Namo tassa Bhagavato Arahato Samma Sambuddhassa
Namo tassa Bhagavato Arahato Samma Sambuddhassa
Namo tassa Bhagavato Arahato Samma Sambuddhassa

Nguyén cho nhirng ai ¢6 chi tu-hoc,
theo gido phap cua PUC THE TON déu thiy dugc CHANLY



Dhammapada Sutta
Kinh Phap Cu

Book 2
The Verses and Stories

£33

Bién soan

CITTA PALI

6. The Wise - Pham Nguoi Tri
7. The Arahant - Pham A-la-han
8. The Thousands - Phim Ngan

9. The Evil - Pham Ac

10. The Punishment - Phim Hinh Phat

2018



" Nﬂﬁo.xo.ﬁeri}f

Cng it b e Ko Phaf G

CDﬁmmfﬂf‘Q cak B g

pak cin Mih o Gad Taug

va pREF A7 fﬂ* iiw g2 bac &~

bn Prid Ag{f’&* phap WKL
A F:E‘Z plat H’-C/) 7‘1‘5:




Loi ngo

Nhu cau hoc va doc cac tic pham Phat gido bang tiéng Anh
ngay cang nhiéu, s6 luong sach cia cac vi cao Tang ndi tiéng trén
thé gidi cling dugc cac hoc gia Viét Nam uyén béac dich thuat. Tuy
nhién, tu minh tim hiéu nhiing diéu tha vi trong cudn sach theo
kién thirc ban thin ma khong can qua ling kinh cua cac dich gia
chic chin s& tuyét voi hon. Ban dau, viéc doc hiéu s& con nhiéu
Vép vap, vi sy hoc hoi nao ciling can mot qua trinh tim to1, chiém
nghiém, v6i mot niém say mé va ¥ chi quyét tim. Nhén thtc vé
Phat phap dugc ting trudng ciing co nghia 13 niém tin thanh
Tam béo cang thém virng vang va siu sic.

V6i mo wée nhen mot ‘ddm lira nho’ vao tdm cac vi dang
tu-hoc Phat phap, chung t6i ¢ ging soan thao Tich Truyén Phap
Cu Tém Tt bang Anh ngit gdm 5 quyén, thong qua viéc tham
khao cac ngudn tu lidu nhu The Dhammapada, Verses & Stories,
translated by Daw Mya Tin, M.A., edited by The Editorial
Committee, Myanmar Pitaka Association, Yangon;, Chu Gidi
Kinh Phdp Cii ciia Treéng Lo Phdp Minh va mot sd tic pham
khéc.... Sau mdi cau chuyén 1a nhirng danh tir Phat hoc quen
thudc, nhim giap cho vi¢c doc hiéu ctia moi nguoi dé dang hon.
Hy vong quyén sach s& cung cap mot luong tir vung tuong dbi cho
nhing ai ¢6 nhu cau tim hoc.

Xin tri an 101 gidi thiéu cia Thwong Toa Biru Chanh,
Vién trwéng Thién Vién Phwéc Son, di khuyén tan cho cong
viéc bién soan nay.

Kién thirc ma chuing con c6 dugc nho vao viéc hoc hoi voi
Dai diec Thich Gidc Hoang, Trudng khoa Pao tao Tur xa Hoc
vién Phat Gido TP.HCM, nguyén chu nhiém khoéa 1 DTTX. May
mén vi ban than tung 1a hoc tro cua Pai duc, luon duge Dai dic



sach tan trong viéc hoc va hanh. Pé tri 4n tim long cao quy do,
ching con ¢b ging hoan thién viéc bién soan Kinh Phap Cu véi
wdc nguyén ciing dudng cho moi ngudi tu hoc. Nguyén dang phan
phudc thién thanh cao dén Pai duc dé théy ¢6 duoc stc khoe, tiép
tuc huéng dan moi ngudi tu hoc, liéu ngd Gido phap cao quy cua
Dirc Thé Tén.

Phudc thién phap thi thanh cao nay da khong vién man néu
khong c6 su dong vién va hd trg cua cac ban hiru. Du rat can
trong, nhung quyén sach ndy van kho tranh khoi nhitng sai sot.
Kinh mong cic vi lugng thir bo qua va chi bao dé nhiing lan tai
ban dugc hoan thién hon. Moi sy phan hdi vé nhiing sai sét vui
long gdi email: kimdungav] @gmail.com.

Cung voi cac ban hitu - chiing con thanh tim hdi hudng
chia phan phudc-thién phap-thi thanh cao ndy dén than quyén tur
kiép hién tai dén vo luong kiép trong qua khtr; chu Thién cac cdi
troi, cling chung sanh trong van loai. Kinh mong tit ca quy vi
hoan hy nhan phan phudc-thién phap thi thanh cao nay, tir d6
thoat khoi moi kho dau, duoc an lac va sém tu dén ngay giai thoat.

Cau xin ning lyc phudc-thién phap-thi thanh cao 1a phudc
bau Ba la mat hd tro chiing con trén duong giai thoat khai tir sinh
luan hoi trong ba giGi bon loai.

Ngay 01 thang 07 nam 2018
Citta Pali
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Chapter 6

PANDITAVAGGA

THE WISE

PHAM NGUOI TRi

14 Verses (76-89) — 11 Stories
14 Bai k& — 11 Tich truyén
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Verse 76

The Story of Thera Radha
(Radhattheravatthu)

e nidhinam va pavattaram yam passe vajjadassinam
niggayhavadim medhavim tadisam panditam bhaje,
tadisam bhajamanassa seyyo hoti na papiyo //

Néu théy bac hién tri  Should one see, as it were,

Chi 161 va khién trach  a revealer of hidden treasures, one
who points out what should be
avoided.

Nhur chi chd chén vang  Who administers reproof where
there is occasion for reproof,
Hay than can nguoi tri!  a man of intelligence,
Than can nguodi nhu vay one should follow so wise a man;
Chi tot hon, khong xau. It will be better, not worse, for one
(TK Thich Minh Chdu) to follow so wise a man.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 76 with reference to Thera Radha, who was at one
time a poor old brahmin.

Radha was a poor brahmin who stayed in the monastery
doing small services for the bhikkhus. For his services he was
provided with food and clothing and other needs, but was not
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encouraged to join the Order, although he had a strong desire to
become a bhikkhu.

One day, early in the morning, when the Buddha surveyed
the world with his supernormal power, he saw the poor old
brahmin in his vision and knew that he was due for Arahatship.
So the Buddha went to the old man, and learned from him that the
bhikkhus of the monastery did not want him to join the Order. The
Buddha therefore called all the bhikkhus to him and asked them,
(*) “Is there any bhikkhu here who recollects any good turn
done to him by this old man?” To this question, the Venerable
Sariputta replied, “Venerable Sir, I do recollect an instance when
this old man offered me a spoonful of rice.” “If that be so,” the
Buddha said, “shouldn’t you help your benefactorget liberated
from the ills of life?” Then the Venerable Sariputta agreed to
make the old man become a bhikkhu and he was duly admitted to
the Order. The Venerable Sariputta guided the old bhikkhu and the
old bhikkhu strictly followed his guidance. Within a few days, the
old bhikkhu attained Arahatship.

When the Buddha next came to see the bhikkhus, they
reported to Him how strictly the old bhikkhu followed the
guidance of the Venerable Sariputta. To them, the Buddha replied
that a bhikkhu should be amenable to guidance like Radha and
should not resent when rebuked for any fault or failing.

Then the Buddha spoke in verse as above.

e Vocabulary

1  revealer (n) [r1‘violor] ngueoi tiét 19
2 treasure (n) [‘trezor] tai san, gia tai
3  todo (small) lam cong qua

service [‘so:vis]



4  tosurvey the [‘sa:vei] quan sdt thé gian
world
5 to be due (for) dii can lanh dé (chitng
ddc)
6  benefactor (n) [ ‘benifaektor] nguoi hdo tam
7 to get liberated dwoc thodt kho
from the ills of
life
8 aspoonful of [‘spunfl of mét vd (mudng) com
rice rais]
9 tobe duly duoc nhan vao Tang
admitted to the doan (xudt gia)
Order
10 amenable (a) [o‘mi:nabl] mém mong, dé bdo
11 toresent [r1’zent] to feel aggrieved at;
odn gidn, phan né khién
trach.
... should not resent when rebuked  khong nén oan gian khi bi
for any fault or failing chi trich vi bat cir 16i lam

hay thdt bai nao.

(*) “Is there any bhikkhu here who recollects any good turn done
to him by this old man?”
“C6 bat cir vi ty khuu nao nhé rang minh da cé tho bat
cua ong lao nay khong?
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Verse 77

The Story of Bhikkhu Assaji and
Punabbasuka
(Assajipunabbasukavatthu)

e ovadeyyanusaseyya asabbha ca nivaraye
satam hi so piyo hoti asatam hoti appiyo //

Nhitng nguoi hay khuyén  Let a man admonish and

day instruct, and forbid what is

Ngan nguoi khac lam a&c  improper;

Pugc nguoi hién kinh yéu  For if he do so, he will be
loved by the good,

Bi nguoi dc khong thich.  but hated by the wicked.

(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 77 with reference to bhikkhus Assaji and
Punabbasuka.

Bhikkhus Assaji and Punabbasuka and their five hundred
disciples were staying at Kitagiri village. While staying there they
made their living by planting flowering plants and fruit trees for
gain, thus violating the rules of Fundamental Precepts for
bhikkhus.

The Buddha hearing about these bhikkhus sent his two
Chief Disciples, Sariputta and Maha Moggallana, to stop them
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from committing further misconduct. To his two Chiefs Disciples
the Buddha said, “Tell those bhikkhus not to destroy the faith and
generosity of the lay disciples by misconduct and if anyone should
disobey, drive him out of the monastery. (*) Do not hesitate to do
as I told you for only the fool who dislike being given good
advice and being forbidden to do evil.”
Then the Buddha spoke in verse as above.
e Vocabulary

1  toadmonish [od‘monif] to rebuke, khién trdch
2 toinstruct [in ‘strakt] huéng dan
3 torestrain sb [r1 ‘streint] to control, thu thuc
from doing sth
4  to make one’s nuoi mang
living
5 toviolate [“vaiolei] vi pham
.. violating the vi pham Gioi ludt can ban

rules of the rules
of Fundamental [,faAndo‘mentl
Precepts pri: ‘sept]
6  todrive sb out truc xudt ai khéi
of

(*) Do not hesitate to do as I told you for only the fool who dislike
being given good advice and being forbidden to do evil.
Hay lam nhitng gi Ta bdo, ditng do dir déi véi nhitng ké thiéu
tri, ching ghét bi cam dodn lam diéu bat thién va nhitng 10i
khuyén bdo tét lanh.
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Verse 78

The Story of Thera Channa
(Channattheravatthu)

e na bhaje papake mitte na bhaje purisadhame
bhajetha mitte kalyane bhajetha purisuttame //

Cho than véiban ac One should not cultivate the
friendship of evildoers;
Ché than ké tiéu nhan  one should not cultivate
fellows of the baser sort.
Hay than nguoi ban lanh  Cultivate the friendship of men
that are good,
Hay than bac thugng nhan. cultivate the best of men.
(TK Thich Minh Chau)

Story

While residing at the Jetanava monastery, the Buddha
uttered Verse 78 with reference to Thera Channa.

Channa was the attendant who accompanied Prince
Siddhattha when he renounced the world and left the palace on
horseback. When the prince attained Buddhahood, Channa also
became a bhikkhu. As a bhikkhu, he was very arrogant and
overbearing because of his close connection to the Buddha.
Channa used to say, “I came along with my Master when he left
the palace for the forest. At that time, I was the only companion of
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my Master and there was no one else. But now, Sariputta and
Moggallana are saying, ‘We are the Chief Disciples’, and are
strutting about the place.”

When the Buddha sent for him and admonished him for his
behavior, he kept silent but continued to abuse and taunt the two
Chief Disciples. Thus the Buddha sent for him and admonished
him three times; still, he did not change. And again, the Buddha
sent for Channa and said, “Channa, these two noble bhikkhus are
good friends to you, you should associate with them and be on
good terms with them.”

Then the Buddha spoke in verse as above.

In spite of repeated admonitions and advice given by the
Buddha. Channa did as he pleased and continued to scold and
abuse the bhikkhus. The Buddha, knowing this, said that Channa
would not change during the Buddha’s lifetime but after his
demise (parinibbana) Channa would surely change. On the eve of
his parinibbana, the Buddha called Thera Ananda to his bedside
and instructed him (*) to impose the Brahma-punishment
(Brahmadanda) to Channa; i.e., for the bhikkhus to simply
ignore him and to have nothing to do with him.

After the parinibbana of the Buddha, Channa, learning
about the punishment from the Thera Ananda, felt a deep and
bitter remorse for having done wrong and he fainted three times.
Then he owned up his guilt to the bhikkhus and asked for
pardon. From that moment, he changed his ways and outlook. He
also obeyed their instructions in his meditation practice and soon
attained Arahatship.
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13

14

15

16

17
18

e Vocabulary
fellows of the
baser sort
attendant (a)
arrogant (a)
overbearing (a)
to be close with
connection to
sth
to strut about sth
to send for sb
to abuse
to taunt
admonition (n)
to associate with
sb
to be on good
terms with sb
demise (n)

the Buddha’s
lifetime

On the eve of

Brahma-
punishment

to own up one’s
guilt to (idm)
remorse for sth

[beisa(r)]

[o’tendont]
[‘e@erogont]
[,ouva‘bearin]

[ko’nek/n]
[strat]

[ sent]
[o‘Dju:z]
[to:nt]

[,edmo’nifn]
[9’saufit]

[di’maiz]

[‘pAnifmoant]

[r1‘mors]

ké hen ha, ke tieu nhan

assistant, thj gia
conceited, kiéu ngao
bossy, hdch dich

than cdn voi

sw lién quan, moi quan hé

vénh vdo (vé diéu gi)
nhdn dén, cho goi dén
mia mai

ché nhao

khién trach, nhac nhé
két ban véi ai

ket giao tot voi ai

nhap diét
parinibbana
thoi Pirc Phdt tai thé

dém trude (16 héi hay
ky nghi ton gido)
Brahmadanda

Hinh phat Pham Dan
thii nhén t6i 16i

su hoi han vé diéu gi
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19 to ask for xin sam hoi
pardon (idm)
20 outlook (n) [‘autluk] viewpoint, standpoint

(*) to impose the Brahma-punishment (Brahmadanda) to
Channa; i.e., for the bhikkhus to simply ignore him to have
nothing to do with him.

Ap dat hinh phat Pham Pan (Brahmadanda) véi ty khuwu
Channa, tire la tuyét giao, khong tiép xiic véi vi sw pham (6i.
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Verse 79

The Story of Thera Mahakappina
(Mahakappinattheravatthu)

e dhammapitt sukham seti vippasannena cetasa
ariyappavedite dhamme sada ramati pandito //

Phap hy dem an lac  He that drinks the Law sleeps
happily,
Vi tAm tu thuan tinh ~ with mind serene.
Nguoi tri thuong hoan hi  The wise man ever delights in
Véi phap bacThanh thuyét.  the Law as taught by holy men.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 79 with reference to Thera Mahakappina.

Mahakappina was king of Kukkutavati. He had a queen
named Anoja; he also had one thousand ministers to help him rule
the country. One day, the king accompanied by those one
thousand ministers, was out in the park. There, they met some
merchants from Savatthi. On learning about the Buddha, the
Dhamma, and the Sarmgha from these merchants the king and his
ministers immediately set out for Savatthi.

On that day, when the Buddha surveyed the world with
his supernormal power, he saw in his vision, Mahakappina and his
ministers coming towards Savatthi. He also knew that they were
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due for Arahatship. The Buddha went to a place one hundred and
twenty yojanas away from Savatthi to meet them. There, He
waited for them under a bayan tree on the bank of the rive
Candabhaga: King Mahakappina and his ministers came to the
place where the Buddha was waiting for them. When they saw the
Buddha, with six-colored rays radiating from his body, they
approached the Buddha and paid homage to Him. The Buddha
then delivered a discourse to them. After listening to the discourse
the king and all his ministers attained Sotapatti Fruition, and they
asked the Buddha to permit them to join the Order. The Buddha,
reflecting on their past and finding that they had made
offerings of yellow robes in a past existence, said to them, ¢ Ehi
bhikkhu’, and they all became bhikkhus.

Meanwhile, Queen Anoja, learning about the king’s
departure for Savatthi, sent for the wives of the one thousand
ministers, and together with them followed the king’s trail. They
too came to the place where the Buddha was and seeing the
Buddha with a halo of six colors, paid homage to him. All this
time, (1) the Buddha by exercising his supernormal power had
made the king and his ministers invisible so that their wives did
not see them. The queen therefore enquired where the king and his
ministers were. The Buddha told the queen and her party to wait
for a while and that the king would soon come with his ministers.
The Buddha then delivered another discourse; at the end of this
discourse the king and his ministers attained Arahatship; the queen
and the wives of the ministers attained Sotapatti Fruition. At that
instant, the queen and her party saw the newly admitted bhikkhus
and recognized them as their former husbands.
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The ladies also asked permission from the Buddha to enter
the Order of bhikkhunis; so they were directed to go ahead of
Savatthi. There they entered the Order and very soon they also
attained Arahatship. The Buddha then returned to the Jetavana
monastery accompanied by one thousand bhikkhus.

At the Jetavana monastery, Thera Mahakappina while
resting during the night or during the day would often say, (2)
“Oh, what happiness!”(4ho Sukharir). The bhikkhus hearing
him saying this so many times a day, told the Buddha about it. To
them the Buddha replied, (3) “My son Kappina having had the
taste of the Dhamma lives happily with a serene mind; he is
saying these words of exultation repeatedly with reference to
Nibbana.”

Then the Buddha spoke in verse as above.

e Vocabulary

1  merchant (n) [‘mo:tfont] nguoi lai buon

2 tosurvey the world qudn sat thé gian

3 (his) vision (n) [“vizn] thién nhan

4  to be due (for) du can lanh (cho viéc

chitng ddc)

5  abayan tree cay da

6 toreflecton/upon [ri’flek] suy ngam, qudn sdt

7  they had made ho da cung duong y
offerings of yellow trong kiép qud khi
robes in a past

8  Ehi bhikkhu Thién lai Ty khuu

(Hay dén day Ty khiru)
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9 trail [treil] dwong mon
10 exultation (n) [,egzal‘teifn] joy, happiness

(1) The Buddha by exercising his supernormal powerhad made
the king and his ministers invisible so that their wives did not
see them.

Pirc Phdt dung than thong khién cho hodang hdu va vo cdc
quan cén than khéng nhin thdy ho.

(2) “Oh, what happiness!”(aho sukhant).
“Oi sung swong thay!”

(3) “My son Kappina having had the taste of the Dhamma
lives happily with a serene mind; he is saying these words
of exultation repeatedly with reference to Nibbana.”

Con trai Kappina ciia Nhw Lai dd ném dwoc hwong vi
Phap bdao mot cach hoan hy voi tdm tinh lac; Kappina noi
lén nhitng o7 hoan hy nay véi sy cam khai Niét ban bat

t.”
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Verse 80

The Story of Samanera Pandita
(Panditasamaneravatthu)

e udakam hi nayanti nettika
usukara namayanti tejanam
darum namayanti tacchaka
attanam damayanti pandita//

Ngudi tri thity dan nuéc  Ditch-diggers lead the water,
Ké 1am tén nan tén  arrow-makers straighten their
shafts,
Nguoi thg moc udn g  Carpenters straighten the wood;
Bac tri nhiép tu than.  wise men control themselves.
(TK Thich Minh Chdu)

Story

While residing at the Jetanava monastery, the Buddha
uttered Verse 80 with reference to Samanera Pandita.

Pandita was a young son of a rich man of Savatthi. He
became a samanera at the age of seven. On the eighth day after
becoming a samanera, as he was following Thera Sariputta on an
alms-round, he saw some farmers channeling water into their
fields and asked the Thera, “Can water which has no
consciousness be guided to wherever one wishes?” The thera
replied, “Yes, it can be guided to wherever one wishes.” As they
continued on their way, the samanera next saw some fletchers
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heating their arrows with fire and straightening them. Further on,
he came across some carpenters cutting, sawing and planning
timber to make it into things like cart-wheels. Then he
pondered, “If water which is without consciousness can be guided
to wherever one desires, if a crooked bamboo which is without
consciousness can be straightened, and if timber which is without
consciousness can be made into useful things, why should I,
having consciousness, be unable to tame my mind and practice
Tranquility and Insight Meditation?”

Then and there he asked permission from the Thera and
returned to his own room in the monastery. There he ardently and
diligently practiced meditation, contemplating the body. Sakka
and the devas also helped him in his meditation by keeping the
monastery and its precincts very quiet and still. Before meal time
Samanera Pandita attained Anagami Fruition.

At that time Thera Sariputta was bringing food to the
samanera. The Buddha saw with his supernormal power that
Samanera Pandita had attained Anagami Fruition and also that if
he continued to practice meditation he would soon attain
Arahatship. So the Buddha decided to stop Sariputta from entering
the room, where the samanera was. The Buddha went to the door
and kept Sariputta engaged by putting some questions to him.
While the convesation was taking place, the samanera attained
Arahatship. Thus, the samanera attained Arahatship on the eighth
day after becoming a novice.

In this connection, the Buddha said to the bhikkhus of the
monastery, “When one is earnestly practicing the Dhamma,
even Sakka and the devas give protection and keep guard; I
myself have kept Thera Sariputta engaged at the door so that
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Samanera Pandita should not be disturbed. The samanera, having

seen the farmers irrigating their fields, the fletchers straightening
their arrows, and carpenters making cart-wheels and other things,

tames his mind and practices the dhamma; he has now become an
Arahat.”
The Buddha then spoke in verse as above.

—

10

11
12
13

14

Vocabulary

Pandita
irrigator (n)

arrow-maker

the shaft (of an

arrow)
to straighten
to channel

channeling water

consciousness

fletcher (n)

...heating their
arrows with fire &
straightening them

timber (n)
cart-wheels

a crooked bamboo

ardently and

diligently practiced

meditation

[‘irigeita]

[‘eerou]

[fa:ft]

streigtn]
tfeenl]
tfeenlin
wo:to]
[‘konfasnis]
[‘flet/s]

3
3

[
[
[

[‘timba]
[ka:t wi:lz]

[ ‘krukid
baem‘bu:]
[‘a:dontli on
‘dilidzontli]

bdc Tri gia
ditch-digger, nguoi tri
thiyy, nguwoi dan niede.
fletcher, tho lam tén
truc cua mui tén

lam cho thang

dao muwong

dang dao mwong dan
nuoc

mind, tam thirc

tho lam tén

... ho nong tén va kéo
thang chiing

khuc cay
banh xe (bo, ngua)
cdy tre xodn cong

tinh tan va siéng ning/
chuyén chii hanh thién
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16
17
18

19
20

21
22

18

to contemplate the  [‘kontempleit]
body
to tame one’s mind  [teim]

Tranquility [treen ‘kwiloti]
Insight Meditation

precinct (n) [ ‘pri:sinkt]

to take place

Sakka and devas

to give protection  [pro ‘tek/n]
When one is

earnestly practicing

the Dhamma.

quan than

diéu ché tam

thién Chi

thién Minh sat / thién
Qudn/ thién Vipassana
area, khu vuc

happen, dién ra

Vua Troi Dé thich va
chu thién

ho tri

Khi mot bac (hitu
phuc) dang thuc hanh
Sa mon phap
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Verse 81

The Story of Thera Lakundaka Bhaddiya
(Lakundakabhaddiyattheravatthu)

e selo yatha ekaghano vatena na samirati
evam nindapasamsasu na samifijanti pandita//

Nhu da tang kién ¢c6 Even as a solid rock
Khong gi6 nao lay dong is not moved by the wind,
Ciing vay, gitra khen ché So wise men are not stirred
Nguoi tri khong giao dong. by blame or praise.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 81 with reference to Thera Bhaddiya.

Bhaddiya was one of the bhikkhus staying at the Jetavana
monastery. Because of his short stature he was known as
Lakundaka (the dwarf) to other bhikkhus. Lakundaka Bhaddiya
was very good natured; even young bhikkhus would often tease
him by pulling his nose or his ear, or by patting him on his head.
Very often they would jokingly say, “Uncle, how are you? Are
you happy, or are you bored with your life here as a bhikkhu?” etc.
Lakundaka Bhaddiya never retaliated in anger, or abused them;
in fact, even in his heart he did not get angry with them.
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When told about the patience of Lakundaka Bhaddiya, the
Buddha said, “An Arahat never loses his temper, he has no desire
to speak harshly or to think ill of others. He is like a mountain of
solid rock; as a solid rock is unshaken, so also, an Arahat is
unperturbed by scorn or by praise.

Then the Buddha spoke in verse as above.

e Vocabulary

1  amid (adv) [o‘mid] in the middle of,
among
2 blame and praise  [bleim&preiz] ché va khen
3 stature (n) [‘staet[o] tam véc
short stature nguwoi thap, lin
4 the dwarf [dwo:f] nguoi lun
5  good- natured(a) [gu:d ‘neitfod] kind, friendly and
patient/ tot bung
6 toloseone’s [lu:iz wan nong nay
temper ‘tempo]
7 tospeak harshly  [‘ha: fli] néi 1oi thé thién
8  solid rock is tang da khong dong
unshaken
9  unperturbed (a) [,anpa‘ta:bd] binh than

10 scorn (n)

11 an Arahat is
unperturbed by
scorn or by praise

[sko:n]

long khinh thuong
Vi A la han binh than
truoc ché khen.
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Verse 82

The Story of Kanamata
(Kanamatavatthu)

e yathapi rahado gambhiro vippasanno anavilo
evam dhammani sutvana vippasidanti pandita//

Nhu ho nudce sdu thim  Even as a lake, deep,
Trong sang, khong khudy duc  limpid, clear.
Ciing vay, nghe chanh phdp So do wise men become calm
Nguoi tri hudng tinh lac.  after listening to the Law.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 82 with reference to the mother of Kana (Kanamara).

Kanamata was a devoted lay disciple of the Buddha. Her
daughter Kana was married to a man from another village. As
Kana had been on a visit to her mother for some time, her husband
sent a message for her to come home. Her mother told her to wait
for one more day as she wanted to send along some sweetmeats
with her for her husband. The next day, Kanamata made some
sweetmeats, but when four bhikkhus stood at her door for alms she
offered some to them. The four bhikkhus told other bhikkhus
about the sweetmeats from Kanamata’s house and they also came
to stand at the door of Kanamata. Kanamata, as a devotee of the
Buddha and his disciples, offered her sweetmeats to the bhikkhus
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as they came in, one after another. The result was that in the end
there was none left for Kana and she did not go home on that day.
The same thing happened on the next two days; her mother made
some sweetmeats, the bhikkhus stood at her door, she offered her
sweetmeats to the bhikkhus, there was nothing left for her
daughter to take home, and her daughter did not go home.

On the third day, for the third time, her husband sent her a
message, which was also an ultimatum stating that if she failed
to come home the next day, he would take another wife. But on
the next day also, Kana was unable to go home because her
mother offered all her sweetmeats to the bhikkhus. Kana’s
husband then took another wife and Kana became very bitter
towards the bhikkhus. She used to abuse all bhikkhus so much so
that the bhikkhus kept away from the house of Kanamata.

The Buddha heard about Kana and went to the house of
Kanamata; there Kanamata offered him some rice gruel. After the
meal, the Buddha sent for Kana and asked her, (*) “Did my
bhikkhus take what was given them or what was not given
them?” Kana answered that the bhikkhus had taken only what was
given them and then added, “They were not in the wrong; only I
was in wrong.” Thus she owned up her fault and she also paid
homage to the Buddha. The Buddha then gave a discourse. At the
end of the discourse, Kana attained Sotapatti Fruition.

On the way back to the monastery, the Buddha met King
Pasenadi of Kosala. On being told about Kana and her bitter
attitude towards the bhikkhus, King Pasenadi asked the Buddha
whether he had been able to teach her the Dhamma and make her
see the Truth (Dhamma). The Buddha replied, “Yes, I have taught
her the Dhamma, and I have also made her rich in her next



23

existence.” Then the king promised the Buddha that he would
made Kana rich even in this existence. The king then sent his men
with a palanquin to fetch Kana. When she arrived, the king
announced to his ministers, “Whoever can keep my daughter Kana
in comfort may take her.” One of the ministers volunteered to
adopt Kana as his daughter, gave her all his wealth, and said to
her, “You may give in charity as much as you like.” Every day,
Kana made offerings to the bhikkhusat the four city-gates.
When told about Kana giving generously in charity, the Buddha
said, “Bhikkhus, the mind of Kana which was foggy and
muddled was made clear and calm by my words.”
Then the Buddha spoke in verse as above.

e Vocabulary

1 Mata Mother

2  Kanamata the mother of Kana

3 limpid (a) [‘limpid] clear, trong suét, ré rang

4  adevoted lay [di ‘voutid mot dé tir cu s thuan
disciple lei di’saipl] thanh

5  sweetmeat (n) [‘swi:mi:t] banh ngot

6  ultimatum stating [ alti‘meitom 16 hdu thu

‘steitin]

7  tokeep away tranh xa
from [rais ‘grual]

8  rice gruel chao

9 ...made her rich khién nang thau hoach
in her next Thénh tai vao kiép sau
existence. [,pelon’ki:n]

10 palanquin (a) [o°dopt] 6 xe
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11 toadopt sb as sth nhan ai lam con nuoi
12 to make offerings cung duong ai
to sb
13 foggy & muddle  [‘fogi madl]  tdm toi va my mam
(a)

14 clear & calm (a) [klio ka:m] trong sdng va diém tinh

(*) “Did my bhikkhus take what was given them or what was not
given them?
“Cac ty kheo cua Ta nhdn nhitng gi ho duoc cung duong hay
nhiing gi ho khong duoc cung duong?”
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Verse 83

The Story of Five Hundred Bhikkhus
(Pancassatabhikkhuvattu)

e sabbattha ve sappurisa vajanti,
na kamakama lapayanti santo,
sukhena phuttha atha va dukkhena
na uccavacam pandita dassayanti//

Nguoi hién bo titca  Everywhere good men practice
(b6 cac duc) renunciation;
Nguoi lanh khong ban duc  good men talk not as if given to
sensual pleasure;
Dau cam tho lac khd Wise men, touched either by
Bac tri khong vui budn. happiness or by sorrow, show
(TK Thich Minh Chdu) no change.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 83 with reference to five hundred bhikkhus.

At the request of a brahmin from Verafija, the Buddha was,
on one occasion, staying at Verafija with five hundred bhikkhus.
While they were at Veraija, the brahmin failed to look after them.
The people of Veraiija, who were then facing a famine, could
offer very little to the bhikkhus when they went on their rounds for
alms-food. In spite of all these hardships, the bhikkhus were not
disheartened; they were quite contented with the small amount
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of shrivelled grain which the horse-traders offered them daily. At
the end of the vassa, after informing the brahmin from Veraiija,
the Budhha returned to the Jetavana monastery, accompanied by
the five hundred bhikkhus. The people of Savatthi welcomed them
back with choice food of all kinds.

A group of people living with the bhikkhus, eating
whatever was left over by the bhikkhus, ate greedily like true
gluttons and went to sleep after their meals. On waking up, they
were shouting, singing and dancing, thus making themselves a
thorough nuisance. When the Buddha came in the evening to the
congregation of bhikkhus, they reported to him about the
behavior of those unruly persons, and said, “These people living
on the leftovers were quite decent and well-behaved when all of
us were facing hardship and famine in Veranja. Now that they
have enough good food they are going about shouting, singing and
dancing, and thus make themselves a thorough nuisance. The
bhikkhus, however, behave themselves here just as they were in
Veraiija.”

To them the Buddha replied, (*) “It is in the nature of the
foolish to be full of sorrow and feel depressed when things go
wrong, and to be full of gladness and feel elated when things go
well. The wise, however, can withstand the ups and downs the
life.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 Pariica, sata sO 5, mot tram
Paricassata nam tram
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11

12

13

14
15

to prattle about
neither elated nor
dejected

at the request of
to face a famine

disheartened (a)
contented (a)

shriveled (a)
the small
shriveled grain
eating whatever
was left over by
the bhikkhus
= the leftovers
to eat greedily
like true gluttons
a thorough
nuisance
congregation (n)
congregation of
bhikkhus
unruly person
decent and well-
behaved
to withstand

the ups and the
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[‘preetl]
[i‘leit no di
‘jektid]
[r1’kwest]
[feis o
‘feemin]
[dis’ha:tnd]

[kon’tentid]

[frivl]

[‘glatnz]
[‘OAra
‘nju:sns]
[kongri’geifn]

[an‘ruli]
[‘di:snt wel -
bi’heivd]
[wid’staend]

ban vé

khong han hoan
khéng that vong

thinh cdu

gdp canh mat mia mia
doi kem

disappointed; buon
phién, chan nan

hai long, vira y,

toai nguyén

wither, kho héo

mét it ngii coc khé héo

an (tan thuc) la an
nuwong theo chuw Tang

ké an tan thuc

an uong tham lam
(ké hau an)

phién phitc hét mirc

hoi chung
Tang chung

nguoi tho 16
lich sw va xir sy tot

gitr vitng
sw thang tram cua



28

16  the ups and thang tram cia cudc
downs of life doi

(*) “It is in the nature of the foolish to be full of sorrow and
feel depressed when things go wrong, and to be full of gladness
and feel elated when things go well. The wise, however, can
withstand the ups and downs of life.”

“Khi gdp viéc khéng vira ¥, ké ngu béin chdt day phién ndo va
sau mudn. Khi gip viéc hai long, ké ngu vui mirng va hoan hy.
Tuy nhién, nguoi tri luén vieng vang triede nhiing thang tram

2

cua cuodc doi.
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Verse 84

The Story of Thera Dhammika
(Dhammikattheravatthu)

e na attahetu na parassa hetu
na puttamicche na dhanam na rattham
na iccheyya adhammena samiddhim attano
sa silava panfiava dhammiko siya//

Khoéng vi minh, vi ngudi  Not for his own sake, not for the
sake of another,
Khong cau dugc con cai  should a man desire son or
Khong tai san qudc d6  wealth or kingdom;
Khéng cau minh thanh tyu  He should not seek to gain
Vi viéc lam phi phdp  success for himself by unjust
means;
Vi 4y that tri gi6i  so will he be upright, wise, and
Co tri tug, dung phap. righteous.
(TK Thich Minh Chdu)

Story

While residing at the Jetanava monastery, the Buddha
uttered Verse 84 with reference to Thera Dhammika.

Dhammika lived in Savatthi with his wife. One day, he told
his pregnant wife that he wished to become a bhikkhu; his wife
pleaded with him to wait until after the birth of their child. When
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the child was born, he again requested his wife to let him go; again,
she pleaded with him to wait until the child could walk. Then
Dhammika thought to himself, “It will be useless for me to ask my
wife for her approval to join the Order. I shall work for my own
liberation.” Having made a firm decision, he left his house to
become a bhikkhu. He took a subject of meditation from the
Buddha and practiced meditation ardently and diligently and soon
became an Arahat.

Some years later, he visited his house in order to teach the
Dhamma to his son and his wife. His son entered the Order and he
too attained Arahatship. The wife then thought, “Now that both
my husband and my son have left the house, I’d better leave it,
too.” With this thought she left the house and became a
bhikkhunis, eventually, she too attained Arahatship.

At the congregation of the bhikkhus, the Buddha was told
how Dhammika became a bhikkhu and attained Arahatship, and
how through him his son and his wife also attained Arahatship. To
them the Buddha said, (*) “Bhikkhus, a wise man does not wish
for wealth and prosperity by doing evil, whether it is for his
own sake or for the sake of others. He only works for his own
liberation from the round of rebirths (sammsara) by comprehending
the Dhamma and living according to the Dhamma.”

Then the Buddha spoke in verse as above.

e Vocabulary

1  forone’s own [oun sa:k] vi loi ich ban than
sake

2 for the sake of vi loi ich cua nguoi khac
another

3 tolong for [lon] to desire, to wish
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4 virtuous (a) [“va:tfuos] moral, gioi dirc

5  righteous (a) [‘raitfos] upright, chdan chanh

6  toplead with sb [pli:d] to bleg for, nai ni, van

Xin

7  to make a firm [fom di’sizn]  quyét dinh citng rdn
decision

8  wealth (n) [wel0] riches, giau sang
prosperity (n) [pros‘perati]  fortune, thinh vieong

9  to comprehend liéu ngé Phdp

the Dhamma
10  to live according hanh tri Phap
to the Dhamma

(*) “Bhikkhus, a wise man does not wish for wealth and
prosperity by doing evil, whether it is for his own sake or for the
sake of others. He only works for his own liberation from the
round of rebirths (samsara) by comprehending the Dhamma
and living according to the Dhamma.”

“Nay cdc Ty kheo, bdc tri gia khong vi minh hay vi ké khac ma
lam viéc sai qudy dé mong cau giau sang va thinh vieong. Bdc tri
gid chi lam viéc cho sw gidi thodt ban than khéi vong ludn héi
sanh tir bang viéc liéu ngé Phdp va hanh tri Phap.”
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Verses 85 and 86

The Story of Dhamma Listeners
(Dhammassavanavatthu)

85. appaka te manussesu ye jana paragamino
athayam itara paja tiramevanudhavati (1) /

ft nguoi gitta nhan loai  Of all men there are few that go to
Pén duoc b bén kia  the other shore;
Con s6 nguoi con lai  The rest of mankind merely
Xudi nguoc chay bo ndy. run up and down the bank.

86. ye ca kho sammadakkhate
dhamme dhammanuvattino
te jana paramessanti, (2)
maccudheyyam (3) suduttaram//

Nhirng ai hanh tri phdp But those who conform to the

Law
Theo chénh phap khéo day when the Law is rightly preached,
S& dén bo bén kia  Those men will cross to the

farther shore of the Kingdom of
Death,

Vuot ma luc khoé thoat.  hard to cross though it be.

(TK Thich Minh Chdéu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 85 and 86 with reference to a congregation of
people who had come to listen to a religious discourse in Savatthi.

On one occasion, a group of people from Savatthi (1) made
special offerings to the bhikkhus collectively and they arranged
for some bhikkhus to deliver discourses throughout the night, in
their locality. Many in the audience could not sit up the whole
night and they returned to their homes early; some sat through the
night, but most of the time they were drowsy and half-asleep.
There were only a few who listened attentively to the discourses.

At dawn, when the bhikkhus told the Buddha about what
happened the previous night, He replied, (2) “Most people are
attached to this world; only a very few reach the other shore
(Nibbana).”

Then the Buddha spoke in verses as above.

Vocabulary
1. savana s nghe, 10 tai
2. drowsy (a) [“drauzi] hén tram
3. half-asleep (a)  [ha:f a’sli:p] ngu guc

(1) ...made special offerings to the bhikkhus collectively
... cung lam phuoc cung duong Trai Tang.

(2) “Most people are attached to this world; only a very
few reach the other shore (Nibbana).”
“ Hau hét chiing sanh dinh méc trong céi duc; rat it
ngueoi dat diege bo kia (Niét ban).”
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NOTE

(1) Tiramevanudhavati: tiram + eva + anudhavati: shore +
only + run up and down — according to Commentary ‘only
this shore’ in this context means sakkayaditthi.
Tiramevanudhavati: bo + chi + chay xudi nguoc — theo
Chu giai “chi bo nay” trong ndi dung cua bai kinh 1a than
kien.

(2) Paramessanti: param + essanti: the other shore + will
reach. The other or opposite shore is metaphorically used
for Nibbana.

Paramessanti: bd kia + s& dén noi. B kia 1a cach noéi an
du chi Niét ban.

(3) maccudheyyam: macccu + dheyya = death + realm, the
realm of the Death (or samhsara, round of rebirth)
maccudheyyam: ¢5i Than chét (hay luan hoi , vong sanh tir)
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Verses 87, 88 and 89
The Story of Five Hundred
Visiting Bhikkhus
( Paficasata Agantukabhikkhuvatthu)

87. kanham dhammam (1) vippahaya
sukkam (2) bhavetha pandito,
oka anokam agamma (3)
viveke (4) yattha diramam//

K¢ tri bo phap den  Abandoning the dark state,
Tu tap theo phap tring  the wise man should adopt
the bight state.
Bo nha, song khong nha  Leaving home, he should go
forth to the homeless life.
Séng vién ly kho lac.  In solitude, where enjoyment
is hard to find.

88. tatrabhiratimiccheyya, hitva kame akificano
pariyodapeyya attanam cittakilesehi (5) pandito//

Hiy cau vui Niét ban  There he should seek enjoyment,
Bo6 duc, khong sé hitu by forsaking the lusts of the
flesh, with nothing he may call his
OWn.
Ké tri tu rita sach  The wise man should rid himself
Céu ué tir ndi tim.  of the impurities of the heart.
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89. yesam sambodhiyangesu samma cittam subhavitam
adanapatinissagge anupadaya ye rata
khipasava (6) jutimanto (7) te loke parinibbuta (8)//

Nhitng ai véi chdnh tdm  Those whose minds have been
Khéo tu tap gidc chi  well trained in the Seven
Elements of Knowledge,
Tu bo moi 4i nhiém Those who have freed themselves
Hoan hy khong chip thu  from Attachment, and rejoice in
that freedom,

Khong lau hodc, sdng ch6éi  Those who have rid themselves of
the Contaminations, and are full
of light,

Sbng tich tinh ¢ doi.  they have passed into Nibbana,
(TK Thich Minh Chdu) even in this world.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 87, 88 and 89 with reference to five hundred
visiting bhikkhus.

Five hundred bhikkhus who had spent the vassa in Kosala
came to pay homage to the Buddha at the Jetavana monastery, at
the end of the vassa.

The Buddha uttered the above three verses to suit their
various temperaments.

e Vocabulary
1 Agantuka Visiting Bhikkhu;
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10
11
12

13

Bhikkhu
the dark states

the bright states
to cultivate

the bliss (n)

in solitude (n)
to cleanse

the Seven
Elements of
Knowledge

to free oneself
from attachment
to cling
contamination (n)
the vassa

various
temperaments

NOTE

evil deeds.
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‘kaltiveit]
blis]
‘solitju:d]
klenz]

1

[‘elimonts of
‘nolidz]

[ 9’teet/mant]
[klin]

[“vearios

Khach Tang

phap den, ac phap,
phdp bat thién

phdp trang, phdp thién
to develop, fu tap

the great joy, hoan hy
trong vién ly, cé tich
rita sach

That Gidc Chi

gidi thodt khéi sw chdp
thu

to grasp, chdp thii
canker, cdu ué

rains- retreat,

mua an cu

tinh khi hay can co

‘tempromont]| khdc nhau

(1) kanham dhammam: the dark states are the ten kinds of

Phdp den la muwoi phdp bdt thién — Thép dc

The kinds of unwholesome actions - dasa akusala) — namely.

1 Killing
2 Stealing

[kilip]
[sti:lin]

Sat sanh
Trém cdp
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3 Sexual misconduct [‘sekfuol Ta hanh
mis’kondokt]
4 Lying [“laiin] Néi doi
5 Slandering [‘sla:dorin]  Noi loi dam thoc
6  Harsh speech [ha:fspi:tf]  N&i loi thé 16, coc can
7  Vain talk [‘vein to:k]  N&i loi phit phiém
8  Covetousness [‘kavitosnis]  Tham lam
9 l-will [il wil] San han
10 False belief [fo:ls bi’li:f] Ta kién

(2) sukkam: the bright states are the ten kinds of good deeds.
Phdp trdng la muoi phdp thién — Thdp thién

The kinds of wholesome actions - dasa kusala

—

. avoidance of killing

. avoidance of stealing

. avoidance of unlawful sexual behavior

. avoidance of lying

. avoidance of slandering

. avoidance of rude speech / harsh speech
. avoidance of foolish speech / vain talk

. non-covetousness

. non ill-will

10. right view

O 00 1 &N U & W N

Bases of meritorious actions — Dasa puriniakiriya — Phlic Hanh
Tong

1  Generosity [dzena’rositi]  Bo thi
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Morality
Meditation
Reverence

Service
Transference of
merit

Rejoicing in
others’ merit
Hearing the
doctrine
Expounding the
doctrine
Straightening
one’s right view

39
[mo’leeliti]

[medi’teit [n]
[‘revaorans]

[‘sarvis]
[‘treensforons]

[ri’d3oicin]

[‘doktrin]
[eks’paudin]

Tri gioi

Hanh thién

Cung kinh (bdc
Truwong thuwong)

Phuc vu

Hoi hieéng phurée bau

Tuy hy voi phuoc bau
cua nguoi khac
Thinh phap

Truyén bd Gido phdp

Cuing c¢é Chanh kién

(3) oka anokamagamma: lit., having gone from home to the
homeless. In this context interpreted as leaving the seat of

craving and having Nibbana as a goal.

oka anokamdgamma: theo nghia den, da xudt ly roi bé gia

dinh. Trong ngi dung nay la roi bo tham di va tien den muc

dich la Niét ban.

(4) viveke: solitude, detachment,Nibbana
viveke : hanh vién ly, buong xa, Niét ban

(5) Cittakilesehi : citta Kkilesa : impurities of the mind.
Cittakilesehi : citta kilesa: nhiing 6 nhiém ciia tam
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(6) khinasava: one in whom human passions are extinguished:
an Arahat.
khinasava: nguoi ma tham duc da ddp tdt : vi A la han.

(7) jutimanto: one endowed with the power of Arahatta
Magganana.
Jjutimanto: bdc co oai lyc cua A la han Pao tué.

(8) te loke parinibbuta: The realization ofNibbana in the
realm of the five aggregates (khandhas), or in other words,
in this world.

But according to the Commentary in this context — there are
two Nibbana: Sa-upadisesa and Anupadisesa Nibbana.
Sa-upadisesa or Kilesa Nibbana is Nibbana with group of
existence or khandhas remaining: it is realized by an Arahat on
the attainment of Arahatship.

Anupadisesa or Khandha Nibbana is Nibbana without groups
of existence or khandhas remaining. It takes place on the death
of an Arahat.

te loke parinibbuta: Chitng ngg Niét ban trong thin ngii udn,
noi cach khac, trong coi duc nay.

Nhung theo Chii gidi — ¢6 hai loai Niét ban: Sa-upadisesa va
Anupadisesa.

Sa-upadisesa hay Kilesa Nibbana la Niét ban con thdn ngii udn:
ddic qua A la han khi con than (ngii udn — con song)
Anupadisesa hay Khandha Nibbana la Niét ban khéng con
thdn ngil uan; xdy ra vao hic chét ciia vi A la hdn.
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Chapter 7

ARAHANTAVAGGA

THE ARAHANT

PHAM A-LA-HAN

10 Verses (90-99) — 10 Stories
10 Baiké - 10 Tich Truyén
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Verse 90

The Story of the Question asked
by Jivaka (Jivakapaihavatthu)

e gataddhino (1) visokassa vippamuttassa sabbadhi
sabbaganthappahinassa (2) parilaho na vijjati (3)//

Dich di dén, khong sau  For him who has completed his
journey, for him who is free from
SOITOwW,

Giai thoat ngoai tait ca  For him who has freed himself from
the bonds which beset him on all
sides.

Poan trir moi budc rang For him who has shaken off all the
fetters,

Vi dy khong nhiét ndo. for such a one, no suffering is

(TK Thich Minh Chdu) possible.

Story

While residing at the mango-grove monastery of Jivaka,
the Buddha uttered Verse 90 with reference to the question raised
by Jivaka to the Buddha.

Devadatta, on one occasion, tried to kill the Buddha by
pushing a big rock from the peak of Gijjhakiita mountain
(Vulture’s Peak). The rock struck a ledge on the side of the
mountain and a splinter struck the big toe of the Buddha. The
Buddha was taken to the mango-grove monastery of Jivaka. There,
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Jivaka, the renowned physician, attended on the Buddha; he put
some medicine on the toe of the Buddha and bandaged it. Jivaka
then left to see another patient in town, but promised to return and
remove the bandage in the evening. When Jivaka returned that
night, the city-gates were already closed and he could not come to
see the Buddha that night. He was very upset because if the
bandage was not removed in time, the whole body would become
very hot and the Buddha would be very ill.

Just about this time, the Buddha asked Thera Ananda to
remove the bandage from his big toe and found that the wound
was completely healed. (4) Jivaka came to the monastery early
next morning and asked the Buddha whether he felt great pain and
distress the previous night. The Buddha replied, (5) “Jivaka! Ever
since | attained Buddhahood there has been no pain and distress
for me.”

Then the Buddha spoke in verse as above

At the end of the discourse many attained Sotapatti Fruition.

e Vocabulary

1 Paitha question, cdu hoi

2 the fever (of passion) lira tham ai, nhiét ndo
Jivaka, the renowned Jivaka, vi ngwe y noi

3 physician [fi ‘zifn]  tiéng thoi Pirc Phdt

4 the peak of Gijjhakiita dinh ngon nui Kén Kén
mountain (Vulture’s (giong nhie hinh con
Peak) Kén ken)

5  aledge on the side of mom da phia bén kia
the mountain ngon nui

6  asplinter [‘splinto]  mot manh vo

7  the big toe [tou] ngon chan cai



44

8  just about this time ngay luc do

(4) Jivaka came to the monastery early next morning and asked
the Buddha whether he felt great pain and distress the previous
night.

Sang hom sau, troi con som tinh mo, Jivaka dén tinh xa tham
Pirc Phdt va héi téi hém qua Ngai ¢é cdm thdy dau khéng.
(than)

(5) “Jivaka! Ever since I attained Buddhahood there has been no
pain and distress for me.”
“Jivaka! Ké tir khi Ta dic qua vi Phdt, Ta khéng con dau (dau
kho) nita . (tdm)

NOTE

* Arahanta has several meanings. It may be interpreted as
“Worthy One”, “Passionless One.” Or one who commits no evil
even secretly. He has got rid of both death and birth. After death,
in conventional terms, he attains parinibbana.

Arahanta ¢6 nhiéu nghia. C6 thé dich la “Vi Ung Ciing,” hay
“Vi Khéng con duc vong.” Hay la nguoi khéng con lam diéu bat
thién di viéc lam dy khéng ai biét. Vi A la hdn thodt ra ngodi
vong sinh tir. Sau khi chét, theo Tuc dé, chiing ta néi — Ngai nhdp
dai Niét ban.

(1) gataddhino — of one who has completed his journey: the
journey means round of rebirth. The journey is ended, ie., an
Arahat.
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gataddhino - Cudc hanh trinh cua ngai da hoan toan
cham dict: hanh trinh nay c6 nghia la  vong ludn héi. Cudc
hanh trinh vi A la han cham dit.

(2) sabbaganthappahinassa — sabba + gantha + pahisa = all
+ bond + abandoned — one who has abandoned all bonds
(ganthas). There are four kinds of ganthas — namely, 1)
covetousness (abhijjha), 2) ill-will (vyapada), 3) rites and
ceremonies (silabbataparamasa), and 4) adherence to one’s
preconceptions as truth (idam saccabhinivesa).

Sabbaganthappahinassa - Nguoi da triv bo tdt ca moi su
tréi bugc. C6 bon loai tréi budc (ganthas): 1) tham xan
(abhijjh@), 2) sdn hdn (vwdpada), 3) gidi cim thi
(silabbataparamasa), va 4) kién thi (idam saccabhinivesa)
(chdp thii thanh kién ciia minh la chdn 1)

(3) parilaho na vijjati - the fever (of passion) does not exist.
Heat is both physical and mental. An Arahant experiences
bodily heat as long as he is alive. Mental heat he experiences
not.

parilaho na vijjati - Sw nhiét néio ciia tdm khéng con ton
tai. Hai loai nhiét: mot cua than va mot cua tam. Vi A la han
cam tho thdan nhiét khi con song. Ngai khong con tam nhiét (sirc
nong cua tham, san...) nita.
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Verse 91

The Story of Thera Mahakassapa
(Mahakassapattheravatthu)

e uyyuiijanti satimanto na nikete ramanti te
hamsa’va pallalam hitva okamokam jahanti te//

Tu sach tin chanh niém They that are mindful, exert
themselves,
Khong thich cu x4 nao  they take not pleasure is an abode;
Nhu ngdng troi rdi a0 As geese leave a lake, so also
Bo sau moi tri 4n.  do they leave house and home.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 91 with reference to Thera Mahakassapa.

The Buddha once spent the vassa at Rajagaha with a
number of bhikkhus. About two weeks before the end of the vassa,
the Buddha informed the bhikkhus that they would soon be
leaving Rajagaha and told them to prepare for departure. Some
bhikkhus stitched and dyed new robes, some washed the old
robes. When some bhikkhu saw Mahakassapa washing his robe,
they speculated, “There are so many people inside and outside
Rajagaha who love and respect Thera Mahakassapa and are
constantly looking to all his needs; is it possible that the Thera
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would leave his lay devotees here and follow the Buddha
elsewhere?”

At the end of fifteen days, on the eve of his departure, the
Buddha thought that there might be some occasions like alms-
food offering ceremonies, initiation of novices, funerals, etc.,
and so it would not be proper for all the bhikkhus to leave. So he
decided that some bhikkhus should remain at the Veluvana
monastery and that the most suitable person would be Thera
Mahakassapa. Consequently, Thera Mahakassapa remained in
Rajagaha with some junior bhikkhus.

Then the other bhikkhus said scornfully, “Mahakassapa has
not accompanied the Buddha, just as we have predicted!” The
Buddha heard their remark and said to them, “Bhikkhus! Do you
wish to say that my son Kassapa is attached to his lay disciples of
Rajagaha and to the things they offer him? You are very much
mistaken. My son Kassapa remains here under my instruction, he
is not attached to anything here.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 goose (sing.) [gu:z / gi:z] ngong
geese (plu.) (n)

2 house & home (idm) nha cvra & gia dinh

3 to stitch and dye new  [‘stitf/ on dai] may va nhuom y moi
robe

4 to speculate [‘spekjuleit] suy doan

5. on the eve of vao dém trudc

6. Alms-food offering nhitng budi 1é ciing

Ceremonies duong trai Tang
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7. the initiation of [i,nifieifn 16 xudt gia cho sa di
novice of ‘novis]
NOTE

- uyyuiijanti satimanto: The mindful strive diligently (in the
Tranquility and Insight Development Practice)
Tém luén ludn tinh tan tu tdp Thién dinh va thién Minh sdt.

- na nikete ramanti te: They take no light in the home (i.e., in
the life of sensual pleasures.)
Cdc vi khéng con quyén luyén noi cue ngu, tirc la doi song
cua lac thu.

- hamsa va: Like swans (hamsa) that forsake the muddy pool,
they abandon all homelife (i.e., all cravings)
Giong nhw lodi chim hac khi roi dam 1y, ching bé lai tdt
cd (tham di).
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Verse 92

The Story of Thera Belatthasisa
(Belatthasisattheravatthu)

~ o~ —

e yesam sannicayo (1) na’tthi ye parifinatabhojana (2)
suiifiato(3)animitto (4) ca vimokkho (5) yesam gocaro
akase’va sakuntanam gati tesam durannaya (6)//

Tai san khong chat chira They that possess not stores of
food,
An udng biét lidu tri they that know their food
aright.
Ty tai trong hanh xt They whose resort is
Khong, vo tudng,  the Void, the Uncaused,
giai thoat Deliverance,
Nhu chim gitta hu khong  Their going is hard to follow,
Hudng chung di kho tim.  like the flight of birds through
(TK Thich Minh Chdu)  the air.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 92 with reference to Thera Belatthasisa.

Thera Belatthasisa, after going on an alms-round in the
village, stopped on the way and took his food there. After the meal,
he continued his round of alms for more food. When he had
collected enough food he returned to the monastery, dried up the
rice and hoarded it. Thus, there was no need for him to go on an
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alms-round every day; he then remained in jhana concentration for
two or three days. Arising from jhana concentration he ate the
dried rice he had stored up, after soaking it in water. Other
bhikkhus thought ill of the Thera on this account, and reported to
the Buddha about his hoarding of rice. Since then, the hoarding of
food by the bhikkhus has been prohibited.

As for Thera Belatthasisa, since he stored up rice before the
ruling on hoarding was made and because he did it not out of
greed for food, but only to save time for meditation practice, the
Buddha declared that the Thera was quite innocent and that he was
not to be blamed.

The Buddha then spoke in verse as above.

e Vocabulary

1. aright (adv) [9’rait] properly, rightly

2. the void [void] khong

3. the uncaused [an’ko:Z] VO tuong

4. deliverance [di‘livorans] giai thoat

5. to dry up the rice [drai Ap 0o rais] phoi kho com

6. to hoard [ho:d] to accumulate,
tich trir

NOTE

(1)  sannicayo: accumulation. According to the Commentary, it

means accumulating either kamma and its effect
(kammasannicayo) or any of the four requisites
(paccayasannicayo).

sannicayo: sy tich trit. Theo Chu giai, co hai logi: tich triv
nghiép va qua cua nghiép hay tich trir tw vat dung.
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(2) pariinnatabhojana — to understand food well according to
the three parififia. According to the Commentary, there are
three parifina that the bhikkhu should have concerning food,
Viz.,

(a) Aatapariniinda, knowing the exact nature of the food being
taken.

(b) firanapariniia, knowing by contemplating the cause of
material food.

(c) pahanaparinina, rejection of all pleasure in eating.

pariiifiatabhojand — biét ré vit thuc, ¢6 ba thit biét ré. Theo
Chii gidi, khi lién quan dén vt thiee, mot ty khuwu phdi biét ba
diéu:
(a) Biét ré chinh xdc tinh chét cia vt thie.
(b) Qua suy xét biét ré nguyén nhén ciia vit thye.
(c) Duirt b tit cd tham lac khi dang dn.

(3) suiifiata: the empty or void. According to the Commentary, it
means void of craving. It is an epithet of Nibbana.
suniata: Khong . Theo Chu giai, co nghia la khong tham duc.
Chinh la canh giéi Niét ban.

(4) animittam: the unconditioned or signless. According to the
Commentary, it means no sign of craving, ill will and
ignorance. It also an epithet of Nibbana.

animittam : vo tuong. Theo Chu giai, co nghia la khong con
hinh twéng cia tam déc (tham sén si). Chinh la canh gidi Niét
ban.



52

(5) vimokkho : deliverance or liberation from existence- Nibbana
vimokkho: gidi thodt khéi kiép séng - Niét ban.

(6) gati tesam durannaya: their destination cannot be traced
because Arahats have eradicated craving and are no more
subject to rebirths.
gati tesam durannaya: 19 trinh cia cic vi A la han khong thé
tim dwoc vi cdc vi da doan diét tham di va khong con chiu sy
tdi sanh.

e Nibbana is deliverance from suffering. It is called Void
because it is void of lust, hatred and ignorance, not because it is
nothingness or annihilation. Nibbana 1is a positive
supramundane state which cannot be expressed in mundane
words. It is Signless because it is free from the sign of lust etc.
Arahants experience Nibbanic bliss by attaining to the fruit of
Arahantship in this life itself.

Nibbdna la gidi thodt khéi kho dau. Goi né la Khéng vi
khéng con tham di, san hdn va si mé. Niét ban khéng phdi la hw
vé hay tuyét diét. Niét ban la trang thdi siéu thé tich cuc ma
ngén tiv thé gian khong thé dién dat dwoc. N6 la Vé twéng vi
khéng con dau vét ciia tham Giv.v....

Chuwr vi A la hdn chimg nghiém hanh phiic Niét ban qua viéc
chitng dat qua vi A la hén ngay trong chinh kiép song hién tién.



53

Verse 93

The Story of Thera Anuruddha
(Anuruddhattheravatthu)

e yassa’sava parikkhina ahare ca anissito
suiifiato animitto ca vimokkho yassa gocaro
akase’va sakuntanam padam tassa durannayam//

Ai lau hoac doan sach He who has rid himself of the
Contaminations,
An udng khong tham dam  he who relies not upon food.
Tu tai trong hanh xr  He whose resort is the Void, the
Khong, vo tudng, giai  Uncaused, Deliverance.
thoat
Nhu chim gitta hu khong He going is hard to follow, like
Déu chan that kho tim.  the flight of birds through the air.
(TK Thich Minh Chdu)

Story
While residing at the Jetavana monastery, the Buddha

uttered Verse 93 with reference to Thera Anuruddha.

Thera Anuruddhan was one day looking for some
discarded pieces of cloth in a rubbish heap to make into a robe
as his old robe was getting soiled and torn. Jalini, his wife of a
previous existence, who was now in a deva world, saw him.
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Knowing that he was looking for some cloth, she took three pieces
of good deva material and put them in the rubbish heap, making
them barely visible. The Thera found the pieces of cloth and took
them to the monastery. While he was making the robe, the Buddha
arrived with his Chief Disciples and senior disciples and they also
helped stitch the robe.

Meanwhile, Jalini, assuming the form of a young lady,
came to the village and learnt about the arrival of the Buddha and
his disciples and also how they were helping Thera Anuruddha.
She urged the villagers to send good delicious food to the
monastery and consequently there was more than enough for all.
Other bhikkhus, seeing so much surplus, put the blame on the
thera and said, ““ Thera Anuruddha should have asked his relatives
and lay disciples to send just enough food; may be, he just wanted
to show off that he had so many devotees.” To those bhikkhus, the
Buddha said, “Bhikkhus, do not think my son Anuruddha has
asked his relatives and lay disciples to send rice gruel and other
foods. My son the Thera did not ask for anything; Arahants do not
talk about such things like food and clothing. The excessive
amount of food brought to the monastery this morning was due to
the promptings of a celestial being and not of a man.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 to discard [‘di,ska:d] bo di, vut di
...some discarded vai manh vai bi virt
pieces of cloth bo

2 a rubbish heap [‘rabif hi:p] dong rdc

3 to get soiled and torn ~ [soild on tomn]  bi bdn va rdch ndt
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4 surplus (n) [‘so:plos] du thura

5 to put the blame on dé 16i cho ai
sb (idm)

6 the excessive amount [ik’sesiv 50 lwong thira thai,
of sth o’maunt] nhiéu qud mikc

7 prompting (n) [‘promtin] sw nhdc bdo, goi y

8 acelestial being [si’lestjol bi:in] Vi thién
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Verse 94

The Story of Thera Mahakaccayana
(Mahakaccayanattheravatthu)

e yass’indriyani samathan gatani
assa yatha sarathina sudanta
pahinamanassa anasavassa

deva’pi tassa pihayanti tadino//

Ai nhiép phuc cc can If a man’s senses have been
brought to a state of tranquillity,

Nhu danh xe diéu ngy  Like horses well broken in by a
charioteer,

Man trur, 1au hoac dat  If he has put away pride, if he is
free from the Contaminations,

Nguoi vay, Chu Thién mén.  For such a man the gods cherish
(TK Thich Minh Chdu) deep affection.

Story

While residing at the Pubbarama monastery, the Buddha
uttered Verse 94 with reference to Thera Mahakaccayana.

On a full moon day, which was also the end of the vassa,
Sakka with a large company of devas came to pay homage to the
Buddha, who was then in residence at Pubbarama, the monastery
built by Visakha. At that time, the Buddha was being attended
upon by the Chief Disciples and all the senior bhikkhus. Thera
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Mahakaccayana, who spent the vassa in Avanti, had not yet
arrived, and a seat was kept vacant for him. Sakka paid homage
to the Buddha with flowers, incense and perfumes. On seeing a
vacant seat he declared how he wished that Thera Mahakaccayana
would come so that he could pay obeisance to him also. At that
instant Mahakaccayana arrived; Sakka was very pleased and
eagerly paid obeisance to him with flowers, incense and perfumes.
The bhikkhus were awed by Sakka paying obeisance
toMahakaccayana, but some bhikkhus thought that Sakka was
being partial to Mahakaccayana. To them, the Buddha said, “One
who is restrained in his senses is loved by both men and devas.”
Then the Buddha spoke in verse as above.

e Vocabulary

1 to become subdued [sob‘dju:] nhiép phuc

2 pride (n) [praid] kiéu man

3 contamination (n) [konteemi’neifn] canker, /du hodc

4 on the full moon day vdo dém ram

5 Visakha tén vi nit dai thi chu
thoi Durc Phat

6 to keep vacant for sb  [‘veikont] @it chd cho ai

(idm)

7 to awe [0:] kinh ngac

8 to be partial to sb [‘pa: [1] thién vi ai

9 to restrain in one’s [‘restrein] thu thic luc can

S€NsEs
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Verse 95

The Story of Thera Sariputta
(Sariputtattheravatthu)

e pathavisamo no virujjhati
indakhila’pamo tadi subbato
rahado’va apetakaddamo (¥)
samsara na bhavanti tadino//

Nhu dat khong hiém han  Like the earth, he is not troubled;
Nhu cot tru kién tri  like a threshold, such is the
virtuous;
Nhu ho khong bun nho  He is like a pool of water free
from mud.
Khong luan hoi, vi 4y. The rounds of existence do not
(TK Thich Minh Chdu) exist for such a man.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 95 with reference to the Chief Disciple Sariputta and
a young bhikkhu.

It was the end of the vassa; and Thera Sariputta was about
to set out on a journey with some followers. A young bhikkhu,
who bore some grudge against the thera, approached the Buddha
and falsely reported that Thera Sariputta had abused him and
beaten him. The Buddha therefore sent for the Thera and
questioned him, and Thera Sariputta replied as follows:
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“Venerable Sir! How could a bhikkhu, who steadfastly keeps his
mind on the body, set out on a journey without apologizing, after
doing wrong to a fellow bhikkhu? (1) I am like the earth, which
feels no pleasure when flowers are cast on it, nor resentment
when rubbish and excreta are piled upon it. I am also like the
door-mat, the beggar, the bull with broken horns; I also feel
abhorrence for the impurity of the body and am no longer attached
toit.”

When Thera Sariputta spoke thus, the young bhikkhu felt
very much distressed and wept bitterly, and admitted that he had
lied about the Chief Disciple Sariputta. Then the Buddha advised
Thera Sariputta to accept the apology of the young bhikkhu, lest a
heavy punishment should fall on him and get his head crushed.
The young bhikkhu then admitted that he had done wrong and
respectfully asked forpardon. (2) Thera Sariputta pardoned the
young bhikkhu and also asked to be forgiven if he also had done
any wrong.

All those present talked in praise of Thera Sariputta, and
the Buddha said, (3) “Bhikkhus, a bhikkhu like Sariputta has no
anger or ill will in him. Like the earth and the door-post, he is
patient, tolerant, and firm; like the lake free from mud, he is
serene and pure.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 to obstruct [ab ‘strakt] che khuat, ngan tro
# unobstruct

2 steadfast (a) [ ‘stedfast] kién tri

3 vow (n) [ vau] loi the

4 transmigration (n) [traenzmai’greifn] sw dau thai



5 to be about

6 to set out on a
journey

7 to bear-bore-
borne

8 grudge against sb

...bore some grudge
against

9 tocast on

10 resentment (n)

11 the beggar

12 the door-mat
13 the bull with
broken horn

14 abhorrent (a)

15 the impurity of
the body

16 to lie about

17 lest (conj.)

18 to get sth done
to get his head
crushed

19 in praise of

20 the door-post

21 patient (a)

22 tolerant (a)

23 firm (a)

[beor- bor- bon]

[ri’zentmont]
[*begga(r)]

[do:r maet]

[ob’horant]

[im‘pju:rati]

[hed krafd

sdp sua
bat dau cudc van du

sinh ra

Sy do ky, ac cam voi ai
sinh ra mot chut dc
cam voi ...

nem lén, vurt lén

sy oan gian

giai cdp Chién-da-la
(thdp nhdt trong xd héi
An do)

tam tham chiii chdn

bo rung sung

ghé tom
thdn 6 nhiém

cdo gian

Vi e rang, Vi so rang
khién ai lam gi

khién dau (ty khiru) bi
Vo

tdn than

cdy cot (trdn)

nhén nqi

khoan dung

kién dinh
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24 serene & pure [sri:n pju:9] an nhién va thanh tinh

(a)

(1) “I am like the earth, which feels no pleasure when flowers
are cast on it, nor resentment when rubbish and excreta are
piled on it. I am also like the door-mat, the beggar, the bull with
broken horns; I also feel abhorrent for the impurity of the
body and am no longer attached to it.”

Con giéng nhw dat, khéng han hoan khi dwoc dit hoa thom
lén hay odn gign khi bi vitt rdc rwéi lén. Con giong nhw tam
tham chui chan, nhw thanh nién Chién da la, nhw bo rung sung.
Con ciing thdy chdn ghét tam than ué nhiém nay va khéng con

)

muon dinh mac no nira.’

(2) Thera Sariputta pardoned the young bhikkhu and also
asked to be forgiven by other Theras if he also had done any
wrong.

Truong lao Sariputta tha thir cho vi ty khuu tré va ciing xin
cdc vi Truéng ldo khéc tha thir néu Ngai cé 16i.

(3) “Bhikkhus, a bhikkhu like Sariputta has no anger or ill will
in him. Like the earth and the door-post, he is patient, tolerant
and firm; like the lake free from mud, he is serene and pure.”
“Nay cac Ty khuu, vi ty khuu nhw Sariputta khong con tam san
hdn. Sariputta binh thdan va khoan dung nhw ddt, kién dinh nhw
cot tran (cia chie thién); an nhién va thanh tinh nhw nwéc ao
khong bun.”
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NOTE
(*) apetakaddamo: free from mud. The lake water being free
from mud is polluted; the arahat being free from defilements is
also serene and pure.

apetakaddamo: ra khéi bin. Nudc hé khéng c6 bun thi
khéng 6 nhiém. Vi A la hdn khéng con é nhiém ciing an nhién
va thanh tinh.

indakhilipamo — like Indra’s post : is meant either a
column as firm and high as that of Sakka’s , or the chief column
that stands at the entrance of a city.

indakhilipamo — giong nhir cdy cét cia vua Troi Dé Thich,
vira vitng chdc vira cao; hay c6t try chanh ¢ cong vao mét
thanh pho.

Indra (theo nguoi An do) la vua troi Sakka.
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Verse 96

The Story of a Samanera from Kosambi
(Kosambisamaneravatthu)

e santam tassa manam hoti santa vaca ca kamma ca
sammadaiifia vimuttassa upasantassa tadino//

Nguoi tam y an tinh ~ His thoughts are calm,
Lo1 an, nghiép cling an  his speech is calm, his deeds are
calm;
Chénh tri, chon giai thoat  Such is the calm of one who has
Tinh lac1a vi 4y.  obtained Deliverance by Right
(TK Thich Minh Chdu) Knowledge.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 96 with reference to samamnera, a pupil of Thera
Tissa from Kosambi.

Once, a seven year old boy was made a samanera at the
request of his father. Before his head was shaved, the boy was
given a subject of meditation. While he was being shaved, the boy
had his mind fixed steadfastly on the object of meditation; as a
result, he attained Arahatships as soon as they finished shaving his
head.

After some time, Thera Tissa, accompanied by the
samanera, set out for Savatthi to pay homage to the Buddha. On
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the way, they spent one night in a village monastery. The Thera
fell asleep, but the young samanera sat up the whole night beside
the bed of the old Thera. Early in the morning, the old Thera
thought it was time to wake up the young samanera. So he roused
up the samanera with a palm-leaf fan, and accidentally hit the eye
of the samanera with the handle of the fan and damaged the eye.
The samanera covered that eye with one hand and went about
doing his duties of getting water for the Thera to wash his face and
clean his mouth, sweeping the floor of the monastery, etc. When
the young samanera offered water with one hand to the thera, the
Thera chided him, and said that he should offer things with both
hands. (*) Only then did the thera learn how the samanera lost
his eye. At that instant, he realized that he had wronged a truly
noble person. Feeling very sorry and humiliated, he made an
apology to the samanera. But the samanera said that it was not the
fault of the thera, nor his own fault, but that it was only the result
of kamma, and so the thera was not to feel sad about it. But the
thera could not get over the unfortunate incident.

Then they continued their journey to Savatthi and arrived at
the Jetavana monastery where the Buddha was in residence. The
Thera then told the Buddha that the young samanera who came
along with him was the noblest person he had ever met, and
related all that had happened on their way. The Buddha listened to
him, and replied, “My son, an arahat does not get angry with
anyone; he is restrained in his senses and is perfectly calm and
serene.”

Then the Buddha spoke in verse as above

e Vocabulary
1 samanera novice , vi sa di



2 to rouse up

3 a palm-leaf fan

4 the handle of
the fan

5 to go about

6 to wrong

7 a truly noble person

8 humiliated (a)

9 to make an apology
to sb

10 to get over

11 the unfortunate
incident
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[‘ravzap]
[pa: li:f feen]
[heendl]

[gou abaut]
[ron]

[“tru:li noubl]
[hju: ‘milieit]
[o’polad3i]

[‘getava]
[an’fo:tfjonit]
‘insidont]

Grammar: Inversion (to emphasize)
Dao ngir dé nhan manh

danh thic

quat bang ld co
dau tay cam cia
quat

di khdp noi

xir sw sai lam véi ai
bdc thuong nhdan
kinh cam

xin xd toi

vuo't qua
viéc bat ngo dang
tiec xay ra

(*) The Thera learned how the samanera lost his eye only then.

= Only then did the thera learn how the samanera lost his eye.
Chi dén liic d6, vi truong ldo maoi biét do déu vi sa si bi h

trong mat.
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Verse 97

The Story of Thera Sariputta
(Sariputtattheravatthu)

e assaddho (1) akataiiiia (2) ca sandhicchedo (3) ca yo
naro
hatavakaso(4) vantaso sa ve uttamaporiso//

Khéng tin, (*) hiéu V6 vi  That man who is free from
credulity, who knows the Uncreate,
who has brought rebirth to an end.

Ngudi cit moi hé luy  Who has put an end to every
occasion of good and evil,
Co hditan, xdly  who has renounced all desires,
Vi 4y that toi thuong.  that men is the greatest of men.
(TK Thich Minh Chau)

(*) Vi A la hén tw chitng biét, khéng tin ai lam cho gidc ngé.

Story

While residing at the Jetanava monastery, the Buddha
uttered Verse 97 with reference to Thera Sariputta.

Thirty bhikkhus from a village had arrived at the Jetvana
monastery to pay homage to the Buddha. The Buddha knew that
the time was ripe for those bhikkhus to attain arahaship. So, he
sent for Sariputta, and in the presence of those bhikkhus, he asked,
“My son Sariputta, do you accept the fact that by meditating on
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the senses one could realize Nibbana?” Sariputta answered, (1)
“Venerable Sir, in the matter of realization of Nibbana by
meditating on the senses, it is not that I accept it because I have
faith in you; it is only those who have not personally realized it
that accept the faith from others.” Sariputta’s answer was not
properly understood by the bhikkhus; they thought, “Sariputta has
not given up wrong views yet; even now, he has no faith in the
Buddha.”

Then the Buddha explained to them the true meaning of
Sariputta’s answer. (2) “Bhikkhus, Sariputta’s answer is simply
this; he accepts the fact that Nibbana is realized by means of
meditation on the senses, but his acceptance is due to his own
personal realization and not merely because I have said it or
somebody else has said it. Sariputta has faith in me he also has
faith in the consequences of good and bad deeds.

Then the Buddha spoke in verse as above.

At the end of the discourse, all those bhikkhus attained
arahatship.

e Vocabulary

1 credulity (n) [‘kredjulili] cd tin, nhe da
2 the Uncreate [,akri‘eit] sw khong tao tdc, vo vi
3 the time was ripe thoi gian da chin muéi

for sb (day dit nhan duyén)
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(1) “Venerable Sir, in the matter of realization of Nibbana by
meditating on the senses, it is not that I accept it because I have
faith in you; it is only those who have not personally realized it
that accept the faith of others.”

“Bach Ngai, trong viéc chirng ngé Niét ban qua viéc qudn
twong cdc can, khong phai con nhan chirng ngé do con dat
niém tin noi Birc Thé Ton, chi nhitng ai chua thdu o phdp nay
méi dat niém tin noi tha nhén.”

(2) “Bhikkhus, Sariputta’s answer is simply this; he accepts the
fact that Nibbana is realized by means of meditation on the
senses, but his acceptance is due to his own personal
realization and not merely because I have said it or somebody
else has said it. Sariputta has faith in me and he also has faith in
the consequences of good and bad deeds.

“ Nay cac Ty khuu, cdu tra loi cua Sariputta that don gian; ong
chdp nhdn si thdt rang Niét ban dwoc chitng ngd qua viéc qudn
teong cdc can, nhwng éng chdp nhdn vi sw tw chikng ciia bén

thdn chiv khéng do Ta hay nguwoi khic dé cdp dén diéu nay.
Sariputta co dwec tin noi Ta va Sariputta cting co dvc tin noi qud
thién va bt thién nghiép”

NOTE

(1) assaddho - not credulous or unfaithful. He does not merely
accept from other things because he himself knows from
personal experience.
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assaddho — khéng ca tin hay khéng cé niém tin. Vi A la
han chi chdp nhdn nhitng diéu ma ban than Ngai da trdi
nghiém.

(2) akataiifia - the uncreated, Nibbana. It is so called because
it is not created by anyone.
akataiiiiii — vé vi, Niét ban. Goi nhw vay vi khong ai tao ra
Niét ban.

(3) sandhicchedo — a person who has cut of fetters binds him
in sarhsara.
sandhicchedo — nguoi da cat dirt nhing kiét sir tréi budc
trong ludn hoi.

(4) hatavakaso — a person who has destroyed all the
opportunity to good and evil deeds.
hatavakaso — nguwoi da tan tru tat ca nhitng co hgi tao
nghiép thién va dc.
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Verse 98

The Story of Thera Revata
(Revatavatthu)

e game va yadi va’rafifie ninne va yadi va thale
yattharahanto viharanti tam bhiimim ramaneyyakam//

Lang mac hay rimg ni  In a village it may be, or in a forest,
Thung liing hay d6i cao  on the sea, or on dry land;
La Han tr chd ndao  No matter where the Arahats
Dat 4y that kha 4i. reside, that spot is full of delight.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 98 with reference to Thera Revata of the Acacia
(khadira) Forest.

Revata was the youngest brother of the Chief Disciple
Sariputta. He was the only one of the brothers and sisters of
Sariputta who had not left home for the homeless life. His parents
were very anxious to get him married. Revata was only seven
years old when his parents arranged a marriage for him to a young
girl. At the wedding reception, he met an old lady who was one
hundred and twenty years old, and he realized that all beings are
subject to ageing and decay. So, he ran away from the house and
went straight to a monastery, where there were thirty bhikkhus.
Those bhikkhus had been requested earlier by Thera Sariputta to
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make his brother a samanera if he should come to them.
Accordingly, he was made a samanera and Thera Sariputta was
informed about it.

Samanera Revata took a subject of meditation from those
bhikkhus and left for an acacia forest, thirty yojanas away from
the monastery. At the end of the vassa, the samanera attained
Arahatship. Thera Sariputta then asked permission from the
Buddha to visit his brother, but the Buddha replied that He himself
would go there. So the Buddha accompanied by Thera Sariputta,
Thera Sivali and five hundred other bhikkhus set out to visit
Samanera Revata.

The journey was long, the road was rough and the areas
was uninhabited by people; but the devas looked to all the needs
of the Buddha and the bhikkhus on the way. At an interval of
every yojana, a monastery and food were provided, and they
travelled at the rate of a yojana a day. Revata, learning about the
visit of the Buddha, also made arrangements to welcome him. By
supernormal power he created a special monastery for the Buddha
and five hundred monasteries for the other bhikkhus, and made
them comfortable throughout their stay there.

On their return journey, they travelled at the same rate as
before, and came to the Pubarama monastery on the eastern end of
Savatthi at the end of the month. From there, they went to the
house of Visakha, who offered them alms-food. After the meal,
Visakha asked the Buddha if the place of Revata in the acacia
forest was pleasant.

And the Buddha answered in verse as above.



72

e Vocabulary

1 to be subject to chiu dung
2 ageing and decay [‘eid3in on di’kei] gia nua va suy
nhuoc
3 uninhabited (a) [,anin’haebitid] hoang ving,
khong nguoi ¢
4 at an interval of khoang cach mot
every yojana do tudn
5 at the rate of a mot ngay di mot
yojana a day do tudn

Thera Sivali — theo truyén thuyét mot phdn viéc cing dwong
phat sanh dén Chw Téng la do phuée bau cia truong ldo Sivali
nén khi c¢6 Truéng ldo cing di la chw thién lo vt thye day di.

The Pubarama monastery /a tinh xa do ba Visakhda xay dung
cung dwong, mot Pai tin nit thoi Dirc Phat.
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Verse 99

The Story of a Woman
(Annatara itthi vatthu)

e ramaniyani araiifiani, yattha na ramati jano
vitaraga ramissanti, na te kamagavesino//

Kha ai thay nti rung  Delightful are the woods;
Chd nguoi pham khong wa  where the man of the world finds
no delight,
Vily tham va thich ~ There they that are free from
passion find delight,
Vi khong tim duc lac. not they that seek after their lusts.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 99 with reference to a woman of doubtful character.

A bhikkhu, after taking a subject of meditation from the
Buddha, was practicing meditation in an old garden. A woman of
doubtful character came into the garden and seeing the bhikkhu,
tried to attract his attention and seduce him. The thera got
frightened; at the same time, (1) his whole body was diffused
with some kind of delightful satisfaction. The Buddha saw him
from his monastery and with his supernormal power, sent rays of
light to him, and the bhikkhu received this message, which said,
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(2) “My son, where worllings seek sensual pleasures is not the
place for bhikkhus; bhikkhus should take delight in forests where
worldlings find no pleasure.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 anfiatara nguoi va vat khong ro
rang

2 itthi phu nir

3 an old garden khu vieon da bo phé

4 to seduce [si’dju:s] quyén rii

5 diffuse (a/v) [di*fju:s] tran lan/ truyén ra

6 worlling (n) [wordlin] ké tran tuc, pham phu

6 to seek [si:k] to look for, tim kiém

(1) his whole body was diffused with some kind of delightful
satisfaction — foan than ron oc.

(2) “My son, where worlling seek sensual pleasures is not the
place for bhikkhus; bhikkhus should take delight in forests
where wordlings find no pleasure.”

“Con trai, noi nhitng ké tran tuc tim kiém duc lac khéng phai la
ché cho ké tu hanh; cdc ty khwu nén vui thich canh nili riemg noi
ma ké tran tuc khong wa thich.”
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Chapter 8

SAHASSAVAGGA

THE THOUSANDS

PHAM NGAN

16 Verses (100-115) — 14 Stories
16 Bai k¢ — 14 Tich truyén
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Verse 100

The Story of Tambadathika
(Tambadathikacoraghatakavatthu)

e sahassamapi ce vaca anatthapadasanhita
ekam atthapadam seyyo yam sutva upasammati//

Dau noi ngan ngan 10i  Though a speech consist of a
thousand words,
Nhung khong gi lgi ich  if the sentences lack meaning,
TSt hon mot cau nghia  Better were a single sentence full
of meaning,
Nghe xong, dugc tinh lac. which if a man hear, he is at
(TK Thich Minh Chdu) peace.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 100 with reference to Tambadathika, the
executioner of thieves.

Tambadathika served the king as an executioner of thieves
for fifty-five years; he had just retired from that post. One day,
after preparing rice gruel at his house, he went to the river for a
bath; he had intended to take the specially prepared rice gruel. As
he was about to take the rice gruel on his return, Thera Sariputta,
who had just arisen from sustained absorption in
Concentration (1) (jhana samapatti), stood at his door for alms-
food. Seeing the Thera, Tambadathika thought to himself,
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“Throughout my life, I have been executing thieves; now I should
offer this food to the Thera.” So he invited Thera Sariputta to
come in and respectfully offered the rice gruel.

After the meal, the Thera taught him the Dhamma, but
Tambadathika could not pay attention, because he was so agitated
as he recollected his past life as an executioner. When the Thera
knew this, he decided to ask Tambadathika tactfully whether he
killed the thieves because he wished to kill them or because he
was ordered to do so. Tambadathika answered that he was ordered
to kill them by the king and that he had no wish to kill. Then the
Thera asked, “If that is so, would you be guilty or not?”
Tambadathika then concluded that, as he was not responsible for
the evil deeds, he was not guilty. He, therefore, calmed down, and
requested the Thera to continue his exposition. As he listened to
the Dhamma with proper attention, he came very close to attaining
Sotapatti Magga and reached as far as anuloma fiana. After the
discourse, Tambadathika accompanied Thera Sariputta for some
distance and then returned home. On his way home a cow
(actually a demon in the guise of a cow) gored him to death.

When the Buddha came to the congregation of the
bhikkhus in the evening, they informed him about the death of
Tambadathika. When asked where Tambadathika was reborn, the
Buddha told them that although Tambadathika had committed evil
deeds throughout his life, because he comprehended the Dhamma
after hearing it from Thera Sariputta and had already attained
anuloma fiapa before he died, he was reborn in the Tusita deva
world. The bhikkhus wondered (1) how such an evil-doer could
have such great benefit after listening to the Dhamma just once.
To them the Buddha said that (2) the length of a discourse is of
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no consequence, for one single word of sense can produce much

benefit.

Then the Buddha spoke in verse as above.

e Vocabulary
1l cora /ghataka
2 executioner
3 ...just arisen from
sustained absorption
in Concentration
4 to agitate
5 exposition (n)
6 demon (n)
7 guise (n)
a demon in the
guise of cow

8. to gore
9. the Tusita deva
world

[,eksi’kju: noa]

‘edsziteit]
,ekspa’zifn]
‘di:mon]
gaiz]

[
[
[
[

[go:]

ke trom cuop/ dao phu
dao phu

vira xudt khoi Thién
Dig¢t (Pai dinh) (jhana
samapatti)

khich dong

bai phap

con quy

lot, vo

con quy trong hinh
dang con bo (nhap vao
con bo)

hiic (bang stng)

céi troi Pdu sudt

(1) jhana samapatti = nirodha samapatti , this is a state when
the stream of consciousness temporarily ceases to flow. When

in such a state, an Arahat is immune from danger.

jhana samapatti = nirodha samapatti = Dai dinh,

la mot

trang thdi khi luéng tam thirc tam thoi ngung khong tréi chdy

nita. Trong trang thdi nhie vdy, vi A la hén khéong thé bi nguy

hiém.
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(2) how such an evil-doer could have such great benefit after
listening to the Dhamma just once.
lam thé nao mot ké tan dc nhw vay lai nhan duwoc nhiéu lgi lac
to I6n chi sau mot lan nghe Phdp.

(3) the length of a discourse is of no consequence, for one single
word of sense can produce much benefit.

chi mét 16i ¢6 thé mang lai nhiéu hitu ich hon mét bai phdp
dai ma khong hiéu qua.

(4) anuloma fiapa: Vipassana Insight which causes the namariipa
process of the yogi to become fully adapted for Magga
Insight.

Thién Minh sdt lam cho tién trinh danh sdc cia hanh gid hoan
toan phu hop voi Pao Tué.
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Verse 101

The Story of Bahiyadaruciriya
(Bahiyadaruciriyattheravatthu)

e sahassamapi ce gatha anatthapadasamhita
ekam gathapadam seyyo yam sutva upasammati//

Dau ndi ngan cau ké Though a Stanza consists of a
thousand words,
Nhung khong gi lgi ich  if the sentences lack meaning,
Tét hon no6i mot cdu  Better were a single sentence of a
Stanza,
Nghe xong, dugc tinh lac.  which if a man hear he is at
(TK Thich Minh Chdu)  peace.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 101 with reference to Bahiyadaruciriya.

A group of merchants went out to sea in a boat; their boat
was wrecked at sea and all, except one, died. The only survivor
got hold of a plank and eventually came to land at the port of
Supparaka. As he was naked, he tied the plank to his body, got
hold of a bowl, and sat in a place where people could see him.
Passers-by gave him rice and gruel; some took him for an Arahat
and talked in praise of him. Some brought clothes for him to wear
but he refused, fearing that by wearing clothes, people would give
less to him. Besides, because some said that he was an Arahat, he
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mistakenly came to think that he really was one. Thus, because he
was a man of wrong views who was wearing a piece of wood as
his clothing, he came to be known as Bahiyadaruciriya.

At about this time, Mahabrahma, who had been his friend
in one of his previous existence, saw him going astray and felt
that it was his duty to put Bahiya on the right path. So,
Mahabrahma came to him in the night and said to him, “Bahiya,
you are not an Arahat yet, and what is more, you do not have the
qualities that make one an arahat” Bahiya looked up at
Mahabrahma and said, “Yes, I must admit that I am not an Arahat
as you have said. I now realize that I have done a great wrong. But
i1s there anyone else in this world now who is an Arahat?’
Mahabrahma then told him that there lived in Savatthi, Gotama
Buddha, an Arahat, who was perfectly self-enlightened.

Bahiya, realizing the enormity of his guilt, felt very much
distressed and ran all the way to Savatthi. Mahabrahma helped
him by his supernormal power, so that the whole stretch of one
hundred and twenty yojanas was covered in one night. Bahiya
found the Buddha going on an alms-round with other bhikkhus
and respectfully followed him. He pleaded with the Buddha to
teach him the Dhamma, but the Buddha replied that since they
were on an alms-round it was not yet time for a religious discourse.
And again, Bahiya pleaded, “Venerable Sir, one cannot know the
danger to your life or to my life, so please talk to me about the
Dhamma.” The Buddha knew that Bahiya had made the journey of
one hundred and twenty yojanas in one night, and also that he was
overwhelmed with joy at seeing the Buddha. That was why the
Buddha did not want to talk about the Dhamma immediately but
wanted him to calm down to enable him to take in the Dhamma



82

properly. Still, Bahiya, persistently pleaded. So, while standing on
the road, the Buddha said to Bahiya, “(1) Bahiya, when you see an
object, be conscious of just the visible object; when you hear a
sound, be conscious of just the sound; when you smell or taste or
touch something, be conscious of just the smell, the taste or the
touch; when you think of anything, be conscious of just the mind
object.

After hearing the above discourse, Bahiya attained
Arahatship and he asked permission from the Buddha to join the
Order. The Buddha told him to get the robes, the bowl and other
requisites of a bhikkhu. On his way to get them, he was gored to
death by a cow which was, in fact, an ogress in the likeness of a
cow. When the Buddha and the other bhikkhus came out after
having had their meal, they found Bahiya lying death on a rubbish
heap. As instructed by the Buddha, the bhikkhus cremated the
body of Bahiya and had his bones enshrined in a stupa.

Back at the Jetavana monastery, the Buddha told the
bhikkhus that Bahiya had realized Nibbana. He also told them that
(2) as far as speed was concerned in attaining Magga Insight
(abhifina) Bahiya was the fastest, the best (etadaggani). The
bhikkhus were puzzled by the statement made by the Buddha and
they asked him why and when Bahiya became an arahat. To this,
the Buddha replied, “Bahiya attained Arahatship while he listened
to my instructions given to him on the road when we were on the
alms-round.” The bhikkhus wondered how one could attain
Arahatship after listening to just a few sentences of the Dhamma.
So the Buddha told them that (3) the number of words or the
length of a speech did not matter if it was beneficial to someone.

Then the Buddha spoke in verse as above.
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11

12
13

Vocabulary

Bahiyadaruciriya
survivor (n)

to get hold of a
plank

to go astray (adv)

the enormity of

his guilt

to plead with

to overwhelm
..overwhelmed with
joy at seeing the
Buddha

to enable him to
take in the Dhamma
properly

ogress

an ogress in the
likeness of a cow

... had his bones
enshrined in a stupa
to be puzzled
perfectly self-
enlightened

&3

[sa’vaiva]

[pleenk]
[o’strei]
1’no:miti]
gilt]

pli:d]
,ouva’welm]

1

[‘ougris]

[in’ frain]
[‘pazl]

Bahiya mdac y vo cdy
nguoi song sot
nam dwoc tam van

lac dwong, chéch
hwong

16i 161 nang né ciia
ong

to beg, to implore
ngap tran

ngap tran hy lac khi
nhin thdy Pirc Phdt

dé cé thé lanh hi

Phap duwoc tron ven

nir da xoa

an ogress in the guise
of a cow; nir da xoa
doi 16t con bo

xa loi xwong dwoc
dat vao bao thap

bi béi réi, khé xir
Chdnh dang Chanh
giac
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(1) Bahiya, when you see an object, be conscious of just the
visible object; when you hear a sound, be conscious of just
the sound; when you smell or taste or touch something, be
conscious of just the smell, the taste or the touch; when you
think of anything, be conscious of just the mind object.

Bahiya, trong cdi thdy, chi ¢é cdi bi thdy; trong cdi nghe chi
6 cdi bi nghe; trong cdi ngiri hay ném hay xic cham chi ¢6
cdi bi ngiti, bi ném hay bj xiic cham; trong suy nghi chi ¢6 déi
tuong tam.

(2) ..as far as speed was concerned in attaining Magga Insight
(abhiniina) Bahiya was the fastest (efadaggarit).

... dé cdp dén viéc gidc ngd qua vi Kién Pao thi Bahiya la
nguwoi chieng dac nhanh nhat.

(3) ... the number of words or the length of a speech weren’t
beneficial but only a useful stanza can produce much more
benefits.

... bai thuyét (hang ngan tir) khéng hiéu qud nhung chi can
mot cdu ké hitu ich dem lai nhiéu lgi lac.
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Verses 102 & 103

The Story of Thert Kundalakest
(Kundalakestttherivatthu)

102. yo ca gathasatam bhase anatthapadasamhita
ekam dhammapadam seyyo yam sutva upasammati//

DAu ndi tram ciu ké
Nhung khong gi lgi ich

Tt hon mot cau Phap

Nghe xong, dugc tinh lac.

Though one should recite a
hundred Stanzas composed of
meaningless sentences.

Yet one Sentence of the Law were
better,

which if a man hear he is at peace.

103. yo sahassam sahassena sangame manuse jine

ekaii ca jeyyam’ attanam sa ve sangamajuttamo//

Dau tai bai chién trudng

Thing ngan ngan quan

dich

Ty thing minh t6t hon
That chién thang tdi thuong
(TK Thich Minh Chau)

Though one should conquer a
thousand times a thousand men in
battle.

Yet would he be the mightiest
conqueror who should conquer
one, himself.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 102 and 103 with reference to Therm Kundalakesi.

Kundalakesi was the daughter of a rich man from Rajagaha.
She had led a very secluded life, but one day, she happened to see
a thief being led out to be killed and she immediately fell in love
with him. Her parents had to pay for the freedom of the thief, and
they married her off to him. Although she loved her husband
very dearly, her husband being a thief, was only attracted to her
property and her jewels. One day, he coaxed her to put on all her
jewellery and led her to a mountain saying that he wanted to make
some offerings to the guardian spirit of the mountain because that
guardian spirit had saved his life when he was about to be killed.
Kundalakesi went along with her husband, but when they reached
their destination, the thief revealed that he intended to kill her and
take her jewels. She pleaded with him to take her jewels, but to
spare her life, but it was of no avail. She then realized that if she
did not get rid of her husband, there would be no way of escape
for her. She felt she must be cautious and crafty. So she said to
her husband that as they would be together only for a few
moments more, she wanted to pay respect to him for the last time.
So saying, and going round the man respectfully, she pushed him
off the crag, taking him unawares.

After this, she had no desire to return home. She left all her
jewellery hanging on a tree, and went on her way, without any
idea where she was going. She happened to come to a place of
some paribbajikas (female wandering ascetics) and she herself
became a paribbdjika. The paribbajikas taught her all their (*)
one thousand problems in sophistry; being intelligent she



87

mastered all of them within a short time. Then her teachers told
her to go out into the world and if she should find somebody who
could answer all her questions, to become a pupil to him.
Kundalakesi went throughout the length and breadth of
Jambudipa, openly challenging everyone else to compete with her.
Accordingly, she came to be known as ‘Jambukaparibbajika.

On one occasion, she came to Savatthi. Before entering the
city for alms-food she made a mound of sand and stuck a branch
of eugenia on it, her usual sign of invitation to all others to take
up her challenge. Thera Sariputta took up her challenge.
Kundalakesi asked him a thousand questions and Thera Sariputta
answered them all. When his turn came, he asked her just this,
“What is the one? (ekam nama kim).” Kundalakesi could not
answer, so she asked Thera Sariputta to teach her the answer to the
question. Thera Sariputta replied that she should first become a
bhikkhuni; so she became a bhikkhuni; by the name of Thert
Kundalakesi. Within a few days, she became an Arahat.

Soon after this, the bhikkhus asked the Buddha, “Could it
be possible for Bhikkhunt Kundalakesi to become an Arahat after
listening to the Dhamma only a little?” They also added that this
lady had fought and won a victory over her husband, who was a
thief, before she became a paribbdjika.

Then the Buddha spoke in verses as above.

e Vocabulary

1 Kundalakesitthert Tich Truong ldo ni
vatthu Kundalakest
2 avery secluded life cugc sé'ng tach biét

(khué gia)
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to marry sb off (idm) [meeri] tong khir (gd chong)
to coax [kovuks] doé ngot

to spare sb’s life [spea] tha mang ai

of little / no avail (n)  [o’veil] khong hiéu qua
cautious (a) [‘ko:fas] than trong

crafty (a) [ ‘kra:fti] muu meo

crag (n) [kraeg] vach da cheo leo
Paribbdjikas (female nhom nir du st Ta ba
wandering ascetics)

sophistry (n) [‘sofistri]  phép nguy bién

to go the length and di khdp noi

breadth of sth

Jambudipa c6i Diém Phii Pé
eugenia [ju:‘d3i,nia] cdy Anh dao

to take up a challenge nhan loi thach thirc
(idm)

What is the one? ‘ekam nama kirir’
Thé ndo 1a mot phap?
"All beings are maintained by nutriment. (ahara)
Tdt ca loai hitu tinh do mén dn ma an tril.
(Digha Nikdya — Sanghiti Sutta)

(*) one thousand problems in sophistry (vadasahassa)
(Vada: tranh luan/ sahassa: 1000) Thién ngon ludn
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Verses 104 & 105

The Story of the Brahmin
Anatthapucchaka
(Anatthapucchakabramanavatthu)

104. atta have jitam seyyo ya ca’yam itara paja
attadantassa posassa niccam safifiatacarino//

Tu théng, tdt dep hon Victory over self is better than
Hon chién thang nguoi  victory over all other folk
khac Dbesides;
Nguoi khéo diéu phuc minh  If a man conquer self, and
Thudng song tu ché ngy.  live always under restraint.

105. n’eva devo na gandhabbo na maro saha brahmuna
jitam apajitam kayira tathariapassa jantuno//

Dau Thién than, That ba Neither god nor gandhabba_(1),
Dau Ma Vuong, Pham Thién nor Mara (2) with Brahma (3)
united,
Khong ai chién thing néi  Can turn into defeat the victory
Nguodi ty thing nhu vdy.  of such a man.
(TK Thich Minh Chau)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 104 and 105 with reference to Anatthapucchaka, a
brahmin.

On one occasion, a brahmin by the name of
Anatthapucchaka came to the Buddha and said to him, “Venerable
Sir, I think that you know only the practices that are beneficial
and not the practices that are unbeneficial.” To him, the Buddha
answered that he also knew the practices which were unbeneficial
and harmful. Then (4) the Buddha enumerated six practices
which cause dissipation of wealth; they are : 1) sleeping until the
sun has risen, 2) habitual idleness, 3) cruelty, 4) indulgence in
intoxicants which causes drunkenness and negligence, 5)
sauntering alone in streets at unearthly hours, and 6) sexual
misconduct.

Further, the Buddha asked the brahmin how he earned his
living, and the brahmin replied that he earned His living by
playing dice, i.e., by gambling. Next, the Buddha asked him
whether he won or lost. When the brahmin answered that he
sometimes lost and sometimes won, the Buddha said to him, (5)
“To win in a game of dice is nothing compared to a victory over
moral defilements.”

Then the Buddha spoke in verses as above.

e Vocabulary
1 self-conquest (n) [self -‘konkwest]  tw chinh phuc
self-controlled (n)  [self-kon‘troul] tw diéu phuc
2 a gandharva/ Can that ba
gandhabba
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3 beneficial (a) [,beni‘fifal] helpful, useful

4 unbeneficial(n) [An,beni‘fifal] helpless, uselfulnes

5 to enumerate [1’nju:mareit] list, name

6 dissipation of [,disi‘peifn of tai san that thodt
wealth wel0]

7 indulgence in (n) [in‘dald3ons] dam chim, dam mé

8 drunkenness (n) [‘drapkonnis] sw say ruwou, nghién

9 negligence (n) [‘neklidzons] dé duéi

10 sauntering (a) [ ‘so:ntorin] tho than, lang thang

11 a game of dice [dais] song dé bat (xiic

xdc)

(4) the Buddha enumerated six practices which cause
dissipation of wealth; they are :

—

2
3.
4

D A W N =

. sleeping until the sun has risen,

. habitual idleness [ho‘bitfusl ‘aidlnis]
cruelty [‘krualti]

. indulgence in intoxicants which causes

drunkenness and negligence,

. sauntering alone in the streets at
unearthly hours, and

. sexual misconduct.

Pure Phdt ké ra 6 viéc khién tdi san thdt thodt:
. ngu nuwong sau khi mat troi moc.
. théi biéng nhdc.
. hung bao
. chim ddm vao rwou ché khién say swa va dé dudi.
. lang thang mot minh vao nhitng gio khong thich hop.
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6. ta hanh.

(5) “To win in a game of dice is nothing compared to a victory
over moral defilements.”
“Viéc thang co bac khéng thé so sanh véi viée thang phuc
cdc phién ndo.

NOTE
(1) Gandharva : a class of beings who are supposed to be
heavenly musician.
Gandharva: Can that ba: la mot hang chung sanh dwoc
xem la nhac cong o coi troi.

(2) Mara : here Mara is used in the realm of devas.
Mara: Ma viweong — chi mot hang chung sanh ¢ coi Thién
gioi.

(3) Brahma: another class of beings, even superior to devas in
heaven, who have developed the Jhana (bhavana / ecstasies)
Brahma : Pham thién — la mot hang chung sanh khac, cao
hon chi thién & céi duc gidi, nhitng vi nay cé tu Thién.



93

Verse 106

The Story of Thera Sariputta’s Uncle
(Sariputtattherassa matulavattthu)

e mase mase sahassena (*) yo yajetha satamsamam
ekaii ca bhavit’attanam muhuttamapi pujaye
sa yeva piijana seyyo yafice vassasatam hutam//

Thang thang bé ngan vang  Though a man, month after month
Té ty ca trimnidm  for a hundred years, should

sacrifice a thousand pieces of
money.

Chang bang trong gidy lat  Yet, should be honor for even a

Cung duong bac tu tu  single instant a man who has
trained himself.
Cung dudng vay tdt hon It were better for him so to render
Hon trdam nam té tv.  honor than to offer sacrifice for a
(TK Thich Minh Chdu) hundred years.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 106 with reference to a brahmin, who was the
maternal uncle of Thera Sariputta.

On one occasion, Thera Sariputta asked his uncle the
brahmin whether he was doing any meritorious deeds. The
brahmin answered that he was making offerings to the value of
one thousand kahapanas every month to the Nigantha ascetics,
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hoping to get to the Brahma world in his next existence. Thera
Sariputta then explained to him that his teachers had given him
false hopes and that they themselves did not know the way to the
Brahma world. So saying, he took his uncle the brahmin to the
Buddha, and requested the Buddha to expound the Dhamma,
which would surely take one to the Brahma world.

The Buddha said to the brahmin, “Brahmin, an offering of a
spoonful of alms-food to a bhikkhu would be much better than
your present offering of one thousand kahapanas to your
teachers.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the Brahmin, who was the
maternal uncle of Thera Sariputta, attained Sotapatti Fruition.

e Vocabulary

1. matula maternal uncle, cdu

2. kahapana tien An d¢ ngay xuwa

3. to render honor nguoi tw tu

4. the Nigantha ascetics nhém Ni kién tir

5. the Brahma world c6i Pham Thién

6. an offering of a spoonful cung dwong mot va com canh
of alms-food to a bhikkhu dén mot vi ty khuu

(*) sahassa: one thousand; in this context, one thousand
kahapanas. A kahapana coin can be in copper, silver or gold.
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Verse 107

The Story of Thera Sariputta’s Nephew
(Sariputtattherassa bhagineyyavattthu)

e yo ca vassasatam jantu aggim paricare vane
ekaiica bhavit’attanam muhuttamapi piijaye
sa yeva pujana seyyo yafice vassasatam hutam//

Dau trai mot trim nim Though a man for a hundred
Tho Itra tai rung sau  years should tend the sacrificial
fire in the forest,
Ching bang trong gidy lat  Yet, should he honor for even a
Cung dudng bac ty tu  single instant a man who has
trained himself.
Ctng duong vy tot hon If were better for him so to
Hon trdim ndm té tu. render honor than to offer
(TK Thich Minh Chdu)  sacrifice for a hundred years.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 107 with reference to Thera Sariputta’s nephew.

On one occasion, Thera Sariputta asked his nephew, a
brahmin, whether he was doing any meritorious deeds. His
nephew answered that (¥*) he had been sacrificing a goat in fire-
worship every month, hoping to get to the Brahma world in his
next existence. Thera Sariputta then explained to him that his
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teachers had given him false hopes and that they themselves did
not know the way to the Brahma world.

Then he took his nephew the young brahmin to the Buddha.
There, the Buddha taught him the Dhamma that would lead one to
the Brahma world and said to the brahmin, “Young brahmin,
paying homage to the bhikkhus for a moment would be far better
than making sacrifices in fire-worship for a hundred years.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the brahmin, who was Thera
Sariputta’s nephew, attained Sotapatti Fruition.

e Vocabulary

1 bhagineyya Nephew

2 sacrifice to sb (n) [‘seekrifais] su té 18

3 to sacrifice sth to sb giét vét hay nguoi
4 fire-worship (n) [faio “wor[ip] dé cung than

(*) he had been sacrificing a goal in fire-worship every month
moi thang 6ng giét mét con dé dé té than lira
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Verse 108

The Story of Thera Sariputta’s Friend
(Sariputtattherassa sahayakavattthu)

e yam Kkifici yitthaf ca hutafica loke
samvaccharam yajetha puiifiapekkho
sabbampi tam na catubhagameti
abhivadana ujjugatesu seyyo//

Subt nam cung té vat Whatsoever, either by way of
sacrificial slaughter or by way of
oblation,

Dé cau phude 6 doi Though it be for a year, a man
sacrifice, desiring merit,
Khong bang mot phan tu  All that comes not to the value of
a fourth part;
Kinh 1& bac chanh truc. Reverence for them that are
(TK Thich Minh Chdu)  upright is better.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 108 with reference to a friend of Thera Sariputta.

On one occasion Thera Sariputta asked his friends a
Brahmin, whether he was doing any meritorious deeds and he
replied that he had been making sacrificial offerings on a big
scale, hoping to get to the Brahma world in his next existence.
Thera Sariputta told him that his teachers had given him false
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hopes and that they themselves did not know the way to the
Brahma world. Then he took his friend to the Buddha who showed
him the way to the Brahma world. To the friend of Thera Sariputta,
the Buddha said “Brahmin, worshipping the Noble Ones (Ariyas)
only for a moment is better than making sacrificial offerings, great
and small, throughout the year.”

Then the Buddha spoke in verse as above

At the end of the discourse, the brahmin attained Sotapatti
Fruition.

e Vocabulary

1 sahayaka Friend
2 whatsoever [wotsou’ea]  whatever, bdt cit diéu gi
3 sacrificial slaughter  [,sekri’fifl  sw tan sat
‘slo:to]
4 oblation (n) [ou’bleifn]  d6 vdt ciing
5 upright (a) [‘Aprait ] chanh triee, ngay thang
6 reverence (n) [‘reverons]  kinh Ié, ton kinh
7 to make sacrificing thuc hién nhiéu viéc bo
offerings on a big thi to lon
scale
8 to worship the danh 1é nhitng vi Thinh

Noble Ones (Ariyas) van (Bdc Thanh)
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Verse 109

The Story of Ayuvaddhanakumara
(Ayuvaddhanakumaravatthu)

e abhivadanasilissa niccam vuddhapacayino
cattaro dhamma vaddhanti ayu vanno sukham balam//

Thuong ton trong, kinh 1& If a man have the habit of
reverence,
Bac ky lao truong thugng  if he always respect the aged,
Bon phép dugce ting truong  Four things increase for him:
Tho, séc, lac, strc manh. age, beauty, happiness, power.
(TK Thich Minh Chau)

Story

While residing in a village monastery near Dighalanghika,,
the Buddha uttered Verse 109 with reference to
Ayavaddhanakumara.

Once, there were two hermits who lived together practicing
religious austerities (tapacaranam) for forty-eight years. Later
one of the two left the hermit life and got married. After a son was
born, the family visited the old hermit and paid obeisance to him.
To the parents the hermit said, “May you live long,” but he said
nothing to the child. The parents were puzzled and asked the
hermit the reason for his silence. The hermit told them that the
child would live only seven more days and that he did not know
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how to prevent his death, but Gotama Buddha might know how to
do it.

So the parents took the child to the Buddha; when they paid
obeisance to the Buddha, He also said, “May you live long” to the
parents only and not to the child. The Buddha also predicted the
impending death of the child. To prevent his death, the parents
were told to build a pavilion at the entrance to the house, and put
the child on a couch in the pavilion. Then some bhikkhus were
sent there to recite the parittas for seven days. On the seventh
day the Buddha himself came to that pavilion; the devas from all
over the universe also came. At that time the ogre Avaruddhaka
was at the entrance, waiting for a chance to take the child away.
But as more powerful devas arrived the ogre had to step back and
make room for them so that he had to stay at a place two yojanas
away from the child. That whole night, recitation of parittas
continued, thus protecting the child. The next day, the child was
taken up from the couch and made to pay obeisance to the Buddha.
This time, the Buddha said,” May you live long,” to the child.
When asked how long the child would live, the Buddha replied
that he would live up to one hundred and twenty years. So the
child was named Ayuvaddhana.

When the child grew up, he went about the country with a
company of five hundred fellow devotees. One day, they came to
the Jetavana monastery, and the bhikkhus recognizing him, asked
the Buddha, “For being is there any means of gaining
longevity?” To this question the Buddha answered, “By
respecting and honoring the elders and those who are wise and
virtuous, one would gain not only longevity, but also beauty,
happiness and strength.”
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Then the Buddha spoke in verse as above.
At the end of the discourse, Ayuvaddhana and his five
hundred companions attained Sotapatti Fruition.
e Vocabulary

1 ayuvaddhana truwong tho
2 kumara dira bé
3 the venerable one [“venorabl] Ton gia, bdc
Truwong thuong
4 life-span (n) [laif-spaen] tho mang
5 religious austerities  [ri’lidzoso’teritiz] tapacaranam,
tu khé hanh
6 pavilion (n) [pa’vilion] nha rap, nha léu
7 longevity (n) [lon’dzevati] tuoi tho
8 impending (a) [im’pendip] sdp xay dén
the impending sdp chét
death
9 “May you live “ Cau cho nguwoi
long” dwoc truong tho”
10 to recite the tung kinh bdao ho
Parittas
11 For being is there Chdc ¢6 cdch ndo dé
any means of chiing sanh ting tuoi
gaining longevity? tho?
NOTE

parittas: religious stanzas that are usually recited for protection
against harmful influences.

parittas: nhitng bai ké phdp dwoc doc tung hé tri chong lai
nhitng thé lyc tai hai.
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Verse 110

The Story of Samanera Samkicca
(Samkiccasamaneravatthu)

e yo ca vassasatam jive dussilo asamahito
ekaham jivitam seyyo silavantassa jhayino//

Ai sébng mot trim nam Though one should live a hundred
years,
Ac gidi, khong thién dinh corrupt, not mediating,
Tét hon sdng mot ngdy  Yet were it better to live a single
day
Tri gidi, tu thién dinh. in the practice of virtue, in
(TK Thich Minh Chdau) meditation.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 110 with reference to Samanera Samkicca.

On one occasion, thirty bhikkhus each took a subject of
meditation from the Buddha and left for a large village, one
hundred and twenty yojanas away from Savatthi. At that time, five
hundred robbers were staying in a thick jungle, and they wanted
to make an offering of human flesh and blood to the guardian
spirits of the forest. (*) So they came to the village monastery and
demanded that one of the bhikkhus be given up to them for
sacrifice to the guardian spirits. From the eldest to the youngest,
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each one of the bhikkhus volunteered to go. With the bhikkhus,
there was also a young samanera by the name of Sarhkicca, who
was sent along with them by Thera Sariputta. This samanera was
only seven years old, but had already attained Arahatship.
Samkicca said that Thera Sariputta, his teacher, knowing this
danger in advance, had purposely sent him to accompany the
bhikkhus, and that he should be the one to go with the robbers. So
saying, he went along with the robbers. The bhikkhus felt very bad
for having let the young samanera go. The robbers made
preparations for the sacrifice; when everything was ready, their
leader came to the samanera, who was then seated, with (1) his
mind fixed on jhana concentration. The leader of the robbers
lifted his sword and truck hard at the young samanera, but the
blade of the sword curled up without cutting the flesh. He
straightened up the blade and struck again; this time, it bent
upwards right up to the hilt without harming the samanera.
Seeing this strange happening, the leader of the robbers dropped
his sword, knelt at the feet of the samanera and asked his pardon.
All the five hundred robbers were amazed and terror-stricken;
they repented and asked permission from Samkicca to become
bhikkhus. He complied with their request.

The young samanera accompanied by five hundred new
bhikkhus returned to the village monastery and the thirty bhikkhus
felt very much relieved and happy on seeing him. Then Samkicca
and the five hundred bhikkhus continued on their way to pay
respect to Thera Sariputta, his teacher, at the Jetavana monastery.
After seeing Thera Sariputta they went to pay homage to the
Buddha. When told what had happened, the Buddha said,
“Bhikkhus, if you rob or steal and commit all sorts of evil deeds,
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your life would be useless, even if you were to live a hundred

years. (2) Living a virtuous life even for a single day is much
better than a hundred years of a life of depravity.

Then the Buddha spoke in verse as above.

At the end of the discourse, the five hundred bhikkhus

attained arahatship.
e Vocabulary
1 a thick jungle
2 flesh & bloo
3togiveupto ...
be given up to them

4 gardian spirit

5 to comply with the
request

6 blade of the sword

7 to curl up

8 to bend upwards
right up to the hilt

9 terror-stricken (a)
10 to rerpent

1 1depravity (n)

[Bick ‘jangl]
[flef& blad]

[ ‘ga:dion‘spirit]
[‘komplai
‘rikwest]
[bleid so:d]
[ka:1 Ap]

[ ‘tera-‘strikon]
[ri’pent]

[di‘praevati]

rung ram

thit va mau

giao nop cho

duwoc giao nop cho
chung

linh than

dong y lam theo o
thinh cau

lwoi guwom

uon cong, xodn lai
(luoi gwom) cong
nguoc lén cham can
dao

kinh hoang

regret, be remorse
dn ndn, hoi hdn
muc ndt, xau xa

(1) ...his mind fixed on Jhana concentration.

tham thién nhap dinh
(2) Living a virtuous life even for a single day is much better
than a hundred years of a life of depravity.
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Tram ndm song trong ta hanh khéng bang séng chi mot ngay
ma Gioi hanh nghiém minh.

Grammar
Formal Subjunctive —

After verbs such as demand, insist, suggest, require
which involves an implied obligation, the subjunctive may be
used in formal style. This has only one form, that of the
infinitive, and there is no third person —s, or past form.

- They demanded that he leave at once.

The same applies after expressions such as it is necessary
/essential/ important that ...

- It is essential that you arrive before six.

Léi cdu khién trang trong

Sau mét s6 dong tir nhuwe yéu cau, khdang dinh, dé nghi, doi héi
lién quan dén sw goi ¥, 16i cau khién dwoc sir dung theo phong
cach trang trong. Chi ¢6 mét hinh thirc la nguyén mau, khéng
co ngoi thir ba —s, hodac hinh thirc qua khir.

- Ho yéu cdu anh ta roi di ngay ldp tirc.

Hinh thirc nay ciing dp dung cho cdac cach dién dat nhie Thét can
thiét / thiét yéu/ quan trong ring ...

- Diéu quan trong la ban (phdi) dén triwdc sdau gio.

(*) So they came to the village monastery and demanded that
one of the bhikkhus be given up to them for sacrifice to the
guardian spirits.
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Verse 111

The Story of Khanu-Kondanna
(Khanu-Kondannattheravatthu)

e yo ca vassasatam jive duppaiifio asamahito
ekaham jivitam seyyo paiifiavantassa jhayino//

Ai sdng mot trim naim  Though one should live a hundred
years,
Ac tué, khong thién dinh  unwise, not meditating,
Tt hon song mot ngdy  Yet were it better to live a single
day
C6 tué, tu thién dinh. possessed of wisdom, in meditation
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 111 with reference to Khanu Kondaniia.

Thera Kondaiina, after taking a subject of meditation from
the Buddha, went into the jungle to practice meditation and there
attained Arahatship. Coming back to pay homage to the Buddha,
he stopped on the way because he was very tired. He sat on a large
stone-slab, his mind fixed in jhana concentration. At that moment
five hundred robbers after looting a large village came to the place
where the Thera was. Taking him for a tree stump they put their
bundles of loot all over and around the body of the thera. When
day broke they realized that what they took to be a tree stump was,
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in fact, a living being. Then again, they thought it was an ogre and
ran away in fright.

The thera revealed to them that he was only a bhikkhu and
not an ogre and told them not to get frightened. The robbers were
awed by his words, and asked his pardon for having wronged him.
Soon afterwards, all the robbers requested the thera to admit them
into the Order. From that time. Thera Kondanfia came to be
known as “Khanu Kandafina” (tree-stump Kondafifia).

The thera accompanied by the new bhikkhus went to the
Buddha and told Him all that had happened. To them the Buddha
said, “To live for a hundred years in ignorance, doing foolish
things, i1s useless; now that you have seen the Truth and have
become wise, (*) your life of one day as a wise is much more
worthwhile.

Then the Buddha spoke in verse as above.

e Vocabulary

1 to loot [lTu:t] to rob ; cuop

2 to take sb for sth (idm) cho rdang (nham ai... )
3 atree stump [stamp] khanu, goc ciy

4 bundles of loot [badlz] nhitng géi do dn cuedp

(*) ..your life of one day as a wise is much more worthwhile.
.. song mét ngay lam nguoi tri dang gid nhiéu hon.
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Verse 112

The Story of Thera Sappadasa
(Sappadasattheravatthu)

e yo ca vassasatam jive kusito (*) hinaviriyo
ekaham jivitam seyyo viriyam arabhato dalham//

Ai sébng mot triam ndm  Those one should live a hundred
years,
Ludi nhac khong tinh tin  idle and listless,
Tét hon séng mot ngdy ~ Yet were it better to live for a
single day,
Tinh tan tin sttc minh.  and strive with might and main.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 112 with reference to Thera Sappadasa.

Once a bhikkhu was not feeling happy with the life of a
bhikkhu; at the same time he felt that it would be improper and
humiliating for him to return to the life of a householder. So he
thought it would be better to die. So thinking, on one occasion, he
put his hand into a pot where there was a snake but the snake did
not bite him. This was because in a past existence the snake was a
slave and the bhikkhu was his master. Because of this incident the
bhikkhu was known as Thera Sappadasa. On another occasion,
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Thera Sappadasa took a razor to cut his throat; but as he placed the
razor on his throat he reflected on the purity of his morality
practice throughout his life as a bhikkhu and (1) his whole body
was suffused with delightful satisfaction (piti) and bliss(sukha).
Then detaching himself from piti, he directed his mind to the
development of Insight Knowledge and soon attained Arahatship,
and he returned to the monastery.

On arrival at the monastery, other bhikkhus asked him
where he had been and why he took the knife along with him.
When he told them about his intention to take his life, they asked
him why he did not do so. He answered, “I originally intended to
cut my throat with this knife, but (2) I have now cut off all moral
defilements with the knife of Insight Knowledge.” The bhikkhus
did not believe him; so they went to the Buddha and asked,
“Venerable Sir, this bhikkhu claims that he has attained Arahtship
as he was putting the knife to his throat to kill himself. (3) Is it
possible to attain Arahatta Magga within such a short time?”
To them the Buddha said, (4) “Bhikkhus! Yes, it is possible; for
one who is zealous and strenuous in the practice of Tranquility
and Insight Development, Arahatship can be gained in an instant.
As the bhikkhu walks in meditation, he can attain Arahatship even
before his raised foot touches the ground.

Then the Buddha spoke in verse as above.

e Vocabulary

1 listless (a) [“listlis] lo dang, tho o

2 with maight and main tdn hét sirc minh
3 improper (a) [im’propa(r)]  khong thich hop
4 humiliating (a) [hju:‘milieitin] bé mat

5 to reflect on [r1:’flekt on] quan xét
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6 to suffuse [so’fju:z] tran ngdp
7 zealous (a) [‘zelos] earnest, diligent;
nhiét tam

8 strenuous (a) [ ‘strenjuos] tinh can

9 to return to the life of hodn tuc, song doi cw
a householder ST

10 sappa-dasa con ran-né 1é / xa né

11 the purity of his gioi hanh khong ty
morality practice vét

12 detach oneself from xa bo hy lac
piti

(1) his whole body was suffused with delightful satisfaction
(piti) and bliss (sukha)
toan than vi ty khuu tran ngdp niém hy lac va vui suéng.

(2) I have now cut off all moral defilements with the knife of
Insight Knowledge
Véi ludi dao Tri tué t6i gio ddy da cdt dirt tat cd nhitng
phién nao.

(3) “Isitpossible to attain Arahatta Magga within such a short
time?’
“ A la hdn dao c6 thé phdt sanh trong mot khodnh khdc
ngdn ngiii sao?”

(4) “Bhikkhus! Yes, it is possible; for one who is zealous and
strenuous in the practice of Tranquility and Insight Development,
Arahatship can be gained in an instant. As the bhikkhu walks in
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meditation, he can attain Arahatship even before his raised foot
touched the ground.”

“Nay cdc Ty kheo! Pung vdy; déi véi vi nao chuyén can tinh
tan trong tu tdp thién Dinh va thién Minh sdt thi ¢6 thé ddic A la
han trong mot sat na. Ngay ca vi ty khuu dang di kinh hanh,
chadn chira cham dat ma A la hén dao da phat sanh.”

NOTE

(*) Kkustto: an idle person, according to Commentary, an idle
person is one who passes his time only in evil thoughts.
kusito: nguwoi biéng nhdc, theo Chii gidi, nguoi biéng nhdc la
nguoi luén suy nghi bdt thién.
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Verse 113

The Story of Ther1 Patacara
(Patacarattherivatthu)

e yo ca vassasatam jive apassam udayabbayam
ekaham jivitam seyyo passato udayabbayam (*)//

Ai sdng mét trim nim  Though one should live a
hundred years, it were all in
vain.

Khong thiy phép sinh diét Did one not see that all that is
doth wax and wane;

Tt hon song mot ngay Instead, it were better far to live
a single day,

Thay duoc phap sinh diét. And know that all the world
(TK Thich Minh Chdu) contain doth rise and pass away.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 113 with reference to Patacara.

Patacara was the daughter of a rich man from Savatthi. She
was very beautiful and was guarded very strictly by her parents.
But one day, she eloped with a young male attendant of the
family and went to live in a village, as a poor man’s wife. In due
course she became pregnant and as the time for confinement
drew near, she asked permission from her husband to return to her
parents in Savatthi, but her husband discouraged her. So, one day,
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while her husband was away, she set out for the home of her
parents. Her husband followed her and caught up with her on the
way and pleaded with her to return with him; but she refused. It so
happened that as her time was drawing so near, she had to give
birth to a son in one of the bushes. After the birth of her son she
returned home with her husband.

Then, she was again with child and as the time for
confinement drew near, taking her son with her, she again set out
for the home of her parents in Savatthi. Her husband followed her
and caught up with her on the way; but her time for delivery was
coming on very fast and it was also raining hard. The husband
looked for a suitable place for confinement and while he was
clearing a little patch of land, he was bitten by a poisonous snake,
and died instantaneously. Patacara waited for her husband, and
while waiting for his return she gave birth to her second son. In
the morning, she searched for her husband, but only found his
dead body. Saying to herself that her husband died on account of
her, she continued on her way to her parents.

Because it had rained incessantly the whole night, the rive
Aciravati was in spate; so it was not possible for her to cross the
river carrying both her sons. Leaving the elder boy on this side of
the river, she crossed the stream with her day-old son and left him
on the other bank. She then came back for the elder boy. While
she was still in the middle of the river, a large hawk hovered
over the younger child taking it for a piece of meat. She shouted
to frighten away the bird but it was all in vain; the child was
carried away by the hawk. Meanwhile, the elder boy heard his
mother shouting from the middle of the stream and thought she
was calling out to him to come to her. So he entered the stream to
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go to his mother, and was carried away by the strong current.
Thus, Patacara lost her two sons as well as her husband.

So she wept and lamented loudly, “A son is carried away
by a hawk, another son is carried away by the current, and my
husband is also dead, bitten by a poisonous snake!” Then, she saw
a man from Savatthi and she tearfully asked after her parents. The
man replied that due to a violent storm in Savatthi the previous
night, the house of her parents had fallen down and that both her
parents, together with her three brothers, had died, and had been
cremated on one funeral pyre. On hearing this tragic news,
Patacara went stark mad. She did not even notice that her clothes
had fallen off from her and that she was half-naked. She went
about the streets, shouting out her woes.

While the Buddha was giving a discourse at the Jetavana
monastery, he saw Patacara at a distance; so he willed that she
should come to the congregation. The crowd seeing her coming
tried to stop her, saying “Don’t let the mad woman come in.” But
the Buddha told them not to prevent her coming in. When Patacara
was close enough to hear him, he told her to be careful and to keep
calm. Then, she realized that she did not have her skirt on and
shamefacedly sat down. Someone gave her a piece of cloth and
she wrapped herself up in it. She then told the Buddha how she
had lost her sons, her husband, her brothers and her parents.

(1) The Buddha said to her, “Patacara, have no fear; you
have now come to one who can protect you and guide you.
Throughout this round of existences (sarisara), the amount of
tears you have shed on account of the death of your sons,
husbands, parents and brothers is voluminous; it is even more
than the waters of the four oceans.” Thus the Buddha expounded
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to her the Anamatagga sutta, which dealt with countless
existences, and she felt relieved. Then, the Buddha added that one
should not think too much about those who were gone, but that
one should purify oneself and strive to realized Nibbana. On
hearing this exhortation from the Buddha, Patacara attained
Sotapatti Fruition.

Then, Patacara became a bhikkhuni. One day, she was
cleaning her feet with water from a water-pot. As she poured the
water for the first time, it flowed only a short distance and
disappeared; then she poured for the second time and the water
went a little farther, but the water she poured for the third time
went the farthest. As she looked at the flow and the disappearance
of water poured out successively for three times, (2) she came to
perceive clearly the three stages in the life of beings. (3) The
Buddha seeing her through supernormal power from the Jetavana
monastery sent forth his radiance and appeared to her in person.
He then said to her, (4) “Patacara, you are now on the right track,
and you now have the true perception of the aggregates
(khandhas). One who does not perceive the impermanence,
unsatisfactoriness and insubstantiality of the aggregates is
useless, even if he were to live for a hundred years.”

Then the Buddha spoke in verse as above.

At the end of the discourse, Patacara attained Arahatship.

e Vocabulary

1  Ther1 Trueong ldo ni
2 wax and wane [waeks weinn]  trom va khuyét (trang)
3 rise and passing sinh diét

away
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11
12
13
14
15
16

17
18
19
20

21

22
23

to elope with

in due course
(idm)
confinement (n)
to catch up with
a little patch of
land
instantaneously

the river in spate

hawk (n)

to hover over

in vain (n)

the strong current
to weep & lament
funeral pyre

tragic news
to go stark mad
woe (n)
shamefacedly
(adv)
round of
existences
voluminous (a)
exhortation (n)
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[1‘lovp]
[ko:s]

[kon‘fainmont]
[keet/]
[pet/]

[,inston
‘teinjosli]
[speit]

[
[
[vein]

[ ‘karont]

[wi:p lo‘ment]
[ “fju:naral
‘pais]
[‘straed3ik]
[sta:k meed]
[wou]

[ Jeim,feistli]

[vo’lu:minas]
[,egzo:teifn]

b6 tron véi (nguoi yéu)
dung luc

childbirth, sanh no
dudi kip, bat kip
mét manh dat nho

instantly, at once ;
ngay lap tuc

con song dang mua
nuoc li

diéu héu

bay liéng , bay lo litng
Vo ich

dong nwée chay xiét
khoc loc va than van
gian thiéu

bi kich

tro nén dién loan
néi thong kho
mot cach xdu hé

samsara; vong luan
hoi sanh tir

large, huge, vé 56
advice, encouragement
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o the Anamatagga sutta Kinh Vo6 Thi

(1) The Buddha said to her, “Patacara, have no fear; you have
now come to one who can protect you and guide you.
Throughout this round of existences (samtsara), the amount of
tears you have shed on account of the death of your sons,
husbands, parents and brothers is voluminous; it is even more
than the waters of the four oceans.”

Pirc Phdt day rang, “Nay, Patacara, dimg phién mudn. Gio day
con di gdp nguoi cé thé che ché va huéng dan con. Qua vé sé
vong ludn hoi sanh tir, nuwée mdt con khéc vi mat con, mat ch(fng,
madt cha me va anh em con nhiéu hon nuéc bién cia bon dai
duong.”

(2) She came perceive clearly the three stages in the life of
beings.

Ba nhan thirc vo rang ba giai doan trong cudc doi cua ching
sanh.

(3) The Buddha from the Jetavana monastery sent forth his
radiance and appeared to her in person.

Tw tinh xa Jetavana Puc Phdt phong quang va thi hién truoc
mat vi Ty kheo ni.

(4) “Patacara, you are now on the right track, and you now have
the true perception of the aggregates (khandhas). One who does
not perceive the impermanence, unsatisfactoriness and
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insubstantiality of the aggregates is useless, even if he were to
live for a hundred years.”

“Patacara, hién con dang di dung hwong, con dang nhan ra ban
chat thdt ciia ngii uan. Nguoi nao khéng nhan ra tinh vé thirong,
bdt toai nguyén va tinh vé ngd ciua ngii udn thi vé dung, ngay cd
nguoi do séng cd tram ndam.

NOTE

(*) udayavyayam: the arising and the dissolving of the five
aggregates (khandhas). It is the knowledge acquired through
Insight Development Practice, indicating the impermanent
characteristics of the five aggregates.

udayavyayam: sy sanh khoi va hoai diét ciia ngii udn (cdc hanh).
Pay la tri kién cé dwoc qua viéc Tu tdp Phdt trién Tué qudn, chi
ddc tinh vé thirong ciia ngii uan.
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Verse 114

The Story of Ther1 Kisagotami
(Kisagotamittherivatthu)

e yo ca vassasatam jive apassam amatam padam
ekaham jivitam seyyo passato amatam padanti //

Ai sdng mét trim nim  Though one should live a
hundred years,

Khong thiy cau bat tir  the region of the deathless never
seeing.

Tét hon séng mot ngdy ‘It would be in vain; instead, ‘It

would better be

Thiy duogc ciu battir.  To live a single day, the region

(TK Thich Minh Chdu) of the deathless seeing.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 114 with reference to Kisagotami.

Kisagotami was the daughter of a rich man from Savatthi;
she was known as Kisagotami because of her slim body.
Kisagotam1 was married to a rich young man and a son was born
to them. The boy died when he was just a toddler and Kisagotami
was stricken with grief. Carrying the dead body of her son, she
went about asking for medicine that would restore her son to life
from everyone she happened to meet. People began to think that
she had gone mad. But a wise man seeing her condition thought
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that (*) he should be of some help to her. So, he said to her, “The
Buddha is the person you should approach; he has the medicine
you want, go to him.” Thus, she went to the Buddha and asked
him to give her the medicine that would restore her dead son to
life.

The Buddha told her to get some mustard seeds from a
house where there had been no death. Carrying her dead child in
her bosom, Kisagotami went from house to house, with the request
for some mustard seeds. Everyone was willing to help her, but she
could not find a single house where death had not occurred. Then,
she realized that hers was not the only family that had faced death
and that there were more people dead than living. As soon as she
realized this, her attitude towards her dead son changed; she was
no longer attached to the dead body of her son.

She left the corpse in the jungle and returned to the Buddha
and reported that she could find no house where death had not
occurred. Then the Buddha said, “Gotami, you thought that you
were the only one who had lost a son. As you have now realized,
death comes to all beings; before their desires are satiated death
takes them away.” On hearing this, Kisagotami1 fully realized the
impermanence, unsatisfactoriness and insubstantiality of the
aggregates and attained Sotapatti Fruition.

Soon afterwards, Kisagotami became a bhikkhuni. One day,
as she was lighting the lamps she saw the flames flaring up and
dying out, and suddenly she clearly perceived the arising and the
perishing of beings. The Buddha, through supernormal power,
saw her from his monastery, and sent forth his radiance and
appeared to her in person. Kisagotami was told to continue
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meditating on the impermanent nature of all beings and to strive

hard to realize Nibbana.

Then the Buddha spoke in verse as above.
At the end of the discourse, Theri Kisagotami attained

Arahatship.

e Vocabulary
1 the state of
Deathlessness
2 kisa = thin
3 atoddler (n)

4 stricken with (a)
stricken with grief

5 to go mad

6 to be of some help to
sb

(*)he should be of some
help to her

7 mustard seeds

8 to satiate

9 the flames flaring up
and dying out

10 the arising and the
perishing of beings.

[‘todlo]

[“trikon]

[“mastad si:d]
[ ‘seifieit]

trang thai bat tir

gdy ém, xanh xao
dita bé méi biét di
chap chitng

bi tac dong manh

bi dau kho

hoa dién

c6 thé givp gi cho ai

ong nén té do ma chi
bdo co ta

(nhum) hat cai

thoa man

ngon den khi to khi
mo (chdp chon leo
lét)

s sanh diét cua
chung sanh
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Verse 115

The Story of Ther1 Bahuputtika
(Bahuputtikattherivatthu)

e yo ca vassasatam jive apassam dhammamuttamam
ekaham jivitam seyyo passato dhammamuttamanti(*)

Ai song mot tram nam  Though one should live a
hundred years,
Khéng thdy Phap Tdi thuong  did he not behold the Law
Supreme,
Tét hon séng mot ngay It were better that he live but a
Thay dugc Phap Tbi thugng. single day and behold the Law
(TK Thich Minh Chdu)  Supreme.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 115 with reference to Bahuputtika, a mother of
many children.

Once in Savatthi, there lived a couple, with their seven sons
and seven daughters. All the children got married and the family
was doing quite well. Then, the father died and the mother kept all
the property without giving anything to the children. Her sons and
daughters wanted the inheritance, so they said, to their mother,
“What benefit do we get from our property? Can’t we make it
multiply? Can’t we look after our mother?”” They said such things
again and again so their mother thought that her children would
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look after her, and she finally divided up the property without
leaving anything for herself.

After the division of the property, she first went to stay
with her eldest son, but her daughter-in-law complained and said,
“She has come and stayed with us, as if she has given us two
shares!” and such other things. So, Bahuputtika, went to stay with
her second son, and the same things were said. Thus, she went
from one son to another, from one daughter to the next; but none
of them was willing to take her on for a long stretch of time and
none paid her due respect.

The old lady was hurt and felt bitter against her children;
she left her family and became a bhikkhuni. Because she was a
mother of many children she came to be known as Bahuputtika. (*)
Bahuputtika realized that she became a bhikkhuni only in her old
age and that she must not be negligent, but must (1) make use of
the remaining period of her life to the utmost. So, for the whole
night, she meditated on the Dhamma taught by the Buddha. The
Buddha seeing her from the Jetavana monastery, through
supernormal power, sent forth the radiance and appeared seated in
front of her. Then the Buddha said to her, “The life of one who
does not practice the Dhamma taught by me is useless, even if he
were to live for a hundred years.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 bahu , puttika nhiéu, con nhé
Bahuputtika da tir
2 the Law Supreme [lo: su:’pri:m] the highest Dhamma
Phap téi thwong
3 inheritance (n) [in‘heritons]  quyén hay su thira ké



4 the division of the
property

5 daughter-in-law (n)

6 to take one’s on for
a long stretch of
time (idm)

7 to pay one’s due
respect (idm)

8. negligent (a)

9. to make use of
10. utmost (n)
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[di’vizn]
[‘propati]

[ ‘doto-in-1o]
[stret/]
[ ri’spekt]

[“neglidzont]

[ju:z]
[ Atmoust]

sw phan chia tai san

con ddu
nuoi dwong ai trong mot
thoi gian dai

kinh trong ai

careless, heedless
cau tha, khéong chii y
to use

mikc t6i da

(1) Bahuputtika realized that she became a bhikkhuni only in
her old age and that she must not be negligent, but must
make use of the remaining period of her life to the utmost.

Bahuputtika nhdn ra rang ba tré thanh mét ty kheo ni khi
dd 1ém tuéi va ba khéng dwoc so sudt ma phdi tin dung
thoi gian con lai trong doi tu tinh tan hét muec.

NOTE

(*) dhammamuttamam: dhamman + uttamam = the highest

Dhamma- the nine supramundane States — namely, the four

Paths, the four Fruits, and Nibbana.

dhammamuttamam: the Dhamma + cao nhdat — Phdp Toi
thiwong — chin phdp Siéu thé, bon Pao, bon Qud va Niét ban.
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Chapter 9

PAPAVAGGA

THE EVIL

PHAM AC

13 Verses (116 - 128) — 12 Stories
13 Bai k¢ — 12 Tich truyén
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Verse 116

The Story of Culekasataka
(Culekasatakavatthu)

e abhittharetha kalyane papa cittam nivaraye,
dandham hi karoto pufiiam papasmim ramati mano//

Hay gip lam diéu lanh  Let a man make haste to do
good;

Ngan tim 1am diéu ac  let him restrain his heart from
evil;

Ai cham lam viéc lanh  For if a man is slow in doing
good,

Y wa thich viéc 4c.  his mind delights in evil.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 116 with reference to a brahmin couple by the name
of Culekasataka.

There was once a brahmin couple in Savatthi, who had only
one outer garment between the two of them. Because of this they
were also knowm as Ekasataka. As they had only one outer
garment, both of them could not go out at the same time. So, the
wife would go to listen to the discourse given by the Buddha
during the day and the husband would go at night. One night, as
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the brahmin listened to the Buddha, his whole body came to be
suffused with delightful satisfaction and he felt a strong desire to
offer the outer garment he was wearing to the Buddha. But he
realized that if he were to give away the only outer garment he had,
there would be none left for him and his wife. So he wavered and
hesitated. Thus, the first and the second watches of the night
passed. Came the third watch and he said to himself, “If I am so
miserly and hesitant, I will not be able to avoid falling to the four
Lower Worlds (apayas); 1 shall now offer my outer garment to
the Buddha.” So saying, he placed the piece of cloth at the feet of
the Buddha and cried out “I have won” three times.

King Pasenadi of Kosala, who was among the audience,
heard those words and ordered a courtier to investigate. Learning
about the brahmin’s offering to the Buddha, the king commented
that the brahmin had done something which was not easy to do
and so should be rewarded. The king ordered his men to give the
brahmin a piece of cloth as a reward for his faith and generosity.
The brahmin offered that piece of cloth also to the Buddha and he
was rewarded by the king with two pieces of cloth. Again, the
brahmin offered the two pieces of cloth to the Buddha and he was
rewarded with four. Thus, he offered to the Buddha whatever was
given him by the king, and each time the king doubled his reward.
When finally the reward came up to thirty-two pieces of cloth, the
Brahmin kept one piece for himself and another for his wife, and
offered the remaining thirty pieces to the Buddha.

Then, the king again commented that the brahmin had truly
performed a very difficult tast and so must be rewarded fittingly.
The king sent a messenger to the palace to bring two pieces of
velvet cloth, each of which was worth one hundred thousand and
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gave them to the brahmin. The brahmin made those two pieces of
valuable cloth into two canopies and kept one in the Perfumed
Chamber where the Buddha slept and the other in his own house
above the place where a bhikkhu was regularly offered alms-food.
When the king next went to the Jetavana monastery to pay
homage to the Buddha, he saw the velvet canopy and recognized it
as the offering made by the brahmin and he was very pleased. This
time, he made a reward of (1) seven Kinds in four
(sabbacatukka), viz., four elephants, four horses, four women,
four female slaves, four male slaves, four villages and four
thousand in cash.

When the bhikkhus heard about this, they asked the Buddha,
“How is it that, in the case of this brahmin, a good deed done at
present bears fruit immediately?” To them the Buddha replied, “If
the brahmin had offered his outer garment in the first watch of
the night, he would have been rewarded with sixteen of each kind;
if he had made his offering during the middle watch, he would
have been rewarded with eight of each kind; since he had made his
offering only during the last watch of the night, he was rewarded
with only four of each kind. (2) So, when one wants to give in
charity, one should do so quickly; if one procrastinates, the
reward comes slowly and only sparingly. Also, if one is too slow
in doing good deeds, one may not be able to do it at all, for the
mind tends to take delight in doing evil.

Then the Buddha spoke in verse as follow.

e Vocabulary
1. outer garment [‘autor ‘ga:mont] y ha, cdi vdy nguoi An
( khéng mdc quan)



2. Ekasataka
. to suffuse

Dow

. to waver and
hesitate
5. miserly and
hesitant (a)
6. the four Lower
Worlds (apayas)
7. audience (n)
8. to investigate
9. to comment on/
upon sth/ sb
10. to reward
11. a piece of cloth
12. velvet cloth
13. canopy (n)
14. the Perfumed
Chamber
15. the first watch of
the night
16. the middle watch
17. the last watch
18. to procrastinate

19. sparing (a)
sparingly (adv)
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[so’fju:z]
[‘weivo
‘heziteit]
[‘maizali
‘hesitont]
[‘laua(r) wa:d]

[‘o:djons]
[in’vestigeit]
[ ‘komen]

[ri’wo:d]
[‘pis of klo6]
[“velvit ko8]
[ ‘kaenopi]
[po’fju:md
‘tfeemba(r)]

[prou-
‘kreestineit]
[‘speoarin]

Nhdt y
spread over, tran ngdp
luong ly va do du

keo kiét, bun xin va
khéng nhdt quyét
bon céi kho

thinh chung

diéu tra

binh luén ai hay diéu
gl

ban thuong

manh vai

vai nhung (ao choang)
tam man

Hurong that

canh dau ciia dém

canh giita cua dém
canh cudi ciia dém
to postpone, to delay,
tri hodn, chan chir

it 0i, so sai
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(1) seven kinds in four (sabbacatukka), viz., four elephants, four
horses, four women, 4 female slaves, for male slaves, four
villages and four thousand in cash.

Bay loai, moi loai la bon, 4 con voi, 4 con ngua, bon phu nir, 4
1y nik, 4 16 trai, 4 lang ndp thué va 4 ngan dong tién vang.

(2) So, when one wants to give in charity, one should do quickly;
if one procrastinates, the reward comes slowly and only
sparingly. Also, if one is too slow in doing good deeds, one may
not be able to do it at all, for the mind tends to take delight in
doing evil.

Thé nén, khi khéi (tdm) bo thi (cing dwong), hdy lam ngay ldp
tike; néu chdm tré thi qua phiede phat sanh ciing chdm tré va it 6i.
Hon nita, néu qua cham tré thi phuorc thién sé khong tron ven vi
tdm cé khuynh huéng wa thich lam diéu bat thién.
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Verse 117

The Story of Thera Seyyasaka
(Seyyasakattheravatthu)

e papaiice puriso kariya na nam kariya punappunam,
na tamhi chandam kayiratha, dukkho papassa uccayo //

Néu nguoi lam diéu 4c  Should a man commit sin,
Ché tiép tuc lam thém  he should not repeat his sin
again and again;
Ché wée mudn didu 4&c  He should not seek after evil;
Chira 4c, tat chiu kho. suffering is the outcome of
(TK Thich Minh Chédu) evil.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 117 with reference to Thera Seyyasaka.

Once there was a Thera by the name of Seyyasaka, who
was in the habit of masturbating. When the Buddha heard about
this, he rebuked the Thera for doing something that would lead
one farther away from the attainment of Magga and Phala. At the
same time, the Buddha laid down the discipline prohibiting such
indulgence in sexual pleasures, i.e., Samghadisesa Apatti,
offences which require penance and suspension from the Order.
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Then the Buddha added, (*) “This kind of offence can only lead to
evil results in this world as well as in the next.”
Then the Buddha spoke in verse as above.
e Vocabulary

1 the habit of [‘heebit of thoi quen thu dam
Masturbating ‘meeta:beitin]

2 sexual pleasures [ ‘seksjual duc lac, lac thu

‘plezas]

3 Samghadisesa Gioi Tang Tan
Apatti

4 penance (n) [‘penans] sw héi 16

5 suspension (n) [sas‘pen/n] viéc dinh chi
... suspension viéc truc xudt khoi
from Order Tang Doan.

6 offence (n) [o’fens] sw pham téi, 16i

(*) “This kind of offence can only lead to evil results in this
world as well as in the next.”
“Nghiép qudy dc nay khién tho khé trong hién kiép ciing
nhu trong kiép vi lai.”
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Verse 118

The Story of Lajadevadhita
(Lajadevadhitavatthu)

e puiifiam ce puriso kariya kayirath’enam punappunam,
tamhi chandam kayiratha, sukho pufifiassa uccayo//

Néu ngudi 1am diéu thién  If a man do works of merit,
Nén tiép tuc lam thém  he should do them again and
again;
Hay udc mudn diéu thién He should long to do works of
merit;
Chtra thién, dugc an lac. happy is the outcome of works of
(TK Thich Minh Chdu) merit.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 118 with reference to Laja, a female deva.

At one time Thera Mahakassapa stayed in the Pippali cave
and remained in sustained absorptionin concentration
(samapatti) for seven days. Soon after he had arisen from
samapatti, wishing to give someone a chance of offering
something to a thera just arisen from samapatti, he looked out and
found a young maid frying corn in a field-hut. So he stood at her
door for alms-food and she put all the pop corn into the bowl of
the Thera. As she turned back after offering pop corn to the Thera,
she was bitten by a poisonous snake and died. She was reborn in
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Tavatimsa deva world and was known as Laja (pop corn)
devadhita.

Laja realized that she was reborn in Tavatimsa because she
had offered pop corn to Thera Mahakassapa and felt very grateful
to him. Then she concluded that she should keep on doing some
services to the Thera (1) in order to make her good fortune more
enduring. So, every morning she went to the monastery of the
Thera, swept the premises, filled up water pots and did other
services. At first, the thera thought that young samaneras had
done those services; but one day, he found out that a female deva
had been performing those services. So he told her not to come to
the monastery any more, as people might start talking if she kept
on coming to the monastery. Lajadevadhita was very upset; she
pleaded with the Thera and cried, (2) “Please do not destroy my
riches, my wealth.” The Buddha heard her cries and sent forth the
radiance from his chamber and said to the female deva,

(3) “Devadhita, it is the duty of my son Kassapa to stop your
coming to the monastery; to do good deeds is the duty of one who
anxious to gain merit.”

Then the Buddha spoke in verse as above.

At the end of the discourse, Lajadevadhita attained
Sotapatti Fruition.

e Vocabulary

1 accumulation (n) [o,kjuimju'leifn] collection, agregation
tich lity, gop nhat

2 ... remained in [so’steind trong Pai dinh

sustained absorption  ab’zo:fn tho huong vi

in concentration konsen’treifn] Thién diét
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3 the pop corn [pop ko:n] bdp rang
4 premise (n) [‘premis] nha cwa, viwon tuoc

(1) in order to make her good fortune more enduring.
dé cho phuwde bau ciia cé dwoc bén viing.

(2) “Please do not destroy my riches, my wealth.”
Xin dirng lam con mat phwée

(3) “Devadhita, it is the duty of my son Kassapa to stop your
coming to the monastery; to do good deeds is the duty of one
who anxious to gain merit.”

“Devadhita, nhiém vu cua con trai Ta, Kassapa la giit Gioi luat
(ngan chan nguoi vao thién vién); viéc lam phuoc thién la cong
viéc cua nguoi khat khao cong dirc.”
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Verses 119 & 120

The Story of Anathapindika
(Anathapindikasetthivatthu)

119. papo (1) pi passati bhadram yava papam na paccati,
yada ca paccati papam atha papo papani passati//

Nguoi ac thay 1a hién  Even an evildoer sees happiness,
Khi 4c chua chin mudi so long as his evil deed has not
yet ripened;
Khi 4c nghiép chin mudi But so soon as his evil deed has
ripened,
Nguoi ac méi thdy ac.  then the evildoer sees evil things.

120. bhadro (2) pi passati papam yava bhadram na paccati,
yada ca paccati bhadram atha bhadro bhadrani passati //

Nguoi hién thay 1a 4&c  Even a good man sees evil,
Khi thién chwa chin mudi  so long as his good deeds have
not yet ripened;
Khi thién nghiép chin  But so soon as his good deeds
mudi  have ripened,
Nguoi hién thay 13 thién. then the goodman sees happiness.
(TK Thich Minh Chdu)

Story
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While residing at the Jetavana monastery, the Buddha
uttered Verses 119 & 120 with reference to Anathapindika, the
famous rich man of Savatthi.

Anathapindika was the donor of the Jetavana monastery,
which was built at a cost of fifty-four crores. He was not only
generous but also truly devoted to the Buddha. He would go to the
Jetavana monastery and pay homage to the Buddha thrice daily.
In the mornings he would bring along rice gruel, in the day-time
some suitable rich food or medicine and in the evenings some
flowers and incense. After some time Anathapindika became poor,
but being a sotdpanna he was not shaken by misfortune, and he
continued to do his daily acts of charity. One night, the spirit
guarding the gate to the house of Anathapindika appeared to him
in person, and said, “I am the guardian of your gate. You have
been offering your property to Samana Gotama with no thoughts
of your future. That is why you are now a poor man. Therefore,
you should make no more offerings to Samana Gotama and should
look after your own business affairs and get rich again.”

Anathapindika drove the guardian spirit out of his house
for saying such things, and as Anathapindika was a sotapanna the
guardian spirit could not disobey him and so had to leave the
premises. He had nowhere to go and wanted to return but was
afraid of Anathapindika. So, he approached Sakka, king of devas.
Sakka advised him first to do a good turn to Anathapindika, and
after that, to ask him pardon. The Sakka continued, “There are
about eighteen crores taken as loans by some traders which are
not yet repaid to Anathapindika; another eighteen crores buried by
the ancestors of Anathapindika, which have been washed away
into the ocean, and another eighteen crores, which belong to no
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one, buried in a certain place. Go and recover all these wealth by
your supernatural power and fill up the rooms of Anathapindika.
Having done so, you may ask his pardon.” The guardian spirit did
as instructed by Sakka, and Anathapindika again became rich.

When the guardian spirit told Anathapindika about the
information and instructions given by Sakka, about the recovery of
his riches from underneath the earth, from within the ocean and
from the debtors, he was struck with awe. Then Anathapindika
took the guardian spirit to the Buddha. To both of them the
Buddha said, (*) “One may not enjoy the benefits of a good deed,
or suffer the consequences of a bad deed for a long time; but time
will surely come when his good or bad deed will bear fruit and
ripen.”

Then the Buddha spoke in verses as above.

At the end of the discourse, the guardian spirit of the gate
of Anathapindika’s house attained Sotapatti Fruition.

e Vocabulary

1 crore (n) [kro:] mudi triéu (tién An)
fifty-four crores ndm tram bon miroi
triéu
2 thrice daily [trais deili] méi ngay ba lan
3 rice gruel [rais grual] chao
4 misfortune (n) [mis’fo:tfon] il luck, bdt hanh, riii
ro, diéu khéng may
5 act of charity [kt of dana, xa thi
‘tfeerati]
6 the spirit guarding [ ‘spirit than gdc cira
the gate ‘ga:din geit]

7 poperty (n) [“propati] belongings, tai san



8 business affairs
9 ...your own
business affairs
10 to drive
somebody out
11 to ask him pardon
12 Sakka,
king of devas
13 eighteen crores
14 loan (n/v)
15 ancestor (n)

16 to recover

17 supernatural power

18 having done so

16 awe (n)

17 to be struck with
awe
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[‘biznis
o’fea(r)]

[draiv aut]

[“pa:dn]

[loun]
[‘eensista]

[ri:’kava]
[,su:pa’naetfral
“pava(r)]

[o:]

[strak]

cong viéc kinh doanh
sw nghiép cua ong

truc xuat, duoi di

sam hoi, an ndn hoi 16i
Vua troi Bé Thich

mot tram tam muo'i
triéu dong tién vang
tién cho vay / cho vay
forefather; 16 tién,

ong ba

ldy lai, thu hoi

than théng

After you have done so,
néi kinh so

hét sikc kinh so/

kinh ngac

(*) “One may not enjoy the benefits of a good deed, or suffer

the consequences of a bad deed for a long time; but time will
surely come when his good or bad deed will bear fruit and

ripen.”

“Nguwoi ta chua tho huong dwoc quad cua thién nghiép hodc
chiu khé dau vi qua ciia nghiép bat thién mét thoi gian dai (vi

khi thoi diém chwa chin mudi). Nhung khi thoi diém chin muoi

thi chdc chan nghiép thién hodac nghiép bdt thién cua ho sé tré

2

qua.
NOTE
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(1) papo: evil person. He may lead a prosperous life as a result
of his past good deeds. He will experience happiness owing to
the potentiality of his past good over the present evil - a
seeming justice which often happens in this world. According
to the Law of Kamma, when the time comes, he will get the
painful effects of his evil deeds.

papo: nguwoi xdu xa. Nguoi dy dang séng gidu sang do quda ciia
thién nghiép trong kiép qud khir. Ngwoi nay dang tho hieong
hanh phiic do tiém ndng ciia nghiép lanh trong qud khir manh
hon nghiép dc hién tai - dwong nhw sy bat cong ndy thuong xdy
ra trén thé gian. Theo Ludt ciia Nghiép, khi thoi diém chin muoi,
ngueoi lam de sé nhdn ldy qud khé do hanh dong bat thién cia
minh.

(2) bhadro: good person. He sometimes faces up misfortunes
owing to the potentiality of his past evil deeds over his present
good deeds. At the opportune moment, the good deeds will
have fruits giving him abundant bliss.

The fact that at times the evil are prosperous and the good
are unfortunate is itself strong evidence in support the belief in
kamma and rebirth.
bhadro: ngiweoi hién. Ngwoi nay doi khi lai doi mdt véi nhitng
bdt hanh vi nhitng tiém ndng dc nghiép trong qud khit lai vieot
trgi thién nghiép trong hién tgi. Vao sat na thich hop, nhitng
qud thién tré sanh dem lai phwée bau tran day.

Chinh sy kién nay, doi khi nguoi ac thi giau sang va nguoi
hién thi bat hanh, la bién minh virng chdic cho niém tin noi
nghiép qua va tai sanh.
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Verse 121

The Story of a Careless Bhikkhu
(Asannataparikkharavatthu)

e mavamaiifietha papassa “na mantam agamissati,”
udabindunipatena udakumbhopi piirati,
purati balo papassa thokathokampi acinam//

Ché khinh ché diéu 4&c  One should not think lightly of evil
Cho rang ‘chua dén  and say, “It will not come nigh unto
minh’ me.”
Nhu nudce nho tung giot  Even a water-vessel is filled by the
ROi binh ciing day tran  falling of one drop of water after
another;
Nguoi ngu chira ddy 4&c  Even so the simpleton fills himself
with evil,
Do chit chita din dan.  though he gather it little by little.

(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 121 with reference to a bhikkhu who was careless in
the use of furniture belonging to the monastery.

This bhikkhu, after using any piece of furniture such as a
couch, a bench or a stool belonging to the monastery, would leave
it outside in the compound, thus exposing it to rain and sun and
also to white ants. When other bhikkhus chided him for his
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irresponsible behaviors, he would retort, “ I do not have the
intention to destroy those things; after all, very little damage has
been done,” and so on and so forth and he continued to behave in
the same way. When the Buddha came to know about this, he sent
for the bhikkhu and said to him, (*) “Bhikkhu, you should not
behave in this way; you should not think lightly of an evil,
however small it may be, because it will become big if you do it
habitually.”

Then the Buddha spoke in verse as above.

e Vocabulary

| asaiifiata khéng diéu d¢
2 parikkhara vdt dung can thiét
3 compound (n) [‘kompaond]  khodng ddt tréng rdo kin
4 to expose [iks’pavz] phoi ra (mwa ndng)
... exposing it to dam muwa dang ning
rain and sun
...to white ants méi mot (duc khoét)
5 to chid-chide/ chid [tfid - tfaid] to scold, to call down
chidden- chided khién trach
6 to retort [ri‘to:t] cdi lai, doi dap lai
7 so on and so forth van van

(*) “Bhikkhu, you should not behave in this way; you should not
think lightly of an evil, however small it may be, because it
will become big if you do it habitually.”
“Nay ty khuu, khong nén xw sw nhw vay, nghiép dc du nho
khéng xem thuwong, vi nghiép nhé sé chong chat 1én néu thirong
xuyén thyc hién.”
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Verse 122

The Story of Bilalapadaka
(Bilalapadakasetthivatthu)

e mavamaiifietha pufifiassa “na mantam agamissati,”
udabindunipatena udakumbhopi pirati,
pirati dhiro pufifiassa thokathokampi acinam//

Ché ché khinh diéu thién One should not think lightly of
Cho rang ‘chua d¢én minh®  good and say, “It will not come
nigh unto me.”
Nhu nudc nho tung giot  Even a water-vessel is filled by
ROi binh ciing day tran  the falling of one drop after
another;
Nguoi tri chira day thién Even so a wise man fills himself
with good,
Do chit chira din dan.  though he gathers it little by little.
(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 122 with reference to Bilalapadaka, a rich man.

Once, a man from Savatthi, having heard a discourse given
by the Buddha, was very much impressed and decided to practice
what was taught by the Buddha. (1) The exhortation was to give
in charity not only by oneself but also to get others to do so
and that by so doing one would gain much merit and have a
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large number of followers in the next existence. So, that man
invited the Buddha and all the resident bhikkhus in the Jetavana
monastery for alms-food the next day. Then he went round to each
one of the houses and informed the residents that alms-food would
be offered the next day to the Buddha and other bhikkhus and so
to contribute according to their wishes. The rich man
Bilalapadaka seeing the man going round from house to house
disapproved of his behavior and felf a strong dislike for him and
murmured to himself, (2) “O this wretched man! Why did he
not invite as many bhikkhus as he could himself offer arms,
instead of going round coaxing people?” So he asked the man to
bring his bowl and into this bowl, he put only a little rice, only a
little butter, only a little molass. (3) These were taken away
separately and not mixed with what others had given. The rich
man could not understand why his things were kept separately,
and he thought perhaps that man wanted others to know that a rich
man like him had contributed very little and so put him to shame.
Therefore, he sent a servant to find out.

The promeoter of charity put a little of everything that was
given by the rich man into various pots of rice and curry and
sweetmeats so that the rich man may gain much merit. His servant
reported what he had seen, but Bilalapadaka did not get the
meaning and was not sure of the intention of the promoter of
charity. However, the next day he went to the place where alms-
food was being offered. At the same time, he took a knife with
him, intending to kill the chief promoter of charity, if he were to
reveal in public just how little a rich man like him had contributed.

But this promoter of charity said to the Buddha, (4)
“Venerable Sir, this charity is a joint offering of all; whether one
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has given much or little is of no account; each one of us has given
in faith and generosity; so may all of us gain equal merit.” When
he heard those words, Bilalapadaka realized that he had wronged
the man and pondered that if he were not to own up his mistake
and ask the promoter of charity to pardon him, he would be reborn
in one of the four lower worlds (apayas). So he said, “ My friend,
I have done you a great wrong by thinking ill of you; please
forgive me.” The Buddha heard the rich man asking for pardon,
and on enquiry found out the reason. So, the Buddha said, (5)
“My disciple, you should not think lightly of a good deed,
however small it may be, for small deeds will become big if
you do them habitually.”

Then the Buddha spoke in verse as above.

At the end of the discourse, Bilalapadaka the rich man
attained Sotapatti Fruition.

e Vocabulary

1 setthi truong gia, ba ho

2 Bilalapadasetthi Tich truyén ba ho
Vatthu Bilalapada

3 to contribute [kon’tribju:t] dong gop (dat bat)

4 to murmur to ['mo:mo] to grumble, ldm bam
Oneself (16 ¥ than phién)

5 wretched (a) ['retfid] poor, miserable, khon
wretched man kho/ nguoi bdt hanh

6 to coax [kovks] kéu goi, du db, néi ngot

7 molass (n) [mo'lees | mat, nwoc ri duwong

8 shame (n/v) [Jeim] sw ho then / lam nhuc

nha, xau ho
to put sb to shame lam cho ai xdu ho (vi
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hen kem)
9 sweetmeats (n) [‘swimi:t] cua ngot, mut, keo
10 promoter (n) [pro‘mouta] nguoi khoi xuwong,
nguoi ung ho
11 to reveal [‘rivi:] tiét 16, néi ra
12 faith and [feif & niém tin va su hdo
generosity (n) [,[d3eno’rositi]  phdng, niém tin thanh
13 to wrong [ron ] (cu xik) bdt cong
14 to own up (idm)  [oun] thu nhan
15 enquiry / inquiry  [in’kwaiori] (cdu hoi) tim hiéu, yéu
(n) cau (théng tin), tham tra
16 to find out [faind aut] kham pha

(1) The exhortation was to give in charity not only by oneself but
also to get others to do so and that by so doing one would gain
much merit and have a large number of followers in the next
existence.

Loi khuyén bdo la khi lam phude bé thi, khéng chi tw minh lam
ma con khuyén nguoi khdc cing lam thi kiép sau sé doi dao
phuoc bau va co dong dao tuy tung.”

(2) “O this wretched man! Why did he not invite as many
bhikkhus as he could himself offer arms, instead of going round
coaxing people?”

“O gd khon khé nay! Tai sao hdn khéng thinh cing dwong cdc ty
khwu theo kha néng ciia hdan ma lai di kéu goi khdp lang?”’

(3) These were taken away separately and not mixed with what
others had given.
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Nhitng vat hun phwoc nay duoc tach riéng, khong gom chung voi
cdc vat hun phuoc khac.

(4) “Venerable Sir, this charity is a joint offering of all; whether
one has given much or little is of no account; each one of us has
given in faith and generosity; so may all of us gain equal merit.”

“Bach Ngai, Lé Trai Tdng ndy la sw hin phuéc cia dai ching.
Chiing con hiin phuée tity theo khd ndang minh di nhiéu hay it;
moi ngwoi déu ciing dwong véi tat ca niém tin thanh. Thé nén,
cau xin cho tdt ca c¢é qua phude nhw nhau.”

(5) “My disciple, you should not think lightly of a good deed,
however small it may be, for small deeds will become big if you
do them habitually.”

“Nay thién nam, viéc phudc du nho cho xem thuong, sé thanh

’

qua phuoc lon néu luon luon thyc hién.’
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Verse 123

The Story of Mahadhana
(Mahadhanavanijavatthu)

e vanijo va bhayam maggam appasattho mahaddhano
visam jivitukamo’va papani parivajjaye//

it ban duong, nhiéu tién  Even as a merchant possessing
Nguoi buon tranh duong small company and great wealth
hiém  avoids a path where danger
lurks,
Mubn séng, tranh thudc doc  Even as a man desiring to live
Hay tranh ac nhu vdy. avoids poison, so should a man
(TK Thich Minh Chdu) avoid evil.

Story
While residing at the Jetavana monastery, the Buddha

uttered Verse 123 with reference to Mahadhana, the merchant.
Mahadhana was a rich merchant from Savatthi. On one
occasion, five hundred robbers were planning to rob him, but they
did not get the chance to rob him. In the meantime, they heard
that the merchant would soon be going out with five hundred carts
loaded with valuable merchandise. The merchant Mahadhana
also invited the bhikkhus who would like to go on the same
journey to accompany him, and he promised to look to their needs
on the way. So, five hundred bhikkhus accompanied him. The
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robbers got news of the trip and went ahead to lie in wait for the
caravan of the merchant. But the merchant stopped at the
outskirts of the forest where the robbers were waiting. The
caravan was to move on after camping there for a few days. The
robbers got the news of the impending departure and made ready
to loot the caravan; the merchant, in his turn, also got news of the
movements of the bandits and he decided to return home. The
bandits now heard that the merchant would go home; so they
waited on the homeward way. Some villagers sent word to the
merchant about the movements of the bandits, and the merchant
finally decided to remain in the village for some time. When he
told the bhikkhus about his decision, the bhikkhus returned to
Savatthi by themselves.

On arrival at the Jetavana monastery, they went to the
Buddha and informed him about the cancellation of their trip. To
them, the Buddha said, “Bhikkhus, Mahadhana keeps away from
the journey beset with bandits; one who does not want to die
keeps away from poison; so also, a wise bhikkhu, realizing that
the three levels of existences (*) are like a journey beset with
danger, should strive to keep away from doing evil.”

Then the Buddha spoke in verse as above.

At the end of the discourse, those five hundred bhikkhus
attained Sotapatti Fruition.

e Vocabulary

1 vanija merchant, ngudi thuong
buodn
2 lurk (n/v) [lo:k] shelter, ché dn ndp

to shelter, to hide, dn nup



3 to look to

4 in the meantime

5 merchandise (n)

6 at the outskirts
of the forest

7 to move on (idm)

8 impending (a)

9 to loot

10 bandit (n)

11 homeward (a
/adv)
homeward way

12 cancellation

13 to keep away
from

14 to beset

15 the three levels
of existences

NOTE
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[luk]
[mi:n’tain]
[“motfondaiz]

mu:v]
im’pendin]
lu:t]
‘baendit]

[
[
[
[
['hovmwad]

[,keense’leifn]

[bi’set]

The three levels of existence are

lvu y

trong liic dy
goods; hang hoa
bia rieng

di tiép

sdp xay dén

cuop boc, cuop pha
robber, thé phi, ké ciedp,
cuong dao

tré vé nha, qué hirong
dwong vé nha

dissolution, s huy bo, su
xoa bo

tranh xa

bao vay, vay quanh,

ngan dwong

Tam gioi

(1) Kamabhava, the level of sensuous existence; comprising
the eleven realms of sense-desire. (four woeful realms,
human realm and six celestial realms)

(2) Rapabhava, the level of fine material
comprising sixteen of the realms of Brahmas.

existence;
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(3) Arapabhava, the level of non-material existence;
comprising four realms of the upper Brahmas.

Tam gioi la:

(1) Céi duc giGi, gom 11 céi (4 ¢oi doa, cdi nguoi va 6 coi chw
thién)

(2) Céi Sdc gidi, gom 16 céi Pham thién (danh cho cdc vi da
ddic So thién dén Ngii thién)

(3) Céi Vé Sac gidi, gom 4 c¢éi Pai Pham thién (danh cho
nhitng vi di ddc Ngii thién sdc gici va tu tdp muc dé thién
V6 sdc)
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Verse 124

The Story of Kukkutamitta
(Kukkutamittanesadavatthu)

e panimhi ce vano nassa hareyya panina visam,
nabbanam visamanveti, n’atthi papam akubbato//

Ban tay khong thuong tich  If in his hand there be no wound,
C6 thé cam thudc ddc A man may carry poison in his
hand.
Khong thuong tich, trdinh  Poison cannot harm him who is
doc  free from wounds.
Khong lam, khong c6 4c.  No evil befalls him who does no
(TK Thich Minh Chdu) evil.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 124 with reference to the hunter Kukkutamitta and
his famiy.

At Rajagaha there was once a rich man’s daughter who had
attained Sotapatti Fruition as a young girl. One day, Kukkutamitta,
a hunter, came into town in a cart to sell venison. Seeing
Kukkutamitta the hunter, the rich young lady fell in love with him
immediately; she followed him, married him and lived with him in
a small village. As a result of that marriage, seven sons were born
to them and in course of time, all the sons got married. One day,
the Buddha surveyed the world early in the morning with his
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supernormal power and found that the hunter, his seven sons and
their wives were due for attainment of Sotapatti Fruition. So, the
Buddha went to the place where the hunter had set his trap in the
forest. He put his footprint close to the trap and seated himself
under the shade of a bush, not far from the trap.

When the hunter came, he saw no animal in the trap, he
saw the footprint and surmised that someone must have come
before him and let out the animal. So, when he saw the Buddha
under the shade of the bush, he took him for the man who had
freed the animal from his trap and flew into a rage. He took out
his bow and arrow to shoot at the Buddha, but as he drew his bow,
he became immobilized and remained fixed in that position like
a statue. His sons followed and found their father; they also saw
the Buddha at some distance and thought he must be the enemy of
their father. All of them took out their bows and arrows to shoot at
the Buddha, but they also became immobilized and remained fixed
in their respective postures. When the hunter and his sons failed
to return, the hunter’s wife followed them into the forest, with her
seven daughters-in-law. Seeing her husband and all her sons with
their arrows aimed at the Buddha, she raised both her hands and
shouted, “Do not kill my father.”

When her husband heard her words, he thought, “This must
be my father-in-law”, and her sons thought, “This must be our
grandfather” and thoughts of loving-kindness came into them.
Then the lady said to them, “Put away your bows and arrows and
pay obeisance to my father”. The Buddha realized that, by this
time, the minds of the hunter and his sons had softened and so he
willed that they should be able to move and to put away their
bows and arrows. After putting away their bows and arrows, they
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paid obeisance to the Buddha and the Buddha expounded the
Dhamma to them. In the end, the hunter, his seven sons and seven
daughters-in-law, all fifteen of them, attained Sotapatti Fruition.

Then the Buddha returned to the monastery and told Thera
Ananda and other bhikkhus about the hunter Kukkutamitta and his
family attaining Sotapatti Fruition in the early part of the morning.
The bhikkhus then asked the Buddha, “Venerable Sir, is the wife
of the hunter, who is a Sotapanna, also not guilty of taking life, if
she has been getting things like nets, bows and arrows for her
husband when he goes out hunting?” To this question the Buddha
answered, “Bhikkhus, the Sotapannas do not kill, they do not wish
others to get killed. The wife of the hunter was only obeying her
husband in getting things for him. (*) Just as the hand that has no
wound is not affected by poison, so also, because she has no
intention to do evil she is not committed doing any evil.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 nesada tho san

2 venison (n) [“venizn] thit huwou, thit nai

3 to fall in love with sb phai long ai do

4 in course of time trong qua trinh thoi gian
(dén tudi khon 1ém)

5 to survey [‘sa:vei] to observe, quan sat

6 to set trap [treep] dat bay

7 to surmise [so:'maiz] guess, phong doan

8 to let out tha ra, buong ra

9 to fly into a rage [reid3] néi con thinh né

10 to draw one’s bow [dro: bou] kéo cung
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11 to immobilized [i'moubilaiz] bdt dong

12 to fix in [fiks in] c6 dinh

*.. fixed in that poison dinh chat vao vi tri do

13 respective (a) [ris‘pektiv]  twong ung

espective postures Vi thé tiong ing

14 to soften [‘sofn] mém diu

15 to will [ wil] chu nguyén

16 to pay obeisance to  [ou’beisons] to pay homage to,
danh 1é

17 daughter-in-law [do:terin-1o:] con ddu

18 father-in-law [fa:0arin-lo:] cha vor

19 guilty of taking life [ ‘gailti] toi sat sanh

20 to get killed [kild] bi giét

(*) Just as the hand that has no wound is not affected by poison,
so also, because she has no intention to do evil she is not
committed any evil.”

“Néu ban tay khong cé thwong tich thi khéng bi thuéc djc tac
déng (dinh vao tay), ciing thé dy, vi nguoi khéng cé tac y bat
thién nén khong pham toi.
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Verse 125

The Story of Koka, the Huntsman
(Kokasunakhaluddakavatthu)

e yo appadutthassa narassa dussati
saddhassa posassa ananganassa
tam eva balam pacceti papam

sukhumo rajo pativatam va khitto//

Hai nguoi khong 4c tam Whosoever commits offense
against the man that is offenseless,

Nguoi thanh tinh, khong  Against the man that is free from

ué  impurity and sin,
To6i 4c dén ké ngu  Unto that very simpleton returns

that evil deed again,

Nhu nguoc gio tung bui.  Like fine dust tossed against the

(TK Thich Minh Chdu) wind.

Story
While residing at the Jetavana monastery, the Buddha

uttered Verse 125 with reference to Koka, the huntsman.

One morning, as Koka was going out to hunt with his pack
of hounds, he met a bhikkhu entering the city for alms-food. He
took that as a bad omen and grumbled to himself. “Since I have
seen this wretched one, I don’t think I would get anything today.”
and he went on his way. As expected by him he did not get
anything. On his way home also he again saw the same bhikkhu
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returning to the monastery after having had his alms-food in the
city and the hunter became very angry. So he set his hounds on the
bhikkhu. Swiftly, the bhikkhu climbed up a tree to a level just out
of reach of the hounds. Then the hunter went to the foot of the tree
and pricked the heels of the bhikkhu with the tip of his arrow.
The bhikkhu was in great pain and was not able to hold his robes
on; so the robes slipped off his body on to the hunter who was at
the foot of the tree.

The dogs seeing the yellow robe thought that the bhikkhu
had fallen off the tree and pounced on the body, bitting and
pulling at it furiously. The bhikkhu from his shelter in the tree,
broke a dry branch and threw it at the dogs. Then the dogs
discovered that they had been attacking their own master instead
of the bhikkhu, and ran away into the forest. The bhikkhu came
down from the tree and found that the hunter had died and felt
sorry for him. He also wondered whether he could be held
responsible for the death since the hunter had died for having been
covered up by his yellow robe.

So, he went to the Buddha to clear up his doubt. The
Buddha said, “My son rest assured and have no doubt; you are
not responsible for the death of the hunter; (*) your morality (sila)
is also not soiled on account of that death. Indeed, that
huntsman did a great wrong to one whom he should do no wrong
and so had come to this grievous end.”

Then the Buddha spoke in verse as above.

At the end of the discourse the bhikkhu attained Arahatship.

e Vocabulary



1 sunakha
2 luddaka
3 offense (n)

4 offenseless (a)
5 hound (n)
pack of hounds

6 a bad omen

7 to grumble to
oneself

8 wretched (a)

9 to prick

...pricked the heels

10 tip (n)

11 to slip off

12 to pounce on /
upon sth/ sb

13 to bite

14 to pull at sth

15 furiously (adv)

16 to rest assured
(that)
17 grievous (a)
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[o’fens]

[o’fenslis]

[ haund]
[‘paekof haund]
[“oumoan]
[grambl]

[‘retfid]
[prik]

[tip]

[slip]
[pavns]

[bait]
[pul]
[“fjuoriasli]

[rest o’ fuad]

[‘grivos]

con cho

tho san

wrong doing, crime,
16i 16i, xiic pham
khong dc tam

cho san

dan cho san

diém xdu

to murmur to oneself
can nhan, lam bam
unfortunate, xui xeo
cham, choc, chich
cham got chan

dau ngon (cdy cung)
tuot ra, coira

b6 nhdo vio

can

loi, kéo, gidt
angrily, hung hang,
dir doi

hay tin chdc,

hdy yen tri la

tai hai, 16i lam

(*) your morality (sila) is also not soiled on account of that

death.

...gI01T cua con khong bi ton hai boi cadi chét ay.
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Verse 126

The Story of Thera Tissa
(Manikarakulupakatissattheravatthu)

e gabbham eke uppajjanti(1) niriyam(2)papakammino,
saggam (3) sugatino yanti parinibbanti anasava (4)//

Mot s6 sinh bao thai  Some are reborn on earth,
K¢ &c sinh dia nguc  evildoers go to hell,
Nguoi thién 1én coi tro1 The righteous go to heaven,
V6 lau chimg Niét ban.  Arahats pass to Nibbana.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 126 with reference to Thera Tissa.

Once, there was a gem polisher and his wife in Savatthi,
there was also a Thera, who was an Arahat. Every day, the couple
offered alms-food to the Thera. One day, while the gem polisher
was handling meat, a messenger of King Pasenadi of Kosala
arrived with a ruby, which was to be cut and polished and sent
back to the king. The gem polisher took the ruby with his hand
which was covered with blood, put it on a table and went into the
house to wash his hands. The pet crane of the family seeing the
blood stained ruby and taking it for a piece of meat picked it up
and swallowed it in the presence of the Thera. When the gem
polisher returned, he found that the ruby was missing. He asked
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his wife and his son and they answered that they had not taken it.
Then, he asked the Thera and the Thera said that he did not take it;
but he was not satisfied. As there was no one else in the house, the
gem polisher concluded that it must be the Thera who had taken
the precious ruby: so he told his wife that he must torture the
thera to get admission of theft.

But his wife replied, “This Thera had been our guide and
teacher for the last twelve years, and we have never seen him
doing anything evil; please do not accuse the Thera. It woud be
better to take the king’s punishment than to accuse a noble one.”
But her husband paid no heed to her words, he took a rope and
tied up the Thera and beat him many times with a stick, as a result
of which the Thera bled profusely from the head, ears and nose,
and dropped on the floor. The crane seeing blood and wishing to
take it, came close to the Thera. The gem polisher, who was by
then in a great rage, kicked the crane with all his might and the
bird died immediately. Then the Thera said, “Please see whether
the crane is dead or not,” and the gem polisher replied, “You too
shall die like this crane.” When the Thera was sure the crane had
died, he said softly, “My disciple, the crane swallowed the ruby.”

Hearing this, the gem polisher cut up the crane and found
the ruby in the stomach. Then, the gem polisher realized his
mistake and trembled with fear. He pleaded with the Thera to
pardon him and also to continue standing at his door for alms. To
him, the Thera replied, (*) “My disciple, it is not your fault, nor is
it mine. This has happened on account of what has been done in
our previous existences; it is just our debt in samsara; 1 feel no ill
will towards you. As a matter of fact, this has happened because I
have entered a house. From today, I would not enter any house; I
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would only stand at the door.” Soon after saying this, (*) the Thera
expired as a result of his injuries.
Later, the bhikkhus asked the Buddha where the various
characters in the above episode were reborn, and the Buddha
answered, “The crane was reborn as the son of the gem polisher;

the gem polisher was reborn in niraya; the wife of the gem
polisher was reborn in one of the deva worlds; and the Thera, who

was already an Arahat when he was living, realized Parinibbana.’

0 3 O D

9

’

The the Buddha spoke in verse as above.

e Vocabulary

a gem polisher
crane (n)

the pet crane of the
family

to stain

to take sth for sth

to take it for a piece
of meat

swallow (n/v)

it must be

to torture

to get admission of
theft

to accuse sb of sth

10 punishment (n)

11

to give (pay/ take)
heed to

[krein]

[ stein]

[‘swolou]

['to:tfa]
[od'mifn Oeft]

[o’kju:z]
['pAnifmont]

[hi:d]

nguoi thg mai ngoc
con séu

con séu wa thich cia
gia dinh

to color, nhuom mau
twong nham cdi gi
(voi cai gi)

twong nham (vién
ngoc) la miéng thit
sw nué't, nuét

at han la

hanh ha, tra tan

thii nhdn danh cdp

budc t6i, két tdi
penalization,
sy trung phat
to pay attention
lew y, chii y dén



162

12 to pay no heed to... khéng chii ¥ dén..

13 totie up [tai Ap] buoc lai

14 might (n) [mait] power, sic manh
with all one’s might déc hét sirc

15 to bleed-bled-bled [bli:d — bled] chay madu

.. bled profusely ‘pro:fju:sli] chdy mau dam dia
16 a great rage [reid3] con thinh no
17 to tremble with fear [‘trembl fi:or] run so
18 to plead with sb for  [pli:d] cau xin, ndi xin
sth (pleaded/ pled)
19 to pardon for sth [‘pa:dn] xin tha thw
20 As a matter of fact Van dé thuc té la
21 to expire [iks'paio] thé hdt ra, tdt tho
22 character (n) [‘keerikta(r)] nhan vat
23 episode (n) [‘episoud] doan, tinh tiét (trong
truyén)
e the Thera expired as a Trwong ldo tat the vi
result of his injuries. vét thieong( tram trong)

(*) My disciple, it is not your fault, nor it is mine. This has
happened on account of what has been done in our previous
existences; it is just our debt in samsara; I feel no ill will towards
you.

Dé tir ca ta, khéng phdi 16i ciia 6ng, khéng phdi 16i cia ta. Piéu
nay xdy ra vi nhiing dc nghiép ching ta lam trong cdc kiép qud
khit; chinh la ng cia ching ta trong ludn hoi. Ta khéng phién
trach ong.”
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NOTE

1.

4.

gabbham eke uppajjanti : gabbham+eke+uppajjanti = womb
+ one + was born. Some are born in a womb. According to
Buddhism, there are four kinds of birth — namely, egg-bom
(anddja), womb-born (jalabuja), moisture-born (sarirsedaja),
and sponteneos birth (opapatika).

Mot s6 sanh trong bao thai. Theo Phdt gidao, tinh theo tho sanh
c6 4 lodi — nodn sanh (sanh bang trimg), thai sanh, thdp sanh
(sanh trong méi truong dm thdp) va héa sanh (tw xudt hién
khéng can bat cir mot méi truong sinh hoc ndao)

. nirayam = hell. There are the four kinds reamls belonging

woeful state (apaya) namely, the hell (niraya), the animal
(tiracchanayoni), the realm of petas (pettivisaya) and the realm
of asura-demon ( asurakaya).

nirayam = dia nguc. C6 bon cdanh gidi thudc vé lodi doa xir
(apaya) la — dia nguc (niraya), bang sanh (tiracchanayoni),
nga quy (pettivisaya) va a-tu-la ( asurakaya).

. saggam = heaven. In the sense-sphere (kamaloka) the human

plane and the six celestial planes are regarded as blissful state.
saggam = nhan canh hay thién gioi. Trong coi duc gioi
(kamaloka), coi nguwoiva sau coi Troi duc gioi dwoc xem la
coi hanh phuc.

anasava — without cankers, i.e, they have become arahats.
After death, Arahats are not born any more, but attain
Parinibbana.
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anasava — khong con ldu hodc hay voé lau, tuc la chw vi tro
thanh A la han. Sau khi mang chung, chw vi A la han chung
dat Niét ban, khong con tai sanh nita ma.
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Verse 127

The Story of Three Groups of Persons
(Tayojanavatthu)

e na antalikkhe na samuddamajjhe
na pabbatanam vivaram pavissa
na vijjate so jagatippadeso
yatthatthito muiiceyya papakamma//

Khong trén troi, gitra bién  Neither in the heaven above, nor in
the depth of the sea,

Khong lanh vao dong nui  Nor in a cavern of the mountains,
should one there enter;

Khong chd nao trén doi  Nowhere on earth can the place be

found

Trén duoc qua 4c nghiép. Where a man can escape from the

(TK Thich Minh Chdu) consequences of an evil deed.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 127 with reference to questions raised by three
groups of bhikkhus concerning three extraordinary incidents.

The first group: A group of bhikkhus were on their way to
pay homage to the Buddha and they stopped at a village on the
way. Some people were cooking alms-food for those bhikkhus
when one of the houses caught fire and a ring of fire flew up
into the air. At that moment, a crow came flying, got caught in
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the ring of fire and dropped dead in the central part of the village.
The bhikkhus seeing the dead crow observed that only the
Buddha would be able to explain for what evil deed this crow had
to die in this manner. After taking alms-food they continued on
their journey to pay homage to the Buddha and also to ask about
the unfortunate crow.

The second group: Another group of bhikkhus were
travelling in a boat: they too were on their way to pay homage to
the Buddha. When they were in the middle of the ocean the boast
could not be moved. So, lots were drawn to find out who the
unlucky one was; three times the lot fell on the wife of the
skipper. Then the skipper said sorrowfully, “Many people should
not die on account of this unlucky woman; tie a pot of sand to her
neck and throw her into the water so that [ would not see her.” The
woman was drown into the sea as instructed by the skipper and the
ship could move on. On arrival at their destination, the bhikkhus
disembarked and continued on their way to the Buddha. They
also intended to ask the Buddha due to what evil kamma the
unfortunate woman was thrown overboard.

The third group: A group of seven bhikkhus were also on
their way to pay homage to the Buddha. On the way, they
enquired at a monastery whether there was any suitable place for
them to take shelter for the night in the neighborhood. They were
directed to a cave, and there they spent the night; but in the middle
of the night, a large boulder slipped off from above and
effectively closed the entrance. In the morning, the bhikkhus from
the nearby monastery coming to the cave saw what had happened
and they went to bring pople from seven villages. With the help of
these people they tried to move the boulder, but it was of no avail.
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Thus, the seven bhikkhus were trapped in the cave without food or
water for seven days. On the seventh day, the boulder moved
miraculously by itself, and the bhikkhus came out and continued
their way to the Buddha. They also intended to ask the Buddha
due to what previous evil deed they were thus shut up for seven
days in a cave.

The three groups of travellers met on the way and together
they went to the Buddha. Each group related to the Buddha what
they had seen or experienced on their way and the Buddha
answered their questions.

The Buddha’s answer to the first group: “Bhikkhus, once
there was a farmer who had an ox. The ox was very lazy and also
very stubborn. It could not be coaxed to do any work; it would
just lie down chewing the cud or else go to sleep. The farmer lost
his temper many times on account of this lazy, stubborn animal;
so in anger, he tied a straw rope round the neck of the ox and set
fire to it, and the ox died. On account of this evil deed the farmer
had suffered for a long time in niriya, and in serving out the
remaining part of his punishment, (1) he had been burnt to
death in the last seven existences.”

The Buddha’s answer to the second group: “Bhikkhus,
once there was a woman who had a pet dog. She used to take the
dog along with her whenever she went and young boys of the city
poked fun at her. She was very angry and felt so ashamed that she
planned to kill the dog. She filled a pot with sand, tied it around
the neck of the dog and threw it into the water; and the dog was
drowned. On account of this evil deed that women had suffered
for a long time in niraya and in serving the remaining part of her
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punishment, (2) she had been thrown into the water to drown
in the last one hundred existences.”

The Buddha’s answer to the third group: “Bhikkhus, once,
seven cowherds saw an iguana going into a mound and they
closed all the seven outlets of the mound with twigs and
branches of trees. After closing the outlets they went away,
completely forgetting the iguana that was trapped in the mound.
Only after seven days, they remembered what they had done and
hurriedly returned to the scence of their mischief and let out the
iguana. On account of this evil deed, those seven had been
imprisoned together for seven days without any food, in the last
fourteen existences.”

Then, a bhikkhu remarked, “O indeed! (3) There is no
escape from evil consequences for one who has done evil, even
it he were in the sky, or in the ocean, or in a cave.” To him the
Buddha said, “Yes, Bhikkhu! You are right; even in the sky or
anywhere else, (4) there is no place which is beyond the reach
of evil consequences.”

Then the Buddha spoke in verse as above.

At the end of the discourse all the bhikkhus attained
Sotapatti Fruition.

e Vocabulary

1 tayo ba ( nguoi)

2 Jana nguoi, dan chung

3 to catch fire [‘keet[ fair] bdt chay, bdt lira

4 ring of fire flew mot bung tranh chay
up into the air bay lén khong

5 acrow [krov] con qua

6 to observe [9’bza:v] quan sat, nhan ra



7 lot (n)

8 to fall on

9 skipper (n)

10 to disembark

11 to take shelter for
a night

12 a large boulder

14 to slip off

15 no avaid (n)

16 stubborn (a)

17 to coax

18 to chew the cud

19 to lose one’s
Temper

20 to poke fun at sb

21 the remaining
part of her
punishment

22 aniguana (n)

23 mound (n)

24 outlet (n)

25 the scene of their
mischief
26 to let out
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[lo:t]

[fo:1 on]
[*skipa(r)]
[,disim’ba:k]
[‘[elta(r)]

[boulda(r)]

[slip of]
[o’veid]

[‘stabon]
[kouks]

[tfu: 00 kad]
[lu:z ‘tempa(r)]

[povk]

[1'gwa:ng]
[maond]
[‘avtlet]

[si:n]
[ ‘mist/if]
[‘letavt]

viéc rut tham

roi vao

thuyén trucng

set down, depark, /én bo
noi tru qua dém

tang da cugi lon

trieot (tir trén xuong)

in vain, khong co két
qua

rdt buéng binh

dé ngot, V6 vé

(dong vat) nhai lai

to be out of temper, mdt
binh tinh, néi néng

ché giéu ai

qua dw sot cua su trung
phat (hay ac nghiép)

con ky da, con going
g0, dong, u, doi nho
way out, exist

ché thodt, 16i thodt

noi chung nghich ngom

tha ra



170

(1) he had been burnt to death in the last seven existences.
nguoi néng dan bi dot chay dén chét trong bay kiép.

(2) she had been thrown into the water to drown in the last one
hundred existences.
ngueoi phy nit bi ném xuong bién chét dudi trong mot tram kiép.

(3) There is no escape from evil consequences for one who has
done evil, even it he were in the sky, or in the ocean, or in a
cave
Khi mét ngueoi da tao de nghiép, dit bay 1én troi, lan xudng bién
hay vao trong hang nui cing khong thoat khoi qua cua dc
nghiép.

(4) There is no place which is beyond the reach of evil
consequences
Khéng ¢6 noi ndo ma trén khéi qua dc nghiép da gay.
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Verse 128

The Story of King Suppabuddha
(Suppabuddhasakyavatthu)

e na antalikkhe na samuddamajjhe
na pabbatanam vivaram pavissa
na vijjate so jagatippadeso
yatthatthitam nappasahetha maccu//

Khong trén troi, gitta bién  Neither in the heaven above, nor
in the depths of the sea,
Khong lanh vao dong nii  Nor in a cavern of the mountains,
should one there enter;
Khong chd nao trén ddi  Nowhere on the earth can the
place be found
Tron khoi tay Than Chét. Where, if a man abide, Death
(TK Thich Minh Chdu) would not overpower him.

Story

While residing at the Nigrodharana monastery, the Buddha
uttered Verse 128 with reference to King Suppabuddha.

King Suppabuddha was the father of Devadatta and father-
in-law of Prince Siddhattha who later became Gotama Buddha.
King Suppabuddha was very antagonistic to the Buddha for two
reasons. First, because as prince Siddhattha he had left his wife
Yasodhara, the daughter of King Suppabuddha, to renounce the
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world; and secondly, because his son Devadatta, who was
admitted into the Order by Gotama Buddha, had come to regard
the Buddha as his arch enemy. One day, knowing that the
Buddha would be coming for alms-food, he got himself drunk
and blocked the way. When the Buddha and the bhikkhus came,
Suppabuddha refused to make way, and sent a message saying, “I
cannot give way to Samana Gotama, who is so much younger than
me.” Finding the road blocked, the Buddha and the bhikkhus
turned back. Suppabuddha then sent someone to follow the
Buddha secretly and find out what the Buddha said, and to report
to him.

As the Buddha turned back, he said to Ananda, “ Ananda,
because King Suppabuddha had refused to give way to me, on the
seventh day from now he would be swallowed up by the earth, at
the foot of the steps leading to the pinnacled hall of his palace.”
The king’s spy heard these words and reported to the king. And
the king said that he would not go near those steps and would
prove the words of the Buddha to be wrong. Further, he instructed
his men to remove those steps, so that he would not be able to use
them; he also kept some men on duty, with instructions to hold
him back should he go in the direction of the stairs.

When the Buddha was told about the king’s instructions to
his men, he said, “Bhikkhus! Whether King Suppabuddha lives in
a pinnacled tower, or up in the sky, or in an ocean, or in a cave,
my word cannot go wrong; King Suppabuddha will be swallowed
up by the earth at the very place I have told you.”

Then the Buddha spoke in verse as above.

On the seventh day, about the time of the alms meal the
royal horse got frightened for some unknown reasons and started
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neighing loudly and kicking about furiously. Hearing frightening
noises from his horse, the king felt that he must handle his pet
horse and forgetting all precautions, he started towards the door.
The door opened of its own accord, the steps which had been
pulled down earlier were also there, his men forgot to stop him
from going down. So the king went down the stairs and as soon as
he stepped on the earth, it opened and swallowed him up and
dragged him right down to Avici Niraya.

e Vocabulary

1 Sakya thuoc dong Thich Ca
2 antagonistic (a) [@n,tegonistik]  incompatible,
doi khéng, oan trdi
3 arch enemy (n) [,a:t[*enomi] ke thu khong doi troi
chung
4 he got himself ong udng riou
drunk
5 to block the way [klok] chan duong
6 to give way to nhuong duong
7 toswallow up (by  ['swolou] nuot, rit (xuéng long
the earth) dat)
8 at the foot of the chdn cau thang
steps
9 pinnacled hall ['pinakl] dén vua (mdi thdp
nhon)
10 should he go — If he should go..
11 precaution (n) [pri'ko; n] phong ngura,

than trong
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12 the door opened of canh cwa ty dong mo
its own accord ra
13 to drag [dreeg] kéo lé, l6i keo

14 Avici Niraya dia nguc Vo gian
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Chapter 10

DANDAVAGGA

THE PUNISHMENT

PHAM HINH PHAT

17 Verses (129 - 145) — 11 Stories
17 Bai ké — 11 Tich truyén
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Verse 129

The Story of a Group of Six Bhikkhus
(Chabbaggiyabhikkhuvatthu)

e sabbe tasanti dandassa sabbe bhayanti maccuno,
attanam upamam katva na haneyya na ghataye//

Moi ngudi s¢ hinh phat  All men tremble at the rod;
Moi nguoi s¢ tor vong  all men fear death.
Lay minh lam vi du  One should treat one’s neighbor
as oneself, and
Khéng giét, khong bao giét. therefore neither strike nor kill.
(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 129 with reference to a group of six bhikkhus
(chabbaggi) who picked a quarrel with another group comprising
seventeen bhikkhus.

Once, seventeen bhikkhus were cleaning up a building in
the Jetavana monastery-complex with the intention of
occupying it, when another group comprising six bhikkhus
arrived on the scene. The group of six said to the first group, “We
are senior to you, so you had better give way to us; we will take
this place.” The group of seventeen did not give in, so the
chabbaggisbeat up the other group who cried out in pain. The
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Buddha learning about this reprimanded them and laid down (*)
the disciplinary rule forbidding bhikkhus to beat others.
Then the Buddha spoke in verse as above.

e Vocabulary
1 Cha bbaggiya

2 to pick a quarrel
with sb

3 monastery-complex

4 the intention of
occupying sth

5 senior to (a)

6 to give way to

7 to give in

8 to beatup

9 to beat sb up

10 reprimand (n/v)

11 to cry out in pain

12 to lay down

[pik o'kworal]

[ “monastari
‘kopleks]
[in’ten/n of
‘pkjupai]
[‘si:nia]

[bi:t Ap]

['reprima:nd]

56 6, thuoc vé nhém
Luc su

gdy, kiém chuyén véi
ai

khu phirc hop tu vién

¥ chiém ldy

lon ha hon
nhwong ché
nhwong bo, chiu thua
danh nhu tur

danh ai nhw tue

to scold, su khién
trach, quo trach
to cry out in fright
kéu khoc am ©
ban hanh, dé ra,
datra

(*) the disciplinary rule forbidding bhikkhus to beat others.
Gidi ludt cam cdc Ty khwu danh ddp cdc Ty khieu khdc.
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Verse 130

The Story of a Group of Six Bhikkhus
(Chabbaggiyabhikkhuvatthu)

e sabbe tasanti dandassa sabbesam jlivitam piyam,
attanam upamam katva na haneyya na ghataye//

Moi ngudi s hinh phat  All men tremble at the rod;
Moi nguoi thuong séng con  to all men life is dear.
Lay minh lam vidu One should treat one’s neighbor
as oneself.
Khong giét, khong bao giét.  And should neither strike nor
(TK Thich Minh Chdu) kill.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 130 with reference to a group of six bhikkhus.

After coming to blows the first time, the same two groups
of bhikkhus quarreled again over the same building. As the rule
prohibiting beating others had already been laid down, the group
of six threatened the other group with upraised hands. The
group of seventeen, who were junior to the chabbaggis, cried out
in fright. The Buddha hearing about this laid down (*) the
disciplinary rule forbidding the raising of hands in threat.

Then the Buddha spoke in verse as above.



e Vocabulary
1 to come to blows
2 quarrel (n/v)
3 to threaten
4 upraised hands

5 junior to (a/n)
6 to cry out in fright
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[ ‘kwo:ral]

[“Oretn]
[ap'reizd]
['dgu:njo(r)]

ddm nhau, do danh
do dam

cudc tranh cdi/
tranh cai

de doa

gia tay lén (de doa)
nho ha

kéu khoc vi so hai

(*) the disciplinary rule forbidding the raising of hands in threat.

Gidi ludt cam cdc Ty khuu gid tay de doa (cdc vi Ty khuweu khdc)
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Verses 131 & 132

The Story of Many Youths
(Sambahulakumarakavatthu)

131. sukhakamani bhiitani yo dandena vihimsati
attano sukhamesano pecca so na labhate sukham//

Chuting sanh cdu an lac ~ Whoever injures with the rod
Ai dung truong hai nguol  living beings that long for
happiness,
Pé tim lac cho minh  Longing himself for happiness,
Doi sau khong dugce lac.  will not obtain happiness after
death.

132. sukhakamani bhiitani yo dandena na himsati
attano sukhamesano pecca so labhate sukham//

Chiing sanh cau an lac ~ Whoever does not injure with
Khong dung trugng hai  the rod living beings that long
nguoi  for happiness,
Dé tim lac cho minh ~ Longing himself for happiness,
Do1 sau hudng duge lac.  will obtain happiness after death.

(TK Thich Minh Chaiu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 131 and 132 with reference to a number of youths.

Once, the Buddha was out on an alms-round at Savatthi
when he came across a number of youths beating a snake with
sticks. When questioned, the youths answered that they were
beating the snake because they were afraid that the snake might
bite them. To them the Buddha said, (*) “If you do not want to
be harmed, you should also no harm others: if you harm
others, you will not find happiness in your next existence.”

Then the Buddha spoke in verses as above.

At the end of the discourse all the youths attained Sotapatti
Fruition.

e Vocabulary

1. sambahu (a) nhiéu / many
2. kumaraka thanh nién / youths
3. to come across tinh cor, bdt gdp

(*) “If you do not want to be harmed, you should also no harm
others: if you harm others, you will not find happiness in your
next existence.”

“Néu cdc con khéng muén bi hai thi khéng nén hai nguoi khdc;
néu hai nguoi khéc thi con sé khéng dwoc an vui khi chuyén
kiép tdi sanh.”
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Verses 133 & 134

The Story of Thera Kondadhana
(Kondadhanattheravatthu)

133. ma’voca pharusam kaiici vutta pativadeyyu tam,
dukkha hi sarambhakatha patidanda phuseyyu tam//

Cho néi 101 ac doc  Speak not harshly to anyone;
Noi 4c, bi ndi lai  those you address may answer
you;
Kho thay 10i phan nd  For angry words bring trouble;
Dao truong phan cham blows for blows may touch you.
nguoi.

134. sace neresi attanam kamso upahato yatha
esa pattosi nibbanam sarambho te na vijjati//

Néu ty minh yén ling If you keep yourself silent as a
Nhu chiéc chudng bi bé  broken gong,
Nguoi da chimg Niét ban  You have already reached Nibbana;
Nguoi khong con phan  angry speech is not found in you.
no.
(TK Thich Minh Chdu)

Story



183

While residing at the Jetavana monastery, the Buddha
uttered Verses 133 and 134 with reference to Thera Kondadhana.

Since the day Kondadhana was admitted to the Order, the
image of a female was always following him. This image was
seen by others, but Kondadhana himself did not see it and so did
not know about it. When he was out on an alms-round, people
would offer two spoonfuls to him, saying, “This is for you,
Venerable Sir, and this is for your female companion.” Seeing the
bhikkhu going about with a woman, people went to King
Pasenadi of Kosala and reported about the bhikkhu and the woman.
They said to the king, “O king! Drive out the bhikkhu, who is
lacking in moral virtues, from your kingdom.” So the king went
to the monastery where that bhikkhu was staying and surrounded
it with his men.

Hearing noises and voices, the bhikkhu came out and stood
at the door, and the image also was there not far from the bhikkhu.
Knowing that the king had come, the bhikkhu went into the room
to wait for him. When the king entered the room, the image was
not there. The king asked the bhikkhu where the woman was and
he replied that he saw no woman. The king wanted to make sure
and he asked the bhikkhu to leave the room for a while. The
bhikkhu left the room, but when the king looked out, again he saw
the woman near the bhikkhu. But when the bhikkhu came back to
the room the woman was nowhere to be found. The king
concluded that the woman was not real and so the bhikkhu must
be innocent. He therefore invited the bhikkhu to come to the
palace every day for alms-food.

When other bhikkhus heard about this, they were puzzled
and said to the bhikkhu, “O bhikkhu with no morals! Now that
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the king, instead of driving you out of his kingdom, has invited
you for alms-food, you are doomed!” The bhikkhu on his part
retorted, “Only you are the ones without morals; only you are
doomed because you are the ones who go about with women!”

The bhikkhus then reported the matter to the Buddha. The
Buddha sent for Kondadhana and said to him, “ My son, did you
see any woman with the other bhikkhus that you have talked to
them thus? You have not seen any woman with them as they have
seen one with you. I see that you do not realize that you have been
cursed on account of an evil deed done by you in a past existence.
Now listen, I shall explain to you why you have an image of a
woman following you about.

“You were a deva in your last existence. During that time,
there were two bhikkhus who were (1) very much attached to each
other. But you tried to create trouble between the two by assuming
the appearance of a woman and following one of the bhikkhus.
For that evil deed you are now being followed by the image of a
woman. So, my son, (2) in future do not argue with other bhikkhus
any more; Kkeep silent like a gong with the rim broken off and
you will realize Nibbana.

Then the Buddha spoke in verses as above.

e Vocabulary

1 image (n) [‘imid3] hinh anh
to image hinh dung

2 to go about (with) di khap noi (v6i) ai .
sb/ sth cai gi

3 to lack in moral [leek in ‘moral khong gioi hanh
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virtues ‘va:tfu:]
4 todrive out [draiv aut]
5 noises and voices [noiziz voises]
6 to puzzle [‘pazl]
7 “O bhikkhu with no
morals!”
8 doomed (a) [du:md]
9 to retort [r1‘to:t]
10 to curse [ka:s]

11 to keep silent

(1) ...very much attached to each other.
rdt than thiét nhau.

dudi ra ngodi

tiéng on do va huyén
nao

lam boi réi, khé xur
“Nay ty khuu pha
gi6i”

co 101

cdi lai, van lai
nguyén ria

im lang

(2).. in future do not argue with other bhikkhus any more; keep
silent like a gong with the rim broken off and you will realize

Nibbana.

dung tra treo voi cdac Ty khuu nita. Hay im ldng nhw cdi chuong
dd vé migng (khong thé phat ra tiéng). Nhue vdy, con c6 thé chirng

dat Niét ban.
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Verse 135

The Story of Some Ladies Observing
the Moral Precepts
(Uposathaka-itthinam vatthu)

e yatha dandena gopalo gavo paceti gocaram (*¥)
evam jara ca maccu ca ayum pacenti paninam//

Vi gdy nguoi chan bo  As with a staff a cowherd drives
Lua bo rabaicd his cows to pasture,
Ciing vay, gia va chét Even so old age and death drive
lta ngudi dén mang chung.  the life of living beings.
(TK Thich Minh Chdu)

Story

While residing at the Pubbarama monastery, the Buddha
uttered Verse 135 with reference to five hundred ladies.

Once, five hundred ladies from Savatthi came to the
Pubbarama monastery to keep the Uposattha Sila vows. The
donor of the monastery, the well-renowned Visakha, asked
different age groups of ladies why they had come to keep (1) the
sabbath. She got different answers from different age groups for
they had come to the monastery for different reasons. The old
ladies came to the monastery to keep the sabbath because (2) they
hoped to gain the riches and glories of the devas in their next
existence; the middle-aged ladies had come to the monastery
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because (3) they did not want to stay under the same roof with
the mistresses of their respective husbands. The young married
ladies had come because they wanted their first born to be a son,
and the young unmarried ladies had come because they wanted to
get married to good husbands.

Having had these answers, Visakha took all the ladies to
the Buddha. When she told the Buddha about the various answers
of the different age groups of ladies, the Buddha said, “Visakha!
Birth, ageing and death are always actively working in beings;
because one is born, one is subject to ageing and decay, and
finally to death. (4) Yet, they do not wish to strive for liberation
from the round of existences (sarmsara); they still wish to linger in
samsara.

Then the Buddha spoke in verse as above.

e Vocabulary

1 Uposatha ngay Bat quan trai gioi

2 Uposathika nguoi tho Bat quan trai

3 itthi/ itthinam nguoi phu nir

4 to keep Uposattha tho Bat quan trai gioi
Sila vows

5 well-renowned (a) [r1‘navnd] very famous

6 to be subject to [‘sabd3ikt] chiu dung

7 to linger [‘liga(r)] ndn nd, lan lita

(1) The sabbath: a day of religious observance and abstinence
from work, kept by Jew from Friday evening and Saturday
evening, and by most Christian on Sunday. So the sabbath is also
regarded as the day of keeping precepts in Buddhism.
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The Sabbath la ngay cac ton giao giir gioi va khong lam viéc.
Nguwoi Do thdi gii gidi tir t0i thir sau dén toi thir bay; hdu hét
cdc tin do Thién chiia gik gidi vao ngdy chii nhdt. Thé nén tir the
sabbath ciing duwoc xem la ngay giit gioi theo Pao Phat.

(2) they hoped to gain the riches and glories of the devas in
their next existence;
Ho hy vong dwoc phirée bdu ¢ céi thién trong kiép sau.
(3) they did not want to stay under the same roof with the
mistresses of their respective husbands.
ho khéong muén séng canh chong chung.
(4) Yet, they do not wish to strive for liberation from the round
of existences (samsara); they still wish to linger in sarsara.
Tuy nhién, ho khéng nguyén gidi thodt khéi vong ludn hoi
sinh tik; ho van con muén tdi sanh.

NOTE
(*) gopalo = cowherd. Here the cowherd resembles decay and
death — Nguwoi chan bo giong nhiw tudi gia va su chét.
gavo = bull. The bull resembles life — Con bo gidng nhu doi
song.
gocaram = pasture. The pasture resembles death, the afterlife
- Déng cé nhir cdi chét, kiép sau.
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Verse 136

The Story of the Boa Constrictor Peta
(Ajagarapetavatthu)

e atha papani kammani karam balo na bujjhati,
sehi kammehi dummedho aggidaddho va tappati//

Nguoi ngu 1am diéu 4c  In the act of commiting wicked
Khong y thie viéc lam  deeds, the simpleton does not
realize their wickedness;
Do tu nghi¢p, ngudi ngu  But the stupid man is consumed
by his own wicked deeds,
Bi nung nau, nhu lira.  as if burnt with fire.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 136 with reference to a boa constrictor peta.

Once, as Thera Maha Moggallana was coming down the
Gijjhakdta hill with Thera Lakkhana he saw a boa constrictor peta
and smiled, but he did not say anything. When they were back at
the Jetavana monastery, Thera Maha Moggallana told Lakkhana,
in the presence of the Buddha about the boa constrictors peta, with
its long body burning in flames. The Buddha also said he himself
had also seen that very peta soon after he had attained
Buddhahood, but that he did not say anything about it because
people might not believe him and thus they would be doing a great



190

wrong to the Buddha. So out of compassion for these beings, the
Buddha had kept silent. Then he continued, “Now that I have a
witness in Moggallana, I will tell you about this boa constrictor
peta. This peta was a thief during the time of Kassapa Buddha. As
a thief and a cruel-hearted man, he had set fire to the house of a
rich man seven times. And not satisfied with that, he also set fire
to the perfumed hall donated by the same rich man to Kassapa
Buddha, while Kassapa Buddha was out on an alms round. As a
result of those evil deeds he had suffered for a long time in niraya.
Now while (1) serving out his term of suffering as a peta, he is
being burnt with sparks of flames going up and down the length
of his body. (2) Bhikkhus, fools when doing evil deeds do not
know them as being evil; but they cannot escape the evil
consequences.”
Then the Buddha spoke in verse as above.

e Vocabulary
1 ignoramus (n) [,igna‘reinmas] uneducated person,
nguoi ngu dot
2 to torment [‘to:moant] nung ndu, gay day vo,
lam day dut
3 aboa constrictor  ['bovo kon'strikto]  nga quy minh tran
peta’

4 agara, peta con tran, nga quy
5 burning in flames [fleim] dang béc chdy

6 cruel-hearted (a)  [kruo-ha:tid] tan nhan

7 to set fire tosth [ set faio(r)] néi lira dot chdy
8 perfumed hall [po’fjuim] hirong that

9 sparks of flame [spa:ks] nhitng tia lira
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(1) ... serving out his remaining term of suffering as a peta.
... chiu qua khé con duw sot lam thdan nga quy.

(2) Bhikkhus, fools when doing evil deeds do not know them as
being evil; so they cannot escape the evil consequences.

Cdc Ty khueu, ké ngu lam dc ma khéng tw biét; nén ho khéng
thé tranh dwoc qua cia dc nghiép.”
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Verses 137,138, 139 and 140

The Story of Thera Maha Moggallana
(Mahamoggallanattheravatthu)

137. yo dandena adandesu appadutthesu dussati
dasannam afifiataram thanam khippam eva nigacchati //

Dung trugng phat khong  Whosoever visits punishment upon
trrong  those that deserve not punishment,
Lam ac nguoi khong ac - Whosoever offends against those
that are without offense,
Trong mudi loai khd dau  Such an one will right quickly
Chiu gép mot loai khd.  come to one of ten states.

138. vedanam pharusam janim sarirassa ca bhedanam
garukam vapi abadham cittakkhepam va papune//

Hoac khé tho khdc lig¢t He will incur cruel suffering,
Than thé bj thuong vong  or infirmity or injury of the body,
Hoac tho bénh kich liét  Or severe sickness,
Hay loan y tdn tdm. or loss of mind.

139. rajato va upasaggam abbhakkhanam va darunam
parikkhayam va fnatinam bhoganam va pabhangunam//

Hodc tai vatr vua  Or misfortune proceeding from
the king,
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Hay bi vu trong t01 or a heavy accusation,
Ba con phdi ly tdn  Or death of relatives,
Tai san bi nat tan.  or loss of treasures.

140. athav’assa agarani aggl dahati pavako,
kayassa bheda duppaiifio nirayam so’papajjjati//

Hoic phong 6¢ nha cira  Or else the fire of lightening will
Bj hoa tai thiéu d6t consume his houses;
Khi than hoai mang chung Upon dissolution of the body such
Ac tué sanh dia nguc. a simpleton will go to Hell.

(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 137, 138, 139 and 140 with reference to Thera
Maha Moggallana.

Once, the Nigantha ascetics planned to kill Thera Maha
Moggallana because they thought that by doing away with Thera
Maha Moggallana the fame and fortune of the Buddha would also
be diminished. So they hired some assassins to kill Thera Maha
Moggallana who was staying at Kalasila near Rajagaha at that
time. The assassins surrounded the monastery; but Thera Maha
Moggallana, with his supernormal power, got away first through a
key hole, and for the second time through the roof. Thus, they
could not get hold of the thera for two whole months. When the
assassins again surrounded the monastery during the third month,
Thera Maha Moggallana, recollecting that he had yet to pay for
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the evil deeds done by him during one of his past existences, did
not exercise his supernormal power. So he was caught and the
assassins beat him up until all his bones were utterly broken.
After that, they left his body in a bush, thinking that he had passed
away. But the thera, through his jhanic power, revived himself
and went to see the Buddha at the Jetavana monastery. When he
informed the Buddha that he would soon realized parinibbana at
Kalasila, near Rajagaha, the Buddha told him to go only after
expounding the Dhamma to the congregation of bhikkhus, as
that would be the last time they would see him. So, Thera Maha
Moggallana expounded the Dhamma and left after paying
obeisance seven times to the Buddha.

(I) The news of the passing away of Thera Maha
Moggallana at the hands of assassins spread like wild fire. King
Ajatasattu ordered his men to investigate and get hold of the
culprits. The assassins were caught and they were burnt to death.
The bhikkhus felt very sorrowful over the death of Thera Maha
Moggallana and could not understand why such a personage like
Thera Maha Moggallana should die at the hands of assassins. To
them, the Buddha said, “Bhikkhus! Considering that Moggallana
had lived a noble life in this existence, he should not have met
with such a death. But in one of his past existences, he had done a
great wrong to his own parents, who were both blind. In the
beginning, he was a very dutiful son, but after his marriage, his
wife began to make trouble and she suggested that he should get
rid of his parents. He took his blind parents in a cart into a forest,
and there he killed them by beating them and making them believe
than it was some thief who was beating them. For that evil deed he
suffered in niraya for a long time; and in this existence, his last, he
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has died at the hands of assassins. (2) Indeed, by doing wrong to

those who should not be wronged, one is sure to suffer for it.”
Then the Buddha spoke in verses as above.

Vocabulary

1 accusation (n)
2 the break-up of the

body

3 assassin (n)
4 to get hold of
5 to exercise

6 supernormal power
jhanic power
7 to beat sb up

8..his bones were
utterly broken

9 to expound the
Dhamma

10 the congregation
of bhikkhus
11 to revive

to revive oneself
12 culprit (n)
13 a personage (n)

14 a very dutiful son

[okju:’seifn]
[“brekap]

[o'saesin |
['eksosaiz]

[,sjupa’no:ml

paua(r)]
[bi:it Ap]

[‘ekspaund]
[kopri:’geifn]
[ri‘vaiv]

['kalprit]
[‘pa:snid3]

[“dju:tiful]

loi buoc toi
than hoai mang chung

ke am sat
giir ldy

s dung
than théng

danh ai nhw tir,

thira song thiéu chét
xwong cua Ngai vo vun
(nat nhw cam)

giang phap,

thuyét phap

Tang chung

lam song lai

hoan xac, séng lai
thu pham

an important person
nhan vdt cao quy
ngueoi con hiéu thao
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(1) The news of the passing away of Thera Maha Moggallana at
the hands of assassins spread like wild fire.
Tin Truong Lao Maha Moggallana bi bon cuwop sat hai lan
truyén khdp noi.

(2) Indeed, by doing wrong to those who should not be wronged,
one is sure to suffer for it.
Thét vy, ké lam hai ngwoi vé tdi tdt phdi chiu khé dau vi
diéu do.
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Verse 141

The Story of Bhikkhu Bahubhandika
(Bahubhandikabhikkhuvatthu)

e nanaggacariya na jata na pamka
nanasaka thandilasayika va
rajo ca jallam ukkutikappadhanam
sodhenti maccam avitinnakankham//

Khong phai song 16a thé  Neither going naked,
Bén toc, tro trét minh  nor matted locks, nor filth,
Tuyét thyc, ldn trén dat  nor fasting, nor sleeping on the
bare ground,
Sbng nhdp, siéng ngdi xom  Nor rubbing with dust, nor
sitting on the haunches,
Lam con nguoi duge sach  can purify that mortal
Néu khong trir nghi hodc. who has not overcome doubt.
(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 141 with reference to Bahubhandika, a bhikkhu with
many possessions.

Once there was a rich man in Savatthi. After the death of
his wife, he decided to become a bhikkhu. But before he entered
the Order, he built a monastery, which included a kitchen and a
store room. He also brought his own furniture, utensils and a large
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stock of rice, oil, butter and other provisions. Whatever dishes he
wanted was cooked for him by his servants. Thus, even as a
bhikkhu he was living in comfort, and because he had so many
things with him, he was known as “Bahubhandika.” One day,
other bhikkhus took him to the Buddha, and in his presence told
the Buddha about the many things he had brought along with him
to the monastery, and also how he was still leading the luxurious
life of a rich man. So, the Buddha said to Bahubhandika, “My son,
(1) I have been teaching all of you to live an austere life; why
have you brought so much property with you?” When
reprimanded even this much, that bhikkhu lost his temper and
said angrily, “Indeed, Venerable Sir! I will now live as you wish
me to.” So saying, he cast off his upper robe.

Seeing him thus, the Buddha said to him, “My son, in your
last existence you were an ogre; even as an ogre you had a sense
of shame and a sense of fear to do evil. Now that you are a
bhikkhu in my Teaching, why do you have to throw away the
sense of shame, and the sense of fear to do evil?” When he heard
those words, the bhikkhu realized his mistake; his sense of shame
and fear to do evil returned, and he respectfully paid obeisance to
the Buddha and asked that he should be pardoned. The Buddha
then said to him. (2) “Standing there without your upper robe is
not proper; just discarding your robe etc., does not make you an
austere bhikkhu; a bhikkhu must also discard his doubt.”

Then the Buddha spoke in verse as above.

At the end of the discourse many attained Sotapatti Fruition



e Vocabulary
1 Bahubandika
Bhikkhuvatthu
bahu
bandika
exertion (n)
utensils
stock of rice
provisions
squat (n/v)

0 N D bW

9 amortal (n)

10 to lose one’s
temper

11 austere (a)

12 reprimand (n/v)
13 to cast off

14 a sense of shame
15 a sense of fear
16 to throw away

(1) I have been teaching all of you to live an austere life; why
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[ ig‘zo: n]
[‘ju:tensl]
[stok of rais]
[pro’viznz]

[

skwot]
[‘mo:tl]

[‘tempa]
[0:8ti0]

[‘reprima:nd]
[‘ka:st]

[feim]
[fior]

Tich truyén vi Ty khuu
nhiéu vt dung

doi dao, nhiéu

mot kho

effort, sw né lyc

dung cu

kho gao

supply, sw cung cdp

twe thé ngéi xom / ngoi
chom chom

human being

to be out of temper
mat binh tinh, néi néng
gidn di dén mirc kho
hanh,

thiéu duc tri tiic

1oi khién trach, qué trach
to throw away, fr bo, coi
bo (y)

tam

quy

to cast off, tur bo

have you brought so much property with you?

Ta day cho cdc éng song thiéu duc tri tiic; tai sao éng lai chdt

chira nhiéu cua cai vay?
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(2) “Standing there without your upper robe is not proper; just
discarding your robe etc., does not make you an austere bhikkhu;
a bhikkhu must also discard his doubt.”

“Viec dung ma khong co y choang la khong thich hop, viéc coi
bé y khéng khién ong tré thanh mét Ty khuu thiéu duc. Ty khuu
phdai la nguoi dut trir hoai nghi.” (*)

(*) with regard to the Buddha, the Dhamma and the Sangha etc, -
(niém tin) véi Phdt, Phdp va Téing
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Verse 142

The Story of Santati the Minister
(Santatimahamattavatthu)

e alankato ce pi samaii careyya
santo danto niyato brahmacari
sabbesu bhiitesu nidhaya dandam
so bramano so samano sa bhikkhu //

Ai sdng ty trang sirc Even though a man be richly
adorned, if he walk in peace,
Nhung an tinh, nhiép phuc  If he be quiet, subdued,
Séng kién tri, pham hanh  restrained, and chaste,
Khong hai moi sinh linh ~ And if he refrain from injuring
any living being,
Vi éy la Pham chi That man is a Brahman, that man
Hay Sa mon, khatsi.  is a hermit, that man is a monk.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 142 with reference to Santati, the minister of King
Pasenadi of Kosala.

On one occasion, Santati the minister returned after
suppressing a rebellion on the border. King Pasenadi was so
pleased with him that he honored the minister with the gift of the
riches and glory of a ruler together with a dancing girl to
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entertain him for seven days. For seven days, the king’s minister
enjoyed himself to his heart’s content, getting intoxicated with
drink and infatuated with the young dancer. On the seventh day,
riding the ornamented royal elephant, he went down to the
riverside for a bath. On the way, he met the Buddha going on an
alms-round, and being drunk, he just bowed casually, as a sign of
respect to the Buddha. The Buddha smiled, and Ananda asked the
Buddha why he smiled. So, the Buddha said to Ananda, “Ananda,
this minister will come to see me this very day and after I have
given him a short discourse will become an Arahat. Soon after
becoming an Arahat he will realize parinibbana.”

Santati and his party spent the whole day at the riverside,
bathing, eating, drinking and thus thoroughly enjoying themselves.
In the evening the minister and his party went to the garden to
have more drinks and to be entertained by the dancer. The dancer,
on her part tried her best to entertain the minister. For the whole
week she was living on reduced diet to keep herself trim. While
dancing, she suffered a severe stroke and collapsed, and at that
instant she dies with her eyes and mouth wide open. The minister
was shocked and deeply distressed. In agony, he tried to think of a
refuge and remembered the Buddha. He went to the Buddha,
accompanied by his followers, and related to him about the grief
and anguish he suffered on account of the sudden death of the
dance. He then said to the Buddha, “Venerable Sir! Please help me
get over my sorrow: be my refuge, and let me have the peace of
mind.” To him the Buddha replied, “Rest assured my son, you
have come to One, who could help you. One who could be a
constant solace to you and who will be your refuge? The tears
you have shed due to the death of this dancer throughout the
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round of rebirths is more than the waters of all the oceans.” The
Buddha then instructed the minister in verse. The meaning of the
verse is as follow.

(1) “In the past there has been in you clinging (upadana) due to
craving; get rid of it. In future, do not let such clinging occur in
you. Do not also harbor any clinging in the present; by not having
any clinging, craving and passion will be calmed in you and you
will realize Nibbana.”

After hearing the verse, the minister attained Arahatship.
Then, realizing that his life span was at an end, he said to the
Buddha, (2) “Venerable Sir! Let me now realize parinibbana, for
my time has come.” The Buddha consenting, Santati rose to a
height of seven toddy palms into the sky and there, while
meditating onthe element of fire (tejo kasina) he passed away
realizing parinibbana. His body went up in flames, his blood and
flesh burnt up and the bone relics (dhatu) fell through the sky and
dropped on the clean piece of cloth which was spread by the
bhikkhus as instructed by the Buddha.

At the congregation, the bhikkhus asked the Buddha,
“Venerable Sir! The minister had realized parinibbana dressed in
full regalia; is he a samapa or a brahmana?” To them, the
Buddha replied Bhikkhus! (3) My son can be called both a samana
and a brahmana.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 mahamatta quan dai than
(mahamacca)
2 to adorn [o°do:n] trang diém, té diém

3 to suppress [so‘pres] tiéu triv



3 rebellion on the
border

4 glory of a ruler

5 to get intoxicated
with drink

6 to get infatuated

7 omament (n/v)

8 to bow casually

9 this very day

10 reduced diet

11 to keep herself trim

11 a severe stroke
12 to collapse

13 agony (n)

14 the grief & anguish

15 rest assured (idm)

16 the tears you have
shed

17 constant solace

18 clinging (upadana)

19 to harbor

20 life span

21 aheight of seven
toddy palms
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[r1‘belion]

[‘glo:ri]
[in’tosikeitid]

[in'feetjueit]
[“o:noment]

[bav ‘kaezuali]

[ri‘dju:s daiot]
[trim]

[s1’vio strouk]
[ko‘laeps]

[‘e@egoni]
[gri:f '@ngwif]

[rest o’ fuad]

['solos]

[klinin]
[‘ha:ba(r)]

[speen]

[‘todi pa:m]

cuoc phién loan o
bién gioi

lam vua

say ruou

bi mé dam

dé trang sirc /
trang hoang

@dt dau chao

ngay ngay hom nay
an kiéng dé giamedn
giit (than hinh) gon
gang, duyén dang
dot qui

guc xuéng (vi suy
ki¢t)

néi thong kho, dén
dau cung cuc
agony

cir tin chdc, yén tri
to shed tears, roi lé

luon an ui, khuyén
giai

crasping, chdp thii
to refuge, an ndu
tuéi tho, tho mang
cao dg bay cdy thot
not
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22 meditation on the [medi’teifn nhdp thién dé muc
element of fire ‘elomont] lira (tejo kasina)

23 bone relics (dhatu)  [bo:n ‘reliks] xa loi xwong

24 regalia (n) [ri'geiljo] biéu twong ciia vua

... dressed in full of an mdc xué xang
regalia

25 a samana Vi sa mon

26 a Brahmana vi Pham thién

(1) “In the past there has been in you clinging (updadana) due to
craving; get rid of it. In future, do not let such clinging occur in
you. Do not also harbor any clinging in the present; by not
having any clinging, craving and passion will be calmed in you
and you will realize Nibbana.”

“Hay quén di vang, dirng chdp thu.

Purng dé dinh mdc khoi lén trong twong lai.

Hién tai ciing dieng chdp giir.

Khéng chdp, khéng tham,

khéng cau thi long sé an tinh

va chitng dat Niét ban.”

(2) “Venerable Sir! Let me now realize parinibbana, for my time
has come.”
“Bach Ngai! Xin phép Ngadi cho con dwoc Niét ban.”
(3) My son can be called both a Samana and a Brahmana.
Con trai Ta dang goi la Sa mon ma cting dang goi la Ba la
mon.
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Verses 143 & 144

The Story of Thera Pilotikatissa
(Pilotikatissattheravatthu)

143. hirinisedho puriso koci lokasmim vijjati
yo nindam appabodheti asso bhadro kasamiva//

Théat kho tim & doi s there a man in this world so
Nguoi biét then, tw ché  restrained by modesty
Biét tranh né chi trich  That he wards off reproach as
Nhu ngua hién tranh roi. a well-bred horse the whip.

144. asso yatha bhadro kasanivittho
atapino samvegino bhavatha
saddhaya silena ca viriyena ca
samadhina dhammavinicchayena ca
sampannavijjacarana (1) patissata
jahissatha dukkham idam anappakam//

Nhu ngua hién chamroi Even as a well-bred horse
touched by the whip, so be ye
Hay nhiét tam, hang hai  ardent and active.
Véi tin, gioi, tinh tin By faith, by virtue, by
resolution, by meditation,
Thién dinh cing trach phap by understanding of the Law,
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Minh hanh du, chanh niém  Possessing perfect knowledge
and behavior, thoughtful,

Poan kho nay vo luong.  you will rid yourselves of this

(TK Thich Minh Chdu) suffering.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 143 and 144 with reference to Thera Pilotikatissa.

Once, Thera Ananda saw a shabbily dressed youth going
round begging for food; he felt pity for the youth and made him a
samanera. The young samanera left his old clothes and his
begging plate on the fork of a tree. When he became a bhikkhu he
was known as Pilotikatissa. As a bhikkhu, he did not have to
worry about food and clothing as he was in affluent
circumstances. Yet, sometimes he did not feel happy in his life as
a bhikkhu and thought of going back to the life of a layman.
Whenever he had this feeling, he would go back to that tree where
he had left his old clothes and his plate. There, at the foot of the
tree, he would put this question to himself.”Oh shameless one! Do
you want to leave the place where you are fed well and dressed
well? Do you still want to put on these shabby clothes and go
begging again with this old plate in your hand?” Thus, he would
rebuke himself, and after calming down, he would go back to the
monastery.

After two or three days, again, he felt like leaving the
monastic life of a bhikkhu and again, he went to the tree where he
kept his old clothes and his plate. After asking himself the same
old question and having been reminded of the wretchedness of his
old life, he returned to the monastery. This was repeated many
times. When other bhikkhus asked him why he often went to the
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tree where he kept his old clothes and his plate, he told them that
he went to see his teacher (1). Thus keeping his mind on his
clothes as the subject of meditation, he came to realize (2) the
true nature of the aggregates of the khandhas (i.e., anicca,
dukkha, anatta), and eventually he became anArahat. Then he
stopped going to the tree. Other bhikkhus noticing that
Pilotikatissa had stopped going to the tree where he kept his old
clothes and his plate asked him, “Why don’t you go to your
teacher any more?” To them, he answered, “When I had the need,
I had to go to him; but there is no need for me to go to him now.”
When the bhikkhus heard his reply, they took him to see the
Buddha. When they came to his presence they said. “Venerable
Sir! This bhikkhu claims that he has attained Arahatship;he must
be telling lies.” But the Buddha refuted them, and said,
“Bhikkhus! Pilotikatissa 1s not telling lies, he speaks the truth.
Though he had relationship with his teacher previously, now he
has no relationship whatsoever with His teacher. Thera
Pilotikatissa has instructed himself to differentiate right and
wrong causes and to discernthe true nature of things. He has
now become an Arahat, and so there is no further connection
between him and his teacher.”
Then the Buddha spoke in verses as above.
e Vocabulary

11 shabby (a) [*faebi] mon, som, hu xdu,
16i tan, tiéu tuy

2 ashabbily mot thanh nién an
dressed youth mdc rach ruoi

3 to feel pity for sb thuwong hai cho ai

4 the fork of the [fo:k] chac cay
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11

12

13

14

15
16

tree

Pilotika

in affluent
circumstances

to think of going
back the life of a
layman

Oh shameless
one!

to rebuke

... rebuke himself
wretchedness (n)

the subject of
meditation

he must be telling
lies

to refute
whatsoever

to differentiate
to discern
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[ ‘eefluont
‘so:komstonsis]

[ri’bju:k]

[‘retfidnis]

[ri’fju:t]
[wotsau’evar]

[difa‘renfieit]
[di‘so:n]

vai rdch, vai cii
trong hoan canh
sung tuc

nghi vé viéc hoan
tuc

Ké vo st/

to reprimand
tw quo trach
sy cung kho,
suw bat hanh
dé muc thién

dt han vi nay dang
doi trd

bac bo

bdt cir diéu gi (dang
nhéan manh cia
whatever)
phan biét

to realize
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(1) Teacher: here refers to Pilotika’s old clothes and his begging
plate; they like a teacher to him because they imbued him with a
deep sense of shame and put him on the right track.

Vi thiy: dm chi qudn do cii va bdt an xin cia Pilotika; chiing
vi nhw nguoi thay da tham nhudn trong Pilotika cam gide xdu ho
sdu sdc va dwa vi di diing phdp.

(2) the true nature of the aggregates of the khandhas (i.e.,
anicca, dukkha, anatta)
Ban cht cua hanh udn (1a v thiong, khé va vé ngd)

NOTE

(*) sampannavijjacarana = sampanna +vijja + caranad =
endowed with + knowledge + conduct = having knowledge and
conduct.

Eight kinds of Knowledge and fifteen kinds of Conduct.
The One endowed with the three knowledges or the eight
knowledges and the fifteen forms of pererfect practice of
morality.

The three knowledges are taught by the Buddha in
Bhayabherava Sutta (Majjhima Nikaya), the eight knowledges
are taught by the Buddha in Ambattha Sutta (Digha Nikaya).

(*) sampannavijjacarana = thanh dat + tri kién + dao hanh
= Minh Hanh Tuc
Tam Minh va 15 Hanh.
Bdc co ba Minh hodc tam Minh va mwoi lam Hanh.
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Tam Minh dwoc Pirc Phdt thuyét giang trong bai kinh
Bhayabherava (Kinh Trung bg), tam Minh dwoc Puc Phat
thuyét giang trong bai kinh Ambattha (Kinh Trwong bj).

e The Three Knowledges:

1. Knowledge of past existences (pubbenivasa-niana): By this
knowledge, the Buddha can see the past existences of Himself
and on other beings.

2. Knowledge of the deva eye (dibbacakkhu-iiana): By this
knowledge, the Buddha can see things far away places, things
concealed, and things too subtle for the ordinary human eyes to
see.

3. Knowledge of the extinction of moral intoxicants
(asavakkhaya-riana): This is arahatta-phala-iiana which
extinguishes all the four moral intoxicants (@sava).

o Tam Minh:

1. Tic mang minh (pubbenivasa-iiana): Bang loai minh nay,
Pirc Phit ¢é thé trong thdy nhitng kiép qud khir cia chinh
Ngai va cua chung sanh khdac.

2. Thién nhin minh (dibbacakkhu-fiana): Bang minh nay,
Pirc Phdt ¢ thé tréng thdy nhitng vét & rdt xa, nhitng vit bi
che khudt, va nhitng vdt vi té dén néi mdt cia nguoi thuong
khéng thé nhin thdy dwoc

3. Ldu tan minh (asavakkhaya-niana): Pay la A-la-han Qua
Tri (arahatta-phala-niana) diét tat tat ca bon ldu hodc
(asava).
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e The Eight Knowledges:
1 to 3 as above and

4. Insight Knowledge (vipassana-iiana): Understanding the
impermanence, woefulness and unsubtantiality of all
conditioned mental and physical phenomena.

5. Psychic power of the mind (manomayiddhi-iiana): Power to
assume various forms through mastery of mind accomplished
by jhana practice.

6. Multifarious kinds of psychic power (iddhividha-iiana):
Power to conjure up great numbers of variuos forms, human
and otherwise.

7. Knowledge of the Deva Ear (dibbasota-iiana): Power to hear
sounds from far away places, sounds muffled up and sounds too
subtle to hear by ordinary human ear.

8. Knowledge of reading the mind of others (cetopariya-riana):
The Buddha can know the mind of others in different ways.

Of the above eight knowledges, the fourth knowledge, Insight

Knowledge, is knowledge pertaining to the sensuous sphere. The

third knowledge, Knowledge of extinction of dsavas is

supramundane knowledge. The remaining six knowledges pertain
to the Fine Material Sphere Jhanic powers.

o  Bdt minh:
Gom 1 dén 3 o trén va , ,
4. Quan minh (vipassana-niana): sw thay ro tanh chat vo thuong,
khé va vé ngd trong cdc phdp hitu vi thuéc Danh va Sdc.
5. Phan tam minh (manomayiddhi-iiana): Kha nang hoa hién ra
nhiéu hinh twéng khdc nhau qua viéc lam chi cdi tam dwoc
thanh tuu boi sy ddc dinh.
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6. Than thong minh (iddhividha-iiana): Kha ndng bién hod sé
luwong lon nhitng hinh twong, hinh nguwoi khac nhau hay cach
khac nita.

7. Thién nhi minh (dibbasota-iiana): Kha nang nghe cac loai
am thanh tir nhitng ché cdach xa, nhitng dm thanh bi ngdan che
hodc nhitng dm thanh rdt vi té ma tai ciia nguoi thiwong khéng
thé nghe duorc.

8. Tha tim minh (cetopariya-iiana): Pirc Phét cé thé biét dwoc

tém ciia nhitng ké khdc bang muwoi sdu cdch.
Trong tdm loai minh ké trén, minh thir tw - Quan minh la tri
thudc vé duc gioi; minh thir ba - Lau tagn minh la logi tri siéu
thé gian. Sau logi minh con lai thuéc nhitng nang luc cua thién
& ¢di Sdc gidi.

e The Fifteen Forms of Perfect Practice of Morality, Carana

1. Morality of restrain (sila sanvara): Observance of bhikkhu
precepts of restraint, Patimokkha Samvara Sila

2. Control of the faculties (indriyesugutta dvarata): Keeping
watch over the doors of eye, ear, nose, tongue, body and mind
with constant mindfulness so as not to allow any
demeritoriousness to enter.

3. Knowing the proper extent regarding food (bhojane
matanutd). Knowing the proper extent in receiving alsm-food
and in enjoying it. More important, He never takes food without
cultivating the bhikkhu’s contemplation while eating.

4. Wakefulness (jagariya nuyoga): Wakefulness does not mean
not just remaining without sleep. The Buddha spends the whole
day; during the first watch of the night and the last watch of the
night in meditation, while walking or sitting, thus keeping away
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the hindrances. Out of twenty four hours in a day, the Buddha
sleeps just four hours, i.e between 10p.m. and 2a.m., to
recuperate His energy; the remaining twenty hours are spent in
meditation and bhikkhu practice.

o  Muwoilam hanh (Carana)

1. Gidi ludt nghi (sila sanvara): Su tho tri cac hoc gioi cua vi ty
khwu, Patimokkha Samvara Sila.

2.Can ludt nghi (indriyesugutta dvarata): Su hé phong cac moén
gom: mdt, tai, miti, hedi, than va ¥ bang chdnh niém lién tuc dé
khéng cho bat cit dc phép nao di vao.

3. Thuc tri lwong (bhojane matanutd): Biét mirc do vira phdi
trong su tho lanh vdt thuc va trong sy tho dung no. Quan trong
hon la Ngai khong bao gio an ma khong quan tuwong.

4. Tinh gidac (jagariya nuyoga): Tinh giac khong chi co nghia la
khong ngui. Pirc Phdt trdi qua sudt ngdy, canh dau va canh cudi
ciia dém trong phdp thién, trong khi dang di hodc ngoi, nho vy
ma xa lia cac phap chuong ngai. Sw tinh thirc co chu tam nhu
vay duwoc goi la tinh gidc. Trong hai mwoi bén gio ciia mot
ngay, Pirc Phdt chi ngii bon gio - khodng thoi gian tir 10 gio toi
dén 2 gio sang dé phuc hoi nang heong ciia Ngdi; hai mieoi gio
con lai Ngai séng trong phdp thién va thuc hanh phdn su ciia vi
sa-mon.

e The Seven Properties of virtuous persons:
Confidence in the Triple Gem (saddha)
Mindfulness (sati)

Sense of shame to do evil (4iri)

Sense of horror to do evil (ottapa)
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9. Wide learning (of the doctrine) (bahusacca)

10. Diligence (viriya)

11. Knowledge (panria)

12. —15. The Four Fine Material Sphere Jhanas: These refer to
the four Jhanas of the Fine Material Sphere under the fourfold
reckoning of jhanas.

(The above fifteen forms of perfect practice of morality lead
straight to Nibbana, the Deathless Element, which as worldlings,
the disciples never have realized before. Hence, they are called
Carana)

o Bay dirc tanh cua nhiing bdc gioi dvc:

5. Niém tin Tam bdo,

6. Chanh niém,

7. Tam - cam giac xdu hé véi diéu dc,

8. Ouy - cam gidc ghé so diéu dc,

9. Da tri - hoc rong vé gido phdp,

10. Tinh tdn,

11. Tri tue,

12 — 15. Bén Thién Hitu sdc: dm chi bon tang Thién Hiru sdc, tir

so thién dén tir thién.

(Thuc hanh hoan hao vé muoi lam hinh thirc gioi hanh dao duc
ké trén di thang dén Niét ban, ma nhitng Thinh vin dé i khi
con pham phu truée dé chira bao gio gidc ngéd dwoc. Thé nén
chung duwoc goi la Hanh, Carana.)

(recited from The Grest Chronicles of Buddhas

by the Most Venerable Migun Sayadaw, Myanmar)
(trich tir Pai Phdt Su cua Ngai Migun Sayadaw,

Ty khwu Minh Hué dich)
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Verse 145

The Story of Samanera Sukha
(Sukhasamaneravatthu)

e udakam hi nayanti nettika
usukara namayanti tejanam
darum namayanti tacchaka
attanam damayanti subbata//

Nguoi tri thiy dan nuéc  Ditch-diggers lead the water,
Ké 1am tén nin tén arrow-makers bend their shafts.
Nguodi thg moc udn van Carpenter bend the wood,
Bic tu diéu, diéu than. good men control themselves.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 145 with reference to samanera named Sukha.

Sukha was made a samanera at the age of seven years by
Thera Sariputta.On the eighth day after being made a samanera he
followed Thera Sariputta on his alms-round. While doing the
round they came across some farmers irrigating their fields, some
fletchers straightening their arrows and some carpenters making
things like cart-wheels, etc. Seeing these, he asked Thera Sariputta
whether these inanimate things could be guided to where one
wished or be made into things one wished to make, and the Thera
answered him in the affirmative. The young samanera then
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pondered that if that were so there could be no reason why a
person could not tame his mind and practice Tranquillity and
Insight Meditation.
So, he asked permission from the Thera to return to the
monastery. There, he shut himself up in his room and practiced
meditation in solitude. Sakka and the devas also helped him in his
practice by keeping the monastery very quiet. That same day, the
eighth day after his becoming a samanera, Sukha attained
Arahatship. In connection with this, the Buddha said to the
congregation of bhikkhus, “When a person earnestly practices
the Dhamma, even Sakka and the devas give protection and help. I
myself have kept Sariputta at the entrance so that Sukha should
not be disturbed. The samanera, having seen the farmers irrigating
their fields, the fletchers straightening their arrows and the
carpenters making cart-wheels and other things, trains his mind
and practices the Dhamma. Thus he has now become an Arahat.”
Then the Buddha spoke in verse as above.
e Vocabulary

. to come across to happen, tinh co

. fletcher (n) [

. Inanimate things [in'nimit] vat vo tri vo giac

. Tranquility (n) [treen’kwiliti] Thién Chi

. solitude (n) [“solitju:d] noi vang vé, cd doc

. the congregation [,kongri’geifn] Tang chung

of bhikkhus
e The vocabulary of the verse 145 is similar to these of the

verse 80 (Chapter 6)

“fltfa(r)] arrow maker, tho lam tén

AN N AW
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PHUONG DANH HUN PHUOC AN TONG

Gia dinh An Ngoc 50 cuon
Gia dinh Ngb thi Ctc 50 cudn
Gia dinh Ctt Kim Chi 70 cudn
Gia dinh Lé Anh Huy 30 cudn
Gia dinh Lé Anh Long 30 cudn
Gia dinh Tran Minh Ngoc 100 cubn
Gia dinh bang Hoai Nam 40 cudn
Gia dinh Nguyén thi Lé My 35 cudn
Gia dinh L¢ thj Nhi 20 cuén
Gia dinh Tam Hoa 10 cudn
Gia dinh Lé Ngoc Trinh 20 cudn
Gia dinh Thanh Nhan 10 cuén
Gia dinh Hanh Hién 20 cubn
Gia dinh Tuyét 20 cudn
Gia dinh V& thi Hong Loan 40 cudn
Nguyén thi Ha 30 cudn
Gia dinh Bao Huong 40 cudn
Sc Hué Hoang 20 cudn
Gia dinh Lién Nhung 15 cudn
Gia dinh Chi Hoa 20 cuén
Gia dinh Kinh Dtc 15 cuén
Gia dinh Nguyén Hoai Anh 35 cudn
Gia dinh Nguyén Ta Anh 20 cudn
Gia dinh Tran Anh Tuyét 250 cubn
va Nguyén thi Anh Thu

Gia dinh Nguyén Minh Phuong 20 cubn
Gia dinh My Trang 8 cudn
Gia dinh Truong Hoai Trinh 20 cubn
Doan Thanh Diing (chau Trinh) 40 cubn
Gia dinh C6 Bich Lién 20 cuén
Gia dinh Tudong Minh 20 cudn
Gia dinh Vi Hién 60 cuén
Gia dinh Nhém An Ngoc 60 cudn
Gia dinh Nguyén thi Hong Hoa 10 cudn
Nhom hoc Myanmar nim 2018 100 cudn




Sharing Merits

May all beings share this merit
Which we have thus acquired
For the acquisition of

All kinds of happiness

May beings inhabiting space and earth,
Devas and nagas of mighty power
Share this merit of ours

May they long protect the Teachings!

S Huttng Cong Dt

Nguyén cho tit ca chiing sanh

Cung chia tron ven phudc lanh hdm nay
Nguyén cho tat ca tir day

Moi diéu hanh phtc, moi thoi binh yén

Nguyén cho chu vi Long Thién

Trén troi dudi dat oai thiéng phép mau
Cung chia cong dirc ddy sau

Ho tri Chanh phép bén lau mudn doi!



