaso: the rightly-directly mind can lead one to the well-
being of a man and of a deva and even to the realization of

Nibbana.

seyyaso: tam huéng thirong c¢é thé dwa ching sanh dén céi
lanh lam nguweoi, lam mot vi thién va ngay cd chirng ddc Niét ban.

That is, the mind directed towards the ten Kinds of meritorious

deeds (kusala) — namely
Thap Phuc Hanh Tong

1 Generosity [,dzeno‘rositi]

2 Morality [mo‘reeliti]

3 Meditation [,medi‘teifn]

4 Reverence [‘revorons]

5 Service [‘sa:vis]

6 Transference of  [‘trensforons]
merit

7 Rejoicing in [r1‘d3oisin]
others’ merit

8 Hearing the [‘doktrin]
doctrine

9 Expounding [iks‘paundin]
the doctrine

10 Straightening [‘streightnin]

one’s right view

B6 thi

Tri gioi

Hanh thién

Cung kinh (bdc
truong thuong)
Phuc vu

Hoi huéng phuée
bau

Tuy hy voi phwoc bau
nguoi khdc

Thinh phap

Truyén ba gido phdp

Cung co chanh kien.



152

Chapter 4

PUPPHAVAGGA

THE FLOWERS

PHAM HOA

16 Verses (44-59) — 12 Stories
18 Bai ké— 12 Tich truyén
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Verses 44 & 45

The Story of Five Hundred Bhikkhus
(Pancasatabhikkhuvatthu)

44. ko imam pathavim vijessati
yamalokam ca (1) imam sadevakam (2)
ko dhammapadam sudesitam (3)
kusalo puppham’iva pacessati //

Ai chinh phuc dat nay ~ Who shall overcome this earth,
Da ma, Thién gidi nay? and this World of Yama, and the
World of the Gods?
Ai khéo giang Phap ct Who shall pluck the well-taught
Nhu nguoi khéo hdi hoa? Words of Truth, even as a good
man plucks a flower?

45. sekho (4) pathavim vijessati
yamalokam ca imam sadevakam
sekho dhammapadam sudesitam
kusalo puppham’iva pacessati //

Hitu hoc chinh phuc dat  The disciple shall overcome this
Da ma, Thién gigi ndy earth, and this World of Yama,
and the World of the Gods.
Hitru hoc giang Phap ci The disciple shall pluck the well-
Nhu nguoi khéo hai hoa.  taught Words of Truth, even as a
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(TK Thich Minh Chdu)  good man plucks a flower.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 44 and 45, with reference to five hundred bhikkhus.

Five hundred bhikkhus, after accompanying the Bhuddha to
a village, returned to the Jetavana monastery. In the evening,
while the bhikkhus were talking about the trip, especially the
condition of the land, whether it was level or hilly, or whether
the soil was clayey or sandy, red or black, etc., the Buddha
came to them. Knowing the subject of their talk, he said to them,
(*) “Bhikkhus, the earth you are talking about is external to the
bodys; it is better, indeed, to examine your own body and make
preparations (for meditation practice).”

The Buddha then spoke in verses as above.

At the end of the discourse those five hundred bhikkhus
attained Arahatship.

e Vocabulary

1 topluck [plak] hai, giang
2 the well-taught [pri:tft] the well preached
Words of Truth [‘steenza] khéo thuyét gidng
Phap
3 the condition of the [kon‘difn of 8o  dia chat, dia hinh
land leend]
4 level or hilly [‘levl ‘hilli] bang phdng hay
gdp ghénh
5 the soil was clayey dat ldy 16i hay séi dd
or sandy, red and mau den hay ndu

black
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(*) “Bhikkhus, the earth you are talking about is external to the
body; it is better, indeed, to examine your own body and
make preparations (for meditation practice).”

“Cac Ty khuu, dia dai cdac vi dang noi thugc vé ngoai canh
(ngodi than), thdt vdy, tét hon hdy qudn xét ban than, hay

hoan bj viéc tu tdp thién.” (hoan bi: hoan thién va chudn bj)

NOTE

(1) Yamalokafica (yama + loka) : By the realm of Yama are
meant the four woeful states — namely, hell, the animal, the

Peta Realm, and the Asura Realm.

Cinh gidi Da ma la bon doa xir - dia nguc (nirava), bang
sanh (tiracchanayoni), nga qui (petaviyasa), A-tu-la

(asurakaya)

(2) imam sadevakam : the human plane and the six celestial
planes - coi nguoi (manussa), sau coi troi Duc gioi la Tw
Thién Vuong (catummahardjika), Pao Loi (tavatimsa), Da Ma
(vama), Pau Sudt (tusitd), Héa Lac thién (nimmanarati) va

Tha Hoa Tw Tai (paranimmitavasavatti).

(3) dhammapadar sudesitam: the well-taught Path Virtue; here
it means the thirty- seven Factors Enlightenment

(Bodhipakkhiya Dhamma). They are:
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dhammapadam sudesitarir: Con dwong Gioi diec duoc khéo

thuyét giang la 37 Pham Tro Pao:

1

Satipatthana

The Four Foundations of
Mindfulness
Sammappadhana

The Four Supreme Efforts
Iddhipada

The Four Means of
Accomplishment.

Indriya

The Five Faculties

Bala

The Five Forces
Bojjhanga

The Seven Constituents of
Enlightenment.
Magganga

The Eightfold Path

T Ni¢m Xur
[faudei‘ nzof ‘maidfulnis]

TG Chanh Can
[su:‘pri:m ‘efot]
Ta Nhu Y Tuac

[mi:nz of okom*plifmont]

Ngii Quyén
['feekoalti]

Ngu Luc
[“fo:rsis]

That Giac Chi
[kon‘stijuent of
in‘laitnmont]
Bat Chanh Pao
[‘eitfould pa:0]

Sekkho / Sekkha/ Ariya Sekkha: one who practices the
Dhamma and has entered the Path, but has not yet become an
Arahat
Sekkho / Sekkha/ Ariya Sekkha: bdc Hitu hoc dang thuc
hanh Phap, da buoc vao Pao nhung chua tro thanh vi A la
han.
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Verse 46

The Story of the Bhikkhu who contemplates
the Body as a Mirage
(Maricikammatthanika bhikkhu vatthu)

e phenipamam(1) kayamimam viditva
maricidhammam (2) abhisambudhano
chetvana marassa papupphakani (3)
adassanam maccurajassa gacche //

Biét than nhu bot nuéc  He who knows that this body is
like foam,

Ngo than 1a nhu huyén  he who clearly comprehends that
it is of the nature of a mirage.

Bé tén hoa cia Ma  Such a man will break the flower-
tipped arrows of Mara and
Vuot tim mét Than chét.  will go where the King of Death
( TK Thich Minh Chdu)  will not see him.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 46, with reference to a certain bhikkhu.

On one occasion, a certain bhikkhu, after taking a subject
of meditation from the Buddha, went to the forest. Although he
tried hard he made little progress in his meditation; so he decided
to go back to the Buddha for further instruction. On his way back
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he saw a mirage, which, after all, was only an illusive
appearance of a sheet of water. At that instant, he came to
realize that the body also was insubstantial like a mirage. Thus
keeping his mind on the insubstantiality of the body he came to
the bank of the river Aciravati. While sitting under a tree close to
the river, seeing big froths breaking up, he realized the
impermanent nature of the body.

Soon, the Buddha appeared in his vision and said to him,
“My son, just as you have realized, (*) this body is impermanent
like froth and insubstantial like a mirage.”

Then the Buddha spoke in verse as above.

At the end of the discourse the bhikkhu attained

Arahatship.
e Vocabulary
1  The bhikkhu who Vi ty khvu quan
contemplates the body niém than nhuw bao
as a mirage anh (ao anh)
2 foam (n) [foum] bot nuroc
3 invisible (a) [in‘vizobl] vo hinh
mirage (n) do anh
illusive appearance [1°lu:siv sw xudt hién mo do
5  asheet of water o’pisrons] anh nuoc
6  froth (n) [fro0] bot nuwroc
.. seeing big froths thdy nhiéu bot nuréc
breaking up néi lén roi tan bién
7  insubstantial (a) [insob’steenfol] khong thdt
8  insubstantiality (n) [insob,steen[i’  tink chat h do

eloti]
9  the impermanent ban chdt v6 thuwong
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nature of the body. ctia than (ngii udn)

(*) this body is impermanent like froth and insubstantial like a

mirage.

Than nay vo thuwong nhu bot nudc va hw ao nhu bao anh.

NOTE

(1)

2)

3)

Phentipamam: like froth; it means that body is perishable
and impermanent like froth.

Vi nhw bot nwéc; xac than nay sanh diét va vo thuwong nhw
bot nuée (dau ganh).

maricidhamman: lit., mirage + nature; nature of a mirage
i.e., insubstantial like a mirage.
Nghia la do dnh, tinh chdt cia than huyén hodc nhw do anh.

marassa papupphakani: flowers or arrows of Mara. These
flowers or arrows of Mara represent the tivagtarr or the three
kinds of vagtarm (rounds), viz., kamma vattam (the round of
moral defilements), kammavattarr (the round of volitional
action) and vipakavattarin (the round of effects). According
to the Commentary, this chain or round is broken when cut
by the sword of Ariya magga fiana.

marassa papupphakani : nhitng bong hoa hay nhirng miii
tén ciia Ma vwong. Chiing tiwong triung cho ba vong ludn hoi,
tire la phién ndo ludn, nghiép ludn va qua ludn. Theo Chii
gidi, ba chudi hay ba ludn nay chi bi cat ditt boi thanh girom
ctia bac Thanh Kién Dao.
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Verse 47

The Story of Vitatubha (Vitatibhavatthu)

e pupphani h’eva pacinantam byasattamanasam naram
suttam gamam mahogho’va maccu adaya gacchati //

Nguoi nhdt cac loai hoa Even while a man is gathering
flowers
Y dam say tham nhiém  and is absorbed in pleasure.
Bi Than chét mang di  Death comes and carried him off,
Nhu lut tr61 lang ngu.  even as a mighty flood overwhelms
(TK Thich Minh Chdu)  a sleeping village.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 47, with reference to Vitatibha, son of King
Pasenadi of Kosala.

King Pasenadi of Kosala, wishing to marry into the clan of
the Sakyans, sent some emissaries to Kapilavatthu with a
request for the hand of one of the Sakyan princesses. Not
wishing to offend King Pasenadi, the Sakyan princes replied that
they would comply with his request, but instead of a Sakyan
princess they sent a very beautiful girl born of King Mahanama
and a slave woman. King Pasenadi made that girl one of his chief
queens and subsequently she gave birth to a son. This son was
named Vitatibha. When the prince was sixteen years old, he was
sent on a visit to King Mahanama and the Sakyan princes. There
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he was received with some hospitality but all the Sakyan princes
who were younger than Vitatibha had been sent away to a village,
so that they would not have to pay respect toVitatibha. After
staying a few days in Kapilavatthu, Vitatiibha and his company
left for home. Soon after they left, a slave girl was washing with
milk the place where Vitatibha had sat; she was also cursing him,
shouting, “This is the place where that son of a slave woman had
sat... “At that moment, a member of Vitatibha’s entourage
returned to fetch something which he had left at the place and
heard what the slave girl said. The slave girl also told him that
Vitatiibha’s mother, Vasabhakhattiya, was the daughter of the
slave girl belonging to Mahanama.

When Vitatibha was told about the above incident, he
became wild with rage and declared that one day he would wipe
out the whole clan of the Sakyans. True to his word, when
Vitatibha became king, he marched on the Sakyan clan and
massacred them all, with the exception of a few who were with
Mahanama and some others. On their way home, Vitatibha and
his army encamped on the sandbank in the river Aciravati. As
heavy rain fell in the upper parts of the country on that very night,
the river swelled and rushed down with great force carrying away
Vitatibha and his army into the ocean.

On hearing about these two tragic incidents, the Buddha
explained to the bhikkhus that his relatives, the Sakyan princes,
had in one of their previous existences, put poison into the river
killing the fish. It was as a result of that particular action that
the Sakyan princes had to die en masse. Then, referring to the
incident about Vitatibha and his army, the Buddha said, (*) “As a
great flood sweeps away all the villagers in a sleeping village, so
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also, Death carries away all the creatures hankering after sensual
pleasures.”

[ I S VS B\

10
11

12
13
14
15
16
17
18

Then the Buddha spoke in verse as above.

Vocabulary
(wish to marry into)
the clan of the
Sakyans
emissary (n)
a request for the hand
a slave woman
hospitality (n)
..he was received with
some hospitality
to pay respect to
entourage (n)
to become wild with
rage
to wipe out
True to sth (idm)
True to (his) words

to march on

to massacre

to encamp

the sandbank

en masse (adv)
in the upper parts
creature (n)

[‘emisori]

[,hospi‘teeloati]

[,ontu’ra:3]
[waild wid
reids]
[waip aut]

ma:t/]
‘maesoko]
in’kemp]
‘seendbeenk]

[
[
[
[

[kri‘tfoz]

cau hén véi hoang
toc Thich Ca.

sit than, sir gid

két than

nguoi nit no lé
long hiéu khdch
...Thai tw dwoc don
chao trong hdu

to pay homage to
nhitng tuy tung

néi con thinh né

xoa sach

xdy ra nhw Y muon
DPung nhuw loi ( cua
ong) noi

tién qudn vdo

mao (cugc) tan sat
cam trai

con cat

toan thé, gép lai
viing thwong nguon
sinh vdt, nguoi
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19 to hanker [ ‘haenka] ao woc, khao khat
hanker after sth khao khat cai gi

20 aresult of that két qua ciia (dc)
particular action nghiép

21 theriver swelled and rushed down  nuwdc song ddng lén va
down with great force carrying ngdp tran cuén phang..
away ...

(*) “As a great flood sweeps away all the villagers in a sleeping
village, so also, Death carries away all the creatures
hankering after sensual pleasures.”

“Nhw dong nwéc lii ngdp troi ca xom lang dang mé ngu, ciing
vdy, Tir than bdt tat ca nhitng ching sanh dang khdt khao
nhitng lac thu.”
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Verse 48

The Story of Patipujika Kumari
(Patipujikakumari vatthu)

e pupphani h’eva pacinantam byasattamanasam naram
atittam yeva kamesu antako kurute vasam //

Nguoi nhdt cac loai hoa Even while a man is gathering
flowers,

Y dim say, tham nhiém while his heart is absorbed in
pleasure.

Cac duc chua thoa man Even before he has satisfied his
desires,

D4 bi chét chinh phuc. death overpowers him.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 48, with reference to Patiptjika Kumari.

Patipijika Kumari was a lady from Savatthi. She married at
the age of sixteen and had four sons. She was a virtuous as well as
a generous lady, who loved to make offerings of food and other
requisites to the bhikkhus. She would often go to the monastery
and clean up the premises, fill the pots and jars with water and
perform other services. Patiptijika also possessed Jatissara
Knowledge through which she remembered that in her previous
existence she was one of the numerous wives of Malabhari, in the
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deva world of Tavatimsa. She also remembered that she had
passed away from there when all of them were out in the garden
enjoying themselves, plucking and picking flowers. So, every time
she made offerings to the bhikkhus or performed any other
meritorious act, she would pray that she might be reborn in the
Tavatimsa realm as a wife of Malabhari, her previous husband.

One day, Patipijika fell ill and passed away that same
evening. As she had so ardently wished, she was reborn in
Tavatimsa deva world as a wife of Malabhari. As one hundred
years in the human world is equivalent to just one day in
Tavatimsa world, Malabhart and his other wives were still in the
garden enjoying themselves and Patipiijika was barely missed by
them. So, when she rejoined them, Malabhart asked her where she
had been the whole morning. She then told him about her passing
away from Tavatimsa, her rebirth in the human world, her
marriage to a man and also about how she had given birth to four
sons, her passing away from there and finally her return to
Tavatimsa.

When the bhikkhus learned about the death of Patipijika,
they were stricken with grief. They went to the Buddha and
reported that Patiptjika, who was offering alms-food to them early
in the morning, had passed away in the evening. To them the
Buddha replied that (*) the life of beings was very brief; and that
before they could hardly be satiated in their sensual pleasures,
they were overpowered by Death.

Then the Buddha spoke in verse as above.

e Vocabulary
1  to make offerings cling dwong thue pham



of food and other
requisites to ...
premise (n)
Jatissara
Knowledge

in the deva world
of Tavatirmsa /
Tavatimsa realm
ardently (adv)

to be stricken with
/ by

they were stricken
with grief

to satiate

to overpower
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[“premis]

[‘a:dontli]
[‘strikon]

[‘seifieit]

[,ouva’pauor]

va cac vat dung khac
dén...

site, place

Tri nhé dwoe tién kiép
( Tiic mang minh)

Coi Pao Loi

$6i noi, manh liet
bi tac dong manh boi
ho phat sinh kinh cam

satisfy /thoa man
dp ddo, ché ngir

(*)... the life of beings was very brief; and that before they

could hardly be satiated in their sensual pleasures, they were
overpowered by Death.

... doi song chung sanh rdt ngan ngui, truoc khi ho thoa man

dwoc nhitng duc lac (ngii tran) thi da bi tie than dp ddo (roi vdo

tay Than chét).
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Verse 49

The Story of Kosiya, the Miserly Rich Man
(Macchariyakosiyasetthi Vatthu)

e yathapi bhamaro puppham vanngandham ahethayam
paleti rasam adaya evam game muni care //

Nhu ong dén v6i hoa Even as a bee, without injuring a
Khong hai sic va huong  flower, or the color, or the scent
thereof,
Che chd hoa, 1ay nhuy ~ Gathers the honey, and then flies
Bac Thanh di vao lang. away, even so should a sage go
about a village.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 49, with reference to the Chief Disciple Maha
Moggallana and the miserly rich man, Kosiya.

In the village of Sakkara, near Rajagaha, there lived a
miserly rich man by the name of Kosiya, who was very reluctant
to give away even the tiniest part of anything belonging to him.
One day, to avoid sharing with others, the rich man and his wife
were making some pancakes in the uppermost storey of their
house, where no one would see them.
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Early in the morning, on that day, the Buddha through his
supernormal power, saw the rich man and his wife in his vision,
and knew that both of them would soon attain Sotapatti Fruition.
So he sent his Chief Disciple Maha Moggallana to the house of the
rich man, with instructions to bring the couple to the Jetavana
monastery in time for the midday meal. The Chief Disciple, by
supernormal power reached Kosiya’s house in an instant and
stood at the window. The rich man saw him and asked him to
leave; the Venerable Maha Moggallana just stood there without
saying anything. In the end, Kosiya said to his wife, “Make a very
small pancake and give it to the bhikkhu.” So she took just a little
amount of dough and put it in the pan, and the cake filled up the
whole pan. Kosiya thought his wife must have put in too much, so
he took just a pinch of dough and put it into the pan, his pancake
also swelled into a big one. It so happened that however little
dough they might put in, they were unable to make small
pancakes. At last, Kosiya asked his wife to offer one from the
basket to the bhikkhu. When she tried to take out one from the
basket it would not come off because all the pancakes were
sticking together and could not be separated. By this time Kosiya
had lost all appetite for pancakes and offered the whole basket of
pancakes to Maha Moggallana. The Chief Disciple then delivered
a discourse on charity to the rich man and his wife. He also told
the couple about how the Buddha was waiting with five hundred
bhikkhus at the Jetavana monastery in Savatthi, forty-five yojanas
away from Rajagaha. Maha Moggallana, by his supernormal
power, then took both Kosiya and his wife together with their
basket of pancakes, to the presence of the Buddha. There, they
offered the pancakes to the Buddha and the five hundred bhikkhus.
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At the end of the meal, the Buddha delivered a discourse on
charity, and both Kosiya and his wife attained Sotapatti Fruition.

Next evening, while the bhikkhus were talking in praise of
Maha Moggallana, the Buddha came to them and said, (¥)
“Bhikkhus, you should also dwell and act in the village like Maha
Moggallana, receiving the offerings of the wvillagers without
affecting their faith and generosity or their wealth.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 Macchariyakosiya bon xén/ Kosiya
Setthivatthu ba ho / tich truyén

2 sage (n) [‘seid3] vi hién nhdn

3  miserly (a) [‘maizali] keo kiét

4  be reluctant to (a) [ri’laktont]  mién cudng

5 the uppermost storey [‘Apomoust  fdng cao nhdt

‘sto:ri]

6  inan instant [‘instont] trong choc ldt, Idp tirc

7  alittle amount of mot chut xiu bot nhao
dough [dou]
= a pinch of dough mot chut xiu xiu...

8  toswell into phinh lén, no ra

9 It so happened that [swel] No da xay ra nhw vay
(idm)

10 to come off tach ra

11 todelivera thuyét vé phdp bé thi
discourse on charity

12 appetite for sth (n) [‘@pitait] sw them an, ngon

miéng, ham thich
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to lose all appetite khéng con muén an
for
appetite for reading ham thich doc sdch

(1) should a sage walk in a village — A sage should walk ..

(*) “Bhikkhus, you should also dwell and act like Maha
Moggallana, receiving the offerings of the villagers without
affecting their faith and generosity or their wealth.”

“Cadc Ty khuu, hdy song va xit sy nhie Ton gia Maha
Moggallana, tho nhdn su cung duong cua ddan lang ma khong
lam tén hai dén dirc tin, sw bé thi hay tai san cua ho”
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Verse 50

The Story of the Ascetic Paveyya
(Paveyya Ajivaka Vatthu)

e na paresam vilomani, na paresam katakatam
attano va avekkheyya katani akatani ca //

Khong nén nhin 16i ngudi  Not the faults of others, not
Nguoi lam hay khong lam  things done and left undone by
others,
Nén nhin tu chinh minh  Only one’s own sins of
commission and
Co6 lam hay khong lam. omission should one regard.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 50, with reference to the ascetic Paveyya and a rich
lady.

A rich lady of Savatthi had adopted Paveyya, an ascetic,
as a son and was looking after his needs. When she heard her
neighbors talking in praise of the Buddha she wished very much
to invite him to her house to offer him alms-food. So, the Buddha
was invited and choice food was offered. (*) As the Buddha was
expressing appreciation (anumodana), Paveyya, who was in the
next room, fumed with rage. He blamed and cursed the lady for
venerating the Buddha. The lady heard him cursing and shouting



172

and felt so ashamed that she could not concentrate on what the
Buddha was saying. The Buddha told her not to be concerned
about those curses and threats, but to concentrate only on her
own good and bad deeds.

Then the Buddha spoke in verse above.

At the end of the discourse the rich lady attained Sotapatti
Fruition.

e Vocabulary

1  toadopt sb as sth [o°dopt] nhdn ai lam con nudi

2 (totake) in praise of ca ngoi

3 (to express) anumodana
appreciation [o,pri:fi‘eifn] tan than phudc bdau

4  to fume with rage [fju:m] néi con thinh né

5 toblamesb forsth  [bleim] trach mdng ai diéu gi
to blame sth on sb a6 thira diéu gi cho ai

6  curse & threat [ko:s] [Oret] 107 nguyén ria va khich

bac
7  to venerate [“venareit] respect , worship

(*) As the Buddha was expressing appreciation (anumodand),. ..

Trong khi Pirc Phdt dang gidng day vé viéc tan than phuéc
bau, ...



173

Verses 51 & 52

The Story of Chattapani, a Lay Disciple
(Chattapani upasakavatthu)

51. yathapi ruciram puppham vannavantam agandhakam
evam subhasita vaca aphala hoti akubbato //

Nhu bong hoa tuoi dep
C6 sac nhung khong huong

Ciing vay, 101 khéo no6i
Khong lam, khong két qua.

Like a beautiful flower that
possesses color but lacks
perfume.

So well-spoken words are
fruitless to one who does not
act.

52. yathapi ruciram puppham vanpavantam sagandhakam
evam subhasita vaca saphala hoti sakubbato //

Nhu bong hoa tuoi dep
C6 séc lai thém huong
Ciing vay, 101 khéo no6i

C6 1am, c6 két qua.
(TK Thich Minh Chdu)

Story

Like a beautiful flower that
possesses color and perfume.
So well-spoken words are
fruitful to one who acts.
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While residing at the Jetavana monastery, the Buddha
uttered Verses 51 and 52, with reference to the lay disciple
Chattapani and the two queens of King Pasenadi of Kosala.

A lay disciple named Chattapani who was an Anagami
lived in Savatthi. On one occasion, Chattapani was with the
Buddha at the Jetavana monastery respectfully and attentively
listening to a religious discourse, when King Pasenadi also came
to the Buddha. Chattapant did not stand up because he thought that
by standing up, it might mean that he was paying respect to the
king, but not paying due respect to the Buddha. The king took that
as an insult and was very much offended. The Buddha knew
exactly how the king was feeling; so he spoke in praise of
Chattapani who was well-versed in the Dhamma and had also
attained the Anagami Fruition. On hearing this, the king was
impressed and favorably inclined towards Chattapani.

When the king next met Chattapani he said, “You are so
learned; could you please come to the palace and give lessons on
the Dhamma to my two queens?” Chattapani declined but he
suggested that the king should request the Buddha to assign a
bhikkhu for this purpose. So, the king approached the Buddha in
connection with this, and the Buddha directed the Venecrable
Ananda to go regularly to the palace and teach the Dhamma to
queen Mallika and queen Vasabhakhattiya. After some time, the
Buddha asked the Venerable Ananda about the progress of the two
queens. The Venerable Ananda answered that although Mallika
was learning the Dhamma seriously, Vasabhakhattiya was not
paying proper attention. On hearing this the Buddha said that (*)
the Dhamma could be of benefit only to those who learn it
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seriously with due respect and proper attention and then practice
diligently what was taught.
Then the Buddha spoke in verse as above.
e Vocabulary

1 wupdsaka / vatthu thién nam / tich truyén

2 Anagami Fruition Thanh Qua Tw da ham

3 request the Buddha thinh cau Pirc Phdt chi
to assign a bhikkhu dinh ty kheo vi ...
for ...

4 tobe well-versed théng suot Gido phdp
in the Dhamma

5 toincline towards/ [in‘klai] hiéng vé phia
to

6  After some time sau mot thoi gian
After some times sau mot vai lan

7  to pay proper [pel ‘props  chu y dung murc
attention o‘ten/n]

8  topractice [“praektis thuwee hanh tinh tdn
diligently ‘dilidzontli]

(*) the Dhamma could be of benefit only to those who learn it
seriously with due respect and proper attention and then practice
diligently what was taught.

Chi ai hoc Phap bao mot cach nghiém tuc voi tat ca sw kinh
trong va chdam chi, thwe hanh tinh tan nhitng gi dwoc day do thi
sé gat hai dwoc nhiéu loi lac (phuoc bau) to lon.
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Verse 53

The Story of Visakha (Visakhavatthu)

e yathapi puppharasimha kayira malagune bahu.
evam jatena maccena kattabbam kusalam bahum//

Nhu tir mot dong hoa  Even as from the heap of flowers
Nhiéu trang hoa dugc két  a man may make many garlands,
Ciing vay, than sanh tr  Even so he that is born
Lam duoc nhiéu thién su. a mortal man should perform
(TK Thich Minh Chau ) many good deeds.

Story

While residing at the Pubbarama monastery in Savatthi, the
Buddha uttered Verse 53, with reference to Visakha, the famous
donor of the Pubbarama monastery.

Visakha was the daughter of a rich man of Bhaddiya,
named Danaficaya, and his wife Sumanadevi, and the
granddaughter of Mendaka, one of the five extremely wealthy
men of King Bimbisara’s dominions. When Visakha was seven
years old, the Buddha came on a tour to Bhaddiya. On that
occasion, the rich man Mendaka took Visakha and her five
hundred companions with him to pay homage to the Buddha.
After hearing the discourse given by the Buddha, Visakha, her
grandfather and all her five hundred companions attained Sotapatti
Fruition.
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When Visakha came of age, she married Punnavaddhana,
son of Migara, a fairly rich man from Savathi. One day, while
Migara was having his meal, a bhikkhu stopped for alms at his
house; but Migara completely ignored the bhikkhu. Visakha,
seeing this, said to the bhikkhu, “I am sorry, your reverence, my
father-in-law only eats leftovers.” On hearing this, Migara flew
into a rage and told her to leave his house. But Visakha said she
was not going away, and that she would send for the eight elderly
rich men who were sent by her father to accompany her and to
advise her. It was for them to decide whether she was guilty or
not. When the elders came, Migara said to them, “While I was
having my rice with milk in a golden bowl, Visakha said that I
was taking only dirt and filth. For this offence, I’'m sending her
away.” Thereupon, Visakha explained as follows: “When I saw
my father-in-law completely ignoring the bhikkhu standing for
alms-food, I thought to myself that (1) my father-in-law was not
doing any meritorious deed in this existence, he was only
eating the fruits of his past good deeds. So, I said, “My father-
in-law only eats leftovers.” Now Sirs, what do you think, am I
guilty?” The elders decided that Visakha was not guilty. Visakha
then said that she was one who had absolute and unshakable faith
in the Teaching of Buddha and so could not stay where the
bhikkhus were not welcome; and also, that if she was not given
permission to invite the Bhikkhus to the house to offer alms-food
and make other offerings, she would leave the house. So
permission was granted her to invite the Buddha and his bhikkhus
to the house.

The next day, the Buddha and His disciples were invited to
the house of Visakha. When alms-food was about to be offered,
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(2) she sent word to her father-in-law to join her in offering
food; but he did not come. When the meal was over, again she
sent a message, this time requesting her father-in-law to join her in
hearing the discourse that would soon be given by the Buddha.
Her father-in-law felt that he should not refuse for a second time.
But his ascetic teachers, the Niganthas, would not let him go;
however, they conceded that he could listen from behind a curtain.
After hearing the Buddha’s discourse Migara attained Sotapatti
Fruition. He felt very thankful to the Buddha and also to his
daughter-in-law. Being so thankful, he declared that henceforth
Visakha would be like a mother to him, and Visakha came to be
known as Migaramata.

Visakha gave birth to ten sons and ten daughters, and ten
sons and ten daughters each were born to everyone of her children
and grand-children. Visakha possessed an immensely valuable
gem-encrusted cloak given by her father as a wedding present.
One day, Visakha went to the Jetavana monastery with her
entourage. On arrival at the monastery, she found that her
bejewelled cloak was too heavy. So, she took it off, wrapped it
up in her shawl, and gave it to the maid to hold it and take care of
it. The maid absent-mindedly left it at the monastery. It was the
custom for the Venerable Ananda to look after the things left by
anyone of the lay disciples. Visakha sent the maid back to the
monastery saying, “Go and look for the bejewelled cloak, but if
the Venerable Ananda had already found it and kept it in a place
do not bring it back; I donate the bejewelled cloak to the
Venerable Ananda.” But the Venerable Ananda did not accept her
donation. So Visakha decided to sell the bejeweled cloak and
donate the sale proceeds. But there was no one who could afford
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to buy that bejewelled cloak. So Visakha bought it back for nine
crores and one lakh. With this money, she built a monastery on
the eastern side of the city; this monastery came to be known as
Pubbarama.

After (4) the libation ceremony she called all her family to
her and on that night she told them that all her wishes had been
fulfilled and that she had nothing more to desire. Then reciting
five verses of exultation she went round and round the
monastery. Some bhikkhus hearing her, thought she was singing
and reported to the Buddha that Visakha was not like before, and
that she was going round and round the monastery, singing,
“Could it be that she had gone off her head?” they asked the
Buddha. To this question, the Buddha replied, “Today, Visakha
had all her wishes of the past and present existences fulfilled and
on account of that sense of achievement, she was feeling elated
and contented; Visakha was just reciting some verses of
exultation; she certainly had not gone off her head. Visakha,
throughout her previous existences, had always been a generous
donor and an ardent promoter of the Doctrine of successive
Buddhas. She was most strongly inclined to do good deeds and
had done much good in her previous existences, just as an expert
florist makes many garlands from a collection of flowers.

Then the Buddha spoke in verse as above.

e Vocabulary

1  the heap of flowers dong hoa
2 donor (n) thi chu
3  todonatesthtosb [dou‘neit] give, contribute;

cho, b6 thi
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12
13

14

15

16

17
18

19

The Buddha came
on tour to...

...my father-in-law
only eats leftovers
to flew into a rage
(idm)

the eight elderly
rich men
unshakable faith in
the Teaching of the
Buddha

the Niganthas
henceforth
henceforward (adv)
Migara mata

an immensely
valuable gem-
encrusted cloak /
bejeweled cloak

a wedding present

to wrap (cloak) up
in her shawl
absent-mindedly

the sale proceeds
the libation
ceremony

to recite five verses
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[‘left*ouva(r)]
[flov
into‘reidsz]

[hens’{5:0]

[dzem
in‘krastid]
[bi‘d3u:old]
[‘wedin
‘prezant]

[Jo:1]
[ab‘sent
‘maindidli]
[lai’beifn
‘seromoni |
[,egzal’teifn]

Purc Phét van du dén..

..cha chong cua t6i chi
an nhitng vat thyc ci
noi con thinh no

tam ky ldo truong gia
(trong gia toc)

niém tinh tin bat dong
trong Gidao phap cua
Pure Phdt

phdi Ni kién tir

tir nay tro di

me cua Migara

chiéc do khodc dinh
chdu ngoc cuc ky quy
gia

qua cuoi
g6i (chiéc do) trong
khan choang

dang tri

so tién ban (do khodc)
Lé Rot nuoce

doc 1én 5 cdu ké ddy
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21

22

23

24

25

of exultation

..she had gone off
her head

...feel elated and
contented (a)

a generous donor

one of the five extremely
wealthy men of King
Bimbisara’s dominions.
an ardent promoter of the
Doctrine of
Buddhas

an expert florist makes
many garlands from a
collection of flowers

successive

[1’leitid]
[kon’tentid]

hoan hy
...ba mat tri nhé

... cam thdy phan khéi
va toai nguyén
dai thi chu

mot trong nam bdc dai gia phu
hitu thoi vua Bimbisara (*)

mét thi chit nhiéu dicc tin trong
Gido phdp nhiéu doi chw Phdt

mot nguoi tho thién nghé moi
két dwoc nhiéu trang hoa tir
cac loai hoa.

(*) Nam vi dwoc goi la bdc dai gia phu hitu vao thoi vua
Bimbisara: Truong gia Mendaka, Jotika, Jatila, Punnaka va
Kakavalliyo.

(1)

...my father-in-law was not doing any meritorious deed in
this existence, he was only eating the fruits of his past good
deeds.

... cha chéng ciia t6i khéng tao phwde mdi trong kiép nay, ong

chi an qud ciua nghiép qua khww (phwdc cii).
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(2) ...she sent word to her father-in-law to join her in offering
food.
... ba thinh cha chong cing dén sét bét ciing dwong.

(3) Pubbarama — Dong Phuong Ty, tinh xa ba Visakhd cung
duong Durc Phat va Tang doan.

(4) the libation ceremony — Lé rét nudc, theo truyén thong cdc
nuwoc Theravada, thi chu rot nwoc ra mot chiéc tach theo 10i
chuc phiic va sau do thi dem nudc tuoi cay.
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Verses 54 & 55

The Story of the Question Raised by the
Venerable Ananda

(Anandattherapafihavatthu)

54. na pupphagandho pativatameti
na candanam tagaramallika va
satafica ghadho pativatameti
sabba disa sappuriso (1) pavati //

Huong cac loai hoa thom The perfume of flowers goes not
against the wind,
Khéng nguogc bay chiéu gio  Nor that of sandal, nor that of
Tagara or Mallika flowers;
Nhung huong ngudi dac  But the perfume of the righteous
hanh goes against the wind;
Nguoc gié khip tung bay
Chi c6 bac chan nhan  To every point a good man
Toa khap moi phuong troi.  exhales fragrance.

55. cadanam tagaram va’pi uppalam atha vassiki
etesam gandhajatanam silagandho anuttaro //

Hoa chién dan, gia la Above and beyond all varieties
Hoa sen, hoa vii quy  of perfumes,
Giira nhitng huong hoa 4y~ Whether of sandal or of lotus
Or of Tagara or Vassiki flowers,
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G161 huong 1a vo thugng. The perfume of virtue is
(TK Thich Minh Chdu) preeminent.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 54 and 55, with reference to a question raised by
the Venerable Ananda.

While the Venerable Ananda was sitting by himself one
evening, the problem relating to scents and perfumes came to his
mind and he pondered: “The scent of wood, the scent of flowers,
and the scent of roots all spread with the current of wind but not
against it. Is there no scent which would spread with the current
of wind as well as against it? Is there no scent which would
pervade every part of the world?”” Without answering the question
himself, the Venerable Ananda approached the Buddha and
solicited an answer from him. The Buddha said, “Ananda,
supposing there is one who takes refuge in the Three Gems (the
Buddha, the Dhamma, the Sarmgha), who observes the five moral
precepts, who is generous and not avaricious; such a man is
truly virtuous and truly worthy of praise. The reputation of that
virtuous one would spread far and wide, and bhikkhus, Brahmins
and laymen all alike would speak in praise of him wherever he
lives.”

Then the Buddha spoke in verses as above.

e Vocabulary

1  Ananda tthera Tich Dai dirc
paiiha vatthu Ananda van dao
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2 preeminent (a) [pri-’eminont]  weu viét, xudt sdc

3  topervade [po‘veid] bay khdp noi

4 scent and perfume [sent][po’fju:m] mui va hwong thom
the scent of wood huwong cua loi cay
the scent of flowers huwong cua hoa
the scent of roots hwong ciia ré cdy

5  the current of wind  [‘karont] luong gié

6  to solicit [so’lisit] to ask for /

khén khodn

7  avaricious (a) [,eva’rifos] greedy, tham lam

8  reputation (n) [,repju’teifn] danh tiéng

9 amanis truly mot nguoi co gioi
virtuous and truly dirc va xung dang
worthy of praise duwoc tan than.

10 The reputation of Huwong nguwoi gioi
that virtuous one dike bay khdp muén
would spread far phuong.
and wide...

(*) tagara: a kind of shrub from which a fragrant power is
obtained —
tagara: mot loai cdy ma ngwoi ta ldy g6 dé lam bét hiwong
nhie tram (trong kinh thuong dich la g6 gid la)
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Verse 56

The Story of Thera Mahakassapa
(Mahakassapattheravatthu)

e appamatto ayam gandho yayam tagaracandani
yo ca silavatam gandho vati devesu uttamo //

it gia tri hwong ndy ~ Weak is this perfume, this
Huong gia la, chién dan  perfume of Tagara and of
sandal;
Chi huong nguo1 dirc hanh  The perfume of the virtuous is
T4i thuong toa Thién gidi. the finest that is wafted to the
(TK Thich Minh Chdu) gods.

Story

While residing at the Veluvana monastery in Rajagaha, the
Buddha uttered Verse 56, with reference to Thera Mahakassapa.

Arising from nirodhasamapatti, Thera Mahakassapa
entered a poor section of the city of Rajagaha for alms-food. (1)
His intention was to give a poor man an opportunity of gaining
great merit as a result of offering alms-food to one who has just
come out of nirodhasamapatti. Sakka, king of the devas, wishing
to take the opportunity of offering alms-food to Thera
Mahakassapa, assumed the form of a poor old weaver and came
to Rajagaha with his wife Sujata in the form of an old woman.
Thera Mahakassapa stood at their door; the poor old weaver took
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the bowl from the Thera and filled up the bowl with rice and
curry, and the delicious smell of the curry spread throughout the
city. Then it occurred to the Thera that this person must be no
ordinary human being, and he came to realize that this must be
Sakka himself. Sakka admitted that the fact and claimed that he
too was poor because he had had no opportunity of offering
anything to anyone during the time of the Buddhas. So saying,
Sakka and his wife Sujata left the Thera after paying due respect
to him.

The Buddha, from his monastery, saw Sakka and Sujata
leaving and told the bhikkhus about Sakka offering alms-food to
Thera Mahakassapa. The bhikkhus wondered how Sakka knew
that Thera Mahakassapa had just come out of nirodhasamapatti,
and that it was the right and auspicious time for him to make
offerings to the Thera. This questions was put up to the Buddha,
and the Buddha answered, (2) “Bhikkhus, the reputation of a
virtuous one as my son, Thera Mahakassapa, spreads far and
wide; it reaches even the deva world. On account of his good
reputation, Sakka himself has come to offer alms-food to him.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 towaft [wa:ft] thodng dwa, mang dén
2 toarise from/ xudt khoi (thién)
to come out of...
3 Nirodhasamapatti Thién Diét Tho T wong
Dinh
4  apoor section [po:r ‘sekfn]  khu nhitng nguwoi khon
kho

5 opportunity [,opa‘tjuinati] co hoi
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(1)

2)
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to take the co héi dé bat cing
opportunity of duong

offering alms-food

a poor old weaver  [‘wi:vo] ldo tho dét nghéo kho
rice & curry [rais ‘kari] com canh

ordinary human ke pham phu

being

It was the right and dén thoi diém tét lanh
auspicious time [0:8’pifas]

the reputation [,repju:’teifn] hwong thom cua nguoi
of a virtuous one [“vaitfu:] gidi dirc

His intention was to give a poor man an opportunity of
gaining merit as a result of offering alms-food to one who has
just come out of nirodhasamapatti.

Y dinh cua Ngdi la tao co héi cho nguoi nghéo khé ¢6 cong
dure do dat bat cung dwong dén mét vi vira xudt khéi Thién
Diét Tho Tuong Dinh.

“Bhikkhus, the reputation of a virtuous one as my son,
Thera Mahakassapa, spreads far and wide; it reaches even the
deva world. On account of his good reputation, Sakka himself
has come to offer alms-food to him.”

“Cac Ty kheo, hwong gioi dirc cua con trai ta, Mahakassapa,
t6a réng khdp noi lén ca Thién gidi. Sakka dé bdt cing dwong
dén cho con trai Ta vi mén mé hwong gidi dirc.
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Verse 57

The Story of Thera Godhika
(Godhikattheravatthu)

e tesam sampannasilanam appamadaviharinam
sammadaniavimuttanam maro maggam na vindati/

Nhitng ai c6 gidi hanh  If men are endowed with the
An tri khong phong dat  virtues, live the life of Heedfulness,
Chanh tri, chon giai thodt Are emancipated through perfect
knowledge,
Ac ma khong thay duong. Mara can never find the way to
(TK Thich Minh Chdu)  them.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 57, with reference to Thera Godhika.

Thera Godhika was, on one occasion diligently practicing
Tranquillity and Insight Development, on a stone slab on the
side of Isigili Mountain in Magadha. When he had achieved one-
pointedness of the mind (jhana) he became very ill; that impaired
the effectiveness of his practice. In spite of his sickness, he kept
on striving hard; but every time he was making some progress he
was overcome by sickness. He was thus inflicted for six times.
Finally, he made up his mind to overcome all obstacles and attain
Arahatship even if he were to die. So, without relaxing he
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continued to practice diligently; in the end he decided to give up
his life by cutting his throat; at the point of death he attained
Arahatship.

When Mara learned that Thera Godhika had died, he tried
to find out where the Thera was reborn but failed to find him. So,
assuming the likeness of a young man, Mara approached the
Buddha and enquired where Thera Godhika was. The Buddha
replied to him, (*) “It will be of no benefit to you to learn of the
destination of Thera Godhika; for having been freed of moral
defilements he became an Arahat. One like you, Mara, for all your
power will not be able to find out where such Arahats go after
death.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 virtue (n) [“vatfu:] morality, gioi hanh

2 conscientiousness [, konfi‘enfosnis] mindfulness

3 to imancipate [1*‘meemsipeit] liberate from

4 Tranquility, [traen‘kwwiloti]  #u tdp Thién Chi
Insight [“insait Thién Tué
Development di‘velopmont]

5  right knowledge chanh tri

6  astone slab phién da

7  on the side of trén swon nui Isigili
Isigili mountain

8  to impair [im’pea] weaken, lam yéu

9  effectiveness (n)  [1’fektivinis] hiéu qua

10 ...that impaired ... sa sut phap (thién)

the effectiveness da chung
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of his practice

11 to inflict [in‘flikt] chiu (sw ton thirong)
12 ... was inflicted sdu lan rét khoi phap
for six times thién (dd chiing ddc
13 to made up one’s quyét dinh
mind (idm)
14  at the point of ngay vao thoi diém tir
death

(*) It will be of no benefit to you to learn of the destination of
Thera Godhika; for having been freed of moral defilements he
became an Arahat. One like you, Mara, for all your power will
not be able to find out where such Arahats go after death.”

Ma vwong, ngueoi dieng luong cong vé ich tim ché (tdi sanh)
ciia Truwong ldo Godhika vi sau khi doan diét nhiém 6, Ty
kheo da tro thanh vi A la han. Ngwoi nhw mi, Ma vieong, voi
tat ca quyén ndang ciing khong thé tim dwoc canh gidi cia mot
vi A la han sau khi chét.
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Verses 58 & 59

The Story of Garahadinna
(Garahadinnavatthu)

58. yatha samkaradhanasmim ujjhitasmim mahapathe
padumam tattha jayetha sucigandham manoramam//

Nhu giita déng rac nhép  As upon a heap of rubbish
Quang bo trén duong 16n  cast out on the highway.
Chd ay hoa senng  The lotus will grow,
Thom sach, dep y nguoi. sweetly fragrant, delighting the
heart.

59. evam samkarabhiitesu (1)andhabhiite puthujjane (2)
atirocati paiiidya sammasambuddhasavako //

Ciing vay gitra quan sanh  Even so, among them that are as
Ué nhiém, mu, pham tuc rubbish, blind folk, unconverted,
b¢ tor bac Chanh giac The disciple of the Supremely

Enlightened shines with
Sang ngoi véi Tu€ tri.  exceeding glory because of
(TK Thich Minh Chdu)  wisdom.

Story
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While residing at the Jetavana monastery in Rajagaha, the
Buddha uttered Verses 58 and 59, with reference to a rich man
named Gaharadinna and the miracle of the lotus flowers.

There were two friends named Sirigutta and Garahadinna in
Savatthi. Sirigutta was a follower of the Buddha and Garahadinna
was a follower of the Niganthas, the ascetics who were hostile to
the Buddhists. At the instance of the Niganthas, Garahadinna often
said to Sirigutta, “What benefit do you get by following the
Buddha? Come, be a follower of my teachers.” Having been told
that many times, Sirigutta said to Garahadinna, “Tell me, what do
your teachers know?” To this, Garahadinna replied that his
teachers knew everything; with their great power they knew the
past, the present and the future and also the thoughts of others. So,
Sirigutta invited the Niganthas to his house for alms-food.

Sirigutta wanted to find out the truth about the Niganthas,
whether they really possessed the power of knowing others
people’s thoughts, etc. So he made a long, deep trench and filled
it up with excreta and filth. Seats were then placed precariously
over the trench; and big empty pots were brought in and covered
up with cloth and banana leaves to make them appear as if they
were full of rice and curries. When the Niganthas arrived, they
were requested to enter one by one, to stand near their
respective seats, and to sit down simultaneously. As all of them
sat down, the flimsy strings broke and the Niganthas fell into the
filthy trench. Then Sirigutta taunted them, “Why don’t you
know the past, the present and the future? Why don’t you know
the thoughts of others?” All the Niganthas then fled in terror.

Garahadinna naturally was furious with Sirigutta and
refused to talk to him for two weeks. Then, he decided that he
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would have his revenge on Sirigutta. He pretended that he was no
longer angry, and one day asked Sirigutta to invite, on his behalf,
the Buddha and his five hundred disciples to partake of alms-food.
So Sirigutta went to the Buddha and invited him to the house of
Garahadinna. At the same time, he told the Buddha about what he
had done to the Niganthas, the teachers of Garahadanna. He also
expressed his fear that this invitation might be a reprisal and so the
invitation should be accepted only after due consideration.

The Buddha, with his supernormal power, knew that this
would be the occasion for the two friends to attain Sotapatti
Fruition, and therefore accepted the invitation. Garahadinna made
a trench, filled it with live coals and covered it with mats. He also
kept some empty pots covered with cloth and banana leaves to
make them appear as if filled with rice and curries. The next day,
the Buddha came followed by five hundred bhikkhus in single file.
When the Buddha stepped on the mat over the trench, the mat and
live coals miraculously disappeared, and five hundred lotus
flowers, each as large as a cart wheel, sprang up for the Buddha
and his disciples to sit upon.

Seeing this miracle, Garahadinna was very much alarmed
and he said rather incoherently to Sirigutta, “Help me, dear
friend. Out of my desire for revenge, I have truly done a great
wrong. My bad designs have had no effect at all on your Teacher.
The pots in my kitchen are all empty. Please help me.” Sirigutta
then told Garahadinna to go and look at the pots. When
Garahadinna found all the pots filled with the food (3) he was
astounded and at the same time very much relieved and very
happy. So the food was offered to the Buddha and his disciples.
After the meal, (4) the Buddha expressed his appreciation
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(anumodana) of the meritorious act and then said, (5) “Ignorant
worldlings, lacking in knowledge, do not know the unique
qualities of the Buddha, the Dhamma and the Sarhgha and so
they are like the blind; but the wise, having knowledge, are like
people with sight.”
Then the Buddha spoke in verses as above.

At the end of discourse, both Garahadinna and Siriguttara
attained Sotapatti Fruition.

[V, I SR S I O]

(o))

10
11

12
13

Vocabulary
hostile to /
toward (a)
deep trench
the filth trench
excreta and filth
precariously
(adv)
big empty pots
to make them
appear as if..
to sit down
simultaneously
flimsy string
to taunt
to flee— fled
...fled in terror

on one’s behalf

due consideration

[‘hostail]
[trent[]

[eks’kri:to fil0]
[pri’keoriosli]

unfriendly / thu dich

muwong sau

murong phan

phan va sinh

mét cach bdp bénh

nhitng cai khap khong
trong chung cir nhw

ngoi xuong cing mot
luc

soi day mong manh
make fun of / ché giéu
run away, bo chay

... bo chay trong nhuc
nha

thay mat (cho) ai

xem xét hop lé
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kon,sido‘reifn]

14 live coals [kooul] than da (dd nung do)

15 incoherently (ad.) [,inkou’hierontli] Iip bap

16 to astound [os’taund] shock, great surprise,

amaze , kinh ngac

17 ignorant [“1gnoront pham phu vé minh
worldlings ‘wo:ldlin]

18 the unique nhitng an dirc cua
qualities of the Phat bao, Phap bao
Buddha, the va Tang bao.
Dhamma, and the
Sarhgha

(3) ...he was astounded and at the same time very much relieved
and very happy.
....(Garahadinna) kinh ngac va cung liic dy hi lac phdt sanh.

(4) The Buddha expressed his appreciation (anumodana) of the
meritorious act.
Pirc Phdt thuyét bai kinh hoan hy phudc béu.

(5) “Ignorant worldlings, lacking in knowledge, do not know the
unique qualities of the Buddha, the Dhamma and the Sarhgha
and so they are like the blind; but the wise, having knowledge,
are like people with sight.”

“ Nhitng chiing sanh vé minh, thiéu tri khéng biét dwoc dn dirc
ciia Phdt bdo, Phdp bdo va Tang bdo,; ho giong nhw nguwoi
mir. Nhitng nguwoi cé tri tué giong nhie ngiedi sang mat.”
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NOTE
(1) samkarabhiitesu: rubbish heap of beings -
samkarabhiitesu: nhirng chung sinh can ba nhw rac.

(2) andhabhiite puthujjane: blind worldlings. The worldlings
are like the blind because they are lacking in knowledge.
andhabhiite puthujjane: Ké pham phu vo minh. Ké pham
phu giong nhw ké mai vi thiéu tri.
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Chapter 5

BALAVAGGA (%)
THE FOOL

PHAM KE NGU

16 Verses (60-75) — 15 Stories
16 Bai k& — 15 Tich truyén

(*) Chapter on the Fool

Baila is the opposite the Pandita; it means those who are
ignorant, stupid and mentally dull. They cannot think or act right.
(*) Chuong Ké Ngu

Ngu trai nghia voi nguwoi Tri; co nghia la nhitng ké vé minh, ngu
ngoc va dan don. Ho khéng thé suy nghi va hanh déng chdn
chanh.
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Verse 60

The Story of Certain Person
(Annatarapurisa vatthu)

e digha jagarato rattt digham santassa yojanam(1)
digho balanam samsaro saddhammam avijanatam//

bém dai cho ké thttc  Long is the night of the awake.
Puong dai cho ké mét Long is a joyana of the tired.
Luan hoi dai, ké ngu  Long is the Samsara of the fool.
Khong biét chon diéu phap. (who are) ignorant of the true
(TK Thich Minh Chdu) Dhamma.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 60, with reference to a certain young man and King
Pasenadi of Kosala.

One day King Pasenadi, while going out in the city,
happened to see a beautiful young woman standing at the window
of her house and he instantly fell in love with her. So the king
tried to find ways and means of getting her. Finding that she was
a married woman, he sent for her husband and made him serve at
the palace. Later, the husband was sent on an impossible errand
by the king. The young man was to go to a place, a yojana (twelve
miles) away from Savatthi, bring back some Kumuda lotus
flowers and some red earth called ‘arunavafi’ from the land of
the dragon (nagas) and arrive back at Savatthi the same evening,
in time for the king’s bath. The king’s intention was to kill the
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husband if he failed to arrive back in time, and to take the wife
for himself.

Hurriedly taking a food packet from his wife, the young
man set out on his errand. On the way, he shared his food with a
traveller. He also threw some rice into the water and said loudly,
“O guardian spirits and dragons inhabiting this river! King
Pasenadi has commanded me to get some Kumuda lotus flowers
and arunavati red earth for him. I have today shared my food
with a traveller; I have also fed the fish in the river; I now
share with you the benefits of the good deeds I have done
today. Please get the Kumuda lotus and arunavati red earth for
me.” The king of the dragons, hearing him, took the appearance of
an old man and brought the lotus and the red earth.

On that evening, King Pasenadi, fearing that the young
husband might arrive back in time, had the city-gates closed
early. The young man, finding the city-gates closed, place the red
earth on the city-wall and stuck the flowers on the earth. Then he
declared loudly, “O citizens! Be my witnesses! I have today
accomplished my errand in time as instructed by the king. King
Pasenadi, without any justification, plans to kill me.” After that,
the young man left for the Jetavana monastery to take shelter and
find solace in the peaceful atmosphere of the monastery.

Meanwhile, King Pasenadi, obsessed with sexual desire,
could not sleep, and kept thinking out how he would get rid of the
husband in the morning and take his wife. At about midnight, he
heard some eerie sounds; actually, these were the doleful voices
of four persons suffering in Lohakumbht Niraya. Hearing those
weird voices, the king was terrified. Early in the morning, he went
to the Buddha, as advised by Queen Mallika. When the Buddha
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was told about the four voices the king heard in the night, he
explained to the king that those were the voices of four beings,
who were the sons of rich men during the time of Kassapa
Buddha, and that now they were suffering in Lohakumbht Niraya
because they had committed sexual misconduct with other
people’s wives. Then, the king came to realize the depravity of
the deed and the severity of the punishment. So, he decided then
and there that he would no longer covet another man’s wife.
“After all, it was on account of my intense desire for another
man’s wife that [ was tormented and could not sleep the whole of
last night,” he reflected. Then King Pasenadi said to the Buddha,
“Venerable Sir, now I know how long the night is for one who
cannot sleep.” The young man who was close at hand also said,
“Venerable Sir, because I had traveled the full distance of a yojana
yesterday, I , too, know how long the journey of yojana is to one
who is weary.”

Combining their two statements, the Buddha spoke in verse
as above.

At the end of the discourse, the young man attained
Sotapatti Fruition.

e Vocabulary

1  to fall in love with ngo ngan(vi yéu mén)

2  tosend for sb goi dén, triéu dén

3  animpossible [im“posabl mot cong viéc khong
errand ‘erond] thé thuc hién dwoc

4  Kumuda lotus hoa sen Kumuda (mau
flowers xanh va trdng)

5  red earth dat do
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16
17
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dragon (ndagas)
...failed to arrive
back ..

guardian spirits

to share

.. shared my food
with a traveler
...fed the fish in
the river

... without any
justification

to take shelter

to find solace

to be obsessed
with

eerie sounds

the doleful voices
weird voices
Lohakumbht
Niriya

the time of
Kassapa Buddha
sexual misconduct

to covet
depravity of the
deed

to be tormented
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[‘ga:djon
‘spirit]
[Jea]

[d3astifi‘keifn]
[felta]

[ “solis]
[

ob‘ses]

[“1or1]
[‘dovlful]
[wiad]

[‘sekfual
mis’kondokt]
[‘kavit]
[di’preevati]

[“to:montid]

kim xi dieu
didn’t arrive back..

chuw thién, cac vi than
(dat, niii, séng...)

chia sé, bé thi

bé thi (com) cho nguwoi
[t hanh

bé thi (com) cho cd

...khéng ¢ bt cir bién
minh nao

tim noi tru

tim sw khudy khoa

bi am anh

am thanh ky quai
giong noi ai odn
nhitng giong noi ky la
dia nguc Pong séi

thoi Dirc Phdt Kassapa
ta hanh

crave, khao khat

s ta vay trong viéc

lam
bi tran troc
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to be close at hand & gan
weary (a) [ “wioari] exhausted , kiét sirc
the severity of the tinh khéc liét trong suw
punishment trung phat
... had the city- sai déng cong thanh
gates closed early
* Have sth done Sai khién, nho va
. I now share with youthe  Gio 6i chia xé tdt cd phuée
benefits of the good deeds  bdu t6i lam hom nay cho quy
I have done today Vi.
NOTE

(1) yojana: a measure of length, about twelve miles

s6 do chiéu dai, khoang 12 dam

(2) Samsara: lit., wandering again and again. It is the ocean

of life or existence.

Samsara ding nghia la lang thang trién mién mdi. La dai
duwong cia kiép song hay kiép sinh ton.

Samsara is defined as the unbroken flow of the stream of
aggregates, elements, and sense faculties.
Samsara dvoc dinh nghia la sy troi chay khong ngung cua
luéng ngii udn, ciia nhitng nguyén té va cdc gidc quan.

Samsara is also explained as the continued flow of the stream
of being from life to life, from existence to existence.
Samsara ciing dwoc dinh nghia la luéng song ciia ching sanh
tréi chay lién tuc tir kiép nay sang kiép khdc, tir cuéc sinh ton
nay sang cudc sinh ton khdc.
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Verse 61

The Story of a Resident Pupil of
Thera Mahakassapa
(Mahakassapa Saddhiviharika vatthu)

e caraii ce nadhigaccheyya seyyar sadisamattano
ekacariyam dalham kariya n’atthi bale sahayata (*)

Tim khong dugc ban duong  Should a man fail to find a
Hon minh hay bing minh  companion who is his better or
his equal,
Tha quyét song mot minh  He should resolutely pursue a
solitary course.
Khong lam ban ké ngu.  One cannot be friends with a
(TK Thich Minh Chdu)  simpleton.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 61, with reference to a resident pupil of Thera
Mahakassapa.

When Thera Mahakassapa was residing near Rajagaha, he
had two young bhikkhus staying with him. One of them was
respectful, obedient and dutiful to the Thera, but the other one
was not. When the old Thera chided the latter for his slackness in
his duties, he was very much offended. On one occasion, he went
to the house of a lay-disciple of the Thera; and lied to them that
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the Thera was ill. Thus, he got some choice food from them for
the Thera; but he ate the food on the way. When admonished by
the Thera for this he was extremely angry. The next day, when the
Thera was out on his alms-round, the young foolish bhikkhu
stayed behind, broke the pots and pans and set fire to the
monastery.

When a bhikkhu from Rajagaha told the Buddha about this,
the Buddha said that it would have been much better for Thera
Mahakassapa to live alone than to live with a foolish companion.

Then the Buddha spoke in verse as above.

At the end of the discourse, the bhikkhu from Rajagaha
attained Sotapatti Fruition.

e Vocabulary

1  aresident pupil of de tr cua ...
2 companion (n) [kom‘paenjon] nguoi ban dong hanh
3 companionship [kom‘peenjonfip]| tinh ban
4 respectful to/ [ri‘spektfl] ton kinh ai

toward sb
5  obedient (a) [o°bi:djont] dé bdo, ngoan ngodn
6  dutiful (a) [‘dju:tifl] ¥ thure trach nhiém
7  slackness (n) [ ‘slaeknis] sw chénh mdng
8  to chide - chid- [tfaid]- [[t/id]- to admonish

chidden [“tfiden] la ray, khién trach
9  tooffend [o’fend] kho chiu

10 to set fire to cham lira dot
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NOTE

(*) sahayata, according to the Commentary, this term connotes
higher morality, Insight, Paths and Fruits of Sainthood. So we
shouldn’t understand it with common meaning. The foolish
means persons who don’t tread the way to the freedom from
samsara.

Out of compassion, to work for their betterment, one may
associate with the foolish but don’t not be contaminated by
them.

sahayata, theo Chii gidi danh tir nay lién quan dén phdm hanh
cao thuwong, Tué Minh sat, Dao va Thanh qua. Vi vdy, chung ta
khéng nén hiéu tir ndy theo nghia théng thwong. Ké ngu nghia la
nguoi khong di trén con dwong gidi thoat khoi samsara.

Vi long bi man, hdy hé tro ho dé gitip ho tot hon, ching ta
c6 thé lam ban véi ké ngu nhung khéng nén dé ho lam minh é
nhiém.
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Verse 62
The Story of Ananda, the Rich Man
(Anandasetthivatthu)

e “putta m’atthi dhanam m’atthi iti balo vihaififati
atta hi attano natthi kuto putta kuto dhanam //

“Con t01, tai san t6i”  “I have sons, I have wealth.”
Nguoi ngu sanh vu ndo  With these thoughts the
simpleton vexes himself.
Tu ta, ta khong c6  But he is not his own.
Con dau, tai san dau? How then can sons be his?
(TK Thich Minh Chdu) How can wealth be his?

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 62, with reference to a miserly rich man named
Ananda.

There was once a very wealthy man named Ananda in
Savatthi. Although he possessed eighty crores, he was very
reluctant to give anything in charity. To his son, Milasiri, he
used to say, “Don’t think the wealth we have now is very much.
(*) Do not give away anything from what you have, for you must
make it grow. Otherwise, your wealth will dwindle away.” This
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rich man had five pots of gold buried in his house and he died
without revealing their location to his son.

Ananda, the rich man, was reborn in (*) a village of
beggars, not far from Savatthi. From the time his mother was
pregnant, the income of the beggars decrease; the villagers thought
there must be a wicked and unlucky one amongst them. By
dividing themselves up into groups and by the process of
elimination, they came to the conclusion that the pregnant beggar
woman must be the unfortunate one. Thus, she was driven out of
the village. When her son was born, the son proved to be
extremely ugly and repulsive. If she went out begging by herself,
she would get as before, but if she went out with her son she
would get nothing. So, when the boy could go out by himself, his
mother placed a plate in his hand and left him. As he wandered
about in Savatthi, he remembered his old house and his past
existence. So he went into the house. When the sons of his son
Miilasiri saw him, they were frightened by his ugly looks and
began to cry. The servants then beat him and threw him out of the
house.

The Buddha who was on his alms-round saw the incidents
and asked the Venerable Ananda to fetch Miilasiri. When Miilasiri
came, the Buddha told him that the young beggar was his own
father in his previous existence. But Miilasiri could not believe it.
So, the Buddha directed the beggar boy to show where he had
buried his five pots of gold. Then only, Milasiri accepted the truth
and from that time he became a devoted lay-disciple of the
Buddha.

Then the Buddha spoke in verse as above.
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e Vocabulary

1 Anandasetthi Tich phit h$ Ananda
Vatthu

2 avery wealthy man truong gia, phu ho

3  tovex [vekst] buc tiec, wu ndo

4  whence (adv.) (tir c6) tir ddu, do ddu

5 eighty crores tém tram triéu dong

(vang)

6  todwindle away [‘dwind] decline / hao hut

7  potof gold [pot gould] hu vang

8  process of [pro‘ses of chon lya dé logi ra
elimination 1,limi‘neifn]

9  tobe driven out bi duéi ra khoi

10 ugly & repulsive [‘agli xdu xi va ¢é qudi
(a) 1’palsiv]

(*) Do not give away anything from what you have, for you must
make it grow —
Dii ¢6 ciia ciing chang nén bé thi, hdy lam cho ciia cdi sanh
lén.

(*) a village of beggars — ngoi lang nguwoi an xin (nguoi Chién-
da-la (giai cdp cing kho & An dd)
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Verse 63

The Story of Two Pick-pockets
(Ganthibhedakacora vatthu)

e yo balo mafati balyam pandito vapi tena so
balo ca panditamani sa ve balo’ti vuccati //

Nguoi ngu nghi minh ngu A fool who thinks he is fool is
Nho vay thanh c6 tri  for that very reason a wise man;
Nguoi ngu tuong co tri But the fool who thinks he is a
That xung goi chi ngu. wise man is rightly called a fool.
(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 63, with reference to two pick-pockets.

On one occasion, two pick-pockets joined a group of lay
disciples going to the Jetavana monastery, where the Buddha was
giving a discourse. One of them listened attentively to the
discourse and soon attained Sotapatti Fruition. However, the
second thief did not attend to the discourse as he was bent on
stealing only; and he managed to snatch a small sum of money
from one of the lay disciples. After the discourse they went back
and cooked their meal at the house of the second thief, the one
who managed to get some money. The wife of the second thief
taunted the first thief, “You are so wise you don’t even have
anything to cook at your house.” Hearing this remark, the first
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thief thought to himself, (*) “This one is so foolish that she thinks
she is being very smart.” Then, together with some relatives, he
went to the Buddha and related the matter to him.

To the man, the Buddha spoke in verse as above.
At the end of discourse, all the relatives of the man attained

Sotapatti Fruition.

e Vocabulary

. pick-pocket [pik ‘pokit] ké moc tui

. to be bent on stealing chi cham chii danh cdp
only

. to manage to snatch [‘snaet/] danh cdp dwoc

. smart (a) [sma:t] thong minh

(*) “This one is so foolish that she thinks she is being very smart.”

“Keé nay thdt ngu si ma nghi minh la nguwoi tri”
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Verse 64

The Story of Thera Uday1l
(Udayittheravatthu)

e yavajivampi ce balo panditam payirupasati
na so dhammam vijanati dabbi siparasam yatha //

Nguoi ngu, du tron doi  Even if a fool, all his life long,
Théan can nguodi co tri  associate with a wise man,
Khong biét duoc Chanh He will no more perceive the
phap Dhamma
Nhu mudng véi vi canh.  than a spoon the taste of broth.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 64, with reference to Thera Udayi, a pretentious
bhikkhu.

Thera Udayi would often go and sit on the platform from
which learned theras delivered their discourses. On one occasion,
some visiting bhikkus, taking him for a very learned thera, put to
him some questions on the five aggregates (khandhas). Thera
Udayi could not answer, because he did not know anything of the
dhamma. The visiting bhikkhus were greatly astonished to find
that one staying in the same monastery with the Buddha knew so
very little about the khandhas and the ayatanas (sense-bases
and sense-objests).
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To them, the Buddha spoke in verse as follow:
At the end of the discourse, all the visiting bhikkhu attained
Arahatship.

e Vocabulary

1. broth (n) [brof] nuwoc luoc thit, nwoc dung
2. pretentious (a) [pri‘tenfos] tw phu
3. alearned Thera vi Truwong ldo thong thai
(nghe nhiéu hoc réng)
4. to take sb for .. ngé rang (ai) la...
5. ...knew so very little hau nhw khéng biét gi vé
about
6. aggregate (n) [‘egrigit]  wudn / (khandha)
7. the ayatanas (12) xwr
(sense-bases and (6 cdn va 6 tran)

sense-objests)
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Verse 65

The Story of Thirty Bhikkhus from
Paveyyaka
(Timsapaveyyakabhikkhu vatthu)

e muhuttam api ce viiifii panditam payirupasati
khippam dhammam vijanati jivha siiparasam yatha//

Nguoi tri, du mat khic Ifan intelligent man, but for a
Thén can nguoi cé tri  moment, be associated with a wise
man.
Biét ngay chan diéu phap  He quickly perceives the Dhamma,
Nhu ludi véi vi canh.  just as the tongue perceives the taste
of broth.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 65, with reference to thirty bhikkhus from
Paveyyaka.

Thirty youths from Paveyyaka were, on one occasion,
enjoying themselves with a prostitute in a forest, when the
prostitute stole some of their valuable ornaments and ran away.
While searching for her in the forest, they met the Buddha on the
way. As the Buddha delivered them a discourse the youths
attained Sotapatti Fruition, and all of them joined the Order of the



215

Buddha and followed him to the Jetavana monastery. While
staying at the monastery, they strictly observed the austerity or
purification practice (dhutanga). Later, when the Buddha
delivered the Anamatagga Sutta (Discourse on Countless
Existences), all those bhikkhus attained Arahatship.

When other bhikkhus commented that Paveyyaka bhikkhus
were very quick in attaining Arahatship, the Buddha replied to
them in verse as above.

e Vocabulary

1  prostitute (n) [ ‘prostitju:t] ky nir
2 valuable
ornaments [ ‘onoment] do trang sirc ¢6 gid tri
3 austerity (n) [0:s‘terati | sw khé hanh
purification [,pjuerifi’keifn] tu tdp sw thanh tinh
practice
5 they strictly observed the austerity  Cdc vi tho gidi hanh
or purification pactice Pau da (dhutanga)
6. Anamatagga Sutta Kinh Vé lwong Kiép
(Discourse on Countless (Con dwong Sanh tw

Existences) Vo6 thi)
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Verse 66

The Story of Suppabuddha, the Leper
(Suppabuddhakutthivatthu)

caranti bala dummedha amitte n’eva attana
karonta papakam kammam yam hoti katukapphalam//

Nguoingu si thiéu tri - Fools of little wit walk with
Tu nga thanh ké thu their very selves for enemies.
Lam cac nghiép khong thién Committing evil deeds the fruit
Phai chiu qua dang cay. whereof in bitter.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 66, with reference to Suppabuddha, a leper.

Suppabuddha the leper, while sitting at the back of the
crowd and listening attentively to the discourse given by the
Buddha, attained Sotapatti Fruition. When the crowd had
dispersed, he followed the Buddha to the monastery as he wished
to tell the Buddha about his attainment of Sotapatti Fruition.
Sakka, king of the devas, wishing to test the leper’s faith in the
Buddha, the Dhamma and the Sargha, appeared to him and said,
“You are only a poor man, living on what you get by begging,
with no one to fall back on. I can give you immense wealth if you
deny the Buddha, the Dhamma and the Sarhgha and say that you
have no use for them.” To this, Suppabuddha replied, (*) “I am
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certainly not a poor man, with no one to rely on. I am a rich man;I
possess the seven attributes which the ariyas possess; I havefaith
(saddha), morality (sila), sense of shame to do evil (kiri), sense of
fear to do evil (ottappa), learning (sutta), generosity (cdga) and
knowledge (parnina).

Then, Sakka went to the Buddha ahead of Suppabuddha
and related the conversation between himself and Suppabuddha.
To him the Buddha replied that it would not be easy even for a
hundred or a thousand Sakka to coax Suppabuddha away from
the Buddha, the Dhamma and the Samgha. Soon after this,
Suppabuddha arrived at the monastery and reported to the Buddha
about his attainment of Sotapatti Fruition. On his way back from
the Jetavana monastery, Suppabuddha was gored to death by an
infuriated cow, who, in fact, was an ogress assuming the form of
a cow. This ogress was none other than the prostitute who was
killed by Suppabuddha in one of his previous existences and who
had vowed to have her revenge on him.

When the news of Suppabuddha’s death reached the
Jetavana monastery, the bhikkhus asked the Buddha where
Suppabuddha was born and the Buddha replied to them that
Suppabuddha was reborn in Tavatirnsa deva realm. The Buddha
also explained to them that Suppabuddha was born a leper
because, in one of his previous existences, he had spat upon a
Paccekabuddha.

Then the Buddha spoke in verse as above.
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Vocabulary

Suppabuddhakutthi
vatthu
leper (n) — kutthi

wit (n)
thereof (adv)

ignoramus

to test one’s faith
mn...

to disperse

to have no use for
them

= no refuge in them
the seven attributes
to coax

to be gored to death

an ogress

to spit — spat —spat
(upon)

Tavatirsa deva
realm
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[lepa]

[wit]

[,igno’reimas]

[dis’pa:s]

[o‘tribju:ts]
[kovuks]
[go:d]

[‘ougris]

Tich nguoi cui tén
Suppabuddha

nguoi bi bénh phong
cui

intelligence

of the thing just men-
tioned; of that, viéc dy
su lanh tri

nguoi ngu dot

thir thach niém tin ciia
ai ve...

giai tan

khong nuong tua vao..

bay An dirc

doé ngot, v vé

bi hiic chét (bang
sung)

da xoa

xem thuong (nhé
nwoc bot)

Coi Pao Loi
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15 The Ariyas possess  [pa‘ses] Thanh san (tai san
bdc Thanh)

1. Faith — saddha [fei0] Tin

2. Morality - sila [mo’reelati] Gioi

3. Sense of shame Tam
to do evil — hirt

4. Sense of fear to Quy
do evil - ottapa

5. Learning — sutta Van

6. Generosity- caga [,dzeno‘rosati] Thi

7. Knowledge- [‘nolidz] Tué
paina

(*) I am certainly not a poor man, with no one to rely on. [ am a
rich man; I possess the seven attributes which the Ariyas
possess...

T6i khéng hé la ké ban ciing, khong c6 ai dé nwong twa. Téi la
mot phu ho, toi co du bdy dn dirc chinh la bday Thdanh sdn ...
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Verse 67

The Story of Farmer (Kassakavatthu)

e na tam kammam katam sadhu yam katva anutappati
yassa assumukho rodam vipakam patisevati //

Nghi¢p l1am khong chanh  That deed is not well done,
thién  of which a man must afterwards
Lam ri sanh dn ndn  repent,
Mt nhudm 1é, khoc than  The fruit whereof he receives
Lanh chiu qua di thuc. weeping, with tearful face.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 67, with reference to a farmer who handled poison.

One day, some thieves having stolen some valuables and
cash from the house of a rich man came to a field. There, they
divided the stolen property among themselves and dispersed; but
a packet containing one thousand in cash, having dropped from
one of the thieves, was left behind unnoticed.

Early in the morning on that day, the Buddha, on surveying
the world with his supernormal power, perceived that a farmer,
cultivating near that field, would attained Sotapatti Fruition on that
very day. So, the Buddha went there, accompanied by the
Venerable Ananda. The farmer on seeing the Buddha paid
obeisance to him and continued to plough the field. The Buddha
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seeing the packet of money said to the Venerable Ananda,
“Ananda, look at that very poisonous snake, “and Ananda replied,
“Venerable Sir, yes, it is, indeed, a very poisonous snake!” Then,
both the Buddha and the Venerable Ananda continued their way.

The farmer, hearing them, went to find out if there really
was a snake and found the packet of money. He took the packet
and hit it in a place. The owners of the property coming after the
thieves came to the field, and tracing the footprints of the farmer,
found the packet of money. They beat the farmer and took him to
the king, who ordered his men to kill the farmer. On being taken
to the cemetery, where he was to be killed, the farmer kept on
repeating, “Ananda, look at that very poisonous snake, Venerable
Sir, I see the snake; it is, indeed, a very poisonous snake!” When
the king’s men heard the above dialogue between the Buddha and
the Venerable Ananda being repeated all the way, they were
puzzled and took him to the king. The king surmised that the
farmer was calling upon the Buddha as a witness; he was
therefore taken to the presence of the Buddha. After hearing from
the Buddha everything that had happened in the morning, the king
remarked. (1) “If he had not been able to call upon the Buddha as
a witness of his innocence, this man would have been killed.” To
him, the Buddha replied, (2) “A wise man should not do anything
that he would repent after doing it.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the farmer attained Sotapatti
Fruition.

e Vocabulary
1 kassaka nguoi nong dan
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2 whereof (conj.) of what or which,
trong do
3 tohandle [‘heendl] tay cam
poison (n) chat déc
5  avery poisonous [‘poizaonas doc xa
snake sneik]
6  On being taken to Trén dwong bi dan dén
the cemetery nghia trang
7  tobe puzzled [‘pazld] bi kho xu, lung tung
8  to surmise [so‘maiz] phong doan
9 tocall upon/on sb kéu goi ai
witness (n) [“witnis] nhan chung
10 to call sb to witness goi ai ra lam nhan
chitng
11 torepent [r1’pent] an nan, héi 16

(1) “If he had not been to call upon the Buddha as a witness of
his innocence, this man would have been killed.”
“Néu nguoi nay khong vién Pirc Phdt lam nhén ching viéc
V6 ti ciia 6ng thi chdc sé khéong toan mang.”

(2) “A wise man should not do anything that he would repent
after doing it.”
“Nguoi tri khéng nén lam nhitng viéc ma vé sau phdi dn
nén héi 16i.”
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Verse 68

The Story of Sumana, the Florist
(Sumanamalakaravatthu)

e tafi ca kammam katam sadhu yam katva nanutappati
yassa patito sumano vipakam patisevati //

Va nghi¢p lam chanh  That deed is well done the doing of
thién
Lam rdi khong dn nan  which is not followed by remorse,
Hoan hy, y dep long The fruit whereof one receives
Hudng tho qua di thuc. with joy and pleasure.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 68, with reference to Sumana the florist.

A florist, named Sumana, had to supply King Bimbisara of
Rajagaha with jasmine flowers every morning.

One day, as he was going to the king’s palace he saw the
Buddha, with a halo of light-rays radiating from him, coming
into town for alms-food accompanied by many bhikkhus. Seeing
the Buddha in his resplendent glory, the florist Sumana felt a
strong desire to offer his flowers to the Buddha. Then and there,
he decided that even if the king were to drive him out of the
country or to kill him, he would not offer the flowers to the king
for that day. Thus, he threw up the flowers to the sides, to the
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back and over and above the head of the Buddha. The flowers
remained hanging in the air; those over the head formed a canopy
of flowers and those at the back and the sides formed walls of
flowers. These flowers followed the Buddha in this position as he
moved on, and stopped when the Buddha stopped. As the Buddha
proceeded, surrounded by walls of flowers, and a canopy of
flowers, with the six-colored rays radiating from his body,
followed by the large entourage, thousands of people inside and
outside of Rajagaha came out of their houses to pay obeisance to
the Buddha. As for Sumana, his entire body was suffused with
delightful satisfaction (piti).

The wife of the florist Sumana then went to the king and
said that she had nothing to do with her husband failing to supply
the king with flowers for that day. The king, being a Sotapanna
himself, felt quite happy about the flowers. He came out see the
wonderful sight and a paid obeisance to the Buddha. The king also
took the opportunity to offer alms-food to the Buddha and his
disciples. After the meal, the Buddha returned to the Jetavana
monastery and the king followed him for some distance. On
arrival back at the palace King Bimbisara sent for Sumana and
offered him (1) a reward of eight elephants, eight horses, eight
male slaves, eight female slaves, eight maidens and eight
thousand in cash.

At the Jetavana monastery, the Venerable Ananda asked
the Buddha what benefits Sumana would gain by his good deed
done on that day. The Buddha answered that Sumana, having
given to the Buddha without any consideration for his life, would
not be born in any of the four lower worlds (4Apaya) for the next
one hundred thousand worlds and that eventually he would
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become a Paccekabuddha. After that, as the Buddha entered the
Perfumed Hall (Gandhakuti) (2) the flowers dropped off of
their own accord.
That night, at the end of the usual discourse the Buddha

spoke in verse as above.

10

11

12

13

Vocabulary
Sumanamalakara

the florist —
malakara
jasmine flowers
resplendent glory

to feel a strong
desire to offer...
to drive s.0 out of
the country

a canopy of
flowers

to hang in the air
to suffuse
delightful
satisfaction — Piti
the four lower
worlds — Apaya
Perfumed Hall -
Gandhakuti

halo (n)

[,ri‘splendont

‘glori]

[‘kaenopi]

[so’fju:z]

[di‘laiful
saetis‘faek/n]

[‘heilou]

Tich nguwoi hang hoa
tén Sumana
nguoi hang hoa

hoa nhai
vé huy hoang ruc ro

phat tam cung dwong
luu day
burc man hoa

lo lung trén khong
ngap tran

niém hy lac
bon canh kho
bén doa xir
Hurong that

vang hdo quang
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14 ...threw up the flowers to the tung hoa lén hai bén, phia
side, to the back and over and  sau lung va phia trén dau
above the head.

15 a halo of light-rays radiating  hao quang toa sang ti

from Him. kim than cua Ngai
the six-colored rays radiating hao quang sau mau toa sang
from His body. ra tw kim than cua Ngai

(1)  areward of eight elephants, eight horses, eight male slaves,
eight female slaves, eight maidens and eight thousand in
cash.
Phan thwong tam con voi, tam con ngua, tam hau nam,
tam té gdi, tdm cung nit va tdm ngan dong vang.

(2) the flowers dropped off their own accord.
Nhitng canh hoa roi xuéng nam tai nguéng cira.
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Verse 69

The Story of Theri Uppalavanna
(Uppalavannattherivatthu)

e madhu’va mainfati balo yava papam na paccati
yada ca paccati papam atha balo dukkham nigacchati/

Nguoi ngu nghi la ngot  As sweet as honey, thinks a fool an
evil deed,
Khi 4c chua chin mudi  so long as it bears no fruit;
Ac nghiép chin mudirdi But when it bears fruit,
Nguoi ngu chiu khd dau. then the fool comes to grief.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 69, with reference to Theri Uppalavanna.

Once there was a young daughter of a rich man in Savatthi.
Because she was so beautiful, with looks so tender and sweet, like
a blue lotus flower, she was called “Uppalavanna”, the blue lotus.
The fame of her beauty spread far and wide and there were many
suitors: princes, rich men and many others. But she decided that it
would be better for her to become a bhikkhuni, a female member
of the Buddhist Order. One day, after lightening a lamp, she kept
her mind fixed on the flame and meditating on the fire kasina
(object of concentration) she soon achieved Magga Insight and
finally attained Arahatship.
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Sometime later, she moved to the “Dark Forest”
(Andhavana) and lived in solitude. While Theri Uppalavanna
was out on her alms-round. Nanda, the son of her uncle, came to
her monastery and hid himself underneath her couch. Nanda
had fallen in love with Uppalavanna before she became a
bhikkhuni; his intention obviously was to take her by force.
When Uppalavanna returned she saw Nanda and said, “You fool!
Do no harm, do not molest.” But he would not be stopped. After
satisfying himself, he left her. As soon as he stepped on the
ground, (1) the earth opened wide and he was swallowed up.

Hearing about this, the Buddha spoke in verse as above

At the end of the discourse, many attained Sotapatti
Fruition.

The Buddha next sent for King Pasenadi of Kosala and told
him about the dangers that bhikkhunis living in forests had to face
from irresponsible persons obsessed with sex. The king then
promised to build monasteries for bhikkhunis only in towns or
close to the towns.

e Vocabulary

1 Thert Truong ldo ni
2 suitor (n) [‘su:to] ngueoi cau hén, nguoi
theo dudi
3 she kept her mind cé giir tam tru vdo (dé
fixed on the fame. muc) lva
4 the fire Kasina dé muc hira Kasina
(object of (dé muc thién Pinh)

concentration)
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5 Magga Insight

6  solitude (n) [“solitju:d]
to live in solitude

7  to hide —hid- hidden
... hid himself
underneath her

couch.
8  totake one’s by
force
9  tomolest [mouv’lest]

Kién Pao

tinh trang co doc
song vién ly

lrén, ncfp

... hdn ndp dudi gam
giwong cua co.

dung vil lyc dé cuong
doat ai.
quay nhiéu, liéu mang

(1) the earth opened wide and he was swallowed up.

ddt niwet ra va han bi nuot chirng.

(2) to face from irresponsible persons obsessed with sex
doi mdt véi nhitng nguoi vé trach nhiém bi dm danh boi

duc tinh.
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Verse 70

The Story of Thera Jambuka
(Jambukatthera vatthu)

e mase mase kusaggena balo bhuifijeyya bhojanam
na so samkhatadhammanam kalam agghati solasim/

Thang thang véingon cd Though month after month with
the tip of a blade of kusa grass
Nguoi ngu c6 an udng  a simpleton should eat his food,
Khong bang phdn muoisau  Yet is he not worth a sixteenth
part of those
Ngudi hiéu phéap hiru vi.  who have understood the
(TK Thich Minh Chdu) Dhamma.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 70, with reference to Thera Jambuka.

Jambuka was the son of a rich man in Savatthi. Due to his
past evil deeds he was born with very peculiar habits. As a child,
he wanted to sleep on the floor with no proper bed, and to take his
own excreta for food instead of rice. When he grew older, his
parents sent him to the Ajivakas, the naked ascetics. When those
ascetics found out about his peculiar food habits they drove him
away. At nights he ate human excreta and in the day time stood
still on one leg and kept his mouth open. He used to say that he
kept his mouth open because he only lived on air and that he
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stood on one leg because it would otherwise be too heavy for the
earth to bear him, “I never sit down, I never go to sleep,” he
boasted and on account of this, he was known as Jambuka, a
‘jackal.’

Many people believed him and some would come to him
with offerings of choice food. Then Jambuka would refuse and
say, “I do not take any food except air.” When pressed, he would
take just a little of the food with the tip of a blade of grass and
say, “Now go, this little will give you enough merit.” In this way,
Jambuka lived for fifty-five years, naked and taking only excreta.

One day, the Buddha saw in his vision that Jambuka was
due to attain Arahatship within a short time. So, in the evening,
the Buddha went to where Jambuka was staying and asked for
some place to spend the night. Jambuka pointed out to him a
mountain-cave not far from the stone slab on which he himself
was staying. During the first, second and third watches of the
night, the Catumaharajika devas, Sakka and Mahabrahma
came to pay homage to the Buddha in turn. On all the three
occasions, the forest was lit up and Jambuka saw the light three
times. In the morning, he walked over to the Buddha and enquired
about the lights.

When told about the devas, Sakka and Mahabrahma
coming to pay homage to the Buddha, Jambuka was very much
impressed, and said to the Buddha, “You must, indeed, be a
wonderfully great person for the devas, Sakka and Mahabrahma to
come and pay homage to you. As for me, even though I have
practiced austerely for fifty-five years, living only on air and
standing only on one leg, none of the devas, nor Sakka, nor
Mahabrahma has ever come to me.” To him, the Buddha replied,
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“O Jambuka! You have been deceiving other people, but you
cannot deceive me. I know that for fifty-five years you have been
eating excreta and sleeping on the ground.

Furthermore, the Buddha explained to him how in one of
his past existences during the time of Kassapa Buddha, Jambuka
had prevented a Thera from going with him to the house of a lay-
disciple where alms-food was being offered and how he had also
thrown away the food that was sent along with him for that Thera.
It was for those evil deeds that Jambuka had to be eating excreta
and sleeping on the ground. Hearing that account, Jambuka was
horrified and terror-stricken, and repented for having done evil
and for having deceived other people. He went down on his knees
and the Buddha gave him a piece of cloth to put on. The Buddha
then proceeded to deliver a discourse; at the end of the discourse
Jambuka attained Arahatship and joined the Buddhist Order on
the spot.

Soon after this, Jambuka’s pupil from Anga and Magadha
arrived and they were surprised to see their teacher with the
Buddha. Thera Jambuka then explained to his pupils that he had
joined the Buddhist Order and that he was now only a disciple of
the Buddha. To them, the Buddha said that although (*) their
teacher had lived austerely by taking food very sparingly, it was
not worth even one-sixteenth part of his present practice and
achievement.

Then the Buddha spoke in verse as above.

e Vocabulary
1  peculiar habit [pi‘kju:ljo thoi quen lap di
‘haebit]
2 totake one’s own [oun eks‘krita]  dn phdn ciia chinh
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(*) although their teacher had lived austerely by taking food very

sparingly, it was not worth even one-sixteenth part of his present

practice and achievement.
Dt thay ciia ho tu hanh khé hanh chi vit mét it thirc dn, nhung

viéc lam nay chang co gia tri ngay ca bang mot phan mwoi sau

cua viéc tu hanh va thanh tyu cua ong ta hién nay.”
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Verse 71

The Story of Ahipeta
(Ahipetavatthu)

e nahi papam katam kammam sajju khiram’ va muccati
dahantam balamanveti bhasmacchanno va pavako //

Nghié¢p 4c da dugc lam  For an evil deed, when done,
does not bear evil fruit at once,
Nhu sira khong dong ngay  just as new-milked milk does
not turn at once.
Chéay ngam theo ké ngu It follow the doer, the
simpleton, to consume him,
Nhu Itra tro che day. like fire covered with ashes.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 71, with reference to a peta-ghost.

The Chief Disciple Maha Moggallana was on one occasion
going on an alms-round with Thera Lakkhana in Rajagaha. On
seeing something, he smiled but said nothing. When they were
back at the monastery, Thera Maha Moggallana told Thera
Lakkhana that he smiled because he saw a peta-ghost with the
head of a human being and the body of a snake. The Buddha
then said that he himself had seen that very peta-ghost on the day
he attained Buddhahood. The Buddha also explained that, a very
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long time ago, there was a Paccekabuddha, who was respected by
many. People going to his monastery had to traverse a field. The
owner of the field, fearing that his field would be damaged by too
many people going to and from the monastery, set fire to it.
Consequently, the Paccekabuddha had to move to some other
places. The disciples of the Paccekabuddha, being very angry with
the land-owner beat him and killed him. On his death he was
reborn in Avici Niraya. (1) In his present existence, he was
serving out the remaining term of the evil consequences
(kamma), as a peta-ghost.

In conclusion, the Buddha said, (2) “An evil deed does not
bear fruit immediately, but it invariably follows the evil doer.
There is no escape from the consequences of an evil deed.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 Abhipeta nga quy rin
2 apeta-ghost nga quy
3 with the head of a dau nguwoi minh rdn
4 human being and
the body of a snake
5  totraverse [‘traeva:s] di ngang qua, di tdt
to traverse a field di ngang qua canh
dong
6  The owner of the chi dat
field /
the land-owner
7  to set fire to (it) chdam lira dot (thdo xd)

8  Avici Niraya dia nguc A ty
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9  the remaining term qua dc nghiép dw sot
of the evil
consequences
(kamma)

10 invariably (adv) [in’veoriobli]  khdng thay doi

(1) In his present existence, he was serving out the remaining
term of the evil consequences (kamma)
Trong kiép hién tai, han dang gdnh chiu qud dc nghiép dw sét.

(2) “An evil deed does not bear fruit immediately, but it
invariably follows the evil doer. There is no escape from the
consequences of an evil deed.”

Nghiép dc khéng tré qua ngay ldp tirc ma né luén theo sdt ké
dc. Khong bao gio thodt dwoc qua cua ac nghiép.
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Verse 72

The Story of Satthikutapeta
(Satthikutapetavatthu)

e yavadeva anatthaya fattam balassa jayati
hanti balassa sukkamsam (1) muddhamassa (2)vipatayam.

Ty no chiu bathanh  When to his disadvantage a
Khi danh dén ké ngu  simpleton acquires knowledge,
Véan may bi ton hai It injures the fortune of the
Dau no bi nat tan.  simpleton and crushes his head.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 72, with reference to a peta-ghost named Satthikita.

The Chief Disciple Maha Moggallana saw this enormous
peta-ghost while going on an alms-round with Thera Lakkhana. In
this connection, the Buddha explained that Satthikiita, in one of
his previous existences, was very skillful in throwing stones at
things. One day, he asked permission from his teacher to try out
his skill. His teacher told him not to hit a cow or a human being as
he would have to pay compensation to the owner or to the
relative, but to find a target which was ownerless or
guardianless.

On seeing the Paccekabuddha, the idiot, lacking in
intelligence, thought the Paccekabuddha, having no relative or
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guardian would be an ideal target. So he threw a stone at the
Paccekabuddha who was on an alms-round. The stone entered
from one ear and came out of the other. The Paccekabuddha
expired when he reached the monastery. The stone-thrower was
killed by the disciples of the Paccekabuddha and he was reborn in
Avici Niraya. Afterwards, he was reborn as a peta-ghost and had
since been serving the remaining term of the evil consequences
(kamma) of his evil deed. (*) As a peta-ghost his enormous head
was being continuously hit with red-hot hammers.

In conclusion, the Buddha said, (*) “To a fool, his skill or
knowledge is of no use; it can only harm him.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 ...was very skillful tinh théng nghé bdn
in throwing stones san.
at things
2 topay dén bii
compensation [, kompen‘seifn]
3 to find a target [‘ta:git] tim muc tiéu, dich (dé
bdn)
4  ownerless (a) [“ovnalis] Vo chu
5 guardianless (a) [‘ga:djonlis] khong nguoi bao vé
(khong gia toc)
6 idiot (n) [‘1diat] simpleton, thang
ngéc, ké thiéu tri
7  toexpire [iks‘paio] to die, to pass away

8  the stone entered viéen da di vao tai bén
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from one ear and nay va xuyén qua tai
came out of the kia di ra ngoai
other.

9  an Avici Niraya dia nguc Vo gian

(*) As a peta-ghost his enormous head was being continuously hit
with red-hot hammers.
Trong khi cdi ddu to I6n ciia nga quy bi nhitng chiéc biia néng
do dap lién tuc.

(*) “To a fool, his skill or knowledge is of no use; it can only
harm him.”
Doi véi ké ngu, nghé nghiép thién xdo va kién thirc la vo

’

dung, né chi hai ldy ban théan ciia han.’

NOTE
(1) sukkamsa: sukka + amsa: sukka means white, bright,
pure or good. amsa means portion. According to the
Commentary, sukkamsa means merit. — cong dirc

(2) muddha: head, top, summit. According to the
Commentary, it means knowledge.
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Verses 73 & 74
The Story of Citta, the Householder
(Cittagahapativatthu)

73. asatam bhavanamiccheyya purekkharaf ca bhikkhusu
avasesu ca issariyam puja parakulesu (1) ca//

Ua danh khong twong xtrng  The simpleton will seek for false
reputation,
Mubn ngdi trude ty kheo  for precedence among the
monks,
Ua quyén tai tinh x4 For authority in the monasteries,
Mudn moi ngudi 1 kinh.  for honors among other folk.

74.“mam eva kata maifiantu gihi (2) pabbajita ubho
mame’vativasa assu kiccakiccesu kismici,”
iti balassa samkappo, iccha mano ca vaddhati //

“Mong ca hai tang, tuc  “Let layman and monk both
Nghi rang (chinh ta 1am) think that it was I, and I alone,
who did this;
Trong moi viéc 16n nhd, Let them be subject to my will,
Phai theo ménh 1énh ta”  both in everything that ought to
be done, and in everything that
ought not to be done!”
Nguoi ngu nghi nhu vdy ~ Thus resolves the simpleton; so
Duc va man tang truong.  do his desire and pride increase.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 73 and 74, with reference to Thera Suddhamma and
Citta the householder.

Citta, a houscholder, once met Thera Mahanama, one of
the group of the first five bhikkhus (Paficavaggis), going on an
alms-round, and invited the Thera to his house. There, he offered
alms-food to the Thera and after listening to the discourse given
by him, Citta attained Sotapatti Fruition. Later, Citta built a
monastery in his mango grove. There, he looked to the needs of
all bhikkhus who came to the monastery and Bhikkhu Sudhamma
was installed as the resident bhikkhu.

One day, the two Chief Disciples of the Buddha, the
Venerable Sariputta and the Venerable Maha Moggallana,
came to the monastery and after listening to the discourse given by
the Venerable Sariputta, Citta attained Anagami Fruition. Then, he
invited the two Chief Disciples to his house for alms-food the next
day. He also invited Thera Sudhamma, but Thera Sudhamma
refused in anger and said, “You invite me only after the other
two.” Citta repeated his invitation, but it was turned down.
Nevertheless, Thera Sudhamma went to the house of Citta early
on the following day. But when invited to enter the house, Thera
Sudhamma refused and said that he would not sit down as he was
going on his alms-round. But when he saw the things that were to
be offered to the two Chief Disciples, he envied them so much
that he could not restrain his anger. He abused Citta and said, “I
do not want to stay in your monastery any longer,” and left the
house in anger.
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From there, he went to the Buddha and reported everything
that had happened. To him, the Buddha said, “You have insulted a
lay-disciple who is endowed with faith and generosity. You’d
better go back to him and own up your mistake.” Sudhamma did
as he was told by the Buddha, but Citta would not be appeased; so
he returned to the Buddha for the second time. The Buddha,
knowing that the pride of Sudhamma had dwindled by this time,
said, “My son, a good bhikkhu should have no attachment, a good
bhikkhu should not be conceited and say “This is my monastery,
this is my place, these are my lay-disciples,” etc., for in one with
such thoughts, covetousness and pride will increase.”

Then the Buddha spoke in verses as above.

At the end of the discourse, Sudhamma went to the house
of Citta, and this time they got reconciled, and within a few days,
Sudhamma attained Arahatship.

e Vocabulary

1  Citta-gahapati Gia chu Citta

2 undue (a) [‘Andju:] khong twong xung

3 deference (a) [‘deforans] respect

4  supremacy over [su:‘premasi] uy thé, uy quyén
sth/ sb

5 the group of the nhom nam vi ty khuu
first five bhikkhus dau tién
(Paiicavaggis)

6  mango grove [‘maengou rung xodi

grouvv]|
7  to be installed as duwoc cur lam vi tru tri

the resident
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bhikkhu

8 toenvyofsb/sth [‘envi] ghen ti, dé ky
—to envy at sth

9  torestrain one’s [r1’strein] nén gian.
anger

10  to own up to sth thu nhan, thu toi

11 pride (n/v) cong cao, ngd man

12 todwindle [‘dwindl] suy yéu, co lai

13 covetousness (n) [‘kavitonis]  greediness, tham lam

14 to get reconciled [‘rekonsaid]  dwoc hoa giai

15 the two Chief hai vi Pai dé tir
Disciples of the (Thuong thu Thinh van)
Buddha cua Duwc Phat

16 Venerable Tén gid Xd-lgi-Phdt
Sariputta

17 Venerable Maha Tén gia Muc-kién-Lién
Moggallama

NOTE

(1) parakulesu: those outside the family — nguwoi bén ngoai gia
dinh
(2) gihi : short form for gahapati, householder. — gia chu



244

Verse 75

The Story of Samanera, a Tissa of the
Forest Monastery
(Vanavasitissasamanera vatthu)

e aifa hi labhapanisa afifa nibbanagamini
evametam abhiffiaya bhikkhu buddhassa savako
sakkaram nabhinandeyya vivekamanubriihaye// (*)

Khac thay duyén thé loi  For one road leads to gain, the
Khac thay duong Niét ban  other to Nibbana.
Ty kheo, d¢ tr Phat, Understanding this, the monk, the
Hay nhu vay thang tri.  disciple of the Buddha,
Cho ua thich cung kinh,  Should not delight in worldly
gain,
Hay tu hanh vién ly. but should devote himself to
solitude.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 75, with reference to Tissa, a samanera, who dwelt
in a forest monastery.

Tissa was the son of a rich man from Savatthi. His father
used to offer alms-food to the Chief Disciple Sariputta in their
house and so Tissa even as child had met the Chief Disciple on
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many occasions. At the age of seven he became a novice
(samanera) under the Chief Disciple Sariputta. While he was
staying at the Jetavana monastery, many of his friends and
relatives came to see him, bringing presents and offerings. The
samanera found these visits to be very tiresome; so after taking a
subject of meditation from the Buddha, he left for a forest
monastery. Whenever a villager offered him anything, Tissa
would just say (1) “May you be happy, may you be liberated from
the ills of life,” (Sukhita hotha, dukkha muccatha), and would go
on his own way. While he stayed at the forest monastery, he
ardently and diligently practiced meditation, and at the end of
three months he attained Arahatship.

After the vassa, the Venerable Sariputta accompanied by
the Venerable Maha Moggallana, and other senior disciples paid a
visit to Samanera Tissa, with the permission of the Buddha. All
the villagers came out to welcome the Venerable Sariputta and his
company of four thousand bhikkhus. They also requested the
Venerable Sariputta to favor them with a discourse, but the Chief
Disciple declined; instead, he directed his pupil Tissa to deliver a
discourse to the villagers. The villagers, however, said that their
teacher Tissa could only say “May you be happy, may you be
liberated from the ills of life, “and asked the Chief Disciple to
assign another bhikkhu in his place. But the Venerable Sariputta
insisted that Tissa should deliver a discourse on the dhamma, and
said to Tissa, “Tissa, talk to them about the dhamma and show
them how to gain happiness and how to be liberated from the ills
of the life.”

Thus, in obedience to his teacher, Samanera Tissa went up
the platform to deliver his discourse. He explained to the audience
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the meaning of the aggregates (khandhas), sense bases and sense
objects (dyatanas), elements of the perpetuation of the
Teaching (Bodhipakkhiya Dhamma), the Path leading to
Arahatship and Nibbana, etc. Finally he concluded, “And thus, (2)
those who attain Arahatship are liberated from all the ills of life
and have Perfect Peace, all the rest will still wander about in the
round of rebirths (saritsara).”

The Venerable Sariputta praised Tissa for having
expounded the Dhamma so well. Dawn was approaching when he
finished his exposition, and all the villagers were very much
impressed. Some of them were surprised that Samanera Tissa
knew the dhamma so well, but they were so dissatisfied with him
because formerly he had talk so little about the dhamma to them;
the others were happy and contented to find the Samanera to be
also learned and felt that they were very lucky to have him
amongst them.

The Buddha, with his supernormal power, saw from the
Jetavana monastery these two groups of villagers and appeared
before them. His intention in coming to the village was to clear up
the misunderstanding amongst the first group of villagers. The
Buddha arrived while the villagers were preparing alms-food for
the bhikkhus. So, they had the opportunity to offer alms-food to
the Buddha as well. After the meal, the Buddha addressed the
villagers, “O lay-disciples, all of you are so lucky to have
Samanera Tissa amongst you. It is on account of his presence here
that I myself, my Chief Disciples, senior disciples and many other
bhikkhus now pay you a visit.” These words made them realize
how fortunate they were to have Samanera Tissa with them and
they were satisfied. The Buddha then delivered a discourse to the
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villagers and the bhikkhus, and consequently, many of them
attained Sotapatti Fruition.

After the discourse, the Buddha returned to the Jetavana
monastery. In the evening, the bhikkhus said in praise of Tissa to
the Buddha, “Venerable Sir, Samanera Tissa had performed a very
difficult task; he was so well provided with gifts and offerings of
all kinds here in Savatthi, yet he gave up all these to go and live
austerely in a forest monastery.” To them the Buddha replied,
“Bhikkhus, a bhikkhu, whether in town or in village, should not
live for the sake of gifts and offerings. (3) If a bhikkhu
renounces all good prospect of worldly gain and diligently
practices the dhamma in solitude, he is sure to attain Arahatship.”

Then the Buddha spoke in verse as above.

e Vocabulary

1  Vanavasi-tissa sa di Tissa ¢ rirng
-samanera

2 novice (n) [“novis] samanera — sa di

3  to be tiresome [ ‘taiosom] mét nhoc

4 to take a subject of nhan dé muc thién
meditation

5  to favor sb with sth [‘feivo] lam gi cho ai, giup ai

6  toassign [o’sain] bo nhiém, chi dinh

7  toclear up [kliar Ap] lam ro

8  aggregate [‘egrigit] khandha — udn

9  (6) sense bases and ayatanas - 12 xu
(6) sense objects 6 cdn va 6 tran

10 Elements of the Bodhipakkhiya

perpetuation of the  [pa,petfu‘eifn] Dhamma — 37 Phim
Teaching Tro dao
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11 for the sake of gifts vi loi ich cua qua tang
and offerings. va Ié vat.

12 O lay-disciples, all Nay cac thién gia tu,
of you are so lucky cdc ong that la hitu
to have... phiic co...

(1) “May you be happy, may you be liberated from the ills of life”
Sukhita hothu, dukkha muccatha.
“Nguyén cho nguoi duoc an vui, nguyén cho nguoi duwoc thoat
kho”
(2) ...those who attain Arahatship are liberated from all the

ills of life and have Perfect Peace; all the rest will still
wander about in the round of rebirths (sanisara).

... nhitng vi chieng ddc thanh qua A la héan gidi thodt khoi moi
khé dau trong cudc séng va chirng dat Niét ban; tat ca nhitng
ai con lai (chira chitng) van lang thang trong vong ludn hoi
sinh tu.

(3) If a bhikkhu renounces all good prospect of worldly gain
and diligently practices the Dhamma in solitude, he is sure

to attain Arahatship.

Néu vi ty kheo xd bé tit cd nhing loi lac ciia thé gian, thuc
hanh tinh tan gido phdp trong suw vién ly thi chdc chdn chiing
ddc thanh qua A la hén.

NOTE

(*) viveka: solitary seclusion. According to Commentary, the
three kinds of vivekas are kayaviveka (seclusion of the body);
citaviveka (detachement of the mind from human passions) and
upadhiviveka (Nibbana).
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(*) viveka: vién ly. Theo Chii gidi, ba dang vién ly (vivekas) la
than vién ly (kayaviveka), tam vién ly (citaviveka) khéi dam mé va
Niét ban (upadhiviveka).
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PHUONG DANH HUN PHUOC AN TONG

Gia dinh An Ngoc 50 cuon
Gia dinh Ngb thi Cic 50 cudn
Gia dinh Cu Kim Chi 70 cuén
Gia dinh Lé Anh Huy 30 cudn
Gia dinh Lé Anh Long 30 cudn
Gia dinh Tran Minh Ngoc 100 cudn
Gia dinh bang Hoai Nam 40 cudn
Gia dinh Nguyén thi Lé My 35 cudn
Gia dinh Lé thi Nhi 20 cuén
Gia dinh Tam Hoa 10 cubn
Gia dinh Lé Ngoc Trinh 20 cubn
Gia dinh Thanh Nhan 10 cubn
Gia dinh Hanh Hién 20 cudn
Gia dinh Tuyét 20 cubn
Gia dinh V& thi Hong Loan 40 cudn
Nguyén thi Ha 30 cubn
Gia dinh Bao Huong 40 cudn
Sc Hu¢ Hoang 20 cubn
Gia dinh Lién Nhung 15 cudn
Gia dinh Chj Hoa 20 cuén
Gia dinh Kinh Dtc 15 cuén
Gia dinh Nguyén Hoai Anh 35 cudn
Gia dinh Nguyén Tu Anh 20 cubn
Gia dinh Tran Anh Tuyét 250 cudn
va Nguyén thi Anh Thu

Gia dinh Nguyén Minh Phuong 20 cudn
Gia dinh My Trang 8 cubn
Gia dinh Truong Hoai Trinh 20 cubn
Doan Thanh Diing (chau Trinh) 40 cudn
Gia dinh Co6 Bich Lién 20 cubn
Gia dinh Tudng Minh 20 cudn
Gia dinh Vi Hién 60 cudn
Gia dinh Nhém An Ngoc 60 cudn
Gia dinh Nguyén thi Hong Hoa 10 cubn
Nhém hoc Myanmar nam 2018 100 cudn




Sharing Merits

May all beings share this merit
Which we have thus acquired
For the acquisition of

All kinds of happiness

May beings inhabiting space and earth,
Devas and nagas of mighty power
Share this merit of ours

May they long protect the Teachings!

S Huttng Cong Dt

Nguyén cho tit ca chiing sanh

Cung chia tron ven phudc lanh hdm nay
Nguyén cho tat ca tir day

Moi diéu hanh phtc, moi thoi binh yén

Nguyén cho chu vi Long Thién

Trén troi dudi dat oai thiéng phép mau
Cung chia cong dirc ddy sau

Ho tri Chanh phép bén lau mudn doi!



