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Lo1i ngo

Nhu cau hoc va doc cac tic pham Phat gido bang tiéng Anh
ngay cang nhiéu, s6 luong sach cia cac vi cao Tang ndi tiéng trén
thé gidi cling dugc cac hoc gia Viét Nam uyén béac dich thuat. Tuy
nhién, tu minh tim hiéu nhiing diéu tha vi trong cudn sach theo
kién thirc ban thin ma khong can qua ling kinh cua cac dich gia
chic chin s& tuyét voi hon. Ban dau, viéc doc hiéu s& con nhiéu
Vép vap, vi sy hoc hoi nao ciling can mot qua trinh tim to1, chiém
nghiém, v6i mot niém say mé va ¥ chi quyét tim. Nhén thtc vé
Phat phap dugc ting trudng ciing co nghia 13 niém tin thanh
Tam béo cang thém virng vang va siu sic.

Véi mo wéc nhen mot ‘ddm lira nho’ vao tdm cac vi dang
tu-hoc Phat phap, chung t6i ¢ ging bién soan Tich Truyén Phap
Cu Toém Tiat bang Anh ngir gdm 5 quyén qua nguédn tu liéu The
Dhammapada, Verses & Stories, translated by Daw Mya Tin
M.A., edited by The Editorial Committee, Myanmar Pitaka
Association, Yangon, Chu Giai Kinh Phap Cu cua Truong Ldo
Phdp Minh va tham khao thém mot sb tac pham khac.... Sau mdi
cau chuyén la nhitng danh tir Phat hoc quen thudc, nham giap cho
viéc doc hiéu ctiia moi ngudi d& dang hon. Hy vong quyén sach s&
cung cip mét luong tir vung twong ddi cho nhirng ai c6 nhu cau
tam hoc.

Xin tri an 101 gidi thiéu cia Thwong Toa Biru Chanh,
Vién trwéng Thién Vién Phwéc Son, di khuyén tan cho cong
viéc bién soan nay.

Kién thirc ma ching con c6 dugc nho vao viéc hoc hoi voi
Dai diec Thich Gidc Hoang, Trudng khoa Pao tao Tur xa Hoc
vién Phat Gido TP.HCM, nguyén chu nhiém khoéa 1 DTTX. May
mén vi ban than tung 1a hoc tro cua Pai duc, luon duge Dai dic



sach tan trong viéc hoc va hanh. Pé tri an tim long cao quy do,
ching con ¢b ging hoan thién viéc bién soan Kinh Phap Cu véi
wdc nguyén ciing dudng cho moi ngudi tu hoc. Nguyén dang phan
phudc thién thanh cao dén Pai duc dé théy ¢6 duoc stc khoe, tiép
tuc huéng dan moi ngudi tu hoc, liéu ngd Gido phap cao quy cua
Dirc Thé Tén.

Phudc thién phap thi thanh cao nay di khong vién man néu
khong c6 su dong vién va hd trg cua cac ban hiru. Du rat can
trong, nhung quyén sach ndy van kho tranh khoi nhitng sai sot.
Kinh mong cic vi lugng thir bo qua va chi bao dé nhiing lan tai
ban dugc hoan thién hon. Moi sy phan hdi vé nhiing sai sét vui
long gdi email: kimdungav] @gmail.com.

Cung voi cac ban hitu - chiing con thanh tim hdi hudng
chia phan phudc-thién phap-thi thanh cao nay dén than quyén tur
kiép hién tai dén vo luong kiép trong qua khtr; chu Thién cac cdi
troi, cling chung sanh trong van loai. Kinh mong tit ca quy vi
hoan hy nhan phan phudc-thién phap thi thanh cao nay, tir d6
thoat khoi moi kho dau, duoc an lac va sém tu dén ngay giai thoat.

Céu xin ning lyc phudc-thién phap-thi thanh cao 1a phudc
bau Ba la mat hd tro chiing con trén duong giai thoat khai tir sinh
luan hoi trong ba giGi bon loai.

Ngay 01 thang 07 nam 2018
Citta Pali
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Chapter 11

JARAVAGGA
THE OLD AGE
PHAM GIA (LAO)

11Verses (146 - 156) — 9 Stories
11 Baik¢ - 9 Tich truyén
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Verse 146

The Story of the Companions of Visakha
(Visakhaya Sahayikanam vatthu)

¢ ko nu haso kimanando niccam pajjalite (1) sati,
andhakarena (2) onaddha padipam (3) na gavesatha?//

Cuoi gi, han hoan gi ~ Why laughter! Why exultation?
Khi do1 mai bi thi€u? For the world is ever aflame.
Bi t6i tim bao tram  Will ye not seek a light, ye that

Sao khong tim ngon are shrouded in darkness?
den?
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 146 with reference to companions of Visakha.

Five hundred men from Savatthi, wishing to make their
wives to be generous, kind-hearted and virtuous like Visakha, sent
them to Visakha to be her constant companions. During a
bacchanalian festival which lasted for seven days, the wives of
those men took all the drinks left by their husbands and got drunk
in the absence of Visakha. For this misbehavior they were beaten
by their husbands. On another occasion, saying that they wished to
listen to the Buddha’s discourse, they asked Visakha to take them
to the Buddha and secretly took small bottles of liquor hidden in
their clothes.
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On arrival at the monastery, they drank all the liquor they
had brought and threw away the bottles. Visakha requested the
Buddha to teach them the Dhamma. By that time, the women were
getting intoxicated and felt like singing and dancing. Mara, taking
this opportunity made them bold and shameless, and soon they
were boisterously singing, dancing, clapping and jumping about in
the monastery. The Buddha saw the hand of Mara in the shameless
behavior of these women and said to himself, “Mara must not be
given the opportunity.” So, the Buddha (*) sent forth dark-blue
rays from his body and the whole room was darkened; the women
were frightened and began to get sober. Then, the Buddha
vanished from his seat and stood on top of Mt. Meru, and from
there he (*) sent forth white rays and the sky was lit up as if by
a thousand moons. After thus manifesting his powers, the Buddha
said to those five hundred women, “You ladies should not have
come to my monastery in this unmindful state. Because you have
been negligent Mara has had the opportunity to make you behave
shamelessly, laughing and singing loudly, in my monastery. Now,
strive to put out the fire of passion (raga) which is in you.”

Then the Buddha spoke in verse as above.

At the end of the discourse those five hundred women
attained Sotapatti Fruition.

e Vocabulary

1 sahayikanam companion, ban hitu
2 bacchanalian (n) [,baeka'neiljon] ké che chén say sua
a bacchanalian 16 héi ruweou ché

festival [o’fleim] burning ; dang chay



3 aflame (adv)

4 constant (a)

5 companion (n)

6 Mara

7 bold & shameless

8 boisterous (a)

9 Mt. Meru.

10 to get sober

11 to vanish from

12 to strive to put out

13 unmindful state
14 the fire of passion

(raga)

4

[ ‘konstont]
[kom’penjon]

[bould
‘feimlis]

['boistoras]

[‘soubo]
['veenif]

khéng thay doéi
friend

Ma vuong
audacious,
unashamed

tro trdo va vo tam
noisy; huyén nao,
am i

mountain Meru
tinh ruou

to fade away; bién
mat

to try to extinguish,
6 gang ddp tdt
trang théi dé dudi
lvra tham ai

(*) .. sent forth dark-blue rays from his body and the whole room

was darkened

...phong ra tia sang mau xanh dam khién ca can phong tro nén

toi den nhuw muec.

(*) ...sent forth white rays and the sky was lit up as if by a thousand

moons

... phéng ra hdo quang khién ddt troi sang riec nhi c6 hang
ngan mdt trang chiéu roi



NOTE

(1)

2

(©))

pajjalite: burning, in this context, it means burning with
fires of passion, etc. (The Commentary)

pajjalite : dang chdy, noi dung cua cdau ké nghia la dang
chay do ngon lva cua tham di, v..v.. (Chu giai)

andhakarena: darkness; in this context, ignorance of the
Four Noble Truths. (The Commentary)

andhakarena: bong t6i, ndi dung ciia cau ké nghia la khong
hiéu biét vé Tir Thanh dé. (Chii gidi)

padipam: light, in this context, wisdom. (The
Commentary)

padipam: ngon den, anh sang, ngi dung cua cdau ké nghia
la tri tué. (Chu giai)

This world is perpetually consumed with the flames of
passions. It is completely concealed by the cover of
ignorance. So the wise should try to seek the light of
wisdom.

Thé gian ndy bi ngon lira tham duc thiéu dot khéng ngimg
va hodan toan bi man vé minh che phii. Thé nén, nguoi tri
nén tan lyc tim kiém dnh sang cua tri tué.
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Verse 147

The Story of Sirima
(Sirima vatthu)

e passa cittakatam bimbam arukayam samussitam
aturam bahusamkappam yassa na’tthi dhuvam thiti //

Hay xem bong bong dep  See this painted image,
Chd chét chira vét thuong  this mass of sores, huddled
together,
Bénh hoan nhiéu suy tu  Corrupt, once possessed of
many thoughts,

That khong gi truong ctru.  but now possessing neither

(TK Thich Minh Chdu) strength nor stability.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 147 with reference to Sirima the courtesan.

Once, there lived in Rajagaha, a very beautiful courtesan by
the name of Sirima. Every day Sirima offered alms-food to eight
bhikkhus. One of these bhikkhus happened to mention to other
bhikkhus how beautiful Sirima was and also that she offered very
delicious food to the bhikkhus every day. On hearing this, a young
bhikkhu fell in love with Sirima even without seeing her. The next
day, the young bhikkhu went with the other bhikkhus to the house
of Sirima. Sirima was not well on that day, but since she wanted to
pay obeisance to the bhikkhus, she was carried to their presence.
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The young bhikkhu, seeing Sirima, thought to himself, “Even
though she is sick, she is very beautiful!” And he felt a strong desire
for her.

That very night, Sirima died. King Bimbisara went to the
Buddha and reported to him that Sirima, the sister of Jivaka, had
died. The Buddha told King Bimbisara to take the dead body to the
cemetery and keep it there for three days without burying it, but to
have it protected from crows and vultures. The king did as he was
told. On the fourth day, the dead body of the beautiful Sirima was
no longer beautiful or desirable; it got bloated and maggots came
out from the nine orifices. On that day, the Buddha took his
bhikkhus to the cemetery to observe the body of Sirima. The king
also came with his men. The young bhikkhu, who was so
desperately in love with Sirima, did not know that Sirima had died.
When he learnt that the Buddha and the bhikkhus were going to see
Sirima, he joined them. At the cemetery, the corpse of Sirima was
surrounded by the bhikkhus headed by the Buddha, and also by the
king and his men.

The Buddha then asked the king to get a town crier to
announce that Sirima would be available on payment of one
thousand in cash per night. But nobody would take her for one
thousand, or for five hundred, or for two hundred and fifty, or even
if she were to be given free of charge. Then the Buddha said to the
audience, “Bhikkhus! Look at Sirima. When she was living, there
were many who were willing to give one thousand to spend one
night with her; but now none would take her even if given without
any payment. The body of a person is subject to deterioration and
decay.”
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Then the Buddha spoke in verse as above.
At the end of the discourse, the young bhikkhu attained

Sotapatti Fruition.

e Vocabulary
1 sore (n)

2 stability (n)

3 to happen to mention
to sb/ sth
4 to fall in love with
5 courtesan (n)
6 cemetery (n)
7 crow & vulture
8 bloat (a)
to get bloated
9 maggot (n)
10 an orifice (n)
the nine orifices

11 a town crier
- to get s.o to do sth

- to get a town crier to
announce

[so:]

[sto*bilati]

[ko: ti‘zeen]
[ ‘semitri]
[krou 'valtfa]
[blovt]

['meegat]

[orifis]

[‘kraior]

[2’nauns]

wound; vét thuong,
ché 16

permanence; truong
ciru, trang thdi bén
viing

to chance to mention,
tinh co dé cdp dén ai
yéu mén (phdi long ai)
ky nir

nghia trang

chim qua, chim kén kén
sung phong

bi sung phong

con gioi

an opening; hole ; 16
nineopenings;

ctru khiéu

nguoi rao tin trong
kinh thanh

sai khién ai lam gi

sai nguoi rao tin trong
kinh thong bdo



12. payment of one
thousand in cash per
night

13 to give free of
charge

14 deterioration (n)
15 decay (n)

9

[“peimont]

[di,tiorio'reifn
[di’kei]

tra mot ngan tién mat
mot déem

su hw hoai

to give without any
payment; mién phi
tinh trang muc rua
hu hoai
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Verse 148

The Story of Ther1 Uttara
(Uttaratheri vatthu)

¢ parijinnpamidam riipam roganiddham pabhangunam
bhijjati putisandeho marapantam hi jivitam //

Séac nay bi suy gia This body is worn out,
O tat bénh, mong manh this nest of disease, this
fragile body;
Nhom bét tinh, d6 v This mass of corruption

Chét cham durt mang séng.  dissolves; for life ends in
(TK Thich Minh Chéu) death.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 148 with reference to Ther Uttara.

Thert Uttara, who was one hundred and twenty years old,
was one day returning from her alms-round when she met a bhikkhu
and requested him to accept her offering of alms-food. The
inconsiderate bhikkhu accepted all her alms-food; so she had to go
without food for that day. The same thing happened on the next two
days. Thus Ther1 Uttara was without food for three successive days
and she was feeling weak. On the fourth day, while she was on her
alms-round, she met the Buddha on the road where it was narrow.
Respectfully, she paid obeisance to the Buddha and stepped back.
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While doing so, she accidentally stepped on her own robe and fell
on the ground, injuring her head. The Buddha went up to her and
said, (*) “Your body is getting very old and infirm, it is ready to
crumble, it will soon perish.”

Then the Buddha spoke in verse as above.

At the end of the discourse, Ther1 Uttara attained Sotapatti
Fruition.

e Vocabulary

1 inconsiderate (a)  [,inken'sidorit] khinh sudt, thiéu suy
nghi

2 successive (a) [sok'sesiv] lién tiép

3 accidentally (adv) [,eksi’dentsli] by chance, by accident,
by mistake, tinh co,
ngadu nhién

(*) “Your body is getting very old and infirm, it is ready to
crumble, it will soon perish.”
“Xdc than ciia nguoi di qud gia yéu, né sdp suy sup, chang
bao lau thi no sé ra tan.”
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Verse 149

The Story of Adhimanika Bhikkhus
(Sambahula Adhimanikabhikkhu vatthu)

e yan’imani apatthani alapiin’eva sarade
kapotakani atthini tani disvana ka rati? //

Nhu trai bau mia thu  Like yonder gourds cast away
Bi vitbo quang di  in the autumn
Nhom xuong tring bd cdu  Are these gray bones;
Thay ching con vui gi?  what pleasure can there be in
(TK Thich Minh Chdu) looking at them?

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 149 with reference to some bhikkhus who over-
estimated themselves.

(*) Five hundred bhikkhus, after taking a subject of
meditation from the Buddha, went into the woods. There, they
practiced meditation ardently and diligently and soon attained deep
mental absorption (Jhana) and they thought that they were free
from sensual desires and therefore, had attained Arahatship.
Actually, they were only over-estimating themselves. Then, they
went to the Buddha, with the intention of informing the Buddha
about what they thought was their attainment of Arahatship.
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When they arrived at the outer gate of the monastery, the
Buddha said to the Venerable Ananda, “Those bhikkhus will not
benefit much by coming to see me now; let them go to the cemetery
first and come to see me only afterwards.” The Venerable Ananda
then delivered the message of the Buddha to those bhikkhus, and
they reflected, “The Enlightened One knows everything; He must
have some reason in making us go to the cemetery first.” So they
went to the cemetery.

There, when they saw the putrid corpses they could look at
them as just skeletons, and bones, but when they saw some fresh
dead bodies they realized, with horror, that they still had some
sensual desires awakening in them. The Buddha saw them from his
Perfumed Chamber and sent forth the radiance; then He appeared
to them and said, “Bhikkhus! Seeing these bleached bones, is it
proper for you to have any sensual desire in you?”

Then the Buddha spoke in verse as above.

At the end of the discourse, those five hundred bhikkhus
attained Arahatship.

e Vocabulary

1 sambahula nhiéu

2 adhimanika tang thuwong man

3 yonder gourds [‘jodo guad] qua bdu

4 to over-estimate [ouvor‘estimit]  danh gia cao
(they were only (ho tang thuong
over-estimating man)

themselves )
5 putrid (a) [‘pju:trid] spoiled; hu hong
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6 corpse (n) [ko:ps] te thi
the putrid corpse thi thé thoi rira
7 some fresh dead vdi xdc moi chét
bodies

8 bleached bones [bli:tft bo:nz] Xuwong trang

(*) Five hundred bhikkhus, after taking a subject of meditation
from the Buddha, went into the woods. There, they practiced
meditation ardently and diligently and soon attained deep
mental absorption (jhana) and they thought that they were
free from sensual desires and therefore, had attained
Arahatship.

Sau khi tho nhdn dé muc thién tir Dirc Bén Sw, nam tram vi Ty
khwu di vao rieng. Cdc vi hanh thién nhiét tdm va tinh cén nén
khéng bao lau ho dic thién. Céc vi dy nghi rang ho da dap tit
tham di va chimg ddc A-la-hdn.
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Verse 150

The Story of Theri Rupananda
(Janapadakalyant Riapanandather1 vatthu)

e attthinam nagaram katam mamsalohitalepanam
yattha jara ca maccu ca mano makkho ca ohito? //

Thanh nay 1am bang xwong It is a city made of bones,
Quét to bang thit mau  plastered with flesh and blood,
O day gia va chét Where lodge old age and death
Man, ltra ddo chit chra. and pride and deceit.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 150 with reference to Janapadakalyani.

Princess Janapadakalyani was the daughter of Gotami, the
step-mother of Gotama the Buddha; because she was very beautiful
she was also known as Riipananda. She was married to Nanda, a
cousin of the Buddha. One day she pondered, “My elder brother
who could have become a Universal Monarch has renounced the
world to become a bhikkhu; he is now a Buddha. Rahula, the son
of my elder brother; and my own husband Prince Nanda have also
become bhikkhus. My mother Gotami has also become a
bhikkhuni, and I am all alone here!” So saying, she went to the
monastery of some bhikkhunis and became a bhikkhuni herself.
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Thus, she had become a bhikkhuni not out of faith but only in
imitation of others and because she felt lonely.

Ripananda had heard from others that the Buddha often
taught about the impermanence, unsatisfactoriness and
insubstantiality of the khandhas. So she thought He would talk
deprecatingly about her good looks if He should see her; and thus
thinking, she kept away from the Buddha. But other bhikkhunis,
coming back from the monastery, kept talking in praise of the
Buddha; so, one day, she decided to accompany other bhikkhunis
to the monastery.

The Buddha saw her and reflected, (1) “A thorn can only be
taken out with a thorn; Ripananda being very attached to her body
and being very proud of her beauty, I must take the pride and
attachment out of her through beauty.” So, with His supernormal
power, He caused an image of a very beautiful lady of about sixteen
years of age to be seated near him, fanning him. This young girl
was visible only to Riipananda and the Buddha. When Riipananda
saw the girl, she realized that compared to that girl, she herself was
just like an old, ugly crow compared to a beautiful white swan.
Riipananda had a good look at the girl and she felt that she liked her
very much. Then, she looked again and was surprised to find that
the girl had grown to the age of about twenty. Again and again, she
looked at the figure beside the Buddha and every time she noticed
that the girl had grown older and older. (2) Thus, the girl turned into
a grown-up lady, then into a middle-aged lady, an old lady, a
decrepit and a very old lady successively. Riipananda also noticed
that with the arising of a new image, the old image disappeared, and
she came to realize that there was (3) a continuous process of
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change and decay in the body. With the coming of this realization,
her attachment to the body diminished. Meanwhile, the figure near
the Buddha had turned into an old, decrepit lady, who could no
longer control her bodily functions, and was rolling in her own
excreta. Finally, she died, (4) her body got bloated, pus and
maggots came out of the nine openings and crows and vultures
were trying to snatch at the dead body.

Having seen all these, Riipananda pondered, “This young
girl has grown old and decrepit and died in this very place under
my own eyes. In the same way, my body will also grow old and
wear out; it will be subject to disease and I will also die.” Thus, she
came to perceive the true nature of the khandhas. At this point, the
Buddha talked about the impermanence, the unsatisfactoriness and
the insubstantiality of the khandhas, and Riipananda attained
Sotapatti Fruition.

Then the Buddha spoke in verse as above.

At the end of the discourse, Riipananda attained Arahatship.

e Vocabulary

1 janapadakalyani hoa hau
2 ripa nanda sdc twéng
3 deceit (n) [di’si:t] sw lira doi,
su liea ddo
4 the Universal [Jumni’va:sl] bdc Chuyén
Monarch [“monak] Ludn Thanh
Viong

5 impermanence [im'pa:monons] VO thuong
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6 unsatisfactoriness  [an,satis'faektorinis  bdt toai nguyén

7 insubstantiality [insab,sten’['@loti] vo nga

8 deprecating (a) [ ‘deprikeitin] phadn doi

9 figure (n) [“figa(r)] appearance, hinh
dang bén ngoai

10 decrepit (a) [di'krepit] gid yéu, lu khu,
hom hem

11 successively [sok’sesivli] lién tiép, lan
lwot

12 to turn into [to:n] dich, doi, bién,
chuyén

13 to roll [roul] turn around; lan
lon

14 excreta (n) [eks’kri:to] chat bai tiét,
phan, nuwoc tiéu

15 pus (n) [pas] mu (mdu)

pus and maggots madu mu va gioi

bo

(1) “A thorn can only be taken out with a thorn; Riipananda being
very attached to her body and being very proud of her
beauty, I must take the pride and attachment out of her through
beauty.”

“Ldy gai Ié gai; Ripananda rat luyén di vé than xdc va qud tw
héo vé sdc dep ciia minh, Ta phdi khién cho ¢6 ta thodt khoi
sw say mé va ngd man vé sdc dep ciia cé ta.”

(2) Thus, the girl turned into a grown-up lady, then into a
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middle-aged lady, an old lady, a decrepit and a very

old lady successively

Nhuw vay, co gai lan lwot chuyén thanh mét tiéu thu, réi mot
phu nit trung nién, mét nguoi dan ba I6n tudi, mét ba ldo
hom hem va mot ba cu gia nua lu khu.

(3) a continuous process of change and decay in the body
mot chudi qud trinh doi thay va tan hoai ciia than

(4) ...her body got bloated, pus and maggots came out of the
nine openings and crows and vultures were trying to snatch
at the dead body.

...xdc ¢ sung phong, mdu mii va gioi bo lic nhiic bo ra tir
ctru khiéu; qua qua va kén kén xum lai ruc ria tw thi.
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Verse 151

The Story of Queen Mallika
(Mallikadevt vatthu)

e jiranti ve rajaratha sucitta
atho sarirampi jaram upeti
satafi ca dhammo (1) na jaram upeti
santo have sabbhi pavedayanti//

Xe vuadep cling gia The gayly painted chariots of
kings wear out;
Thén nay roi sé gia  likewise does the body wear out.
Phap bac thi¢én, khong gia  But the state of the good wears

not away;

Nhu vay bac chi thién  the good proclaim this to the

Noi 1én cho bac thi¢n. good.

(TK Thich Minh Chdéu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 151 with reference to Mallika, queen of King
Pasenadi of Kosala.

One day, Mallika went into the bathroom to wash her face,
hands and feet. Her pet dog also came in; as she was bending to
wash her feet, the dog tried to have sex with her, and the queen
appeared to be amused and somewhat pleased. The king saw this
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strange incident through the window from his bedroom. When the
queen came in, he said angrily to the queen, “Oh, you wicked
woman! What were you doing with that dog in the bathroom? Do
not deny what I saw with my own eyes.” The queen replied that she
was only washing her face, her hands and her feet, and so was doing
nothing wrong. Then she continued, “But, that room is very strange.
If anyone went into that room, to one looking from this window
there would appear to be two. If you do not believe me, O King,
please go into that room and I will look through this window.”

So, the king went into the bathroom. When he came out,
Mallika asked the king why he misbehaved with a she-goat in that
room. The king denied it, but the queen insisted that she saw them
with her own eyes. The king was puzzled, but being dim-witted,
he accepted the queen’s explanation, and concluded that the
bathroom was, indeed, very strange.

From that time, the queen was full of remorse for having
lied to the king and for having brazenly accused him of
misbehaving with a she-goat. Thus, even when she was
approaching death, she forgot to think about the great unrivalled
charities she had shared with her husband and only remembered
that she had been unfair to him. As a result of this, when she died
she was reborn in niraya. After her burial the king intended to ask
the Buddha where she was reborn. The Buddha wished to spare his
feelings, and also did not want him to lose faith in the Dhamma. So
He willed that this question should not be put to him, and King
Pasenadi forgot to ask the Buddha.

However, after seven days in niraya, the queen was reborn
in the Tusita deva world. On that day, the Buddha went to King
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Pasenadi’s palace for alms-food; He indicated that He wished to
rest in the coach-shed where the royal carriage were kept. After
offering alms-food, the king asked the Buddha where queen
Mallika was reborn and the Buddha replied, “Mallika has been
reborn in the Tusita deva world”. Hearing this, the king was very
pleased, and said, “Where else could she have been reborn? She
was always thinking of doing good deeds, always thinking what to
offer to the Buddha on the next day. Venerable Sir! Now that she is
gone, I, your humble disciple, hardly know what to do.” To him the
Buddha said, (*) “Look at these carriages of your father and your
grandfather; these are all worn down and lying useless; so also is
your body, which is subject to death and decay. Only the Dhamma
of the Virtuous is not subject to decay.”
Then the Buddha spoke in verse as above.
e Vocabulary

1 devi hoang hdu

2 to misbehave [,misbi’heiv] cuw xur khong dung

3 a she-goat [gout] con dé cai

4 to puzzle [‘pazld] béi réi, hing ting,
khéng hiéu dwoc

5 dim-witted (a) [dim ‘witid] lo mo, khong ro

6 to remorse for sth  [ri’mo:s] regret ; an nan, hoi
han

7 brazenly (adv) [‘breiznli] shamelessly; tro trén,
tran trdo

8 the coach-shed [kout/[-[ed] kho xe

9 to spare s.0’s khéng cham dén tinh

feeling (idm) cam cua ai
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10 unrivalled (a) [an’raival] unequal; vo dich,
the great unrivalled VO Song
charity cuoc Vo song thi
11 Tusita deva world c6i troi Pdu sudt

(*) “Look at these carriages of your father and your grandfather;
these are all worn down and lying useless; so also is your body,
which is subject to death and decay. Only the Dhamma of the
Virtuous is not subject to decay.”

“Hdy nhin nhitng xe ngua cua Phu vwong va Tién vuong cua
Pai vwong, tat ca ching da rdch ndt va vé dung. Thin xdc
ciia Pai vieong ciing phdi chiu dwng cdi chét va hoai diét. Chi
co Thién phap cua bac Thién nhdn la khong bi suy gia.”

(1) Dammo/  dhamma: the nine  Transcendentals
(Supramundane states), viz., the four Paths (Maggas), the four
Fruits (Phalas) and Nibbana.

Gido phdp: chin trang thdi Siéu thé, bon Pao, bén Qud va
Niét ban.
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Verse 152

The Story of Thera Laludayi)
(Laludayitthera vatthu)

e appassutayam puriso balivaddo va jirati,
mamsani tassa vaddhanti pafifia tassa na vaddhati//

Nguoi it nghe kém hoc A man who has learned but
little,
Lon gia nhu trdu duc  grows old like an ox;
Thit n6 tuy lén Ién  His flesh increases,
Nhung tué¢ khong tang truéng  but his wisdom, not.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 152 with reference to Laludayi, a Thera with little
intelligence.

Laludayi was a bhikkhu who was dim-witted and very
absent-minded. He could never say things which were
appropriate to the occasion, although he tried hard. Thus, on joyful
and auspicious occasions he would talk about sorrow, and on
sorrowful occasions he would talk about joy and gladness. Besides,
he never realized that he had been saying things which were
inappropriate to the occasion. When told about this, the Buddha
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said, (*) “One like Laludayi who has little knowledge is just like an

OX.
Then the Buddha spoke in verse as above.

e Vocabulary

1 absent-minded (a) dang tri

2 appropriate to / for [o'provpriit]  thich hop, dung lic
# inappropriate (a) khong hop thoi

3 auspicious (a) [0:8’pifas] lucky, favorable

may man, thugn loi

(*) “One like Laludayt who has little knowledge is just like
an ox.”
“Nguwoi nhw Laludayi, ké thién kién qud vén (it nghe kém
hoc) vi nhw con bo duc.”
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Verses 153 & 154

The Story Concerning the “Words
of Exultation of the Buddha”
(Udana vatthu)

153. anekajatisamsaram sandhavissam anibbisam
gahakarakam gavesanto (1), dukkha jati punappunam
)/

Lang thang bao kiép song Through a round of countless
existences
Ta tim nhung chang gap have I run to no purpose,
Nguoi xay dung nha ndy  Seeking the Builder of the
Kho thay, phai tai sanh. House. Repeated birth is
suffering.

154. gahakaraka! ditthosi (3) puna geham na kahasi, (4)
sabba te phasuka bhagga (5) gahakutam visamkhatam (6)
visamkharagatam cittam (7) taphanam khayamajjhaga(8)

Oi! Nguoi lam nha kia 1 see you, Builder of the House.
Nay ta da thiy nguoi!
Nguoi khong lam nha  You shall not build the house
nira  again.
Don tay nguoi bi gdy  All your rafters are broken, and
Keéo cot nguoi bi tan  your ridge-pole is shattered.
Tam ta dat tich dié¢t The mind, at rest in Nibbana,
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Tham ai thay ti€éu vong. has attained extinction of
(TK Thich Minh Chdu) cravings.

Story

These two verses are expressions of intense and sublime joy
felt by the Buddha (9) at the moment of attainment of Supreme
Enlightenment (Bodhi fiana or Sabbaiifiuta fiana). These verses
were repeated at the Jetavana monastery at the request of the
Venerable Ananda.

Prince Siddhattha, of the family of Gotama, son of King
Suddhodana and Queen Maya of the kingdom of the Sakyans,
renounced the world at the age of twenty-nine and became an
ascetic in search of the Dhamma (Truth). For six years, He
wandered about the valley of the Ganges, approaching famous
religious leaders, studying their doctrines and methods. He lived
austerely and submitted himself strictly to rigorous ascetic
discipline; but he found all these traditional practices to be
unsound. He was determined to find the Truth in his own way, and
by avoiding (10) the two extremes of excessive sensual
indulgence and self-mortification, he found the Middle Path
which would lead to Perfect Peace, Nibbana. This Middle Path
(Majjhimapatipada) is the Noble Path of Eight Constituents,
viz., Right view, Right thought, Right speech, Right action, Right
livelihood, Right effort, Right mindfulness and Right
concentration.

Thus one evening, seated under a Bodhi tree on the bank of
the Neraiijara River, Prince Siddhattha Gotama attained Supreme
Enlightenment (Bodhi fiana or Sabbaiifiuta fiana) at the age of
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thirty-five. During the first watch of the night, the price attained the
power of recollection of past existences (Pubbenivasanussati
fiana) and during the second watch he attained the divine power
of sight (Dibbacakkhu fiana). Then, during the third watch of the
night he contemplated the Doctrine of Dependent Origination
(Paticcasamuppada) in the order of arising (anuloma) as well as
in the order of cessation (patiloma). At the crack of dawn, Prince
Siddhattha Gotama by his own intellect and insight fully and
completely comprehended the Four Noble Truths. The Four Noble
Truths are: The Noble Truth of Dukkha (Dukkha Ariya Sacca),
the Noble Truth of the Cause of Dukkha (Dukkha Samudaya
Ariya Sacca), the Noble Truth of the Cessation of Dukkha
(Dukkha Nirodha Ariya Sacca) and the Noble Truth of the Path
Leading to the Cessation of Dukkha (Dukkha Nirodha Gamini
Patipada Ariya Sacca), There also appeared in him, in all their
purity, the knowledge of the nature of each Noble Truth (Sacca
nana), the knowledge of the performance required for each Noble
Truth (Kicca fiana), and the knowledge of the completion of the
performance required for each Noble Truth (Kata fiana); and thus
he attained the Sabbaniiiuta inana (also called Bodhi nnana) of a
Buddha. From that time, he was known as Gotama the Buddha.

In this connection, it should be noted that only when the Four
Noble Truths, under their (*) three aspects (therefore, (*) the
twelve modes), had become perfectly clear to him that the Buddha
acknowledged in the world of Men, the world of Devas and that of
Brahmas, that he has attained the Supreme Enlightenment and
therefore had become a Buddha.
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At the moment of the attainment of Buddhahood, the
Buddha uttered the above two verses.

e Vocabulary

1 exultation(n) [egzal’teifn]
2 udana

3 the Ganges

4 rigorous (a)  ['rigoras]

5 to be unsound [An 'saund]

6 the Nerafjjara River
7 anuloma # patiloma
8 At the crack of dawn
9 The Noble Path of Eight
Constituents
10 the power of recollection
of past existences

11 the divine power of sight

12 the Doctrine of
Dependent Origination

13 The Noble Truth of
Dukkha
14 The Noble Truth of the
Cause of Dukkha
15 The Noble Truth of the
Cessation of Dukkha

sw hoan hy, han hoan

hoan hy

séng Hang

khac kho

khong chinh dang,

khong lanh manh

séng Ni Lién Thién

sanh khoi # hoai diét

Luc rang sang

con duwong Thanh dao tam
nganh

Pubbenivasanussati iiana
Tiic mang minh (nhé lai nhiéu
kiép qua khit)
Dibbacakkhu fiana

Thién Nhan Minh
Paticcasamuppada

Thap Nhi Nhan Duyén

Giao ly Duyén Khoi
Dukkha Ariya Sacca — Kho
Dé

Dukkha Samudaya Ariya
Sacca — Tdp Dé

Dukkha Nirodha Ariya Sacca
Di¢t aé
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16 The Noble Truth of the Dukkha Nirodha Gamini

Path Leading to the Patipada Ariya Sacca —
Cessation of Dukkha Pao Pé
17 Sacca fiana Biét ré Bon dé la gi
18 Kicca fiana Biét ré viéc phdi lam (véi Bon
aé)
19 Kata fiana Biét ré da lam xong viéc phdi
lam (véi Bon dé)
20 Bodhi iiana Tri kién Gidc ngé
21 Buddhahood Qua vi Phat

(*) three aspects — Sacca fiana, Kicca nnana and Kata
iiana)

(*) twelve modes — 12 links in the Doctrine of Dependent
Origination.

(9) ...at the moment of attainment of Supreme
Enlightenment (Bodhi iiana or Sabbaiiuta fiana)
... vao st na chirng ddic Chdnh Ping Gidc

(10) ... the two extremes of excessive sensual indulgence
(Kamasukhallikanuyog) and self-mortification
(Attakilamatthanuyoga)

... hai cuc doan loi dwong va khé hanh

e According to Commentary
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These two verses 153 and 154 are expressions of intense and
sublime joy the Buddha felt at the very moment of his
attainment of Enlghtenment.

Hai céu ké 153 va 154 dién dat sw hoan hy cao thuong ma
Pirc Phdt cam nhdn vao ding thoi diém Ngai chiing ddc qua
Gidc Ngo Vo thuong.

(1) gahakarakam gavesanto: lit., “ [ who have tried to find the
builder of the house.” The house is the body, the builder is
craving (tanha). The meaning of Verse 153 as given in the
Commentary as follows:

I who have been seeking the builder of this house, knowing that
I could be seen only with a certain wisdom, have been trying to
attain such wisdom (Bodhi riana) ever sine Dipankara Buddha
prophesied that I would, one day, become a Buddha like him.
But failing to attain Bodhi fiana, I have wandered through this
course of hundreds of thousands of existences in the endless
round of rebirths.

gahakarakam gavesanto: nghia den, “ Ta né lyc tim ké xdy
nha.” Ngoi nha la than nay, ké xdy nha la Tham ai. Nghia cdu
ké 153 dwoc Chu giai binh lugn nhw sau:

Ta dd va dang tim kiém ké xdy nha ngdi nha nay, biét rang Ta
chi nhin thdy né véi Tri kién Gide ngé (Bodhi fiana) tir khi Ta
duoc Purc Phdt Dipankara (Nhién DPang) tho ky mot ngay kia
Ta sé tro thanh mot vi Phdat nhu Ngai. Nhung chwa dat dwoc
Bodhi fiana, Ta lang thang trdi qua v sé tram ngan lan ludn
héi sanh ti.
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(2) dukkha jati punappunam: to be born again and again is
dukkha. This is the reason for trying to find the builder of this
house, the Carpenter Craving.

Birth which comes together with aging, disease and death is
dukka; that is why I have been incessantly looking for the
Housebuilder Craving.

dukkha jati punappunam: con tdi sanh lién tuc thi con khé.
Pay la nguyén nhdn né lwc tim kiém ké xdy ngéi nha, tén tho
moc Tham di.

Sanh, Lo, Bénh va Tir la kho, ddy la 1y do tai sao Ta mdi tim
kiém ké xdy ngéi nha tham di nay.

(3) ditthosi: You are seen: I have seen you now that I have
attained Enlightenment or Bodhi fiana, the all comprehending
wisdom ,with my own Insight.
ditthosi: Nguoi di bi bdt gap: bdy gio Ta dd nhin thdy nguoi!
Ta dé ddc qua Toan gidc, voi tri tué liéu ngd (nguyén nhéin sanh
tir luén hoi)

(4) puna geham na kahasi: No house shall be built again: You
shall not build another house (for me) in this round of
rebirths.
puna geham na kahasi: Khong con can nha nao dwoc xdy. Ké
tir nay trong vong ludn hoi nay nguoi khéng con xdy nha cho
Ta nita.

(5) sabba te phasuka bhagga: All your rafters are broken: I
have destroyed all the remaining defilements.



33

sabba te phasuka bhagga: Tdt cd swon nha da gdy. Ta dd hiy
diét tat cd nhitng phién néo con dw sot.

(6) gahakiitam visamkhitam: The roof-house has been
destroyed: I have dispelled ignorance.
gahakiitam visamkhitam : noc nha da bi pha huy: Ta da huy
diét vo minh.

(7) visamkharagatam cittam: lit., my mind has reached the
Unconditioned; having Nibbana as its object, my mind has
realized Nibbana.
visamkharagatam cittam: nghia den, tam Ta dd dat dén
trang thdi V6 vi ma doi twong ciia né la Niét ban. Tam Ta da
dat dén canh giéi Niét ban Vé vi.

(8) tanhanam khayam ajjhaga: the end of craving has been
attained: I have attained Arahatta Fruition.
tapnhanam khayam ajjhaga: di duc da doan: Ta da chung dat
Qua vi A la han.

NOTE

These two verses, the first paecan of joy (udana) uttered by the
Buddha immediately after His Enlightenment.

Hai cau ké nay goi la bai k¢é hoan hy ma Purc Phdt doc lén ngay sau
khi chitng ngo dao qua Vo Thuong.

The Buddha admits his past wanderings in existence which is
suffering; a fact which is evidently proves the belief in rebirth. He
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wandered about and consequently to suffer, as long as he could
discover the architect who built the house — the body.

Durc Phdt xdc nhdan cuoc di thénh thang bat dinh trong nhiéu kié})
qua khw dcfy dau kho; mét sw kién hién nhién chirng minh co sy tdi
sanh. Ngadi di bdt dinh va két qud phdi chiu kho dau, mai dén khi
Ngai tim dwoc nguoi kién triic sw da xdy ngdi nha — tirc thé xdc nay.

In His final birth He discovered by His own intuitive wisdom the
elusive architect dwelling not outside but within the recess of His
own heart. The architect was Craving or Attachment (tanha), a
mental element latent in all. The discovery of the architect is the
eradication of craving by attaining Arahantship which, in this
utterance, is alluded to as the end of craving.

Trong kiép cudi cing, bang tri kién Ngai dd khdm phd ra nguoi tho
xdy nha nay, khéng phdi ¢ bén ngoai ma nam sdu kin trong tam.
Nguwoi kién triic sw la Ai duc (tanhd), yéu t6 tinh than ngii ngam bén
trong tat cé moi nguoi. Tim ra nguoi tho cat nha tire la tdgn diét i
duc qua viéc chirng ddc qua A la hdn, trong bai ké nay, y nghia bao
ham cham dirt tham di.

The rafters of this self-created house are the defilements (kilesa).
The ridge-pole that supports the rafters is ignorance (avijja), the
root cause of all defilements. The shattering of the ridge-pole of
ignorance by wisdom results in the complete demolition of the
house.

Swon ciia cin nha tw tao nay la nhitng 6 nhiém. Pon dong chiu dung
cdi swon nha la vé minh, cdn nguyén ciia cdc 6 nhiém. Phd vé cdy
don déng vé minh bang tri tué tirc la phd hity cin nha.
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The ridge-pole and the rafters are the material with which the
architect builds this undesired house. Without material the architect
can’t rebuild the house again. With the demolition of the house the
mind attains the unconditioned which is Nibbana.

Don dong va swon nha la vat lieu ma nguwoi tho xdy lén can nha
khéng ddng dé ham muon. Khi khong cé vt liéu xdy cat thi nguoi
tho khong thé dung dwegc ngdi nha. Khi can nha bi phd tan thi tim
chung dat dwoc trang thai vo vi tuc la Niét ban.

(Bai K¢ thi hoa ciia Sw Gidc Nguyén)
Trai twr vo thi tr sanh,

V6 minh mat dau tac nhén luén hoi,
Pém nay twong ngé nhau roi,

Ngoi nha so hitu gio 6i! Hoang tan!
Vay chao nguoi the di tham!

Cot keo nat ca con lam dwoc chi?

Bén doi tir biét ra di,

Ai tham géi lai, Ta vé vé sanh!
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Verses 155 & 156

The Story of the Son of Mahadhana
(Mahadhanasetthiputta vatthu)

155. acaritva brahmacariyam aladdha yobbane dhanam
jinnakoiica va jhayanti khinamacche va pallale //

Lic tré, khong Pham hanh
Khéng tim kiém bac tién

Nhu co6 gia bén ao
U rii, khong tom ca.

They that have not led the holy
life, they that have not obtained
wealth in time of youth,

Perish like worn-out herons in a
pond from which the fish have
disappeared.

156. acaritva brahmacariyam aladdha yobbane dhanam
senti capatikhinava puranani anutthunam //

Luc tré, khong Pham hanh
Khéng tim kiém bac tién

Nhur cdy cung bi gdy
Thé than nhitng ngay qua.
(TK Thich Minh Chau)

Story

They that have not led the holy
life, they that have not obtaind
wealth in time of youth,

Lie like worn-out bows,
bewailing the times that are past.
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While residing at the Migadaya wood, the Buddha uttered
Verses 155 and 156 with reference to the son of Mahadhana, a rich
man from Baranasi.

The son of Mahadhana did not study while he was young;
when he came of age he married the daughter of a rich man, who,
like him, also had no education. When the parents on both sides
died, they inherited eighty crores from each side and so were very
rich. But both of them were ignorant and knew only how to spend
money and not how to keep it or to make it grow. They just ate and
drank and had a good time, squandering their money. When they
had spent all, they sold their fields and gardens and finally their
house. Thus, they became very poor and helpless; and because they
did not know how to earn a living they had to go begging. One day,
the Buddha saw the rich man’s son leaning against a wall of the
monastery, taking the left-overs given him by the samaneras;
seeing him, the Buddha smiled.

The Venerable Ananda asked the Buddha why he smiled and
the Buddha replied, “Ananda, look at this son of a very rich man;
he had lived a useless life, an aimless life of pleasure. If he had
learnt to look after his riches in the first stage of his life he would
have been a top-ranking rich man; or if he had become a bhikkhu,
he could have been an Arahat, and his wife could have been an
Andgami. If he had learnt to look after his riches in the second
stage of his life he would have been a second rank rich man; or if
he had become a bhikkhu, he could have been an Andagami, and his
wife could have been a Sakadagami. 1f he had learnt to look after
his riches in the third stage of his life he would have been a third
rank rich man; or if he had become a bhikkhu, he could have been
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a Sakaddgami, and his wife could have been a Sotapanna.
However, because he had done nothing in all the three stages of his
life he had lost all his worldly riches, he had also lost all
opportunities of attaining any of the Maggas and Phalas.

Then the Buddha spoke in verses as above.

O 00 1 &N i A W N — e

Vocabulary
putta / setthi
to bewailing
eighty crores
to squander
the left-overs
in the first stage of his life
a top-ranking rich man
Andagami
in the second stage of his
life
a second rank rich man
Sakadagami
in the third stage of his life
a third rank rich man
Sotapanna
worldly riches
the Maggas and Phalas

con trai / phu ho
than van/ tho than
tam tram triéu tién vang
waste ; lang phi, phi pham
thuee an thira
giai doan thanh nién
dé nhat Ba ho
A na ham, bdc Bt lai

giai doan trung nién

dé nhi Ba ho

Tw da ham, bac Nhdt Lai
giai doan ldo nién

dé tam Ba ho

Tu da hwon, bdc Dy luu
ctia cdi thé gian

Dao va Qua (qua bau cua
ngueoi xudt gia
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Chapter 12

ATTAVAGGA

THE SELF

PHAM TU NGA

10 Verses (157 - 166) — 10 Stories
10 Bai k¢ — 10 Tich truyén
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Verse 157

The Story of Bodhirajakumara
(Bodhirajakumara vatthu)

e attanaii ce piyam jaiifia rakkheyya nam surakkhitam
tinnam afifataram yamam (1) patijaggeyya pandito//

Néu biét yéu tw ngd  If a man value his life,
Phai khéo bao v¢ minh he should ever guard it and guard
it well.
Nguoi tri trong ba canh  During one of the three watches
Phai ludn luon tinh thire.  a wise man should be watchful.
(TK Thich Minh Chau)

Story

While residing at the Bhesakala wood, the Buddha uttered
Verse 157 with reference to Prince Bodhi (Bodhirajakumara).

Once, Prince Bodhi built a magnificent palace for himself.
When the palace was finished he invited the Buddha for alms-food.
For this special occasion, he had the building decorated and
perfumed with four kinds of scent and incense. Also, a long length
of cloth was spread on the floor, starting from the threshold to the
interior of the room. Then, because he had no children, the prince
made a solemn asseveration that if he were to have any children
the Buddha should step on the cloth. When the Buddha came,
Prince Bodhi respectfully requested the Buddha three times to enter
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the room. But the Buddha, instead of moving, only looked at
Ananda. Ananda understood Him and so asked Prince Bodhi to
remove the cloth from the door-step. Then only, the Buddha entered
the palace. The prince then offered delicious and choice food to the
Buddha. After the meal, the prince asked the Buddha why He did
not step on the cloth. The Buddha in turn asked the prince whether
he had not spread the cloth making a solemn asseveration that if
he were to be blessed with a child, the Buddha would step on it;
and the prince replied in the affirmative. To him, the Buddha said
that he and his wife were not going to have any children because of
their past evil deeds. The Buddha then related their past story.
In one of their past existences, the prince and his wife were
the sole survivors of a shipwreck. They were stranded on a
deserted island, and there they lived by eating birds’ eggs,
fledglings and birds, without any feeling of remorse at any time.
For that evil deed, they would not be blessed with any children. If
they had felt even a slight remorse for their deed at any stage of
their lives, they could have a child or two in this existence. Then
turning to the prince, the Buddha said, (*) “One who loves himself
should guard himself in all stages of life, or at least, during one
stage in his life.”
Then the Buddha spoke in verse as above.
At the end of the discourse, Bodhirajakumara attained
Sotapatti Fruition.
e Vocabulary
1 Rajakumara prince
2 scent (n) [sent] perfume, hwong thom
3 incense (n) [‘insens] nhang
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four kinds of scent bon loai hirong thom
and insense
4 threshhold (n) ['Orefhovld]  nguong cira

5 interior (n) [in’terio] phan trong (can

6 solemn (a) ['solom] phong)

7 asseveration (n) [a,seva’reifn] long trong, nghi thurc

certainly, assurance

... made a solemn chdc chdn, su xdc
asseveration ... nhdn

8 to be blessed with  [blest] thuc hién mot xdc
9 affirmative (n) [o’fo:motiv]  nhdn trang trong

10 sole (a) [soul] dwoc chuc phuc voi
11 survivor (n) [so’vaivo] positive; khdng dinh
12 shipwreck (n) [¢fiprek] only ; duy nhat

13 to strand [streend] stayer; nguoi song sot
14 a deserted island  [di’za:tid viée ddam tau

‘ailond] mdc can
15 fledgling (n) [“fledglin] mot ddo hoang
16 remorse (n) [ri'mo:s]
to feel remorse chim non (moi no)
17 ... at any stage of héi hdn, an nan
one’s life

o bat ky giai doan nao
trong cugc song

(*) “One who loves himself should guard himself in all stages
of life, or at least, during one stage in his life.”
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“Ai biét thieong ban than thi trong tdt ca giai doan ciia cudc
doi phdi biét gin giit minh can trong, néu khéng dwgc nhie
vdy, thi it nhdt phai dwoc mét giai doan nao trong doi.

NOTE

(1) yamam: a night is divided into watches. According to the
Commentary, the watches in this context are the three stages in
man’s life, viz., childhood, youth and old age.

yamam: dém duoc chia thanh ba canh. Theo Chu gidi, ba canh
la ba giai doan mét doi nguoi, ticc 14, thoi tho du, tudi tré va
tudi gia.
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Verse 158

The Story of Thera Upananda Sakyaputta
(Upanandasakyaputtatthera vatthu)

e attanam eva pathamam patiriipe nivesaye,
ath’afiflamanusaseyya, na Kkilisseyya pandito//

Trude hét ty dat minh A man should first direct himself
Vao nhitng gi thich dang in the way he should go.
Sau mdi gido hoa ngudi  Only then should he insrtruct
others;
Ngudi tri khoi bi nhiém. a wise man will so do and not
(TK Thich Minh Chdu) grow weary.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 158 with reference to Upananda, a Thera of the
Sakyan Clan.

Upananda was a very eloquent preacher. He used to preach
to others not to be greedy and to have only a few wants and would
talk eloquently on the merits of contentment and frugality
(appicchata) and austere practices (dhitanigas). However, he did
not practice what he taught and took for himself all the robes and
other requisites that were given up by others.

On one occasion, Upananda went to a village monastery just
before the vassa. Some young bhikkhus, being impressed by his
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eloquence; asked him to spend the vassa in their monastery. He
asked them how many robes each bhikkhu usually received as
donation for the vassa in their monastery and they told him that they
usually received one robe each. So he did not stop there, but he left
his slippers in that monastery. At the next monastery, he learned
that the bhikkhus usually received two robes each for the vassa;
there he left his staff. At the next monastery, the bhikkhus received
three robes each as donation for the vassa; there he left his water
bottle. Finally, at the monastery where each bhikkhu received four
robes, he decided to spend the vassa.

At the end of the vassa, he claimed his share of robes from
the other monasteries where he had left his personal effects. Then
he collected all his things in a cart and came back to his old
monastery. On his way, he met two young bhikkhus who were
having a dispute over the share of two robes and a valuable velvet
blanket which they had between them. Since they could not come
to an amicable settlement, they asked Upananda to arbitrate.
Upananda gave one robe each to them and took the valuable velvet
blanket for having acted as an arbitrator.

The two young bhikkhus were not satisfied with the decision
but they could do nothing about it. With a feeling of dissatisfaction
and dejection. They went to the Buddha and reported the matter.
To them the Buddha said, “One who teaches others should first
teach himself and act as he has taught.”

Then the Buddha spoke in verse as above.

At the end of the discourse the two young bhikkhus attained
Sotapatti Fruition.
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11
12
13

e Vocabulary
Sakyaputta

eloquent (a)

a very eloquent
preacher
contentment (n)
the merits of
contentment
not to be
greedy

to have only a
few wants
frugality (a)
austere
practices
personal effects

dispute(n)

an amicable
settlement
to arbitrate
arbitrator (n)
dejection (n)

[

[kon’tenmont]

[

[
[
[
[
[
[

[
[
[
[
[
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'elokwont]

gri:di]

'fru:geeloti]
2:8’t1a(1)]
‘preektisiz]
pa:sonl]
1’feikts]
dis’pju:t]

3

'&mikabl]
'setlmaont]
a:bitreit]
a:bitreito]
di’jek/n]

3
<

Thich tw, con dong ho
Thich ca.

hiing bién, hiing hon
nguoi thuyét phép bién
tai

pleasure; hoan hy
phuoc bau cua sy
hoan

hy

thiéu duc

tri tuc

appicchata, tri tuc
hanh khé hanh
dhitanga, hanh dau
da

tai san cd nhan
argument,

cuoc tranh ludn

sw gidi quyét hod
thudn

phan xw

nguoi phdn xuw
sadness; tam trang
chan, buon ba
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Verse 159

The Story of Thera Padhanikatissa
(Padhanikatissatthera vatthu)

e attanaii ce tatha kayira yath’afifiam anusasati
sudanto vata dammetha, atta hi kira duddamo//

Hay ty [am cho minh  If a man will make himself
Nhu diéu minh day ngudi  what he instructs others to
be.
Khéo tu diéu, diéu ngudi  Being himself well-subdued,
he may subdue others;
Kho thay, ty diéu phuc! For, as the saying goes, it is
a hard thing for a man to
(TK Thich Minh Chdu) subdue himself.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 159 with reference to Thera Padhanikatissa.

Thera Padhanikatissa, after taking a subject of meditation
from the Buddha, left for the forest with five hundred other
bhikkhus. There, he told the bhikkhus to be ever mindful and
diligent in their meditation practice. After thus exhorting others he
himself would lie down and go to sleep. The young bhikkhus did as
they were told. They practiced meditation during the first watch of
the night and when they were about to go to bed. Padhanikatissa
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would get up and tell them to go back to their practice. When they
returned after meditation practice during the second and third
watches also he would say the same thing to them.

As he was always acting in this way, the young bhikkhus
never had peace of mind, and so they could not concentrate on
meditation practice or even on recitation of the texts. One day,
they decided to investigate if their teacher was truly zealous and
vigilant as he posed himself to be. When they found out that their
teacher Padhanikatissa only exhorted others but was himself
sleeping most of the time, they remarked, “We are ruined, our
teacher knows only how to scold us, but he himself is just wasting
time, doing nothing.” By this time, as the bhikkhus were not getting
enough rest, they were tired and worn out. As a result, none of the
bhikkhus made any progress in their meditation practice.

At the end of the vassa, they returned to the Jetavana
monastery and reported the matter to the Buddha. To them the
Buddha said, (*) “Bhikkhus! One who wants to teach others should
first teach himself and conduct himself properly.”

Then the Buddha spoke in verse as above.

At the end of the discourse those five hundred bhikkhus
attained Arahatship.

e Vocabulary

1. a subject of [‘sabdzikt  mdt dé muc thién
meditation medi’teifn]
2. to exhort [1g°zo:t] encourage, cé Vi
khuyén khich

3 to be about to do sdp sira lam gi
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sth
4 to concentrate on  [‘konsntreit] tdp trung
sth
5 recitation of the [,resi’teifn]  tung kinh
texts
6 zealous (a) [‘zelos] eager, enthusiastic
nhiét tinh, nhiét tam
7 to pose [povz] to pretend
diéu bo, lam ra vé
8 vigilant (a) ['vidzilont]  cautious about/ of sb,
can mdt, canh gidc
9 to be ruined [ruind] bi ton hai
10 to scold [ skould] rdy la, trach mang
11 worn out (a) extremely tired;
exhausted, kiét surc
12 vassa mua an cw

(*) “Bhikkhus! One who wants to teach others should first teach
himself and conduct himself properly.”

“Nay cdc Ty khueu! Néu muon day nguoi khdc thi dau tién phdi
khéo tw day minh va tw diéu phuc minh.”
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Verse 160

The Story of the Mother of Kumarakassapa
(Kumarakassapamatuttherivatthu)

e atta hi attano natho, ko hi natho paro siya
attana hi sudantena natham labhati dullabham//

Tu minh y chi minh  For self is the refuge of self.
Nao c6 y chi khac  Indeed, how can one man be the
refuge of another?
Nho khéo diéu phuc minh  For by his own well-tamed self
Dugc y chi kho duge. A man gains for himself a refuge
(TK Thich Minh Chdu) which is hard to gain.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 160 with reference to the Mother of Kumarakassapa.

Once, a young married woman asked permission from her
husband to become a bhikkhuni. Through ignorance, she went to
join some bhikkhunis who were the pupils of Devadatta. This young
woman was pregnant before she became a bhikkhuni, but she was
not aware of the fact at that time. But in due course, the pregnancy
became obvious and the other bhikkhunis took her to their teacher
Devadatta. Devadatta ordered her (1) to go back to the household
life. She then said to the other bhikkhunis, “I have not intended to
become a bhikkhuni under your teacher Devadatta; I have come
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here by mistake. Please take me to the Jetavana monastery, take
me to the Buddha.” Thus she came to the Buddha. The Buddha
knew that she was pregnant before she became a bhikkhunt and was
therefore innocent; but he was not going to handle the case. The
Buddha sent for King Pasenadi of Kosala, Anathapindika, the
famous rich man and Visakha, the famous donor of the Pubbarama
monastery, and many other persons. He then told Thera Upali to
settle the case in public.

Visakha took the young girl behind a curtain; she examined
her and reported to Thera Upali that the girl was already pregnant
when she became a bhikkhuni. Thera Upali then declared to the
audience that the girl was quite innocent and therefore had not
soiled her morality (sila). In due course, a son was born to her.
The boy was adopted by King Pasenadi and was named
Kumarakassapa. When the boy was seven years old, on learning
that his mother was a bhikkhuni, he also became a samanera under
the tutelage of the Buddha. When he came of age he was admitted
to the Order; as a bhikkhu, he took a subject of meditation from the
Buddha and went to the forest. There, he practiced meditation
ardently and diligently and within a short time attained Arahatship.
However, he continued to live in the forest for twelve more years.

Thus his mother had not seen him for twelve years and she
longed to see her son very much. One day, seeing him, the mother
bhikkhunt ran after her son weeping and calling out his name.
Seeing his mother, Kumarakassapa thought that if he were to speak
pleasantly to his mother she would still be attached to him and her
future would be ruined. So for the sake of her future (realization of
Nibbana) he was deliberately stern and spoke harshly to her:
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“How is it that you, a member of the Order, could not even cut off
this affection for a son?”” The mother thought that her son was very
cruel to her, and she asked him what he meant. Kumarakassapa
repeated what he had said before. On hearing his answer, the mother
of Kumarakassapa reflected, “O yes, for twelve years I have shed
tears for this son of mine. Yet, he has spoken harshly to me. What
is the use of my affection for him?” Then, the futility of her
attachment to her son dawned upon her, and then and there, she
decided to cut off her attachment to her son. By cutting off her
attachment entirely, the mother of Kumarakassapa attained
Arahatship on the same day.

One day, at the congregation of bhikkhus, some bhikkhus
said to the Buddha, ‘“Venerable Sir! If the mother of
Kumarakassapa had listened to Devadatta she as well as her son
would not have become Arahats. Surely, Devadatta had tried to do
them a great wrong; but you, Venerable Sir, are a refuge to them!”
To them, the Buddha said, (2) “Bhikkhus! In trying to reach the
deva world, or in trying to attain Arahatship, you cannot depend on
others; you must work hard on your own.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 matu mother

2 refuge (n) [‘refju:dz] place of safety,
noi nuong tua

3 in due course dung thoi gian

4 pregnancy (n) [‘pregnonsi]  su thai nghén

pregnant (a)
5 to handle [haendl] to settle; xu Iy



6 by mistake

7 to settle the case
in public

8 audience (n)

9 to soil one’s
morality

...had not soiled

her morality
10 to be adopted

11 Kumara

12 tutelage (n)
13 the sake of sb
14 deliberately

15 stern (a)

16 to long to do
sth

17 harshly (adv)

18 to cut off

19 affection for sb/
sth (n)

20 to shed tears

21 futility (n)

22 to dawn upon
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[mis’teik]

['o:djons]
[soil]
[mo’raelati]

[’ doptid]

['tju:talids]
[seik]
[di’libaritli]

[sto:n]
[lon tu:]

[ha:fli]

[kat]
[o'fekn]

[shed ‘tiorz]
[fju:'tilati]
[do:n]

(1) to go back to the household life.

do nham lan

gidi quyét tride dai
chung (hoi chung)
hoi chung, dai chung
gidi bi lam lem

gidi khéng bi ldm
(gioi trong sach)
dwoc nhan lam con
nuoi

dira tré, thiéu nién
sw giam ho, day dé
vi loi ich (cua ai)
purposely; mot cdach
co y

nghiém khdc, cirng rdn
ao woc, mong muon

inhospitably; mot cach
cay nghiét

cat dirt

fondness, tinh cam, su
yéu mén

roi lé, khoc

s vo ich

tro nén ro rang



54

truc xudt (khéi Ni doan) hay hodn tuc.

(2) “Bhikkhus! In trying to reach the deva world, or in trying to
attain Arahatship, you cannot depend on others; you must
work hard on your own.”

“Nay cac Ty khwu! Nguoi nao nwong vao ké khac thi khong
thé sanh 1én ¢6i troi hay chitng ddc dao qua A la han. Hay
nuong vao chinh minh.”
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Verse 161

The Story of Mahakala Upasaka
(Mahakalaupasaka vatthu)

e attana va katam papam
attajam attasambhavam
abhimatthati dummedham
vajiram v’asmamayam manim//

Diéu 4c ty minh lam  The evil done by self,
Ty minh sanh, minh tao  begotten by self, originating in
self,
Nghién natké ngusi  Grinds a fool even as
Nhu kim cuong, ngoc bdu.  a diamond grinds a hard jewel.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 161 with reference to Mahakala, a lay disciple.

On a certain Sabbath day, Mahakala, a lay disciple went to
the Jetavana Monastery. On that day, he kept the Sabbath by
observing the eight moral precepts (Uposatha sila) and listened
to the discourses on the Dhamma throughout the night. It so
happened that on that same night, some thieves broke into a house;
and the owners on waking up went after the thieves. The thieves ran
away in all directions. Some ran in the direction of the monastery.
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It was then nearing dawn, and Mahakala was washing his face at
the pond close to the monastery. The thieves dropped their stolen
property in front of Mahakala and ran on. When the owners
arrived, they saw Mahakala with the stolen property. Taking him
for one of the thieves they shouted at him, threatened him and beat
him hard. Mahakala died on the spot. Early in the morning, when
some young bhikkhus and samaneras from the monastery came to
the pond to fetch water, they saw the dead body and recognized it.

On their return to the monastery, they reported what they had
seen and said to the Buddha, “Venerable Sir! The lay disciple who
was at this monastery listening to the religious discourses all
through the night has met with a death which he does not deserve.”
To them the Buddha replied, (1) “Bhikkhus! If you judge from the
good deeds he has done in this existence, he has indeed met with a
death he does not deserve. But the fact is that he has only paid for
the evil he had done in a past existence. In one of his previous
existences, when he was a courtier in the palace of the king, he fell
in love with another man’s wife and had beaten her husband to
death. (2) Thus, evil deeds surely get one into trouble; they even
lead one to the four apayas.”

Then the Buddha spoke in verse as above.

e Vocabulary
1 upasaka a lay disciple, thién
nam, can sy nam
2 to beget —begot —  [bi’get—bi’got sinhra, gay ra
begotten bi’goton]
3 the eight moral Uposatha stla



precepts
4 1t was then nearing
dawn
5 to drop
6 stolen property
7 on the spot
8 to fetch water
9 courtier (n)
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[pri’sept]

[do:n]
[drop]
[‘propati]
[spot]
[fet/]
['ko:tjo]

tam gioi
dém gan man

throw, ném, liéng
tai san danh cdp
ngay tai ché

ldy mieée

can than

(1) “Bhikkhus! If you judge from the good deeds he has done in
this existence, he has indeed met with a death he does not
deserve. But the fact is that he has only paid for the evil he had
done in a past existence...”

“Nay cdc Ty khuu! Néu phdn xét tir nhitng thién nghiép ma éng

ta dd tao trong kiép nay thi cdi chét ciia 6ng ta bét xirng. Nhung

thit ra lai twong xieng véi nghiép dc ma éng ta da tao trong kiép

qud khit...”

(2) Thus, evil deeds surely get one into trouble; they even lead

one to the four apayas

Nhue thé, dc nghiép chdc chdn gdy nhiéu khé khan, ho tham chi
bi dan dén trong bén dc dao.
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Verse 162

The Story of Devadatta
(Devadattavatthu)

e yassa accantadussilyam maluva, salamivotthatam
karoti so tath’attanam yatha nam icchati diso //

Phé gidi qué trAim trong  He whose wickedness has passed all
bounds,
Nhu day leo bam cdy even as a creeper overspreads a Sal-
tree,
Gieo hai cho tu than Makes himself that which
Nhu ké thu mong udc. his enemy would wish him to be.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 162 with reference to Devadatta.

One day, some bhikkhus were talking amongst themselves
when the Buddha came in and asked the subject of their talk. They
answered that they were talking about Devadatta and then
continued as follows: “Venerable Sir! Devadatta is, indeed, a man
without morality, he is also very avaricious. He has tried to gain
fame and fortune by getting the confidence of Ajatasattu by unfair
means. He has also tried to convince Ajatasattu that by getting rid
of his father, he (Ajatasattu) would immediately become a powerful
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king. (1) Having been thus misled by Devadatta, Ajatasattu killed
his father, the noble king, Bimbisara. Devadatta has even
attempted three times to kill you, our most Venerable Teacher.
Devadatta is, indeed, very wicked and incorrigible!”

After listening to the bhikkhus, the Buddha told them that
Devadatta had tried to kill him not only now but also in his previous
existences. The Buddha then narrated the story of a deer-stalker.

“Once, while King Brahmadatta was reigning in Baranasi,
the future Buddha was born as a deer, and Devadatta was then a
deer-stalker. One day, the deer-stalker saw the footprints of a deer
under a tree. So he put up a bamboo platform in the tree and waited
with the spear ready for the deer. The deer came but he came very
cautiously. The deer-stalker saw him hesitating, and threw some
fruits of the tree to coax him. But that put the deer on guard; he
looked more carefully and saw the deer-stalker in the tree. He
pretended not to see the deer stalker and turned away slowly. From
some distance, he addressed the tree thus: “O tree! You always drop
your fruits vertically, but today you have broken the law of nature
and have dropped your fruits slantingly. Since you have violated
the natural law of trees, | am now leaving you for another tree.”

Seeing the deer turning away, the deer-stalker dropped his
spear to the ground and said, ‘Yes, you can now move on; for today,
I have been wrong in my calculations.” The deer who was the
Buddha-to-be replied, (2) ‘O hunter! You have truly miscalculated
today, but your evil kamma will not make any mistake; it will
certainly follow you.” Thus, Devadatta had attempted to kill me not
only now but also in the past, yet he had never succeeded.” Then
the Buddha continued, (3) “Bhikkhus! Just as a creeper strangles
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the tree to which it clings, so also, those without morality, being
overwhelmed by lust, are finally thrown into niraya.”
Then the Buddha spoke in verse as above.
At the end of the discourse, many people attained Sotapatti
Fruition.
e Vocabulary

1 avaricious (a) [,eva'rifas] greedy, covetous
ham loi, tham lam
2 Ajatasattu vua A-xa-thé
3 Bimbisara vua Binh-sa-vieong
4  wicked (a) [‘wikid] xdu xa, t0i té
5 incorrigible (a) [in'koridgobl]  khdng thé tin dwoc
6  deer-stalker (n) [dio,sto:ko(r)] ké san huwou nai
7  spear (n) [spia(1)] cay lao
8 cautiously (adv) [ko:’fasli] than trong
9  tocoax [kouks] du dé, dé danh
10 vertical (a/n) ['va:tikal] thang dirng, chiéu
... drop the doc
fruits vertically  ['vo:tikali] trdi rét thang xudng
11 to break the law [brek] vi pham ludt thién
of nature [‘neit[o] nhién/ tao hoa
to violate the [“vaioleit]
natural law of
trees.
12 slanting (a) ['sla:ntin] nghiéng, xién, chéo
... have trdi cdy rot xién
dropped your (ném)

fruits slantingly
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13 to calculate [kelkju’lei] to estimate, tru liéu
calculation (n)  [keaelkju’leifn] suw tinh toan

14 the Buddha-to- Durc Phat twong lai
be

15 creeper (n) [kri:pa(r)] cdy chum goi

16 to strangle ['streenl] qudn, siét chat

17 to overwhelm [,ouvo’welm] tran ngdp

18 niraya the hell, dia nguc

(1) Having been thus misled by Devadatta

— Thus, after (Ajatasattu) had been misled by Devadatta

— Thus, after Devadatta had misled Ajatasattu...

(2) ‘O hunter! You have truly miscalculated today, but your
evil kamma will not make any mistake; it will certainly
follow you.’

“Nay gd tho san! Hém nay nguwoi tinh todn sai lam, nhung
dc nghiép thi khéng pham sai lam; chdc chdn né sé theo
sau nguoi.”

(3) “Bhikkhus! Just as a creeper strangles the tree to which it

clings, so also, those without morality, being overwhelmed
by lust, are finally thrown into niraya.”

“Nay cdc Ty khuu! Nhw chim g6i quan chdt cdi cdy ma
né song nho . Ciing vdy, nhitng ai khéng c6 giéi, bi di duc

’

tran ngap, cuoi cung sa vao kho canh — dia nguc.’
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Verse 163

The Story of Schism in the Order
(Sammghabhedaparisakkanavatthu)

e sukarani asadhiini, attano ahitani ca,
yam ve hitafi ca sadhufi ca tam ve paramadukkaram //

D& lam cac diéu ac  Easy to do are those things which
are not good;
Dé 1am tu hai minh  and those things which are hurtful
to oneself;
Con viéc lanh, viéc tét  But that which is salutary and good
That t6i thuong kho lam.  is exceedingly hard to do.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 163 with reference to Devadatta, who committed the
offence of causing a schism in the Order of the bhikkhus.

On one occasion, while the Buddha was giving a discourse
in the Veluvana monastery, Devadatta came to him and suggested
that since the Buddha was getting old, the duties of the Order should
be entrusted to him (Devadatta), but the Buddha rejected his
proposal and also rebuked him and called him a “spittle
swallower” (khelasika). From that time, Devadatta felt very bitter
towards the Buddha. He even tried to kill the Buddha three times,
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but all his attempts failed. Later, Devadatta tried another tactic.
This time, he came to the Buddha and proposed five rules of
discipline for the bhikkhus to observe throughout their lives.
(*) He proposed
1. that the bhikkhus should live in the forest;
2. that they should live only on food received on alms-rounds;
3. that they should wear robes made only from pieces of cloth
collected from rubbish heaps;
4. that they should reside under trees; and
5. that they should not take fish or meat.

The Buddha did not have any objections to these rules and
made no objections to those who were willing to observe them but
for various valid considerations, he was not prepared to impose
these rules of discipline on the bhikkhus in general.

Devadatta claimed that the rules proposed by him were
much better than the existing rules of discipline, and some new
bhikkhus agreed with him. One day, the Buddha asked Devadatta
if it was true that he was trying to create a schism in the Order, and
he admitted that it was so. The Buddha warned him that it was a
very serious offence, but Devadatta paid no heed to his warning.
After this, as he met Thera Ananda on his alms-round in Rajagaha.
Devadatta said to Thera Ananda, (1) “Ananda, from today I will
observe the Sabbath (Uposatha), and perform the duties of the
Order separately, independent of the Buddha and his Order of
bhikkhus.” On his return from the alms-round, Thera Ananda
reported to the Buddha what Devadatta had said.

On hearing this, the Buddha reflected, “Devadatta is
committing a very serious offence; it will send him to Avici Niraya.
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For a virtuous person, it is easy to do good deeds and difficult to do
evil; but for an evil one, it is easy to do evil and difficult to do good
deeds. (2) Indeed, in life it is easy to do something which is not
beneficial, but it is very difficult to do something which is good and
beneficial.”

Then the Buddha spoke in verse as above.

Then on the Uposatha day, Devadatta, followed by five
hundred Vajjian bhikkhus, broke off from the Order, and went to
Gayasisa. However, when the two Chief Disciples, Sariputta and
Mogallana, went to see the bhikkhus who had followed Devadatta
and talked to them they realized their mistakes and most of them
returned with the two Chief Disciples to the Buddha.

e Vocabulary

1 bheda chia ré

2 parisakkana 6 gdng, gdng sirc
Samgha bheda Cé y chia ré Tang dodn
parisakkana

3 to commit [ko’mit] pham

4 offence (n) [o’fens] su vi pham

to commit an pham toi

offence pham toi (nghiém)

a very serious trong

offence sw chia ré, ly gian

5 schism (n) [‘sizom] to hand over / giao pho

6 to entrust A to/ [ in’trast] cdi gi cho ai
with B to suggest; dé nghi

7 to propose [pro‘pouvze] suggestion; sw dé xudt
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proposal (n) [pro‘pavzal]  ké dam theo ddu chin
8 a spittle swallower [‘spitl cua nguoi khac
khelasika ‘swolova(r)]  sach luoc
9 tactic (n) ['teektiks] sw phan doi
10 objections to (n)  [ob’d3ek|n] cdn nhdc hop Iy
11 valid [‘veelid
consideration konside’reifn] dp ddt, bdt bujc
12 to impose [“impovz] liew ¥, chit ¥ dén
13 to give (pay/ take)
heed to [hi:d] Dia nguc Vo gian
14 Avici Niraya pha vo
15 to break off [brekof] hai vi Thuwong thu
16 the two Chief [tfi:f Thinh van
Disciples di’saiplz]
(*) He proposed that

1. the bhikkhus should live in the forest;

2. they should live only on food received on alms-rounds;

3. they should wear robes made only from pieces of cloth
collected from rubbish heaps;

4. they should reside under trees; and

5. they should not take fish or meat.

(*) Ong dé nghi rang:

1. Chu Tang song trong rirng,

2. Chuw Tang chi song bang thire dn khat thue,

3. Chu Téng chi ddp y phdn tao (nhdt méanh vai ¢ dong rdc roi
giat va nhuom lai)
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4. Chur Tang song duwdi cdc cdy, va
5. Chu Tang khong dung ca hay thit.

(1) “Ananda, from today I will observe * the Sabbath
(Uposatha), and perform the duties of the Order separately,
independent of the Buddha and his Order of bhikkhus.”

“Nay (dao hitu) Ananda, ké tir hém nay téi sé hanh 1é Phdt
16 va thuc hanh cac Tang sy riéng, khong hanh Tang sy chung
v6i Dirc Thé Ton nita.”

* the Sabbath (Upesatha) - ngay Bat quan trai gioi, ngay doc
Gi6i béon, Tang su 1é Phdt 1.

(2) Indeed, in life it is easy to do something which is not
beneficial, but it is very difficult to do something which is
good and beneficial.

That vay, viéc vo ich thi dé lam, viéc hitu ich thi khé lam.



67

Verse 164

The Story of Thera Kala
(Kalattheravatthu)

e yo sasanam arahatam ariyanam dhammajivinam
patikkosati dummedho ditthim nissaya papikam
phalani katthakasseva attaghafifiaya phallati//

Ké ngu si miét thi He that reviles the Religion of
Gido phap bac La Han the Holy, the Noble, the
Bac Thanh, bac chanh mang Righteous,
Chinh do 4c kién ndy ~ Such a simpleton, by reason of
his false views,
Nhu qua loai cay lau  Brings forth fruit to his own
Mang qua ty hoai diét. destruction, like the fruit of the
(TK Thich Minh Chdu) katthaka reed.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 164 with reference to Thera Kala.

Once in Savatthi, an elderly woman was looking after a
Thera named Kala, like her own son. One day, hearing from her
neighbors about the virtues of the Buddha, she wished very much
to go to the Jetavana monastery and listen to the discourses given
by the Buddha. So she told Thera Kala about her wishes but the
Thera advised her against it. Three times she spoke to him about
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her wishes but he always dissuaded her. But one day, in spite of
his dissuasions, the lady decided to go. After asking her daughter
to look to the needs of Thera Kala she left the house. When Thera
Kala came on his usual round of alms-food, he learned that the lady
of the house had left for the Jetavana monastery. Then he reflected,
“It 1s quite possible that the lady of this house is losing her faith in
me.” So, he made haste and quickly followed her to the monastery.
There, he found her listening to the discourse being given by the
Buddha. He approached the Buddha respectfully and said,
“Venerable Sir! This woman is very dull; she will not be able to
understand the sublime Dhamma; please teach her only about
charity (dana) and morality (stla).”

The Buddha knew very well that Thera Kala was talking out
of spite and with an ulterior motive. So He said to Thera Kala, (*)
“Bhikkhus! Because you are foolish and because of your wrong
view, you scorn my Teaching. You yourself are your own ruin; in
fact, you are only trying to destroy yourself.”

Then the Buddha spoke in verse as above.

At the end of the discourse the elderly lady attained Sotapatti
Fruition.

e Vocabulary

1 katthaka reed cdy lau, cay tre

2 to dissuade [dis‘weid] can ngan, can gian

3 dissuasion (n) [di'sweidzn] discouragement,
sy can ngan

4 to look to [Tu:k] lwu y, quan tam chu
ddo dén diéu gi

5 needs [ni:dz] nhitng nhu cau
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6 to reflect [r1’flekt] think about, suy nght
7 haste (n) [heist] hurriedness, quickness
voi vang, hdp tdp
to make haste (idm) Gdp lén! Nhanh lén!
8 dull () [dal] chdm hiéu, dan don
9 sublime (a) [so'blaim] transcendent, cao siéu
sublime Dhamma Diéu phap cao thuong
10 spite (n) [spait] malice; su dc y,
sy tiee gian
11 an ulterior [Al'tiorio mot Iy do khong noi ra
motive ‘moutiv]
12 scorn (n/v) [sko:n] disrespect; xem

thwong, khinh ré

(*) “Bhikkhu! Because you are foolish and because of your wrong
view, you scorn my Teaching. You yourself are your own ruin;
in fact, you are only trying to destroy yourself.”

“Nay 1y khuu! Ngwoi la nguwoi thiéu tri va do chdp theo ta kién
da miét thi Gido phap cua Ta. That vay, ban than nguoi dang
tw huy diét minh.”
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Verse 165

The Story of Ciilakala upasaka
(Culakala upasaka vatthu)

e attana va katam papam attana samkilissati,
attana akatam papam attana va visujjhati,
suddhi asuddhi paccattam naiiiio afifiam visodhaye//

Ty minh, 1am diéu 4c By self alone is evil done,
Ty minh lam nhiém 6 by self alone does one suffer.
Tu minh, ac khong lam By self alone is evil left undone,
Tu minh lam thanh tinh by self alone does one obtain
Salvation.
Tinh, khong tinh ty minh  Salvation and Perdition depend
upon self;
Khong ai thanh tinh ai! no man can save another.
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 165 with reference to Ciilakala, a lay disciple.
Culakala, a lay disciple, observed the Uposatha precepts
on a certain Sabbath day and spent the night at the Jetavana
monastery, listening to religious discourses all through the night.
Early in the morning, as he was washing his face at the pond near
the monastery, some thieves dropped a bundle near him. The
owners seeing him with the stolen property took him for a thief and
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beat him hard. Fortunately, some slave girls who had come to fetch
water testified that they knew him and that he was not the thief. So
Culakala was let off.

When the Buddha was told about it, he said to Ciilakala, (*)
“You have been let off not only because the slave girls said that you
were not the thief but also because you did not steal and was
therefore innocent. Those who do evil go to niraya, but those who
do good are reborn in the deva worlds or else realize Nibbana.”

Then the Buddha spoke in verse as above.

At the end of the discourse Ciilakala the lay disciple attained
Sotapatti Fruition.

e Vocabulary

1 salvation [sel’veifn]  purity, su thanh tinh,
su ciu 1oi

2 perdition [pa’difn] impurity, kiép tram
ludn, kiép doa day

3 to observe the [2’bza:v] tho tri Bat quan trai

Uposatha precepts gioi

4 bundle (n) [badl] package ; boc, goi

5 to fetch water [fetf] ldy mée ( dgi nude)

6 testify (n/v) [‘testifai] chitng nhan

7 to be let off duoc tha ra.

(*) “You have been let off not only because the slave girls said
that you were not the thief but also because you did not steal
and was therefore innocent. Those who do evil go to niraya,
but those who do good are reborn in the deva worlds or else
realize Nibbana.
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“Nguoi duoc toan mang khong chi nho cdc nit ty doi nuoc bién
hé ma con vi nguoi khéng phdi la ké cdp. Nhitng ai lam diéu dc
thi sa xuéng dia nguc, nhitng ai lam viéc thién thi sanh lén
thién gidi (nhan cinh) hay gidi thoat Niét ban.”
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Verse 166

The Story of Thera Attadattha
(Attadatthatthera vatthu)

e attadattham (1) paratthena bahuna pi na hapaye,
attadattham abhinfaya sadatthapasuto siya//

Dau loi nguoi bao nhiéu  Let a man not neglect his own good
Ché quén phan tuloi  for the good another, however
important.
Nho thing tri tw loi A man should learn what is good
Hay chuyén tdm lgi minh. for himself and apply himself
(TK Thich Minh Chdu)  thereto with diligence.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 166 with reference to Thera Attadattha.

When the Buddha declared that He would realize
parinibbana in four months’ time, many puthujjana bhikkhus
were apprehensive and did not know what to do; so they kept close
to the Buddha. Attadattha, however, did not go to the Buddha and
having resolved to attain Arahatship during the lifetime of the
Buddha, was striving hard in the meditation practice. Other
bhikkhus, not understanding him, took him to the Buddha and said,
“Venerable Sir, this bhikkhu does not seem to love and revere you
as we do; he only keeps to himself.” The Thera then explained to
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them that he was striving hard to attain Araharship before the
Buddha realized parinibbana and that was the only reason why he
had not come to the Buddha.

The Buddha then said to the bhikkhus, (*) “Bhikkhus those
who love and revere me should act like Attadattha. You are not
paying me homage by just offering flowers, perfumes and incense
and by coming to see me; you pay me homage only by practicing
the Dhamma I have taught you, i.e., the Lokuttara Dhamma.”

Then the Buddha spoke in verse as above.

At the end of the discourse Thera Attadattha attained
Arahatship.

e Vocabulary

1 parinibbana Pai bat Niét ban
2 puthujjana pham Tang
bhikkhus

‘dilidzens] sw tinh can
,epri’hensiv]  fearful, so hdi, e sor

3 diligence (n)
4 apprehensive (a)

1

5 to resolve to r1°z0lv] kién quyét

6 to revere ri’vio] to respect

7 to keep to oneself song tach biét
(idm)

(*) “Bhikkhus, those who love and revere me should act like
Attadattha. You are not paying me homage by just offering
flowers, perfumes and incense and by coming to see me; you
pay me homage only by practicing the Dhamma I have taught
you, i.e., the Lokuttara Dhamma.”
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“Nay cdc Ty khieu, vi nao c¢é long qui mén va kinh trong Ta thi
hdy noi theo guwong cua Truong ldo Attadattha. Khong phai
ddng ciing hwong hoa, 1é vit la tén kinh Ta. Nhitng nguoi tén
kinh Ta chinh la thuc hanh Phap ma Ta giang day, tirc la Phdp
Chan dé.

* puthujjana bhikkhu: bhikkhus who have not yet attained any
Magga - pham Tang.

NOTE

(1) attadattham: one’s own spiritual attainment. According to
the Commentary, in this context, one’s own spiritual attainment
means Magga, Phala and Nibbana.
(the above was uttered by the Buddha in connection with
Insight Meditation).

attadattham: sy thanh tyu tam linh cua chinh minh. Theo Chu
gidi, trong bai ké nay, su thanh tuu tam linh cua chinh minh la
chung dat Dao, Qua va Niét ban (cdu ké trén dwoc Purc Phat
néi lién quan dén thién Minh sdt).
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Chapter 13

LOKAVAGGA

THE WORLD

PHAM THE GIAN

11Verses (167 - 178) — 11 Stories
11 Bai k& — 11 Tich truyén
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Verse 167

The Story of Young Bhikkhu
(Daharabhikkhu vatthu)

e hinam dhammam na seveyya pamadena na samvase
micchaditthim na seveyya na siya lokavaddhano// (*)

Cho theo phap ha liét  One should not follow a life of
evil,
Ché séng mic, budng  one should not dwell together
lung with heedlessness.
Ché tin theo ta kién  One should not follow false
Ché tang trudng tuc trdn.  views, one should not look with
(TK Thich Minh Chdu) high regard upon the world. (*)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 167 with reference to a young bhikkhu.

Once, a young bhikkhu accompanied an older bhikkhu to the
house of Visakha. After taking rice gruel, the elder bhikkhu left for
another place, leaving the young bhikkhu behind at the house of
Visakha. The granddaughter of Visakha was filtering some water
for the young bhikkhu, and when she saw her own reflection in
the big water pot she smiled. Seeing her thus smiling, the young
bhikkhu looked at her and he also smiled. When she saw the young
bhikkhu looking at her and smiling at her, she lost her temper, and
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cried out angrily, “You, a shaven head! Why are you smiling at
me?” The young bhikkhu reported, “You are a shaven head
yourself; your mother and your father are also shaven heads!” Thus,
they quarreled, and the young girl went weeping to her
grandmother. Visakha came and said to the young bhikkhu, (1)
“Please do not get angry with my granddaughter. But, a bhikkhu
does have his hair shaved, his finger nails and toe nails cut, and
putting on a robe which is made up of cut pieces, he goes on alms-
round with a bowl which is rimless. What this young girl said was,
in a way, quite right, is it not?”” The young bhikkhu replied, “It is
true, but why should she abuse me on that account?”” At this point,
the elder bhikkhu returned; but both Visakha and the old bhikkhu
failed to appease the young bhikkhu and the young girl.

Soon after this, the Buddha arrived and learned about the
quarrel. (2) The Buddha knew that time was ripe for the young
bhikkhu to attain Sotapatti Fruition. Then, in order to make the
young bhikkhu calm to his words, He seemingly sided with him and
said to Visakha, “Visakha, what reason is there for your
granddaughter to address my son as a shaven head just because he
has his head shaved? After all he had his head shaved to enter my
Order, didn’t he?’

Hearing these words, the young bhikkhu went down on his
knees, paid obeisance to the Buddha, and said, “Venerable Sir! You
alone understand me; neither my teacher nor the great donor of the
monastery understands me.” The Buddha knew that the bhikkhu
was then in a receptive mood and so he said, (3) “To smile with
sensual desire is ignoble, it is not right and proper to have ignoble
thoughts.”
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Then the Buddha spoke in verse as above.
At the end of the discourse, the young bhikkhu attained

Sotapatti Fruition.

e Vocabulary

1 dahara

2 rice gruel

3 to filter

... she saw her own

reflection in the big

water pot..

4 to keep/ lose one’s
temper

5 to shave — shaved-
shaved/ shaven

6 a shaven head

7 to have sth done
have his hair
shaved

8 rimless (a)

9 to abuse on sb

10 to appease

11 receptive (a)
a receptive mood

[

[ri'flek n]

[*tempa(r)]

[fetv - Jeivd —

“filto]

Jeivon]

[‘[eivon hed]

[hear feivd]

[
[
[
[

3

rimlis]
o'bju:s]
o'pi:z]

ri'septiv]

young

chado

loc nwoc

¢6 ta thdy gwong mdt
minh trong binh nuéc
[om...

gitt / mat binh tinh

cqo (rau, toc)

troc dau

(nho/ sai ai) lam gi
cao toc

khong vanh

st nhuc, xi vd ai
khuyén giai

dé linh héi, dé tiép
thu

tam trang thodi mai

(1) “Please do not get angry with my granddaughter. But, a
bhikkhu does have his hair shaved, his finger nails and toe
nails cut, and putting on a robe which is made up of cut

pieces, he goes on alms-round with a bowl which is
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rimless. What this young girl said was, in a way, quite
right, is it not?”

“Xin ngai dung gidn chau gai cua toi. Ngai la ngwoi cao
bé rdu téc, c6 méng tay mong chan da cdt, khodc y may
bang nhiéu manh, va di khat thwe (véi cdi bat khéng vanh).
Nhitng gi c6 chau noi ciing kha dung, phai khong?

(2) The Buddha knew that time was ripe for the young bhikkhu
to attain Sotapatti Fruition.
Pirc Phdt qudn thdy duyén lanh dic Thanh qud Dy luu
cua vi Ty khuu tre.

(3) “To smile with sensual desire is ignoble; it is not right and
proper to have ignoble thoughts.”
“Cudi hwéng vé duc lac la phdp ha liét. Nhitng suy nghi
ha liét la khong dung va khong thich hop.”

e Commentary

(*) the world : Loka : it means the five khandhas, the
continuity of which in the round of existences (sansara) is
prolonged by the above three factors (ignoble ways,
heedlessness and false views)
the world : Loka : nghia ld ngii uan. Ngii udn kéo dai lién
tuc trong vong ludn hoi do ba yéu t6 trén (vé minh, phong
ddt, va ta kién).



81

Verses 168 & 169

The Story of King Suddhodana
(Suddhodana vatthu)

168. uttitthe na-ppamajjeyya dhammam sucaritam (1) care,
dhammacari sukham seti asmim loke parambhi ca//

N& luc, ché phéng dat!
Hiy sdng theo chanh hanh

Nguoi chanh hanh hudng
lac,
Ca doi nay, doi sau.

A man should exert himself,

and should not live the life of
Heedlessness ,

A man should live righteously; for
by living righteously

A man rests happily, both in the
world and in the next.

169. dhammam care sucaritam na tam duccaritam (2) care
dhammacari sukham seti asmim loke parambhi ca//

Hay khéo sdng chanh hanh
Ché sbng theo ta hanh!
Nguoi chanh hanh huong
lac,

Cé doi nay, doi sau.

(TK Thich Minh Chau)

A man should live righteously,
not unrighteously;

For by living righteously a man
rests happily,

both in this world and in the next.
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Story

While residing at the Nigrodharama monastery, the Buddha
uttered Verses 168 and 169 with reference to King Suddhodana,
father of Gotama Buddha.

When the Buddha revisited Kapilavatthu for the first time he
stayed at the Nigrodharama monastery. There, He expounded the
Dhamma to his relatives. King Suddhodana thought that Gotama
Buddha, who was his own son, would go to no other place, but
would surely come to his palace for alms-food the next day; so he
did not specifically invite the Buddha to come for alms-food.
However, the next day, he prepared alms-food for twenty thousand
bhikkhus. On that morning the Buddha went on his alms-round with
a retinue of bhikkhus, as was the custom of all the Buddhas.

Yasodhara, wife of Prince Siddhattha before he renounced
the world, saw the Buddha going on an alms-round, from the palace
window. She informed her father-in-law, King Suddhodana, and
the King went in great haste to the Buddha. The king told the
Buddha that for a member of the royal Khattiya family, to go round
begging for food from door to door was a disgrace. Whereupon the
Buddha replied that it was the custom of all the Buddhas to go round
for alms-food from house to house, and therefore it was right and
proper for him to keep up the tradition.

The Buddha then spoke in verse as above.

At the end of the discourse the father of Gotama Buddha
attained Sotapatti Fruition.

e Vocabulary
1 righteously [‘raitfasli] ngay thang, chinh ding
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live righteously song chanh hanh
2 to expound [eks’paond]  to teach, thuyét gidng
3 retinue (n) [‘retinju:] followers; doan tuy tung
4 the custom of truyén théng ciia Chur
all the Buddhas Phat
5 to inform sb of/  [‘info:m] thong bado, bao voi ai
about st diéu gi
6 in great haste [heist] héi ha, véi vang
7 the royal dong Sat-dé-ly -
Khatiya family dong vua chua
8 disgrace (n) [dis‘greis] shame, diéu 6 nhuc
9 to keep up the duy tri truyén thong
tradition

(1) dhammam sucaritam: proper practice. The Commentary
says that here proper practice means stopping for alms-food at
one house after another in the course of the alms-round except
where it is not proper to go (such as a courtesan’s house).
dhammam sucaritam: thyc hanh phap chanh hanh. Chu
gidi néi rang sy thure hanh phdp chanh hanh nghia la trong
khi di khdt thiee dieng lai d@é tri binh tir nha nay sang nha
khac, ngoai trir noi khong thich hop (nha cua mot ky nir)

(2) na tam duccaritam: improper practice. Here it means

not observing the above rules
na tam duccaritam: khong thyc hanh phap ta hanh.
Nghia la khong quan sat nhitng gioi trén.
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Verse 170

The Story of Five Hundred Bhikkhus
(Pancasatavipassakabhikkhuvatthu)

e yatha bubbulakam passe yatha passe maricikam
evam lokam avekkhantam (1) maccuraja na passati//

Hay nhin nhu bot nuéc  As a bubble, as a mirage,
Hay nhin nhu canh huyén! so should one view the world;
Quan nhin do1 nhu vay, If a man so look upon the
world,
Thén chét khong bat gap.  the King of Death sees him not.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 170 with reference to five hundred bhikkhus.

On one occasion, five hundred bhikkhus, after taking a
subject of meditation from the Buddha, went into the forest to
practice meditation. But they made very little progress; so they
returned to the Buhhda to ask for a more suitable subject of
meditation. On their way to the Buddha, seeing a mirage they
meditated on it. As soon as they entered the compound of the
monastery, a storm broke out; as big drops of rain fell, (2) bubbles
were formed on the ground and soon disappeared. Seeing those
bubbles, the bhikkhus reflected, (3) “This body of ours is



85

perishable like the bubbles,” and perceived the impermanent
nature of the aggregates (khandhas).

The Buddha saw them from His perfumed chamber and sent
forth the radiance and appeared in their vision.

Then the Buddha spoke in verse as above.

At the end of the discourse those five hundred bhikkhus
attained Arahatship.

e Vocabulary

1 Paiicasata Tich truyén nam tram
vipassaka vi Ty khuu tu thién qudn
Bhikkhu vatthu

2 mirage (n) [‘mira:3] do anh

3 bubbles (n) [‘bablz] bong bong, bot nuéc

4 to break out to happen

5 to reflect [r1‘flek] contemplate, qudn niém

6 perishable (a) ['perifobl]  tan lui

(2) bubbles were formed on the ground and soon disappeared.
nhitng bong nwée néi 1én roi tan bién.

(3) This body of ours is perishable like the bubbles and
perceived the impermanent nature of the aggregates
(khandhas).
Than nay cua chung ta ciing sanh diét nhanh chong nhu bot
nude kia va nhdn ta ban chdt vé thwong ciia cdc udn (hanh
uan)
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NOTE

(1) evam lokam avekkhantam: one who looks at the world in
the same wayj, i.e., looks at the world as being
impermanent as a bubble and as material as a mirage.

evam lokam avekkhantam: nguwoi qudn sdt thé giéi giong
nhau, tirc 1a, qudn thé giéi vé thwong nhie bot nwée va
vdt chdt nhw do anh.



&7

Verse 171

The Story of Prince Abhaya
(Abhayarajakumaravatthu)

e etha passath’imam lokam cittam rajarathipamam
yattha bala visidanti, n’atthi sango vijanatam//

Hiy dén nhin doindy Come, look upon this world;
Nhu xe vua 1ong 1dy it resembles the gaudy chariot of
a king;
Nguoi ngu méi tham dam  In it simpletons sink down,
Ké tri ndo ddm say. but the discerning cherish no
(TK Thich Minh Chdu)  attachment for it.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 171 with reference to Prince Abhaya
(Abhayarajakumara).

On one occasion, Prince Abhaya triumphantly returned (1)
after suppressing a rebellion at the frontier. King Bimbisara was
so pleased with him that for seven days, Abhaya was given the glory
and honor of a ruler, together with a dancing girl to entertain him.
On the last day, while the dancer was entertaining the prince and
his company in the garden, she had a severe stroke; she collapsed
and died on the spot. The prince was shocked and very much
distressed. Sorrowfully, he went to the Buddha to find solace. To
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him, the Buddha said, (2) “O prince, the tears you have shed all
through the round of rebirths cannot be measured. This world of
aggregates (i.e., khandhas) is the place where fools flounder.”
Then the Buddha spoke in verse as above.
e Vocabulary

1 rajakumara prince, hoang tur

2 to sink down dam chim, chim dam

3 triumphant (a) [trai' amfont] vui mirng, ddc thing

4 a severe stroke [si’vio strouk]  dot qui

5 to collapse [ko’laeps] nga qui (vi suy
nhuwoc)

6 on the spot ngay tai cho

7 solace (n) [*solis] viing vay, lan hup

8 to flounder [flaunda(r)] comfort; niém an i

(1) after suppressing a rebellion at the frontier.
sau khi dep loagn ¢ bién cuong.

(2) “O prince, the tears you have shed all through the round of
rebirths cannot be measured. This world of aggregates (i.e.,
khandhas) is the place where fools flounder.”

“Nay hoang tir, nuwéc mat ma nguoi khéc trong vong ludn hoi
khéng thé tinh dwoc. Thé gidi ciia ngii udn nay la noi ma
nhitng ke ngu lan hup.”
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Verse 172

The Story of Thera Sammajjana
(Sammajjanattheravatthu)

e yo ca pubbe pamajjitva paccha so nappamajjati,
so’mam lokam pabhaseti abbha muttova candima //

Ai sbéng tru6e budng lung  He who, heedless before,
Sau song khong phong dat  heedless is no more,
Choi sang ruc doi nay  Illumines this world as does the
Nhu trang thoat may che. moon freed from a cloud.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 172 with reference to Thera Sammajjana.

Thera Sammajjana spent most of his time sweeping the
precincts of the monastery. At that time, Thera Revata was also
staying at the monastery; unlike Sammajjana, Thera Revata spent
most of his time in meditation or deep mental absorption. Seeing
Thera Revata’s behavior, Thera Sammajjana thought the other
Thera was just idling away his time. Thus, one day Sammajjana
went to Thera Revata and said to him, “You are being very lazy,
living on the food offered out of faith and generosity; don’t you
think you should sometimes sweep the floors or the compound or
some other place?” To him, Thera Revara replied, “Friend! A
bhikkhu should not spend all his time sweeping. He should sweep
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early in the morning, then go out on the alms-round. After the meal,
contemplating his body he should try to perceive the true nature of
the aggregates, or else, recite the texts until nightfall. Then he can
do the sweeping again if he so wishes.” Thera Sammajjana strictly
followed the advice given by Thera Revata and soon attained
Arahatship.

Other bhikkhus noticed some rubbish piling up in the
compound and they asked Sammajjana why he was not sweeping
as much as he used to, and he replied, “When I was not mindful, I
was all the time sweeping; but now I am no longer unmindful.”
When the bhikkhus heard his reply they were skeptical; so they
went to the Buddha and said, “Venerable Sir! Thera Sammajjana
falsely claims himself to be an Arahat; he is telling lies.” To them,
the Buddha said, “Sammajjana has indeed attained Arahatship; he
is telling the truth.”

Then the Buddha spoke in verse as above.

e Vocabulary
1 heedless (a) [“hi:dlis] negligent, unmindful
buong lung, phong dat

2 to illumine (literary)  [i’lu:min] to illuminate

roi sang, soi sang
3 to sweep [swi:p] quét rdac
4 precinct (n) [‘pri:sipkt]  area, district, khu viec
5 topile up / on [pai] chat dong, chong chat
6 skeptical (a) [‘skeptikl] doubtful, disbelieving

hoai nghi, da nghi
7 to idle away one’s an khéng ngoi roi
time (idm) lang phi thoi gian.
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Verse 173

The Story of Thera Angulimala
(Angulimalattheravatthu)

¢ yassa papam katam kammam kusalena (*) pithiyati
so’mam lokam pabhaseti abbha muttova candima//

Ai dung cac hanh lanh  He whose past misdeed are
Lam x6a mo nghiép &c  covered by good deeds,
Choi sang ruc doi nay Illumines this world
Nhu trang thoat may che. as does the moon freed from a
(TK Thich Minh Chdu)  cloud.
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 173 with reference to Thera Angulimala.
Angulimala was the son of the head-priest in the court of
King Pasenadi of Kosala. His original name was Ahimmsaka. When
he was of age, he was sent to Taxila, a renowned university town.
Ahimsaka was intelligent and was also obedient to his teacher. So
he was liked by the teacher and his wife. As a result, other pupils
were jealous of him. So they went to the teacher and falsely
reported that Ahimsaka was having an affair with the teacher’s
wife. At first, the teacher did not believe them, but after being told
a number of times he believed them; and so he vowed to have
revenge on the boy. To kill the boy would reflect badly on him; so
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he thought of a plan which was worse than murder. He told
Ahimsaka to kill one thousand men or women and in return he
promised to give the boy priceless knowledge. The boy wanted to
have this knowledge but was very reluctant to take life. However,
he agreed to do as he was told.

Thus, he kept on killing people, and not to lose count, he
threaded a finger each of everyone he killed and wore them like a
garland round his neck. In this way, he was known as Angulimala,
and became the terror of the countryside. The king himself heard
about the exploits of Angulimala, and he made preparations to
capture him. When Mantani, the mother of Angulimala, heard about
the king’s intention, out of love for her son, she went into the forest
in a desperate bid to save her son. By the time, the chain round the
neck of Angulimala had nine hundred and ninety-nine fingers in it,
just one finger is short of one thousand.

Early in the morning on that day, the Buddha saw
Angulimala in his vision, and reflected that if he did not intervene,
Angulimala who was on the lookout for the last person to make up
the one thousand would see his mother and might kill her. In that
case, Angulimala would have to suffer in niraya endlessly. So out
of compassion, the Buddha left for the forest where Angulimala
was.

Angulimala, after many sleepless days and nights, was very
tired and near exhaustion. At the same time, he was very anxious
to kill the last person to make up his full quota of one thousand and
so complete his task. He made up his mind to kill the first person
he met. Suddenly, as he looked out he saw the Buddha and ran after
him with his knife raised. But the Buddha could not be reached
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while he himself was completely exhausted. Then, looking at the
Buddha, he cried out, “O bhikkhu, stop! Stop!” and the Buddha
replied, “I have stopped, only you have not stopped.” Angulimala
did not get the significance of the words of the Buddha, so he asked,
“O bhikkhu! Why do you say that you have stopped and I have not
stopped?”

The Buddha then said to him, (1) “I say that I have stopped,
because I have given up killing all beings, I have given up ill-
treating all beings, and because I have established myself in
universal love, patience, and knowledge through reflection. But,
you have not given up killing or ill-treating others and you are not
yet established in universal love and patience. Hence, you are the
one who has not stopped.”

On hearing these words from the mouth of the Buddha,
Angulimala reflected, “These are the words of a wise man. This
bhikkhu is so very wise and so very brave; he must be the ruler of
the bhikkhus. Indeed, he must be the Buddha himself! He must have
come here specially to make me see the light!” So thinking, he
threw away his weapon and asked the Buddha to admit him to the
Order of the bhikkhus. Then and there, the Buddha made him a
bhikkhu.

Angulimala’s mother looked for her son everywhere in the
forest shouting out his name, but failing to find him she returned
home. When the king and his men came to capture Angulimala,
they found him at the monastery of the Buddha. Finding that
Angulimala had given up his evil ways and had become a bhikkhu,
the king and his men went home. During his stay at the monastery,
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Angulimala ardently and diligently practiced meditation, and
within a short time he attained Arahatship.

Then, one day, while he was on an alms-round, he came to a
place where some people were quarrelling among themselves. As
they were throwing stones at one another, some stray stones hit
Thera Angulimala on the head and he was seriously injured. Yet,
he managed to come back to the Buddha, and the Buddha said to
him, (2) “My son Angulimala! You have done away with evil. Have
patience. You are paying in this existence for the deeds you have
done. These deeds would have made you suffer for innumerable
years in niraya.” Soon afterwards, Angulimala passed away
peacefully; he had realized parinibbana.

Other bhikkhus asked the Buddha where Angulimala was
reborn, and when the Buddha replied, “My son has realized
parinibbana”, they could hardly believe it. So they asked him
whether it was possible that a man who had killed so many people
could have realized parinibbana. To this question, the Buddha
replied, (3) “Bhikkhus! Angulimala had done much evil because he
did not have good friends. But later, he found good friends and
through their help and good advice he had been steadfast and
mindful in his practice of the Dhamma. Therefore, his evil deeds
have been overwhelmed by good (i.e., Arahatta Magga).”

Then the Buddha spoke in verse as above.

e Vocabulary
1 the head-priest [pri:st] Vi truéng té trong
in the court of king triéu dinh dirc vua
Pasenadi of Kosala



2 original name
3 renowned (a)

4 jealous of sb /sth (a)
5 to have an affair
with sb (idm)
6 to vow
7 to have revenge on
8 priceless (a)
priceless knowledge
9 reluctant to do sth
(a)
..reluctant to take life
10 to thread
11 to wear-wore-worn
12 Anguli-
mala
13 terror (n)
14 exploit (n)
15 a desperate bid

16 to intervene
17 to lookout (n)

18 to make up
19 exhaustion (a)
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[9’rid3onl]
[r1’navnd]
[‘dzelos]
[vou]
[ri'vendz]
[praislis]

[r1’1akton]

[Ored]
[wea(r)]

[‘tera(r)]
['iksploit]
['despoarit]
[,into’vin]

[lu:kaot]

[1g’zo:stfn]

real name (tén cha me
dat)

famous, well-known
litng danh, néi tiéng
ghen ti, ghen ghét

c6 vin dé (tinh cam)
Vvoi ai

thé, nguyén

tra thu

invaluable, vo gid
kién thirc vé gid
unwilling; bdt ddc di,
mién cudng

mién cudng ldy mang
xdu, chudi

deo, mang

mong tay (chan) —
trang hoa

su kinh hoang
activity, hoat dong
tim (cach dat dwoc
trong tuyét vong)
interfere, xen vao,
can thiép

canh phong

tao thanh

extreme tiredness,
kiét surc
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20 quota (n) ['kwouto] phan (dwoc giao)
21 to make up one’s quyét dinh
mind
22 significance (n) [sig’nifikons] meaning, y nghia
23 to ill-treat [,il “tri:t] nguoc dai
24 to establish oneself [is'tablif] ban than an tru vao
in
25 stray (a) [strei] lost, wandering,
lac, mat

(1) “I say that I have stopped, because I have given up killing all
beings, I have given up ill-treating all beings, and because | have
established myself in universal love, patience, and knowledge
through reflection. But, you have not given up killing or ill-
treating others and you are not yet established in universal love
and patience. Hence, you are the one who has not stopped.”

“Ta néi rang Ta da dirng lai, vi Ta da tir b6 sdt sanh, Ta khéng
ngwoc dai ching sinh vi Ta dd an trit vao tam tir, kham nhan va
tri kién qua sw qudn twéng, nhung nguoi khéng tir bé sdt sanh,
con nguwoc dai nguoi khdac va chwa tru vao sw tir di va kham
nhén. Thé nén, ngueoi la ké chwa dirng lai.”

(2) “My son Angulimala! You have done away with evil. Have
patience. You are paying in this existence for the deeds you have
done. These deeds would have made you suffer for innumerable
years in niraya.”
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“Con trai Angulimala! Con di tao dc nghiép. Hay nhdin nai. Con
dang tra qud nhitng gi con dad lam trong kiép ndy. Nhitng dc
nghiép nay sé khién con khé dau vé sé kiép trong dia nguc A ty.’

(5) “Bhikkhus! Angulimala had done much evil because he did not
have good friends. But later, he found good friends and through
their help and good advice he had been steadfast and mindful in
his practice of the Dhamma. Therefore, his evil deeds have been
overwhelmed by good (i.e., Arahata Magga).

“Nay cdc Ty khwu! Angulimala da tao nhiéu dc nghiép vi khong
co ban lanh. Nhung sau do tim dwoc thién hitu va voi sy giup do
cung 1oi khuyén bdo ciia ho Angulimala da kién dinh va chdanh
niém trong viéc thuc hanh Phap. Vi thé, thién hanh (tuc la A-la-
han Dao) cua Angulimala dd ngan chan dwoc dac nghiép.”

e Commentary

(*) Kusalena: with good deed, the good in this context means
Arahatta Magga, the fourth and final Path knowledge)
Kusalena: viéc lanh, lanh trong noi dung nay nghia la
A-la-hén Pao, Thanh Pao Tri Kién thir tw va cudi cung.

One has to reap the effects of one’s Kamma. But one is not
bound to reap the effects of all actions one has done in the course
of samsara. If one were, an escape from birth and death would
be impossible. At times it is possible to obliterate one’s evil
kamma by performing powerful good kamma.
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Nguwoi ta phai gat hai qua cua Nghiép. Tuy nhién khong buoc
phai gat hdi tdt ca qua ciia cdc hanh dong da thiee hién trong
vong ludn hoi. Néu budc phdi vay thi khéng thé cé gidi thodt.
Déi khi cé thé ngan chdn nghiép xdau tré qua bang cdch tao
nghiép 16t that manh.
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Verse 174

The Story of the Weaver-Girl
(Pesakaradhitavatthu)

e andhabhiito ayam loko tanuk’ettha vipassati,
sakuno jalamutto va appo saggaya (1) gacchati//

Doi nay that mu quang  Blind is this world;
ft ké thdy rd rang  few are there here that see;
Nhu chim thoat khéi lugi  As few go to heaven
Rét it di thién gidi. as birds escape from a net.
(TK Thich Minh Chadu)

Story

While residing at the monastery near Aggavala shrine in the
country of Alavi, the Buddha uttered Verse 174 with reference to a
young maiden, who was a weaver.

At the conclusion of an alms-giving ceremony in Alavi, the
Buddha gave a discourse on the impermanence of the aggregates
(khandhas). The main points the Buddha stressed on that day may
be expressed as follows.

(2) “My life is impermanent; for me, death only is
permanent. I must certainly die; my life ends in death. Life is not
permanent; death is permanent.”

The Buddha also exhorted the audience to be always
mindful and to strive to perceive the true nature of the aggregate.
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He also said, “As one who is armed with a stick or a spear is
prepared to meet an enemy (e.g., a poisonous snake), so also, one
who is ever mindful of death will face death mindfully. He would
then leave this world for a good destination (sugati).” Many
people did not take the above exhortation seriously, but a young
girl of sixteen who was a weaver clearly understood the message.
After giving the discourse, the Buddha returned to the Jetavana
monastery.

After a lapse of three years, when the Buddha surveyed the
world, he saw the young weaver in his vision, and knew that time
was ripe for the girl to attain Sotapatti Fruition. So the Buddha came
to the country of Alavi to expound the Dhamma for the second
time. When the girl heard that the Buddha had come again with five
hundred bhikkhus, she wanted to go and listen to the discourse
which would be given by the Buddha. However, her father had also
asked her to wind some thread spools which he needed urgently,
so she promptly wound some spools and took them to her father.
On the way to her father, she stopped for a moment at the outer
fringe of the audience, who had come to listen to the Buddha.

Meanwhile, the Buddha knew that the young weaver would
come to listen to his discourse; he also knew that the girl would die
when she got to the weaving shed. Therefore, it was very important
that she should listen to the Dhamma on her way to the weaving
shed and not on her return. So, when the young weave appeared on
the fringe of the audience, the Buddha looked at her. When she
saw him looking at her, she dropped her basket and respectfully
approached the Buddha. Then, he put four questions to her and she
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answered all of them. The questions and answers are as given
below.

Question 1: Where have you come from?

Answer : Idonot know.

Question 2: Where are you going?

Answer : Idonot know

Question 3: Don’t you know?

Answer : Yes, I do know

Question 4: Do you know?

Answer :1do not know, Venerable Sir.

Hearing her answers, the audience thought that the young
weaver was being very disrespectful. Then, the Buddha asked her
to explain what she meant by her answers, and she explained.

(3) ‘Venerable Sir! You know everything. So You know when I
came from my house. When You ask this question, I thought that
You are not asking me from which place I came from. But You are
asking me from which existence I came and was reborn here, I said
“I do not know.”

The second question means, I think You are asking that where I will
be reborn after I leave this life and that I don’t know and so I said ,
“I do not know.”

The third question means whether I do not know death is certain for
me; hence my answer, “Yes, [ do know.”

The last question means whether I know when I would die.
Although I know that death is certain for me, I do not know when
death will come, whether in the morning or in the afternoon or
whether this month or that month and so. Hence my answer, “I do
not know.”
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The Buddha was satisfied with her explanation and he said
to the audience, “Most of you might not understand clearly the
meaning of the answers given by the young weaver. Those who are
ignorant are in darkness, they are just like the blind.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the young weaver attained
Sotapatti Fruition.

Then, she continued on her way to the weaving shed. When
she got there, her father was asleep on the weaver’s seat. (4) As he
woke up suddenly, he accidentally pulled the shuttle, and the point
of the shuttle struck the girl at her breast. She died on the spot
and was reborn in the Tusita gods. Her father was broken-hearted,
with eyes full of tears he went to the Buddha and asked the Buddha
to admit him to the Order of the bhikkhus. So he became a bhikkhu,
and not long afterwards, attained Arahatship.

e Vocabulary

1 pesakara / dhita weaver / the girl
nguoi tho dét/ co gai
2 net (a) [net] snear, lwéi, cdi bdy
3 to give a discourse [ ‘disko:Z] thuyét phap
to expound the giang phap
dhamma
4 to exhort [ig’zo:t] encourage; khuyén tdn,
o Vi
5 to arm with sth [a:m] trang bi vii khi
6 a good destination  [desti’neifn] (sugati) ; nhan canh
7 exhortation (n) [Legzo:’teifn] advice, khuyén tin

8 to lapse [leeps] troi qua
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a lapse of three years ba nam troi qua
9 spool (n) [spu:l] reel,; ong (chi)
10 to wind-wound- [waid- cuon chi
wound wu:nd]
to wind some cuon chi vao ong chi
thread spools
11 urgently (adv) [‘o:dzontli]  promptly; (can) gdp
12 fringe (n) [frindz] ven, mép, bia
at the outer fringe phia bén ngoai
13 the weaving shed xuong dét
14 shuttle ['[atl] con thoi
15 to strike (at) [straik- strak lao vut di
struck-struck/ - strikon]
stricken
16 broken-hearted (a) long tan nat

(1) Sagga — blissful states, not eternal heavens
Sagga — nhan canh, trang thai hitu phuc, khong phai la thién
dwong truong cuu.

(2) “My life is impermanent; for me, death only is permanent. I
must certainly die; my life ends in death. Life is not permanent;
death is permanent.”

“Doi song cuia ta thi vo thuwong, chi cé cdi chét thi thwong hang.
Ta chdc chdn phdi chét; doi séng cia ta cham dirt bang cdi chét.
Poi song khéng thuong hang nhing cdi chét thi thwong hang.”
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(3) Venerable Sir! You know everything. So You know when 1|
came from my house. When You ask this question, I thought that
You are not asking me from which place I came from. But You
are asking me from which existence I came and was reborn here,
I said, “I do not know.”

Bach Thé Tén! Ngdi théng hiéu moi viéc, biét rang con tir nha
dén. Khi Ngdi héi cau héi nay, con nghi rang Ngai khéng hoi
con tir noi ndo dén. Nhung Ngai héi con tir canh gidi ndo ma tdi
sanh vao canh gi6i nay. Con tra 1oi, “Con khéng biét.”

The second question, I think You are asking that where I will be
reborn after I leave this life and that I don’t know. So I said, “I
do not know.”

Cau hoi thir hai, con nghi Ngai hoi con sé tai sanh vao canh gioi
nao sau khi con chét va con khong biét. Thé nén con tra loi, “Con
khong biét.”

The third question means whether I do not know death is certain
for me. Hence my answer, “Yes, I do know.”

Cdu héi thir ba nghia la lidu con ¢é biét chdc chdn con sé chét
khong. Vi vdy, cau tra loi ciia con, “Thua vang, con biét.”

The last question means whether I know when I would die.
Although I know that death is certain for me, I do not know when
death will come, whether in the morning or in the afternoon or
whether this month or that month and so. Hence my answer, “I
do not know.”
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Cdu héi cudi nghia la ¢6 phdi con biét la con sé chét phdi khéng.
Dir con biét rang chdc chdn con sé chét, nhwng con khéng biét
khi nao cdi chét sé dén, vao budi sang hay budi chiéu, thang nay
hay thang téi, v.v.. Thé nén cdu trd 16i cia con, “Con khéng
biét.”

(4) As he woke up suddenly, he accidentally pulled the shuttle, and
the point of the shuttle struck the girl at her breast. She died on
the spot and was reborn in the Tusita gods.

Ong gidt minh tinh gidc (theo dong tic thuong ngay) éng kéo
ngay con thoi va miii con thoi dam vao ngiee cé gdi. C6 chét ngay
lap tire va tdi sanh vao c6i Pau-Sudt.
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Verse 175

The Story of Thirty Bhikkhus
(Timsabhikkhuvatthu)

e hamsadiccapathe yanti akase yanti iddhiya,
niyanti dhira lokamha jetva maram savahinim//

Nhu chim thién nga bay Swans follow the track of the sun;
Than thong liéng gitta troi  they that possess magical power go
through the air;
Chién thing Ma, Ma quan  The resolute are conducted out of
this world, (1)
K¢ tri thodt doi nay. having conquered Mara (2) and his
(TK Thich Minh Chdu) train.
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 175 with reference to thirty bhikkhus.
Once, thirty bhikkhus came to pay homage to the Buddha.
When they came in, the Venerable Ananda, who was then attending
on the Buddha, left the room and waited outside. After some time,
Thera Ananda went in, but he did not find any of the bhikkhus. So
he asked the Buddha where all those bhikkhus had gone. The
Buddha then replied, “Ananda, all those bhikkhus, after hearing my
discourse, had attained Arahatship, and with their supernormal
powers, they left travelling through space.”
Then the Buddha spoke in verse as above.
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e Timsa /timsati — sO ba muoi

NOTE

(1) That is, the Arahants attain Parinibbana without coming into
birth again.
Bcfy la cac vi A la han nhdp Pai Niét ban, khong con tai sanh
tré lai thé gian nay nita.

(2) Mara, the Evil One, is described as comprising ten kinds of
passions (kilesa). They are:

1  Material pleasure  [mo’tiorial ‘plezor] kama

2 Aversion for the [o’va[n] arati
Holy Life

3 Hunger and thirst  [‘hano & 09a:st] khuppipdsa

4  Craving [kreivin] tanha

5  Sloth and torpor [slovB & ‘to:pa(r)]  thina- middha

6 Fear [fia(1)] bhaya

7  Doubt [davbt] vicikiccha

8  Detraction & [di’trek/n & makkha-
Obstinacy ‘Dbstonost | thambha

9  Gain, praise, [gein , preiz, labha, siloka,
honor, ill-gotten ‘a:ng, il- goton sakkara, yasa
fame feim]

10 Extolling of [eks’tolin] attukkamsana-
oneself and paravambhana

contempt for
others
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Ma Vuong dugc mo ta gdm mudi loai 6 nhiém (kilesa) 1a:

Tham duc (kama),

Bét man véi doi séng Pham hanh (arati),
boi1 va khat (khuppipdsa),

Ai duc (tanha),

Hén tram va thuy mién (thina- middha),

So hai (bhaya),

Hoai nghi (vicikiccha),

Phi bang va c¢b chip (makkha-thambha),

Lo1 10c (labha), khen ngoi (siloka), vinh danh (sakkara), va

tiéng x4u (vasa),

10. Dé cao ban than va khinh thuong ngudi khac

(attukkamsana-paravambhana).

AR AT e
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Verse 176

The Story of Cincamanavika
(Cincamanavikavatthu)

e ekam dhammam atitassa musavadissa jantuno
vitinpaparalokassa n’atthi papam akariyam//

Al vi pham mot phap  If a man break one commandment,
Ainoi 101 vong nglr  if he speak lies,
Ai bac bo doisau  If he abandone the next world,
Khong ac nao khong lam.  there is no evil deed he will not
(TK Thich Minh Chdu) commit.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 176 with reference to Cificamanavika.

As the Buddha went on teaching the Dhamma, more and
more people came flocking to him, and the ascetics of other faiths
found their following to be dwindling. So they made a plan that
would harm the reputation of the Buddha. They called the very
beautiful Cificamanavika, a devoted pupil of theirs, to them and said
to her, “If you have our interests in your heart, please help us and
put Samana Gotama to shame.” Cificamanavika agreed to comply.

That same evening, she took some flowers and went in the
direction of the Jetavana monastery. When people asked her where
she was going, she replied, “What is the use of you knowing where
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I am going?” Then she would go to the place of other ascetics near
the Jetavana monastery and would come back early in the morning
to make it appear as if she had spent the night at the Jetavana
monastery. When asked she would reply, “I spent the night with
Samana Gotama at the Perfumed Chamber of the Jetavana
monastery.” After three or four months had passed, she wrapped
up her stomach with some cloth to make her look pregnant. Then,
after eight or nine months, she wrapped up her stomach with a
round piece of thin wooden plank; she also beat up her palms and
feet to make them swollen, and pretended to be feeling tired and
worn out. Thus, she assumed a perfect picture of a woman in an
advanced stage of pregnancy. Then, in the evening, she went to
the Jetavana monastery to confront the Buddha.

The Buddha was then expounding the Dhamma to a
congregation of bhikkhus and laymen. Seeing him teaching on the
platform, she accused the Buddha thus: “O you big Samana! You
only preach to others. I am now pregnant by you, let you do nothing
for my confinement. You only know how to enjoy yourself!” The
Buddha stopped preaching for a while and said to her, “Sister, only
you and I know whether you are speaking the truth or not.” And
Cificamanavika replied, “Yes, you are right, how can others know
what only you and I know?”

At that instant, Sakka, king of the devas, became aware of
the trouble being brewed at the Jetavana monastery, so he sent four
of his devas in the form of young rats. The four rats got under the
clothes of Cificamanavika and bit off the strings that fastened the
wooden plank round her stomach. As the strings broke, the wooden
plank dropped, cutting off the front part of her feet. Thus, the
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deception of Cificamanavika was uncovered, and many from the
crowd cried out in anger, “Oh you wicked woman! A liar and a
cheat! How dare you accuse our noble Teacher?” Some of them
spat on her and drove her out. She ran as fast as she could, and
when she had gone some distance the earth cracked and fissured

and she was swallowed up.

The next day, while the bhikkhus were talking about
Cinicamanavika, the Buddha came to them and said, (*) “Bhikkhus,
one who is not afraid to tell lies, and who does not care what
happens in the future existence, will not hesitate to do any evil.”

Then the Buddha spoke in verse as above.

e Vocabulary
1 commandment [treens’gres]

2 speaking lies

3 to abandon [o’baendon]
4 to flock [flo:k]

to come flocking

to ..
5 todwindle ['dwind]

to be dwindling
7  reputation (n) [repju:’teifn]
8  to comply [komplai]
9  towrap up [wraep Ap]
10 plank (n) [pleenk]

wooden plank

observance, gioi
luat, loi ran
wrongly, incorrectly
loi vong ngir

to discard; bdc bo
gather, nhom hop
lii ot kéo dén

suy yéu, thodi héa
dang suy yéu di
fame; danh tiéng
obey, tudn theo
goi lai, boc lai
tam vén

tam van go
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12

13

14

15
16
17

18
19

20
21
22

23
24
25
26
27

pregnancy (n)
pregnant (a)

to beat up (her
palm)

swollen (a)

to make sth
swollen

in an advanced
stage of pregnancy
to confront
confinement(n)
Sakka, king of the
deva

to brew

in the form of
young rats

to bit off

string (n)
deception (n)

to spat on

to drive sth out

to crack

to fissure

to swallow sth/ sb

up
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['pregnonsi]

[bi:tap]
[pa:lm]
[‘swoulon]

[kon’frant]
[kon'fainmont]

[bru:]
[fo:m]
[reet]
[biof]
[strip]
[di'sep/n]

[speet]
[kraek]

['fif3]

[‘swolou Ap]

su co thai

ddp vao long ban
tay

bloated; sung phong
lam cai gi sung
phéng lén

trong giai doan ddu
cua thai ky

to threaten; de doa
viéc o cit

Vua Troi Bé thich

chuan bi, tri liéu
dang chudt nhét

to snap at; can

day buot

suw liva doi, muu meo
gian tra

ddp, bat (tay)

ddanh duéi ra ngodi
niet, ran, vo

tach ra

nuot chirng ai hay
vat gi
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(*) “Bhikkhus, one who is not afraid to tell lies, and who does not
care what happens in the future existence, will not hesitate to do
any evil.”

“Nay cdc Ty khueu, ngueoi khéng e s viée néi doi va nguoi khong
quan tdm dén diéu gi sé xdy dén trong kiép sau thi khéng tdi 16i

’

nao ma khong dam lam.’
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Verse 177

The Story of Unrivalled Alms-Giving
(Asadisadanavatthu)

e na ve kadariya devalokam vajanti
bala have na-ppasamsanti danam,
dhiro ca danam anumodamano
ten’eva so hoti sukhi parattha //

Keo kiét khong sanh thién The niggardly go not to the World
of the Gods;
Ké ngu ghét bd thi  simpletons applaud not alms-
giving;
Ngudi tri thich bd thi  But the wise man applauds

almsgiving; and

boi sau, dugc huong lac.  therefore wins happiness in the

(TK Thich Minh Chdau) world beyond.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 177 with reference to the unrivalled alms-giving of
King Pasenadi of Kosala.

Once, the king offered alms to the Buddha, and other
bhikkhus on a grand scale. His subjects, in competition with him,
organized another alms-giving ceremony on a grander scale than
that of the king. Thus, the king and his subjects kept on competing
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in giving alms. Finally, Queen Mallika thought of a plan; to
implement this plan, she asked the king to have a grand pavilion
built. Next, she asked for five hundred white umbrellas and five
hundred tamed elephants; those five hundred elephants were to hold
the five hundred white umbrellas over the five hundred bhikkhus.
In the middle of the pavilion, they kept ten boats which were filled
with perfumes and incense. There were also two hundred and fifty
princesses, who kept fanning the five hundred bhikkhus. Since, the
subjects of the king had no princesses, nor white umbrella, nor
elephants; they could no longer compete with the king. When all
preparations were made, alms-food was offered. After the meal, the
king made an offering of all the things in the pavilion, which were
worth fourteen crores.

At the time, two ministers of the king were present. Of those
two, the minister named Junha was very pleased and praised the
king for having offered alms so generously to the Buddha and his
bhikkhus. He also reflected that such offerings could only be made
by a king. He was very glad because the king would share the
merit of his good deeds with all beings. In short, the minister
Junha rejoiced with the king in his unrivalled charity. The
minister Kala, on the other hand, thought that the king was only
squandering, by giving away fourteen scores in a single day, and
that the bhikkhu would just go back to the monastery and sleep.

After the meal, the Buddha looked over at the audience and
knew how Kala the minister was feeling. Then, he thought that (1)
if I were to deliver a lengthy discourse of appreciation, Kala
would get more dissatisfied, and in consequence would have to
suffer more in his next existence. So, out of compassion for Kala,
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the Buddha delivered only a short discourse and returned to the
Jetavana monastery. The king had expected a lengthy discourse of
appreciation and so he was very sad because the Buddha had been
so brief. The king wondered if he had failed to do something which
should have been done, and so he went to the monastery.

On seeing the king, the Buddha said, “Great King! You
should rejoice that you have succeeded in making the offering of
the unrivalled charity (asadisadana). (2) Such an opportunity
comes very rarely; it comes only once during the appearance of
each Buddha. But your minister Kala had felt that it was a waste,
and was not at all appreciative. So, if I had given a lengthy
discourse, he would get more and more dissatisfied and
uncomfortable, and in consequence, he would suffer much more in
the present existence as well as in the next. That was why I preached
so briefly. Then, the Buddha added, (3) “Great King! Fools do not
rejoice in the charities given by others and go to the lowers worlds.
The wise rejoice in other people’s charities and through
appreciation, they share in the merit gained by others and go to the
abode of the devas.”

Then the Buddha spoke in verse as above.

e Vocabulary
1  niggardly (a) [ni’gardli] stingy, keo kiét, bin xin
2 toapplaud [o’plo:d] tan thanh, khen ngoi
3 unrivalled (a) [aAn'raivald] asadisa dana, a grand

an unrivalled scale ; cugc vo song thi

charity/ alms- [‘tfeerati]

giving

4 subject (n) [‘sabdzikt] citizen; ddn, than ddn
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5 competition (n) [, kompi’tifn] rivalry, su ganh dua

between/ with
sb for sth
6 implement ['impliment]  cong cu, phuwong tién/
(n/v) cung cdp phuwong tién
8  pavilion (n) [pa’vilion] dom; nha rap
9 torejoice [r1°d30is] to cheer, to be glad,

hoan hi, tuy hi (voi)
10 squandering ['skwondorin] hoang phi, lang phi
11 (a) [o’priifjotiv]  admiring; than phuc
appreciative (a) [o,pri:fi’eifn] tdn than
appreciation (n)
12 to share the merit of one’s hoi huéng cong dire dén
good deeds with all beings tat ca chiing sanh

(1) if I were to deliver a lengthy discourse of appreciation...
Néu Ta tity hy chiic phiic bang bdi ké ddi...

(2) Such an opportunity comes very rarely; it comes only once
during the appearance of each Buddha.
Cuéc dai thi nhu thé nay rat hiém hoi. Trong doi mai vi Phdt chi
xudt hién mét cudc Vé song thi.

(3) “bPai viwong! Ké ngu khong tuy hy voi thi hanh cua nguoi khdc
va roi xuong khé canh. Bdc tri tiyy hy véi thi hanh ciia ngwoi khdc
va qua sw tuy hy, ho nhdn dwoc sy chia sé phuoc bau roi di lén
thién gioi.”
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Verse 178

The Story of Kala, son of Anathapindika
(Anathapindikaputtakalavatthu)

e pathavya ekarajjena saggassa gamanena va
sabbalokadhipaccena sotapattiphalam varam//

Hon théng lanh cbi dit In comparison with sovereignty
over the earth,

Hon dugc sanh cdi troi  in comparison with going to
heaven.

Hon chu tri vii try  In comparison with supremecy

over all the worlds,

Qua Dy Luu t6i thing.  the Fruit of Conversion is of

(TK Thich Minh Chdu) supreme excellence.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 178 with reference to Kala, son of Anathapindika, the
well renowned rich man of Savatthi.

Kala, son of Anathapindika, always kept away whenever the
Buddha and his company of bhikkhus came to their house
Anathapindika was afraid that if his son kept on behaving in this
way, he would be reborn in one of the lower worlds (apayas). So,
he enticed his son with the promise of money. He promised to give
one hundred if the youth consented to go to the monastery and keep
Sabbath for one day. So, the youth went to the monastery and
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returned home early the next day, without listening to any religious
discourses. His father offered him rice gruel, but instead of taking
his food, he first demanded to have the money.

The next day, the father said to his son, “My son, if you learn
a stanza of the Text from the Buddha, I will give you one thousand
on your return.” So, Kala went to the monastery again, and told the
Buddha that he wanted to learn something. The Buddha gave him a
short stanza to learn by heart; at the same time he willed that the
youth would not be able to memorize it. Thus, the youth had to
repeat a single stanza many times, but because he had to repeat it
so many times, in the end, he came to perceive the full meaning of
the Dhamma and attained Sotapatti Fruition

Early on the next morning, he followed the Buddha and the
bhikkhus to his own house. But on that day, he was silently wishing,
“I wish my father would not give me the one thousand in the
presence of the Buddha. I do not wish the Buddha to know that I
kept the Sabbath just for the sake of money.” His father offered
rice gruel to the Buddha and the bhikkhus, and also to him. Then,
his father brought one thousand, and told Kala to take the money
but surprisingly he refused. His father pressed him to take it, but
he still refused. Then, Anathapindika said to the Buddha,
“Venerable Sir, my son is quite changed; he now behaves in a very
pleasant manner. “ Then he related to the Buddha how he had
enticed the youth with money to go to the monastery and keep
Sabbath and to learn some religious texts. To him the Buddha
replied, (*) “Anathapindika! Today, your son has attained Sotapatti
Fruition, which is much better than the riches of the Universal
Monarch or that of the devas or that of the brahmas.”
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Then the Buddha spoke in verse as above.

e Vocabulary

1 sovereignty (n)

2 lordship (n)

3 to entice

4 to consent to sth

5 stanza (n)

6 to learn by heart

7 for the sake of sb

8 to pressed s.o to do
sth

9 the deva/ devas

10 the Fruit of
Conversion

[
[
[i
[ko
[

3

souranti|
lo: fip]
in’tais]
kon’sent]
stenza|

[kon’va: n]

dominance; chii quyén
quyén thé, uy quyén

to lure; du do, quyén rii
to accept, to agree
doan tho, khé tho

hoc thuoc long

vi muc dich cua ai

thiic giuc ai lam diéu gi
(ép nhan tién)

deity/ deties — vi thién/
chuw thién.

The Sream-Winner
Sotapatti Fruition

Qua vi Du luu

(*) “Anathapindika! Today, your son has attained Sotapatti
Fruition, which is much better than the riches of the Universal
Monarch or that of the devas or that of the brahmas.”

“Andthapindika! Hom nay, con trai ciia trudng gia da ddic qua

vi Dy luu, ngoi vi cao quy hon ca tai san cua ngéi vua Chuyén

luan hay tai san cua chw thién hodac tai san cua Pham thién.

NOTE:

2
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Sotapatti. Sota means the stream that leads to Nibbana. It is the
Noble Eightfold Path. “A” means the first time. “Patti” means
attainment. Sotapatti means the attainment of the stream for the
first time. It is the realization of Nibbana for the first time. This
is the first stage of Sainthood. The Stream-Winners are not born
in woeful states.

Nhép Luu: Sota nghia la dong nwée dan dén Niét ban. P6 la Bat
Chdnh Pao. “A” la lan ddu tién. “Patti” la sw chirng ddc hay
bude vao. Sotdpatti la lan dau tién buéc vao dong miede dan dén
Niét ban. Sw chirng ng Niét ban lan dau tién. Pdy la tang Thanh
qud thir nhat. Bdc Nhdp Luu hay Tu da Hwon khéng con tdi sanh
vdo khé canh nita.
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Chapter 14

BUDDHAVAGGA

THE BUDDHA

PHAM PHAT PA

16 Verses (179- 196) — 9 Stories
16 Bai k¢ — 9 Tich truyén
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Verses 179 & 180

The Story of the Three Daughters of Mara
(Maradhitaravatthu)

179. yassa jitam navajiyati (1)
jitam assa no yati koci loke (2)
tam buddhamanantagocaram (3)
apadam (4) kena padena nessatha (5) //

Vi chién thiang khong bai  There is one whose victory
Vibudce di trén do1  cannot be turned to defeat,
Khong diu tich chién Unto victory over whom no one

thang in the world can attain,
Phat gi6i rong ménh mong The Buddha, unlimited in
Ai dung chan theo doi  power, the trackless.
Béc khong dé dau tich? By what track can you lead
him?

180. yassa jalini visattika
tanha n’atthi kukifici netave
tam buddham anantagocaram
apadam kena padena nessatha//

Al gidi toa ludi tham  There is one in whom there is
no Craving,
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Ai phugc hét dat dan  With its snares and poisons, to
lead him whithersoever,
Phat giédi rong ménh  The Buddha, unlimited in
moéng power, the trackless.

Ai dung chan theo d6i By what track can you lead

Bac khong dé dau tich? him?

(TK Thich Minh Chdu)

Story

The Buddha first uttered Verses 179 and 180 while residing
near the Bodhi tree, with reference to the three daughters of Mara.
He repeated these verses to the Brahmin Magandiya while
journeying through the Kuru country.

Magandiya the Brahmin and his wife lived in the kingdom
of the Kurus with their daughter Magandiya who was exceedingly
beautiful. She was so beautiful that her father rudely turned down
all her suitors. One day, early in the morning, when the Buddha
surveyed the world, he found that time was ripe for the brahmin
Magandiya and his wife to attain Anagami Fruition. So, taking his
bowl and the robes, the Buddha set out for the place where the
brahmin usually went to offer fire sacrifice.

The Brahmin, seeing the Buddha, promptly decided that the
Buddha was the very person who was worthy of his daughter. He
pleaded with the Buddha to wait there and hurriedly went off to
fetch his wife and daughter. The Buddha left his footprint and went
to another place, close at hand. When the Brahmin and his family
came they found only the footprint. Seeing the footprint, the wife
of the Brahmin remarked that it was the footprint of one who was
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free from sensual desires. Then, the Brahmin saw the Buddha and
he offered his daughter in marriage to him.

The Buddha did not accept nor did he refuse the offer, but
first, he related to the brahmin how the daughters of Mara tempted
him soon after his attainment of Buddhahood. To the beautiful
Tanha, Arati and Raga, the daughters of Mara, the Buddha had said,
(*) “Itis no use tempting one who free from craving, clinging and
passion, for he cannot be lured by any temptation whatsoever.”

Then the Buddha spoke in verses as above.

Then, the Buddha continued, “Brahmin Magandiya, even
when I saw the peerless beauty of the daughters of Mara, I felt no
sensual desire in me. After all, what is this body of your daughter?
It is full of urine and filth; I don’t like to touch it even with my
foot!” On hearing those words of the Buddha, both the Brahmin and
his wife attained Anagami Fruition. Later, they joined the Order and
eventually both of them attained Arahatship.

e Vocabulary

1  whithersoever (adv) wy y

2 snare (n) ['snea(r)]  cdi lwdi, cai by

3 toturn down to refuse, to deny

4  suitor (n) [‘sju:ta(r)] nguwoi cau hon

5 to offer fire cling té lira
sacrifice

6 toplead with/ for [pli:d] to beg, van xin

7 athand trong tam tay

8  totempt [tempt] cam dé

9

It is no use (idm) that vo ich
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12
13

14
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to cling on to [klin] adhere, bam chat

passion (n) ['pe/n] emotion, cam xtc,
manh mé, say mé

lure (n/v) [lva(r)] attraction/ to ensnare

peerless (a) [‘pialis] unrivaled, vo song

peerless beauty ve dep khong gi so
sanh dwoc

urine & filth [‘juorin & nude tiéu & rdc rudi

filo]

(*) Itis no use tempting one who free from craving, clinging and

passion, for he cannot be lured by any temptation

whatsoever.”
“Thdtla vé ich khi quyén rii nguoi khong con tham duc, luyén

di va duc vong vi nguoi nay khong thé bi cam do boi bat cvr

cam xuc nao nira.”’

According to Commentary

(1) yassa jitam navajiyati: ‘the conquest is complete’ means

there is no need for further conquests as there are no more
moral defilements to be conquered.

yassa jitam navajiyati: ‘cuéc chinh phuc da hoan tat’ nghia
la khéng can bt cik sy chinh phuc ndo nita vi khéng con duc
vong é nhiém nao dé chinh phuc nita.

(2) jitam assa no yati koci loke: lit., whose conquered

defilements cannot be followed by any further defilements
in this world.
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Jjitam assa no yati koci loke: nghia den, nguwoi ma da tan diét
dwoc 6 nhiém thi khéng con 6 nhiém ndo phdt sanh nita.

(3) anantagocaram: the range of wisdom of the Buddha is
infinite by reason of his omniscience.
anantagocaram: tri tué cua bac Toan Giac la vo tan.

(4) apadam: lit., ‘trackless’. The Buddha, being free from
conditions of rebirth, such as craving, clinging, passion, etc.,
his track or passage through samsara has come to an end.
apadam: nghia den, ‘khong ddu vét’. Pirc Phdt khéng con
duyén tdi sanh nita, nhw tham di, chdp thi, say mé ..., vét
tich va con dwong ludn hoi tir sanh ciia Ngdi da cham ditt.

(5) kena padena nessatha : lit., by what track will you lead
him? It means he cannot be lured by any temptation
whatsoever.
kena padena nessatha : nghia den, nguoi din Ngdi bang
con dwong nao? Nghia la Ngai khong thé bi quyén rii boi bat
ky sw cam dé nao.
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Verse 181

The Story of the Buddha’s Return from
the Tavatimsa Deva World
(Devorohanavatthu)

¢ ye jhanapasuta dhira nekkhammiipasame rata,
devapi tesam pihayanti sambuddhanam satimatam//

Ngudi tri chuyén thién  They that are devoted to
dinh meditation, they that are steadfeat,
Thich an tinh vién ly ~ They that delight in the tranquility
of retirement from the world,
Chu thién déu 4i kinh  They that are enlightened and
Bac chanh giac, chanh mindful, they are beloved even of
niém. the gods.
(TK Thich Minh Chdu)

Story

On return from the Tavatimsa deva world, the Buddha
uttered Verse 181 at Sankassanagara, in reply to Thera Sariputta’s
words of welcome.

On one occasion, while at Savatthi, the Buddha performed
the Miracle of the Pairs in answer to the challenge of the ascetics
of various sects. After this, the Buddha went to the Tavatimsa
deva world; his mother who had been reborn in the Tusita deva
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world as a deva known as Santusita also came to the Tavatirhsa
deva world. There the Buddha expounded the Abhidhamma to the
devas and the brahmas throughout the three months of the vassa.
As a result, Santusita deva attained Sotapatti Fruition; so did
numerous other devas and brahmas.

During that period Thera Sariputta spent the vassa at
Sankassanagara, thirty yojanas away from Savatthi. During his stay
there, as regularly instructed by the Buddha, he taught the
Abhidhamma to the five hundred bhikkhus staying with him and
covered the whole course by the end of the vassa.

Towards the end of the vassa, Thera Maha Moggallana went
to the Tavatimsa deva world to see the Buddha. Then, he was told
that the Buddha would return to the human world on the full moon
day at the end of the vassa to the place where Thera Sariputta was
spending the vassa.

As promised, the Buddha came with the six colored rays
shining forth from his body to the city-gate of Sankassanagara, on
the night of the full moon day of the month of Assayuja when the
moon was shining brightly. He was accompanied by a large
following of devas on one side and a large following of brahmas on
the other. A large gathering headed by Thera Sariputta welcomed
the Buddha back to this world; and the whole town was lit up.
Thera Sariputta was awed by the grandeur and glory of the whole
scene of the Buddha’s return. He respectfully approached the
Buddha and said, “Venerable Sir! We have never seen or even
heard of such magnificent and resplendent glory. Indeed,
Venerable Sir, you are loved, respected and revered alike by devas,
brahmas and men!” To him the Buddha said, (¥) “My son Sariputta,
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the Buddhas who are endowed with unique qualities are truly loved
by men and devas alike.”

Then the Buddha spoke in verse as above.

At the end of the discourse the five hundred bhikkhus who
were the pupils of Thera Sariputta attained Arahatship and a great
many from the congregation attained Sotapatti Fruition.

e Vocabulary
1 the Tavatimsa Deva Céi Troi Pdau Sudt
World
2 the Buddha performed  [pa’fo:md]  Pike Phdt hién 19
the Miracle of the Pairs [ ‘mirakl] Song Thong Luc

3 various sects [‘veorios]  mhitng ngoai dao
4 the full moon day dém ram
5 the month of Assayuja October
6 to light - lit (lighted) [lit laitid]  thdp sdng
lit (lighted) up
7 to awe [0:] to fear, kinh so
8 grandeur (a) [‘greend3s] magnificent, Idng ldy
9 glory (n) [“glori] resplendence, vé huy
hoang

(*) “My son Sariputta, the Buddhas who are endowed with unique
qualities are truly loved by men and devas alike.”
“Nay con trai ciia ta, Sariputta! Chw Phdt ¢6 ddy di nhitng dn
dirc t6i thwong nén dwoc su kinh mén ciia chw thién va nhan

’

loai.’
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Verse 182

The Story of Erakapatta the Naga King
(Erakapattanagaraja vatthu)

¢ Kiccho manussapatilabho,
kiccham maccana jivitam,
kiccham saddhammassavanam,
kiccho buddhanam uppado//

Kho thay, dugc lam nguoi!  Difficult is it to obtain birth as a
human being;
Kho thay, dugc séng con!  difficult is the life of mortals;
Kho thay, nghe Di¢u phap! Difficult is the hearing of the
Good Law;
Kho thay, Phat ra doi! difficult is the rise of the Buddhas.
(TK Thich Minh Chau)

Story

While residing near Baranasi, the Buddha uttered Verse 182
with reference to Erakapatta, a king of nagas (dragons).

Once there was a naga king by the name of Erakapatta. In
one of his past existences during the time of Kassapa Buddha he
had been a bhikkhu for a long time. Through worry (kukkucca)
over a minor offence he had committed during that time, he was
reborn as a ndaga. As a naga, he waited for the appearance of a
Buddha. Erakapatta had a very beautiful daughter, and he made use
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of her as a means of finding the Buddha. He made it known that
whoever could answer her questions could claim her for a wife.
Twice every month, Erakapatta made her dance in the open and
sing out her questions. Many suitors came to answer her questions
hoping to claim her, but no one could give the correct answer.

One day, the Buddha saw a youth named Uttara in his vision.
He also knew that the youth would attain Sotapatti Fruition in
connection with the questions put by the daughter of Erakapatta the
naga. By then the youth was already on his way to see Erakapatta’s
daughter. The Buddha stopped him and taught him how to answer
the questions. While he was being taught, Uttara attained Sotapatti
Fruition. Now that Uttara had attained Sotapatti Fruition, he had no
desire for the naga princess. However, Uttara still went to answer
the questions for the benefit of numerous other beings.
(1) The first four questions were:

1. What manner of ruler is called a king?

2. Is one who is overwhelmed by the mist of moral
defilements to be called a ruler?

3. What ruler is free from moral defilements?

4. What sort of person is to be called a fool?

(2) The answers to the above questions were:

1. He who controls the six senses is a king.

2. One who 1s overwhelmed by the mist of moral defilements
is not to be called a ruler; he who is free from craving is
called a ruler.

3. The ruler who is free from craving is free from moral
defilements.
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4. A person who hankers after sensual pleasures is called a
fool.

Having had the correct answers to the above, the ndga princess

sang out questions regarding the floods (oghas) of sensual

desire, of remewed existence, of false doctrine and of

ignorance; and how they could be overcome. Uttara answered

these questions as taught by the Buddha.

When Erakapatta heard these answers he knew that a
Buddha had appeared in this world. So he asked Uttara to take
him to the Buddha. On seeing the Buddha, Erakapatta related to
the Buddha how he had been a bhikkhu during the time of
Kassapa Buddha, how he had accidentally caused a grass blade
to be broken off while travelling in a boat, and how he had
worried over that little offence for having failed to do the act of
exoneration as prescribed and finally how he was reborn as a
naga. (3) After hearing him, the Buddha told him how difficult
it was to be born in the human world, and to be born during the
appearance of the Buddha or during the time of their Teaching.

Then the Buddha spoke in verse as above.

The above discourse benefited numerous beings, Erakapatta
being an animal could not attain Sotapatti Fruition then and
there.

¢ Vocabulary

1 aking of nagas Long virong
(dragons)
2 aminor offence [“maina a little offence

o’fens] pham 16i nho
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3 to make use of to use

4  ameans of phirong ké

5  tosing out noi lon

6 to overwhelm [,ouvo- to submerge, tran

'welm] ngap, vieot qua

7  the six senses sau can

8  mist of moral bui phién ndo
defilements

9  to hanker [ ‘haenka] to desire, to crave

10 flood (n) —ogha [flad] Béc luu (phién ndo vi

nhw dong nuwdrc)
11 The flood of sensual [‘senfusl Kamogha - Duc boc

desire dezai]

12 The flood of [ri:nju:d bhavoga - Hitu boc
renewed existence eg’zistons]

13 The flood of false [fo:ls ditthoga - Kién bjc
doctrine ‘doktrin]

14 The flood of [‘ignerans] avijjogha —
ignorance V6 minh boc

15 a grass blade [gra:s bleid mot cong co tranh
16 to break off [breikof] to cut into, dut
17 exoneration (n) [ig,zona’rei release, mién trir,

] gidi t6i

(1) The first four questions were:
1. What manner of ruler is called a king?
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Is one who is overwhelmed by the mist of moral defilements
to be called a king?

What ruler is free from moral defilements?

What sort of person is to be called a fool?

Bon cau hoi dau tién la:

1.

Ngueoi thé nao dwge goi la vua?

2. Nguwoi ma tran ngdp phién ndo cé dwoc goi la vua khong?
3.
4. Nhu thé nao goi la nguoi ngu?

Vi vua ndo thodt khéi phién nio?

(2) The answers to the above questions were:

1.
2.

4.

He who controls the six senses is a ruler.

One who is overwhelmed by the mist of moral defilements
1s not to be called a ruler; he who is free from craving is
called a ruler.

The ruler who is free from craving is free from moral
defilements.

A person who hankers after sensual pleasures is called a
fool.

Cau tra loi cac cau hoi trén:

1.
2.

Nguwoi ché ngu dwoe sau cin goi ld vua.

Nguwoi tran ngdp phién ndo khéng dwoc goi la vua. Nguoi
khong con duc vong moi dwoc goi la vua.

Vua ma thodt khoi duc vong thi thodt khéi phién ndo.

Ké tham duc la nguoi ngu.
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(3) After hearing him, the Buddha told him how difficult it was to
be born in the human world, and to be born during the
appearance of the Buddhas or during the time of their Teaching.

Sau khi nghe Long Vwong bach nhw thé, Pirc Phdt day rang
dwoc sanh lam nguoi la diéu khé, dwoc sanh ra trong thoi ky
¢6 chw Phdt la diéu khé va dwoc nghe Chanh phdp la diéu kho.”
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Verses 183, 184 & 185

The Story of the Question Raised by
Thera Ananda
(Anandattherapafhavatthu)

183. sabbapapassa akaranam kusalassa upasampada,
sacittapariyodapanam etam buddhana sasanam//

Khoéng lam moi didu 4&c  The shuning of all evil, (1)
Thanh tyu cac hanh lanh  the doing of good,
Tam y gitr trong sach  The cleansing of the heart:
Chinh 101 chu Phat day. this is the Religion of the
Buddhas. (2)

184. khanti paramam tapo titikkha,
nibbanam paramam vandati buddha,
na hi pabbajito parapaghati
na samano hoti param vihethayanto//

Chu Phat thuong giang day  Patience, long-sufering, is the
Nhan, khd hanh toi thugng  highest from of asceticism.
Niét ban qua toi thuong  Nibbana the Buddhas declare to
be the highest of all things.
Xuat gia khong pha ngudi  For one who strikes another is
no true religious,
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Sa mon khong hai nguoi.  Nor is he a monk who injures
another.

185. anupavado anupaghato patimokkhe ca samvaro
mattafifiuta ca bhattasmim pantaf ca sayanasanam
adhicitte ca ayogo etam buddhana sasanam //

Khong phi bang, phd hoai  Not blaming, not harming,
HO tri gidi can ban  restraint under the Law,(3)
An udng co tiét 46  Moderation in food,

Sang toa chd nhan tinh  a remote lodging,

Chuyén chu tang thwong  Dwelling on lofty thoughts,
tam,

Chinh 161 chu Phat day this is the Religion of the

(TK Thich Minh Chdu)  Buddhas.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 183, 184 and 185 with reference to the question
raised by Thera Ananda regarding Fundamental Instructions to
bhikkhu by the preceding Buddhas.

On one occasion, Thera Ananda asked the Buddha whether
the Fundamental Instructions to bhikkhu given by the preceding
Buddhas were the same as those of the Buddha himself. To him the
Buddha replied that the instructions given by all the Buddhas are as
given in the above verses.

e Vocabulary
1 pafiha question
2 austerity (n) [0:8’terati] sternness, su kho hanh
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3 moderation (n) [Lmodo’reifn] self-control, su tiét ché
moderation in food tiét ¢ trong an uong

4 solitary (a) [ “solitori] secluded, dn ddt
solitary dwelling séng doc cu, an dit

5 to pursue [pa’sju:] carry out

pursuing meditation chuyén chii hanh thién

6 Fundamental Gioi luat Can ban
Instructions

7 Preceding Chw Phat qua khw
Buddhas

(1) All evil — What is derived from the three immoral roots of

attachment (lobha), ill-will (dosa), and delusion (moha) is
evil. What is associated with the three moral roots of
generosity (alobha), goodwill or loving-kindness (adosa),
and wisdom (amoha) is good.
Piéu dc — nhitng gi bdt nguon tir ba can bdt thién la tham
(lobha), sdn (dosa) va si (moha) la bat thién nghiép. Nhitng gi
két hop voi ba can thién la quang dai (alobha, vo tham), thién
¥ hay tam tw (adosa, vo san) va tri tué (amoha, khong si) la
thién nghiép.

(2) The Buddhism is summarized in this verse.
Pao Phdt dwoc tém tdt trong cau k¢ nay.

(3) Patimokkha, these are the 227 chief rules which every
bhikkhu is expected to observe.
Gidi Bon, day la 227 gidi can ban cia Ty khieu.
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Verses 186 & 187

The Story of a Dissatisfied Young Bhikkhu
(Anabhiratabhikkhuvatthu)

186. na kahapanavassena titti kamesu vijjati,
“appassada dukkha kama” iti viiifiaya pandito//

Dau mua bang tién vang  Not with a rain of coins can the
Cac duc kho thoa man  lusts be satisfied;
Duc ding nhiéu ngot it The wise man understands that
Biét vay la bac tri. the lusts afford but temporary
satisfaction, and bring suffering
in their train.

187. api dibbesu kamesu ratim so nadhigacchati,
tanhakkhayarato hoti sammasambuddhasavako//

D¢ tir bac Chanh giac Even in celestial pleasures the
wise man takes no delight;
Khong tim ciu dyc lac  The disciple of the Supremely
Dau la duc Chu Thién Enlightened takes delight only in
Chi va thich ai diét. the destruction of Craving.
(TK Thich Minh Chadu)
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Story

While residing at the Jetavana monastery, The Buddha
uttered Verses 186 and 187 with reference to a young bhikkhu who
was unhappy with his life as a bhikkhu.

Once, there was a young bhikkhu at the Jetavana monastery;
one day his teacher sent him to another monastery to study. While
he was away, his father became seriously ill and died without seeing
him. But his father left for him one hundred kahapanas with his
brother, the boy’s uncle. On his return, his uncle told him about his
father’s death and about the one hundred kahapanas left to him. At
first, he said that he had no need of the money. Later, he thought
that it might be better to return to lay-life, and as a result, he got
dissatisfied with the life of a bhikkhu. Gradually, he began to lose
interest in his life and was also losing weight. When other bhikkhus
knew about this, they took him to the Buddha.

The Buddha asked him whether it was true that he was
feeling unhappy with his life as a bhikkhu and whether he had any
capital to start the life of a layman. He answered that it was true
and that he had one hundred kahapanas to start his life with. Then
the Buddha explained to him that he would need to get food,
clothing, household utensils, two oxen, ploughs, pickaxes, knives,
etc., so that his one hundred in cash would hardly meet the
expenses. The Buddha then told him that for human beings there
could never be enough, not even for Universal Monarchs who could
call for a shower of coins or gems or any amount of wealth and
treasures at any moment. Further, the Buddha related the story of
Mandatu the Universal Monarch who enjoyed the glory of the devas
both in the Catumaharajika and Tavatimsa realms for a long time.
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After spending a long time in Tavatimsa, one day, Mandatu wished
that he were the sole ruler of Tavatimsa, instead of sharing it with
Sakka. But this time, his wish could not be fulfilled and instantly
he became old and decrepit; he returned to the human world and
died soon after.
Then the Buddha spoke in verses as above.
At the end of the discourse the young bhikkhu attained
Sotapatti Fruition.
e Vocabulary
1 anabhirata dissatisfied; khong
hoan hy
2 divine pleasure
3 kahapanas

[di’vain ‘plezo] duc lac (thién gioi)

dong tién An do #

5 shilling cua Anh
4 to return to lay-life hoan tuc
5 capital (n) [‘keepitl] tién von
6 layman (n) [‘leimeen] cu st
7 household utensils [‘haushould dé dimng trong nha
ju:’tensil ]
8 pickaxe (n) [‘pikaeks] cuéc chim

9 a shower of coins

and gems

10 Catumahardjika
realm

11Tavatimsa realms

12 decrepit (a)

[di’krepit]

con mua tién va
chdu bau
coi Twr Thién Vuong

coi Pao Loi
gia yeu hom hem
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Verse 188 to 192

The Story of Aggidatta
(Aggidattabrahmanavatthu)

188. bahum ve saranam yanti pabbatani vanani ca
aramarukkhacetyani manussa bhayatajjita//

Loai nguoi sg hoang hdt  To many a refuge men go, to
Tim nhiéu chd quyy mountains and to forests,
Hodc rung ram, nti non  To shrines and trees and groves,
Hoic vuon cdy, dén thap. when terrified with fear.

189. n’etam kho saranam khemam,
n’etam saranamuttamam,
n’etam saranamagamma,
sabbadukkha pamuccati //

Quy y 4y khong 6n  Such is no sure refuge, such is no
Khong quy y toi thuong  final refuge;
Quy y cac chd 4y Not by resorting to such a refuge
Khong thoat moi khd dau. does a man obtain release from all
suffering.

190. yo ca buddhaii ca dhammaifica sanghafica saranam
gato cattari ariyasaccani sammappaifiaya passati //
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Ai quy y buc Phat Whoever seeks refuge in the
Buddhas,
Chénh Phap va chu Tang, the Law, and the Order,
Ai dung chanh tri kién ~ Whoever, with clear
Thdy dugc bén Thanh dé.  understanding, beholds the Four
Noble Truths

191. dukkham dukkhasamuppadam
dukkhassa ca atikkamam
ariyam c’atthangikam maggam
dukkhiipasamagaminam //

Thay kho va kho tap  Suffering, the Origin of
Thay su kho vuot qua  Suffering, the Escape from
Thay duong Thanh tam  Suffering,
nganh And the Noble Eightfold Path
Pua dén kho ndo tan. of Escape from Suffering

192. etam kho saranam khemam etam saranam uttamam
etam saranam agamma sabbadukkha pamuccati//

That quy y an 6n  To this sure refuge,
That quy y toi thugng  to this supreme refuge,
Co6 quy y nhu vay By resorting to this refuge,
Méi thoat moi khd dau.  he obtains release from all
suffering.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, The Buddha
uttered Verse 188 to 192 with reference to Aggidatta, a Brahmin.

Aggidatta was the head priest during the time of King
Mahakosala, father of King Pasenadi. After the death of King
Mahakosala, Aggidatta gave away his property in charity, and after
that he left his home and became a non-Buddhist ascetic. He lived
with his ten thousand followers in a place near the border of the
three kingdoms of Anga, Magadha and Kuru, not far from a mound
of sand where a powerful naga was staying. To his followers and
the people of these three kingdoms, Aggidata used to exhort: (*)
“Pay homage to forests, mountains, parks and gardens, and trees;
by doing so, you will be liberated from all ills of life.”

One day, the Buddha saw Aggidatta and his followers in his
vision and realized that the time was ripe for them to attain
Arahatship. So the Buddha sent Thera Maha Moggallana to
Aggidatta and his followers and told him that he himself would
follow afterwards. Thera Maha Moggallana went to the place of
Aggidatta and his followers and asked them to give him shelter for
one night. They first turned down his request, but finally they
agreed to let him stop at the mound of sand, the home of the naga.
The naga was very antagonistic to Thera Maha Moggallana, and
there followed a duel between the naga and the Thera; on both
sides, there was a display of power by emitting smoke and flames.
However, in the end, the ndga was subdued. He coiled himself
round the mound of sand; and raised his head spreading it out like
an umbrella over Thera Maha Moggallana, thus showing respect for
him. Early in the morning, Aggidatta and the other ascetics came to
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the mound of sand to find out whether Thera Maha Moggallana was
still alive; they had expected to see him dead. When they found the
naga tamed, and meekly holding his head like an umbrella over
Thera Maha Moggallana, they were very much astounded.

Just then, the Buddha arrived and Thera Maha Moggallana got up
from his seat on the mound and paid obeisance to the Buddha.
Thera Maha Moggallana then proclaimed to the audience of
ascetics, “This is my Teacher, the supreme Buddha, and I am but a
humble pupil of this great Teacher!” Hearing him, the ascetics who
had been very much impressed even by the power of Thera Maha
Moggallana were awed by the greater power of the Buddha. The
Buddha then asked Aggidatta what he taught his followers and the
residents of the neighborhood. Aggidatta replied that he had taught
them to pay homage to mountains, forests, parks and gardens, and
trees, and that by doing so, they would be liberated from all ills of
life. The Buddha’s reply to Aggidatta was, “Aggidatta, people go
to mountains, forests, gardens and parks, and trees for refuge when
they are threatened with danger, but these things cannot offer them
any protection. Only those who take refuge in the Buddha, the
Dhamma, and the Samgha are liberated from the round of rebirths
(sarmsara).

Then the Buddha spoke in verses as above.

At the end of the discourse Aggidatta and all his followers
attained Arahatship. All of them entered the Order of the bhikkhus.
On that day, when the disciples of Aggidatta from Anga, Magadha
and Kuru came to pay respect to him, they saw their teacher and
his followers garbed as bhikkhus and they were puzzled and
wondered, “Who is the more powerful? Our teacher or Samana
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Gotama? Our teacher must be more powerful because Samana
Gotama has come to our teacher.” The Buddha knew what they
were thinking; Aggidatta also felt that he must set their minds at
rest.” So, he paid obeisance to the Buddha in the presence of his
disciples, and said, “Venerable Sir! You are my teacher, [ am but a

disciple of yours. Thus, the audience came to realize the

supremacy of the Buddha.

[\

AN L AW

10

11
12
13

Vocabulary

the head priest a
non-Buddhist
ascetic

a mound of sand
antagonistic (a)
duel (n/v)

to emit smoke
and flames

to subdue

meek (a)

as meek as a lamp
to astound

to pay / make
obeisance to
follower (n)
resident (n)

to garb

[hed pri:st]

[maound send]
[@n,teego’nistik]
[‘dju:al]
[sab’dju:]

[mi:k]
[os’taund]

[“folova]
[‘residont]

[ga:b]

Quoc su
ke ngoai dao

dong cat, u cdt
déi lap, cong kich
contest / to fight
phun khoi va lira

to subjugate, khdt
phuc, chinh phuc
gentle, humble
lanh nhuw but

to astonish, to shock
to pay homage to
to pay respect to
adherent, mon dé
dweller

to clothe, to dress,
an mac
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14 to set their minds dinh lai tam cho ho
at rest (doan nghi cho
chung)
15 supremacy (n) [su:’premasi] superiority,

16i thwong

(*) “Pay homage to forests, mountains, parks and gardens, and
trees; by doing so, you will be liberated from all ills of life.”
“Hdy nirong vao rieng, nili, vieon twoc va coi cdy; néu nirong
nho thé, cac nguoi sé cham dit kho dau.”

NOTE

One’s best refuge is oneself. A Buddhist seeks refuge in the
Buddha, the Dhamma and the Sangha in order to gain his
deliverance from the ills of life. The Buddha is the supreme
teacher who shows the way to deliverance. The Dhamma is the
unique way. The Sangha represents the noble disciples who
have followed this unique way and become good examples for
everyone.

Noi meong tiea tot nhat ciia mét hanh gia la chinh ban than.
Nguwoi Phat tur nwong twa (quy y) vao Duc Phat, Giao Phap va
Tang doan dé dat dwoc sir gidi thodt khéi nhitng khé dau ciia
cudc séng. Pirc Phdt la bdc Pao Sw cao quy chi ra con dwong
gidi thodt. Gido phdp la con dwong duy nhit. Tang doan dai
dién cho cdc vi Thinh vén da theo con dwong duy nhdt nay va tro
thanh nhitng gwong pham hanh cho moi nguoi.
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Verse 193

The Story of the Question Raised by
Thera Ananda
(Anandattherapaiihavatthu)

e dullabho purisajaiifio (1)
na so sabbattha jayati,
yattha so jayati dhiro
tam kulam sukham edhati// (2)

Kho gap bac thanh nhon It is not easy to find a man of
noble birth;
Khong phai dau cling c6 it is not everywhere that such a
man is born;
Chd nao bac tri sanh  Wherever is born a man that is
steadfast,
Gia dinh tit an lac. the family prospers wherein he is
(TK Thich Minh Chdu) borm.
Story
While residing at the Jetavana monastery, The Buddha
uttered Verses 193 with reference to the question raised by Thera
Ananda.
One day, Thera Ananda pondered thus: “Our Teacher has
told us that thoroughbreds of elephants are born only among
Chaddanta and Uposatha breeds that thoroughbreds of horses are
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born only among the Sindh breed, that thoroughbreds of cattle are
born only among the Usabha breed. Thus, he had talked to us only
about the thoroughbreds of elephants, horses, and cattle, but not of
the noblest of men (purisajaniio).”

After reflecting thus, Thera Ananda went to the Buddha, and
put to him the question of the noblest of men. To him the Buddha
replied, (¥) “Ananda, the noblest of men is not born everywhere, he
is born only among Khattiyamahasala and Bramanamahasala,
the wealthy clans of Khattiya and Brahmana.”

Then the Buddha spoke in verse as above.

e Vocabulary
1 pafiha question

2 to prosper [‘prospa(r)] succeed, thinh vieong

3 to ponder [‘ponda(r)]  think about, suy ngdm

4 thoroughbred (a) [‘Oarobred]  purebred,thudn chiing

5 breed (n/v) [bred] class / to generate
dong doi/ phat sinh

6 Chaddanta (breed) dong Chaddanta

7 Uposatha breed dong Uposatha

8 Sindh breed dong Sindh

9 Usabha breed dong Usabha

10 purisajafifio the noblest of men
Bdc Thanh Nhan /
Bdc Pai Nhin

11 Khattiyamahasala clans of Khattiya
Dong toc Hoang gia

12 Bramanamahdasala clans of Brahmana
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Dong Ba-la-mon cao
thuwong
13 clan (n) [kleen] breed, tribe; dong téc

(*) “Ananda, the noblest of men (puris@jaiifio) is not born
everywhere, he is born only among Khattiyamahasala and
Bramanamahasala, the wealthy clans of Khattiya and
Brahmana.”

“Nay Ananda, Bédc Pai Nhin khong sanh cing khdp. Khi tdi
sanh chi sanh vao dong toc cao quy la dong doi Hoang gia va
dong Ba-la-mén cao thwong.”

e According to Commentary

(1) Purisajaiiiio: a Buddha is intended
Purisajafifio: Vi Phdt duoc tho ky

(2) sukham edhati: lit., attains happiness or thrives in
happiness.
sukham edhati: (nghia van hoc), dat hay tang truong hanh
phuc
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Verse 194

The Story of Many Bhikkhus
(Sambahulabhikkhuvatthu)

e sukho buddhanam uppado
sukha saddhammadesana,
sukha sanghassa samaggi
samagganam tapo sukho

Vui thay, Phat ra doi!  Pleasant is the rise of the
Buddhas,
Vui thay, Phap dugc pleasant is the preaching of the
giang! True Religion,
Vui thay, Tang hoa hop! Pleasant is peace and unity in the
Order;
Hoa hop tu, vui thay! the devotion of those who live in
(TK Thich Minh Chdu) harmony is pleasant.

Story

While residing at the Jetavana monastery, The Buddha
uttered Verse 194 with reference to many bhikkhus.

Once, five hundred bhikkhus were discussing the question
(1) “What constitutes happiness?” These bhikkhus realized that
happiness meant different things to different people. Thus, they
said, “To some people to have the riches and glory like that of a
king’s is happiness, to some people sensual pleasure is happiness
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but to others to have good rice cooked with meat is happiness.”
While they were talking, the Buddha came in. After learning the
subject of their talk, the Buddha said, (2) “Bhikkhus, all the
pleasures you have mentioned do not get you out of the round of
rebirths. In this world, these constitute happiness: the arising of a
Buddha, the opportunity to hear the Teaching of the Sublime Truth,
and the harmony amongst the bhikkhus.”

Then the Buddha spoke in verse as above.

At the end of the discourse the five hundred bhikkhus
attained Arahatship.

e Vocabulary

1 sambahula many

2 sambahula- tich truyén Chu Ty khuu
Bhikkhuvatthu

3 to constitute [‘konstitju:t] to set up, to establish

tao ra, thiét lap
(1) “What constitutes happiness?’- “Biéu gi la nhdn an lac?”

(2) “Bhikkhus, all the pleasures you have mentioned do not get you
out of the round of rebirths. In this world, these constitute
happiness: the arising of a Buddha, the opportunity to hear the
Teaching of the Sublime Truth, and the harmony amongst the
bhikkhus.”

“Nay cdc Ty khueu, tdt cd nhitng lac thit ma cdc nguoi ban ludn
khéng givip thodt khéi ludn héi. Sw gidng sanh ciia vi Phdt, co
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héi nghe Gido phdp Téi thwong, va sw hoa hop Tang ching la
nhén an lac trong thé gian nay.

Sangha is the oldest, democratically constituted, historic
celibate Order, founded by the Buddha. Strictly, the Sangha
denotes the Buddha’s noble disciples who have realized the
four Paths and four Fruits.

Tang doan — Sangha la doan thé ciia nhitng nguoi djc than
6 qui ché dan chii ¢6 xwa nhdt do Pirc Phdt thanh ldp. Noi
mot cach chinh xac, Tang doan chi nhitng dé twr cao quy
ciia Pire Phdt dd chitng bon Pao va bon Qua.
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Verses 195 & 196

The Story of the Golden Stupa of

Kassapa

Buddha

Kassapadasabalassa Suvannacetiya vatthu

195. pujarahe pujayato buddhe yadi va savake
papaiicasamatikkante (1) tinnasokapariddave//

Cung duong bac dang
cing
Chu Phat hoac dé tur

Céc bac vuot hy luan
Poan diét moi sau bi.

He that renders honor to whom
honor is due,

whether they be the Buddhas or
their disciples,

Those that have overpassed the
Hindrances, those that have
crossed the Sea of Sorrow.

196. te tadise pujayato nibbute akutobhaye
na sakka puiifiarh samkhatum im’ettam api kenaci//

Cang duong bac nhu vay
Tich tinh, khong s¢ hai

Céc cong duc nhu vay

Khong ai uéc luong duoc.

(TK Thich Minh Chdu)

He that renders honor to
those that have found
Nibbana, to those that are
without fear,

His merit cannot be
measured by anyone.
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Story

While travelling from Savatthi to Baranasi, the Buddha
uttered Verses 195 and 196 with reference to a Brahmin and the
golden stupa of Kassapa Buddha.

On one occasion, while the Buddha and his followers were
on a journey to Baranasi they came to a field where there was a
spirit-shrine. Not far from the shrine a brahmin was ploughing the
field; seeing the Brahmin the Buddha sent for him. When he
arrived, the Brahmin made obeisance to the shrine but not to the
Buddha. To him the Buddha said, (2) “Brahmin, by paying respect
to the shrine you are doing a meritorious deed.” That made the
Brahmin happy. After thus putting him in a favorable frame of
mind, the Buddha, by his supernormal power, brought forth the
golden stupa of Kassapa Buddha and let it remain visible in the sky.
The Buddha then explained to the Brahmin and the other bhikkhus
that (3) there were four classes of persons worthy of a stupa. They
are: the Buddhas (7athagatas) who are homage-worthy and
perfectly self-enlightened, the Paccekabuddhas, the Ariya disciples,
and the Universal Monarchs. He also told them about the three
types of stupas erected in honor of these four classes of persons.
(4) The stupas where corporeal relics are enshrined are known as
Sariradhdtu cetiya; the stupas and figures made in the likeness of
the above four personages are known as Uddissa cetiya; and the
stupas where personal effects like robes, bowls, etc. of those
revered personages are enshrined are known as Paribhoga cetiya.
The Bodhi tree is also included in the Paribhoga cetiya. The Buddha
then stressed the importance of paying homage to those who are
worthy of veneration.
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Then the Buddha spoke in verses as above.

At the end of the discourse the Brahmin attained Sotapatti
Fruition. The stupa of Kassapa Buddha remained visible for seven
more days, and people kept on coming to the stupa to pay homage
and obeisance. At the end of seven days, as willed by the Buddha,
the stupa disappeared, and in the place of the shrine erected to the
spirits, there appeared miraculously, a big stone stupa.

e Vocabulary
1 suvanna cetiya
2 a spirit-shrine

3 ...putting him in a

favorable frame of
mind

4 four classes of
persons

5 corporeal relics

6 veneration (n)
7 to erect to
8 to will

9 miraculously (adv)

[ko:po:rial
‘relik]

[,vena’reifn]
[1’rekt]

[wil]
[mirekjulosli]

golden stupa

ngéi dén

khién tam 6ng hoan
hy

bén hang nguoi

xd loi (sdc phdp)

respect, worship
kién tao

chu nguyén
huyén diéu,

phi thuong

(1) papaiicasamatikkante: lit., who have got rid of craving, pride
and wrong view, factors lenghthening samsara.

papaiicasamatikkante: nghia den, bdc da diét tan tham adi, ngd

man va ta kién la nhitng yéu to kéo dai luan hoi sinh tu.
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(2) “Brahmin, by paying respect to the shrine you are doing a
meritorious deed.”
“Nay Bda—la-mén, danh 1é ngéi dén nay la nguoi dang tao nhiéu

]

cong duc.’

(3) ... there were four classes of persons worthy of a stupa. They
are: the Buddhas (Tathagatas) who are homage-worthy and
perfectly self-enlightened, the Paccekabuddhas, the Ariya
disciples, and the Universal Monarchs.

...c0 bon hang nguoi xitng déang dwoc Idp bdo théap la: Chu
Phat Bac Chanh Dcfng Chanh Gidc, cac Bac Doc Giac Phat
(Bich Chi Phat), cac Bac Uhg Cung A-la-han va cac vi
Chuyén Ludn Viong.

(4) The stupas where corporeal relics are enshrined are known as
Sariradhdtu cetiya; the stupas and figures made in the likeness
of the above four personages are known as Uddissa cetiya;
and the stupas where personal effects like robes, bowls, etc.
of those revered personages are enshrined are known as
Paribhoga cetiya.

Bao thap noi cung dwong xd loi dwoc goi la bdo thap
Sariradhdtu; bdo thap va hinh twong danh cho bon hang vi
cao quy trén duoc goi la bao thap Uddissa; va bao thap noi
cung duong y, bat ... cua cdac chu vi cao quy trén duoc goi la
bao thap Paribhoga.
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Chapter 15

SUKHAVAGGA

THE HAPPINESS

PHAM AN LAC

11 Verses (197-208) - 8 Stories
11 Bai k¢ - 8 Tich truy¢n
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Verse 197 to 199

The Story of the Pacification of
the Relatives of the Buddha
(Natikalahaviipasamanavatthu)

197. susukham vata jivama verinesu averino,
verinesu manussesu viharama averino//

Vui thay, chiing ta song
Khong han, gitra han thu!

Gitra nhiing nguoi thu han
Ta song, khong han thu!

Oh, happily let us live!

Free from hatred, among those
who hate;

Among men who hate, let us
live free from hatred.

198. susukham vata jivama aturesu anatura,
aturesu manussesu viharama anatura//

Vui thay, chiing ta sng,
Khoéng bénh giita 6m dau,

Gitra nhirng nguoi bénh
hoan
Ta song, khong 6m dau.

Oh, happily let us live!

Free from disease, among those
who are afflicted with disease;
Among men who are afflicted
with disease,

let us live free from disease.

199. susukham vata jivama ussukesu anussuka,
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ussukesu manussesu viharama anussuka//

Vui thay, chiing ta song ~ Oh, happily let us live!
Khong ron gitra ron rang ~ Free from longing, among
those who are possessed
with longing;
Gitra nhitng nguoi ron rang  Among those who are
possessed with longing,
Ta song, khong ron rang.  let us live free from longing.
(TK Thich Minh Chau)
Story
The Buddha uttered Verse 197 to 199, in the Sakyan
country, with reference to his relatives who were quarrelling over
the use of the water from the Rohint River.

Kapilavatthu the town of the Sakyans and Koliya the town
of the Kolyans were situated on either side of the Rohini river. The
cultivators of both towns worked the fields watered by the Rohin1
River. One year, they did not have enough rain and finding that the
paddy and other crops were beginning to shrivel up, cultivators on
both sides wanted to divert the water from the Rohini river to their
own fields. Those living in Koliya said that there was not enough
water in the river for both sides, and that if only they could channel
the water just once more to their fields that would be enough for the
paddy to mature and ripen. On the other hand, people from
Kapilavatthu argued that, in that case they would be denied the use
of the water and their crops would surely fail, and they would be
compelled to buy from other people. They said that they were not
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prepared to go carrying their money and valuables to the opposite
bank of the river in exchange for food.

Both sides wanted the water for their own use only and there

was much ill will between them due to abusive language and
accusations on both sides. The quarrel that started between the
cultivators came to the ears of the ministers concerned, and they
reported the matter to their respective rulers, and both sides
prepared to go to war.
The Buddha, surveying the world with his supernormal powers,
saw his relatives on both sides of the river coming out to meet in
battle and he decided to stop them. All alone, he went to them by
going through the sky, and stopped immediately above the middle
of the river. His relatives seeing him, powerfully and yet peacefully
sitting above them in the sky, laid aside all their weapon and paid
obeisance to the Buddha. Then, the Buddha said to them, (*) “For
the sake of some water, which is of little value, you should not
destroy your lives which are of so much value and priceless. Why
have you taken this stupid action? If I had not stopped you today,
your blood would have been flowing like a river by now. You live
hating your enemies, but I have none to hate, you are ailing with
moral defilements, but I am free from them; you are striving to have
sensual pleasures, but I do not strive for them.’

Then the Buddha spoke in verses as above.

At the end of the discourse many people attained Sotapatti
Fruition.

e Vocabulary
1 Nati kalaha relative dispute; thdn
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quyén tranh cdi

2 vipasamana pacification; hoa woc
3 pacification (n) [,pasifikei/n]  peace treaty. hoa wdc,
su binh dinh
4 cultivator (n) ['kaltiveito(r)]  agriculturist;
ngueoi trong trot
5 paddy [‘paedi] ruong lua
6 to shrivel up ['frivl] to wither; héo hon,
khéo héo
7 to divert [‘daivat] chuyén huéng
8 to mature [ma'tjua(r)] to ripen, chin
9 to compel [kom'pel] to oblige; bdt budc,
thiic ép
10 abusive (a) [o'bju:siv] churi rua
abusive words/ nhitng loi lang ma
language
11 accusation (n) [,ekju:'zeifn] s t6 cdo
12 to ail [eil] to pain, lam phién
ndo

(*) “For the sake of some water, which is of little value, you should
not destroy your lives which are of so much value and priceless.
Why have you taken this stupid action? If I had not stopped you
today, your blood would have been flowing like a river by now.
You live hating your enemies, but I have none to hate, you are
ailing with moral defilements, but I am free from them; you are
striving to have sensual pleasures, but I do not strive for them.’
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“Céac vi khong nén vi mét chiit lgi ich rét nhé ciia nwée ma hiy
hoai cugc doi quy bau va vo gia cua minh. Tai sao cdc vi lai
hanh dong ngu xudn dén thé? Néu hom nay Ta khéng dén ddy
thi mau cde vi da chay thanh séng. Cdc vi song trong thii hin
con Ta song khong thi hdn. Cdc vi song trong phién néo con
Ta song khéng phién ndo. Cdc vi song trong tham di con Ta
song khong tham di.”
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Verse 200

The Story of Mara
(Maravatthu)

e susukham vata jivama yesam no n’atthi kificanam (1),
pitibhakkha bhavissama deva abhassara (2) yatha//

Vui thay ching ta séng  Oh, happily let us live!
Khong gi, goicuata We who possess naught;
Ta s€ hudng hy lac  Let us live on the food of joy,
Nhu Chu Thién Quang Am like the Bright Gods.
(TK Thich Minh Chau)

Story

The Buddha uttered Verse 200 in a Brahmin village known
as Paficasala, (village of five halls) with reference to Mara.

On one occasion, the Buddha saw in his vision that five
hundred maidens from Paficasala village were due to attain
Sotapatti Fruition. So he went to stay near that village. The five
hundred maidens went to the riverside to have a bath; after the bath
they returned to the village fully dressed up, because it was a
festival day. About the same time, the Buddha entered Paficasala
village for alms-food but none of the villagers offered Him anything
because (3) they had been possessed by Mara.

On his return the Buddha met Mara, who promptly asked
him whether he had received much alms-food. The Buddha saw the
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hand of Mara in his failure to get any alms-food on that day and
replied, “You wicked Mara! It was you who turned the villagers
against me. Because they were possessed by you they did not offer
any alms-food to me. Am I not right?”” Mara made no reply to that
question, but he thought that it would be fun to entice the Buddha
back to the village and get the villagers to insult the Buddha by
making fun of him. So he suggested, “O Buddha, why don’t you
go back to the village again? This time, you are sure to get some
food.”

Just then, the five hundred village maidens arrived on the
scene and paid obeisance to the Buddha. In their presence, Mara
taunted the Buddha, “O Buddha, since you received no alms-food
this morning, you must be feeling the pangs of hunger!” To him
the Buddha replied, (4) “ O wicked Mara, even though I do not get
any food, like the Abhassara brahma who live only on the
delightful satisfaction (piti) and bliss (sukha) of Jhana, I shall live
on the delightful satisfaction and bliss of the Dhamma.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the five hundred maidens
attained Sotapatti Fruition.

e Vocabulary

1 the Bright Gods The Radian Gods
the Abhassara Chuw Pham thién ¢ coi
brahma Quang Am
2 maiden (n) [meidon] cO gdi, thi nir
3 to entice [in’tais] to lure; du do, 16i kéo
4 to get sb to do sth (xui) bao ai lam gi

to get the villagers
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to insult [“insalt] xui dan lang si nhuc
5 to taunt [to:nt] to make fun of,
ché giéu
6 the pangs of hunger [pen of sw dan vt ciia con
‘hano] doi
7 the delightful [di’laiful] piti - niém hoan hy
satisfaction [seetis’faek n]
8 bliss (n) [blis] sukha -sy phi lac

(1) Kificana, such as lust, hatred and delusion which are
hindrances to spiritual progress.

Kificana - chuong ngai, nhw tham, san va si la nhitng tro ngqi
cho su tién trién tam linh.

(2) deva abhassara : Abhassara brahmas are the radiant brahmas
of the abode of the second Ripavacara Jhana Brahmaloka.
deva abhassara: Chu thién Abhassara la chu thién coi Quang
Am thudc chue Pham thién céi nhi thién Sdc gioi

3 ...they had been possessed by Mara.

...ho bi Ma vwong nhap.

4) “ O wicked Mara, even though I do not get any food, like
the Abhassara brahmas who live only on the delightful
satisfaction (piti) and bliss (sukha) on Jhana, we shall live
on the delightful satisfaction and bliss of the Dhamma.”

“Nay Ac ma, dit Ta khéng cé thire dn, giong nhw chw Pham
thién & céi Quang Am chi song tho hwdng niém hoan hy va
sw phi lac cia Thién, Ta tho hwéng niém hoan hy va sw phi

’

lac cua Phap bao.’
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Verse 201

The Story of the Defeat of the King
of Kosala
(Kosalaranfnoparajaya vatthu)

e jayam veram pasavati dukkham seti parajito,
upasanto (1) sukham seti hitva jayaparajayam//

Chién thing sinh tht o4n  Victory produces hatred.
That bai chju khd dau  He that is defeated is afflicted
with suffering;
Séng tich tinh, an lac  He that has renounced both
B0 sau moi thing bai. victory and defeat lives in
(TK Thich Minh Chdu) tranquility and happiness.

Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 201 with reference to the King of Kosala who was
defeated in battle by Ajatasattu, his own nephew.

In fighting against Ajatasattu, the King of Kosala was
defeated three times. Ajatasattu was the son of King Bimbisara and
Queen Vedehi, the sister of the King of Kosala. The King of Kosala
was ashamed and very much depressed over his defeat. Thus his
lamentation: “What a disgrace! I cannot even conquer (2) this boy
who still smells of mother’s milk. It is better that I should die.”



169

Feeling depressed and very much ashamed, (3) the king refused to
take food, and kept to his bed. The news about the king’s distress
spread like wild fire and when the Buddha came to learn about it,
he said, (4) “Bhikkhus! In one who conquers, enmity and hatred
increase; one who is defeated suffers pain and distress.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 parajaya defeat, bai tran

2 lamentation (n) [,lemen'teifn] mourning; /o7 than van,
than khoc

3 disgrace (a) [dis’greis] shame, xdu hé, nhuc nha

4 distress (a) [dis’tres] suffering; dau buon

5 to conquer ['konko(r)] capture; xdm chiém

6 enmity (n) [‘enmiti] hostility; s thit han

(1) upasanto : the peaceful: one who has distinguished the fire of
moral defilements .
upasanto : sy tich tinh: ngwoi da ddp tdt ngon lira phién ndo.
(2) this boy who still smells of mother’s milk
dira bé miéng con hoi sita
(3) ... the king refused to take food, and kept to his bed
... nha vua tuyét thiee va nam liét giwong.
(4) “Bhikkhus! In one who conquers, enmity and hatred
increase; one who is defeated suffers pain and distress.”
“Nay cdc Ty khweu, nguwoi thang thi bi odn thii va san hdn,
ngueoi bai thi khé dau va phién ndo.
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Verse 202

The Story of a Young Bride
(Annatarakuladarika vatthu)

e n’atthi ragasamo aggi,
n’atthi dosasamo kali
n’atthi khandhasama dukkha
natthi santiparam sukham//

Lira nao sanh lira tham? There is no fire like the fire of lust
Ac nao bang san han?  There is no sin like the sin of
hatred.
Khé nao sanh khd uan, There are no sufferings like the
sufferings of existence.
Lac nao béng tinh lac. There is no happiness like
(TK Thich Minh Supreme Tranquility.
Chdéu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 202 at the house of a lay-disciple, with reference to a
young bride.

On the day a young woman was to be wedded to a young
man, the parents of the bride invited the Buddha and eighty of his
disciples for alms-food. Seeing the girl as she moved about the
house, helping with the offering of alms-food, the bridegroom was
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very much excited, and he could hardly attend to the needs of the
Buddha and the other bhikkhus. The Buddha knew exactly how the
young bridegroom was feeling and also that time was ripe for both
the bride and the bridegroom to attain Sotapatti Fruition.

By his supernormal power, the Buddha willed that the bride
would not be visible to the bridegroom. When the young man could
no longer see the young woman, he could pay full attention to the
Buddha, and his love and respect for the Buddha grew stronger in
him. Then the Buddha said to the young man, (*)*“O young man,
there is no fire like the fire of passion; there is no evil like anger
and hatred; there is no ill like the burden of the five aggregates of
existence.” (khandhas); there is no bliss like the Perfect Peace of
Nibbana.”

Then the Buddha spoke in verse as above.

At the end of the discourse both the bride and bridegroom
attained Sotapatti Fruition.

e Vocabulary

| Afifiatara / kula / khong ro / dong doi /
Darika co gai con nho

2 to wed [wed] to marry, két hon

3 bride (n) [brai] co dau

4 bridegroom (n) [‘braigrum]  chii ré

5 to will [wil] (PP) chu nguyén

6 to pay (full) [o’ten/n] chu y

attention
to ['ba:dn] load, gdnh nang

7 burden (n)
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[treen'kwiloti] serenity , quietness
8 tranquility (n) an tinh, tinh lac

(*) “O young man, there is no fire like the fire of passion; there is
no evil like anger and hatred; there is no ill like the burden of the
five aggregates of existence.” (khandhas); there is no bliss like
the Perfect Peace of Nibbana.”

“Nay chang trai tré, khéng cé liva nao sdnh bang lira tham;
khéng cé dc ndo sanh bang san héan; khong cé kho nao sanh bang
gdnh ndng ciia ngii uan (khandhas); khéng c6 sw an lac nao sanh
dwge véi sw An lac cia Niét ban.”
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Verse 203

The Story of a Lay Disciple
(Ekaupasaka vatthu)

e jighaccha (1) parama roga,
samkhara (2) parama dukha
etam fatva yathabhutam
nibbanam paramam sukham//

Déi an, bénh toi thwong  Hunger is the greatest of
afflictions;
Céc hanh, kho t6i thugng  the Aggregates of Being are the
principal source of suffering;
Hiéu nhu thuc 1a vy  If a man thoroughly understand
this,
Niét ban, lac tdi thuong. he has attained Nibbana,
(TK Thich Minh Chdu) Supreme Happiness.
Story
The Buddha uttered Verse 203 at the village of Alavi, with
reference to a lay-disciple.

One day, the Buddha saw in his vision that a poor man would
attain Sotapatti Fruition at the village of Alavi. So he went to that
village, which was thirty yojanas a way from Savatthi. It so
happened that on that very day the man lost his ox. So, he had to
be looking for the ox. Meanwhile, alms-food was being offered to
the Buddha and his disciples in a house in the village of Alavi. After
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the meal, people got ready to listen to the Buddha’s discourse; but
the Buddha waited for the young man. Finally, having found his ox,
the man came running to the house where the Buddha was. The man
was tired and hungry, so the Buddha directed the donors to offered
food to him. Only when the man had been fed, the Buddha gave a
discourse, expounding the Dhamma step by step and finally
leading to the Four Noble Truths. The lay-disciple attained
Sotapatti Fruition at the end of the discourse.

Afterwards, the Buddha and his disciples returned to the
Jetavana monastery. On the way, the bhikkhus remarked that it was
so surprising that the Buddha should have directed those people to
feed the young man before he gave the discourse. On hearing their
remarks, the Buddha said, “Bhikkhus! What you said is true, but
you do not understand that I have come here, all this distance of
thirty yojanas, because I knew that he was in a fitting condition to
take in the Dhamma. If he were feeling very hungry, the pangs of
hunger might have prevented him from taking in the Dhamma
fully. That man had been out looking for his ox the whole morning,
and was very tired and also very hungry. Bhikkhus! (3) After all,
there 1s no ailment which is so difficult to bear as hunger.” Then
the Buddha spoke in verse as above.

e Vocabulary

| Eka / upasaka mot cdn sy nam
2 the Aggregates of [‘aegrigits] cdc hanh udn ciia chiing
Being sinh
3 It so happened that mot viéc da xay ra nhw
vay

4 step by step tung budc
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a fitting condition
6 the pangs of hunger
7 to take in
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[fitin]

suitable;

phu hop dung duyén
con doi

to receive, to absorb,
lanh hoi (Phap)

(1) jighaccha, hunger - ordinary diseases are usually curable by

a suitable remedy but hunger has to be appeared daily.
Jjighaccha — doi , nhitng can bénh thong thuwong dwoc chita
tri véi phuong thuoc thich hop nhung con déi thi xudt hién
hang ngay.

(2) Here samkhara is used in the sense of khandha, the five

aggregates, namely, the body (ripa), feeling (vedana),
perception (sanina), mental states (samkhard), and
consciousness (vifinana). The so-called being is composed of
these five constituent parts. Both khandha and samkhara are
used to denote these five conditioned things.

O ddy, samkhara dwoc sit dung trong nghia khandha, ngii
udn, ticc la Sdc (riipa), Tho (vedand), Twéng (saiiiia), Hanh
(samkhara), and Thirc (viiiiana). Ching sanh la sw két hop
ciia nam thanh phan nay. Cd hai tir khandha va samkhara
déu dwoc dimg dé chi ndm uan hitu vi nay.

(3) After all, there is no ailment which is so difficult to bear as

hunger.”
Sau hét, khong co binh nao kho chiu nhw binh doi.
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Verse 204

The Story of King Pasenadi of Kosala
(Pasenadikosala vatthu)

e arogyaparama labha santutthiparamam dhanam,
vissasaparama nati, nibbanam paramam sukham//

Khong bénh, 1oi tdi Health is the greatest acquisition,
thwong contentment is the greatest
Biét di, tién t6i thuong  wealth,
Confidence is the best of
Thanh tin d6i v6i nhau relatives,
La ba con t6i thwuong Nibbana is the greatest
Niét ban, lac toi thuong. happiness.
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monstery, the Buddha uttered
Verse 204 with reference to King Pasenadi of Kosala.
One day, King Pasenadi of Kosala went to the Jetavana monastery
after having his full morning meal. It was said that the king had
eaten one quarter basket (about half a bushel) of rice with meat
curry on that day; so while listening to the Buddha’s discourse he
felt very sleepy and was nodding most of the time. Seeing him
nodding, (1) the Buddha advised him to take a little less rice
everyday and to decrease the amount on a sliding scale to the
minimum of one-sixteenth part of the original amount he was
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taking. The king did as he was told and found that by eating less he
became thin, but he felt very much lighter and enjoyed much better
health. When he told the Buddha about this, the Buddha said to him,
(2) “O King! Health is a great boon; contentment is a great wealth;
a close and trusted friend is the best relative; Nibbana is the greatest
bliss.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 acquisition (n) [,eekwi’zifn] the best gaining,

2 contentment (n)  [kon'tentmont]  #i tuc

3 abushel (n) [bu/l] a quarter basket, mgt
gia (36 lit)

4 to nod [npd] gdt ddu

5 a sliding scale ['slaidin 'skeil]  mét lwong cé san

6 minimum (a) ['minimom] lower limit; £6i thiéu

7 boon (n) [bu:n] benefit, loi ich

(1).. the Buddha advised him to take a little less rice everyday and
to decrease the amount on a sliding scale to the minimum of
one-sixteenth part of the original amount he was taking.

...Pike Phdt khuyén nha vua méi ngay nén an com it lai, giam
s6 lwong t0i thiéu bang mét phin mwoi sdu sé lwong trwde kia
dirc vua da an.

(2) “O King! Health is a great boon; contentment is a great
wealth; a close and trusted friend is the best relative; Nibbana
is the greatest bliss.”
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“Tau Pai vieong! Sirc khée la lgi ich téi thwong; tri tiic 1d sw
giau sang I6n; ban bé than thiét va tin twéng nhau la quyén
thudc tot nhat; Niét ban la niém an lac t6i thuwong.”
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Verse 205

The Story of Thera Tissa
(Tissatthera vatthu)

e pavivekarasam pitva rasam upasamassa ca
niddaro hoti nippapo dhammapitirasam pivam//

Pi ném vi ddc cu He who has tasted the sweetness
of solitude
Puogc hudng vi nhan tinh  and the sweetness of tranquility,
Khong so hai, khong &c  Such an one is free from fear and
free from sin,

Ném duogc vi phap hy. for he drinks the sweetness of the

(TK Thich Minh Chdu) joy of the Law.
Story

The Buddha uttered Verse 205 at Vesali, with reference to
Thera Tissa.

When the Buddha declared that in four months’ time he
would realized parinibbana, many puthujjana bhikkhus were
apprehensive. They were at a loss and did not know what to do,
and so they kept close to the Buddha. But Thera Tissa, having
resolved that he would attain Arahatship in the life time of the
Buddha did not go to him, but left for a secluded place to practice
meditation. Other bhikkhus, not understanding his behavior, took
him to the Buddha and said, “Venerable Sir! This bhikkhu does not
seem to cherish and honor you; he only keeps to himself instead
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of coming to your presence.” Thera Tissa then explained to them
that he was striving hard to attain Arahatship before the Buddha
realized parinibbana, and that was the only reason why he had not
come to see the Buddha.

Having heard his explanation, the Buddha said to the
bhikkhus, “Bhikkhus! Those who love and respect me should act
like Tissa. You are not paying homage to me by just offering me
flowers, perfumes and incense. You pay homage to me only by
practicing the Lokuttara Dhamma, i.e., Insight Meditation.”

Then the Buddha spoke in verse as above.

At the end of the discourse Thera Tissa attained Sotapatti
Fruition.

e Vocabulary

1 solitude (n) ['solitju:d] seclude; noi vang vé,
noi an dat

2 puthujjana bhikkhu pham Tang

3 apprehensive (a) fear, e so

4 to be at a loss [eprihensiv] lLing ting, boi roi

5 to keep close to luon than can

6 secluded place solitude place, vién
ly, doc cu

7 to cherish to care for, yéu quy

8 to keep to oneself ['tferif ] khong giao thiép,

song tach roi
9 Lokuttara Dhamma Phdp Siéu thé
10 Insight Meditation Thién Minh sdt
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Verses 206,207 and 208

The Story of Sakka
(Sakka vatthu)

206. sadhu dassanam ariyanam sannivaso sada sukho,
adassanena balanam niccam eva sukhi siya//
Lanh thay, thiy Thanh nhan It is a good thing to look
upon the Noble,
and to live with them is ever
lac  pleasant;

Séng chung thuong huong

Khong thay nhitng ngudi
ngu

Thuong thuong dugce an lac.

It would be pleasant, might
one never look upon a
simpleton at all.

207. balasangatacarl hi dighamaddhana socati,
dukkho balehi samvaso amitteneva sabbada
dhiro ca sukhasamvaso fiatinam va samagamo//

Sbng chung voi ngudingu  For he who walks in the
Lau dai bi lo budn company of simpletons suffers
a long time;
Kho thay gan ngudingu  Living with simpletons,
Nhu thuong song ké thi  as with an enemy, always
brings suffering;
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Vui thay, gan nguoitri  Pleasant is it to live with the
Nhu chung séng ba con.  steadfast, even as is a meeting
of kinsfolk.

208. tasma hi dhiram ca pafifiafi ca bahussutaii ca
dhorayhasilam vatavantam ariyam
tam tadisam sappurisam sumedham
bhajetha nakkhattapatham va candima //

Do vay, Therefore,
Béc hién si, tri tué One should follow the
Bac nghe nhiéu, tri gio1  steadfast, the wise, the learned,
Bac tu ché, Thanh nhan  the patient, the dutiful, the
Hay gan giii, thdn cdn  Noble.
Thién nhan, tri gia 4y One should follow so good
Nhu trang theo duong sao. and intelligent a man,
(TK Thich Minh Chdu) as the moon follows the path
of the stars.

Story
While residing at the village of Veluva, the Buddha uttered

Verses 206, 207, and 208 with reference to Sakka, king of the
devas.

About ten months before the Buddha realized parinibbana,
The Buddha was spending the vassa at Veluva village near Vesali.
While he was staying there, he suffered from dysentry. When
Sakka learned that the Buddha was ailing, he came to Veluva
village so that he could personally nurse the Buddha during his
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sickness. The Buddha told him not to worry about his health as there
were many bhikkhus near him; but Sakka did not listen to him and
kept on nursing the Buddha until He recovered.

The bhikkhus were surprised and awe-struck to find Sakka
himself attending on the Buddha. When the Buddha heard their
remarks he said, “Bhikkhus! There is nothing surprising about
Sakka’s love and devotion to me. Once, when the former Sakka was
growing old and was about to pass away, he came to see me. Then,
I expounded the Dhamma to him. While listening to the Dhamma,
he attained Sotapatti Fruition; then he passed away and was reborn
as the present Sakka. All these happened to him simply because he
listened to the Dhamma expounded by me. (*) Indeed, bhikkhus, it
is good to see the Noble Ones (Ariyas); it is a pleasure to live with
them; to live with the fool is, indeed, painful.

Then the Buddha spoke in verses as above.

e Vocabulary

1 Sakka, the Vua Troi Dé Thich
king of devas bénh Iy

2 dysentry (n) [ ‘disntri] sick, dau om

3 ailing (n) [‘eilin] amazed; kinh ngac

4 awe-struck (a)  [o: -strak]

(*) Indeed, bhikkhus, it is good to see the Noble Ones (Ariyas); it
is a pleasure to live with them; to live with fool is, indeed,
painful.

“Thatvdy, nay cdc Ty khieu, gdp cdc bic Thanh (Ariyas) la diéu
16t lanh; song chung véi cdc vi dy thi an vui. Séng véi ké ngu
thi kho dau.”
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Chapter 16

PIYAVAGGA

THE AFFECTION
(THE PLEASANT)

PHAM HY Al

12 Verses (209-220) — 9 Stories
12 Bai ké— 9 Tich truyén
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Verses 209,210 and 211

The Story of Three Ascetics
(Tayojanapabbajitavatthu)

209. ayoge yuiijam attanam yogasmif ca ayojanam,
attham hitva piyaggahi pihet’attanuyoginam//

Tu chuyén, khong ddng He who abandons himself to the
chuyén distractions of this world,
Khong chuyén, vi¢gc dang He who fails to apply himself to
chuyén his religious duties,

Bo dich (1), theo htru ai He who abandons the real
purpose of life (1), he who
grasps at what is dear to him,

Ganbh ti bac tu chuyén Such a man will come to envy
(2). him who applies himself to his
religious duties. (2)

210. ma piyehi samagafchi
appiyehi kudacanam
piyanam adassanam dukkham
apiyanai ca dassanam//

Ché gan giii ngudi yéu Never abide in the company of
Tron doi xa ké ghét those who are dear or of those
(3) who are not dear (3);
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Yéu khong gip lakhd It is painful, both to be deprived
of the sight of those who are
Oén phai gap cling dau. dear, and to be obliged to look
(4) upon those who are not dear (4)

211. tasma piyam na kayiratha piyapayo hi papako,
gantha tesam na vijjanti yesam n’atthi piyappiyam//

Do vay ch¢ yéu ai  Therefore, hold nothing dear;
Aibiétlylaac for the loss of what is dear is an
evil.
Nhitng ai khong yéu ghét  Fetters exist not for those to
Khong thé c6 bude rang.  whom naught is either dear or
(TK Thich Minh Chdu) not dear.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 209, 210, and 211 with reference to a trio, consisting
of a father, a mother and a son.

Once in Savatthi, the only son of a family first became a
bhikkhu; the father followed suit and finally, the mother also
became a bhikkhuni. They were so attached to one another that they
rarely stayed apart. The family stayed in the monastery as if they
were in their own house, talking and eating together, thus making
themselves a nuisance to others. Other bhikkhus reported their
behavior to the Buddha and He called them to his presence, and said
to them, (*) “Once you have joined the Order you should no longer
stay together like a family. Not seeing those who are dear, and
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seeing those who are not dear to one, are both painful; so you should
not hold any being or anything dear to you.”
Then the Buddha spoke in verses as above.

e Vocabulary

1 Tayo /jana/ pabbajita ba / nguoi/ xudt gia

2 trio (n)/ trios (plu.) [tri: ou]  nhom ba, bo ba

3 suit (n) [sju:t] thinh cau (xin xudt gia)

4 anuisance (n) ['nju:sns] gdy khé chiu, moi phién
todi

(*) “Once you have joined the Order you should no longer stay
together like a family. Not seeing those who are dear, and
seeing those who are not dear to one, are both painful; so you
should not hold any being or anything dear to you.”

“Khi dd xudt gia, cdc ngwoi khéng nén séng chung nhau nhw
mot gia dinh. Phai xa cach nguwoi than yéu va gap nguoi oan
ghét déu la kho. Thé nén dimg gdp gé ca hai hang nguwoi do.”

NOTE
(1) The practice of higher Morality, Concentration, and Insight.
Muc tiéu la thuc hanh Gioi, Dinh, Tué cao thuong.

(2) The bhikkhu, with no right discrimination, gives up his
practice, and being attached to sensual pleasures, returns to
lay life. Later, he sees successful bhikkhus and envies them.
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Vi Ty khuwu khong co sw phan biét chon chanh, twr bo thuc
hanh (Gioi Dinh Tué) va luyén di theo duc lac ngii tran roi
hoan tuc. Sau d6, nhin thdy cdc vi Ty khuu thanh cong sé

ganh ti.

(3) Applicable to both animate and inanimate objects,

pleasant persons and things.
Tat ca cdc doi twong hivu tinh va vé tinh, nguedi va vdt.

(4) Attachment in one case and aversion in the other.
Cd hai déu dau khé - mét dang la luyén di va dang khdc la

oan gidn.
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Verse 212

The Story of a Rich Householder
(Annatarakutumbikavatthu)

e piyato jayati soko piyato jayati bhayam,
piyato vippamuttassa n’atthi soko kuto bhayam//

Do 4i sinh sau wu  From thought of one that is dear,
arises SOITow;
Do ai sinh s¢ hdi  From thought of one that is dear,
arises fear.
Ai thoat khéi tham 41 He that is free from thought of dear
Khong sdu, dau so hdi. ones neither sorrows nor fears
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 212 with reference to a rich householder who had lost
his son.

Once, a householder was feeling very distressed over the
death of his son. He often went to the cemetery and wept there.
Early one morning, the Buddha saw the rich householder in his
vision. So, taking a bhikkhu along with him, the Buddha went to
the house of that man. There, he asked the man why he was feeling
so unhappy. Then, the man related to the Buddha about the death of
his son and about the pain and sorrow he was suffering. To him the



190

Buddha said, (*) “My disciple, death does not occur only in one
place. All beings that are born must die one day; indeed, life ends
in death. You must ever be mindful of the fact that life ends in death.
Do not imagine that only your beloved son is subject to death. Do
not be so distressed or be so shaken. Sorrow and fear arise out of
affection.”

Then the Buddha spoke in verse as above.

At the end of the discourse, the rich householder attained
Sotapatti Fruition.

e Vocabulary

1 Afifiatara certain; nao do, khong ro
2 kutumbika householder, nguwoi gia truong,
gia chu

(*) “My disciple, death does not occur only in one place. All beings
that are born must die one day; indeed, life ends in death. You
must ever be mindful of the fact that life ends in death. Do not
imagine that only your beloved son is subject to death. Do not be
so distressed or be so shaken. Sorrow and fear arise out of
affection.”

“Nay thién nam, cdi chét chang phdi chi xay ra ¢ noi nay. Tdt ca
chiing sanh ra doi mét ngay kia phdi chét; ding vdy, doi song
két thiic bang cdi chét. Ngwoi da tirng chanh niém sw thdt rdng,
doi song chdm dirt bang cdi chét. Dirng nghi rdang chi dira con
Yéu quy ciia nguoi phai chét. Pirng qud budn khé va bi xiic dong.

’

Do yéu thuong nén sanh khoi sau kho va so hai.’
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Verse 213

The Story of Visakha (Visakhavatthu)
e pemato jayati soko pemato jayati bhayam,
pemato vippamuttassa n’atthi soko kuto bhayam//

Ai luyén sinh sau uu

Ai luyén sinh so hi

Ai giai thoat ai luyén

Khoéng sdu, dau so hai?

(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 213 with reference to Visakha, the renowned donor
of the Pubbarama monastery.

One day, a granddaughter of Visakha named Sudatta died
and Visakha felt very deeply about her loss and was sorrowing over
the child’s death. So she went to the Buddha; when the Buddha saw
her, he said, “Visakha, don’t you realize that many people die in
Savatthi everyday? If you were to regard all of them as you regard
your own grandchild you would have to be endlessly weeping and
mourning. Let not the death of a child affect you too much. Sorrow

From affection springs grief;
from affection springs fear.
He that is free from affection
neither sorrows nor fears.

and fear arise out of endearment.”
Then the Buddha spoke in verse as above.

e Vocabulary

1 toweep & mourn [ wi:;p & mo:n] than khoc
2 endearment (n) [in'diomont] su yéu qui
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Verse 214

The Story of Licchavi Princes
(Licchavivatthu)

e ratiya jayati soko ratiya jayati bhayam
ratiya vippamuttassa n’atthi soko kuto bhayam//

Hy ai sinh siu wu  From lust springs grief;
Hy ai sinh s¢g hai  from lust springs fear.
Ai gidi thoat hy ai  He that is free from lust
Khong sdu, dau sg hdi? neither sorrows nor fears.
(TK Thich Minh Chau)

Story

While residing at the Kuitagara monastery in Vesali, the
Buddha uttered Verse 214 with reference to the Licchav1 princes.

On one festival day, the Buddha entered the town of Vesali,
accompanied by a retinue of bhikkhus. On their way, they met some
Licchav1 princes, who had come out elegantly dressed up. The
Buddha seeing them in full regalia said to the bhikkhus, “Bhikkhus,
those who have not been to the Tavatirhsa deva world should have
a good look at these Licchavi princes.” The princes were then on
their way to a pleasure garden. There, they quarrelled over a
prostitute and soon came to blows. As a result, some of them had
to be carried home, bleeding. As the Buddha returned with the
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bhikkhus after his meal in the town, they saw the wounded princes
being carried home.

In connection with the above incident the bhikkhus
remarked, “For the sake of a woman, these Licchavi prices are
ruined.” To them the Buddha replied, “Bhikkhus, sorrow and fear
arise out of enjoyment of sensual pleasures and attachment to
them.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 elegantly (adv) [‘eligatli] thanh lich, tao nha
2 to dress up [‘dresap] an mdc

... elegantly dress up an mdc chai chuéc
3 regalia (n) [r1’geilio] vy phuc viwong gia
4 prostitude (n) [“protitju:t] ky nir

5 to come to blows [blu:] danh nhau

6 to bleed [bli:d] chay madu
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Verse 215

The Story of Anitthigandha Kumara
(Anitthigandhakumara vatthu)

e kamato jayati soko kamato jayati bhayam,
kamato vippamuttassa n’atthi soko kuto bhayam//

Duc ai sinh sdu wvu  From love springs sorrow;
Duc ai sinh s¢g hai  from love springs fear.
Al gidi thodt duc 41 He that is free from love
Khong sau, dau s hdi? neither sorrows nor fears.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 215, with reference to a youth, named Anitthigandha.

Anitthigandha lived in Savatthi. He was to marry a beautiful
young girl from the city of Sagaha, in the country of the Maddas.
As the bride was coming from her home to Savathhi, she became
ill and died on the way. When the bridegroom learned about the
tragic death of his bride he was broken-hearted.

At this juncture, the Buddha knowing that time was ripe
for the young man to attain Sotapatti Fruition went to his house.
The parents of the young man offered alms-food to the Buddha.
After the meal, the Buddha asked his parents to bring the young
man to his presence. When he came, the Buddha asked him why he
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was in such pain and distress and the young man related the whole
story of the tragic death of his young bride. Then the Buddha said
to him, “O Anitthigandha! Lust begets sorrow; it is due to lust for
things and lust for sensual pleasures that sorrow and fear arise.”

Then the Buddha spoke in verse as above.

At the end of the discourse Anitthigandha attained Sotapatti
Fruition.

e Vocabulary

1 Kumara cong twr

2 tragic (a) ‘traedzik] bi kich

[
3 broken-hearted (a) [ha:tid] tan nat long
4 At this juncture ['dGsanktfa(r)] vao luc nay
5 to beget [bi’get] generate, spring;
sinh ra

(*) “O Anitthigandha! Lust begets sorrow; it is due to lust for
things and lust for sensual pleasures that sorrow and fear arise.”

“Nay Anitthigandha! Tham Gi sanh sau mudn. Do duc i sanh

’

lén sau kho va so hai.’
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Verse 216

The Story of a Brahmin
(Annatarabrahmana vatthu)

e tanhaya jayati soko tanhaya jayati bhayam,
tanhaya vippamuttassa n’atthi soko kuto bhayam//

Tham ai sinh sau uu From desire springs sorrow;
Tham ai sinh sghdi  from desire springs fear.
Al giai thoat tham ai He that is free from desire
Khong sau, dau sg hai? neither sorrows nor fears.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 216, with reference to a Brahmin who was a farmer.

The Brahmin lived in Savatthi and he was a non-Buddhist.
But the Buddha knew that the Brahmin would attain Sotapatti
Fruition in the near future. So the Buddha went to where the
Brahmin was ploughing his field and talked to him. The Brahmin
became friendly and was thankful to the Buddha for taking an
interest in him and his work in the field. One day, he said to the
Buddha, “Samana Gotama, when I have gathered my rice from this
field, I will first offer you some before I take it. I will not eat my
rice until I have given you some.” However, the Buddha knew



197

already that the Brahmin would not have the opportunity to harvest
the rice from his field that year, but he kept silent.

Then, on the night before the Brahmin was to harvest his
rice, there was a heavy downpour of rain which washed away the
entire crop of rice. The Brahmin was very much distressed, because
he would no longer be able to offer any rice to his friend, the
Samana Gotama.

The Buddha went to the house of the Brahmin and the
Brahmin talked to him about the great disaster that had befallen
him. In reply, the Buddha said, “Brahmin, you do not know the
cause of sorrow, but I know. If sorrow and fear arise, they arise
because of craving.

Then the Buddha spoke in verse as above.

At the end of the discourse the Brahmin attained Sotapatti
Fruition.

e Vocabulary

1 to take an interest in sb quan tam dén ai

2 to harvest [ha:vast] mua gat

3 a heavy downpour of con muwa nhw trut
rain nuwoc, tran muwa lon

4 disaster (n) [di’za:sta(r)] tham hoa, tai hoa

5 to befall — befell — [bi’fo:1] happen, occur

befallen xady dén, xay ra
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Verse 217

The Story of Five Hundred Boys
(Pancasatadaraka vatthu)

e siladassanasampannam dhammattham saccavadinam,
attano kammakubbanam (*) tam jano kurute piyam.

Du gidi dire, chanh kién  If a man possess the power to
discern between good and evil,
Tra phap, ching chan ly  If he abide steadfast in the
Law, if he speak the truth,
Ty lam cong viéc minh  If he perform faithfully his
(*) own duties, (*)
Puoc quan chung ai kinh.  he will be held dear by the
(TK Thich Minh Chdu) multitude.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 217, with reference to five hundred boys.

On one festival day, the Buddha entered the city of Rajagaha
for alms-food, accompanied by a number of bhikkhus. On their
way, they met five hundred boys going to a pleasure garden. The
boys were carrying some baskets of pan-cakes but they did not offer
anything to the Buddha and his bhikkhus. But the Buddha said to
his bhikkhus, “Bhikkhus, you shall eat those pan-cakes today; the
owner is coming close behind us. We shall proceed only after taking
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some of these pan-cakes.” After saying this, the Buddha and his
bhikkhus rested under the shade of a tree. Just at that moment Thera
Kassapa came along, and the boys seeing him paid obeisance to him
and offered all their pan-cakes to the Thera.

The Thera then told the boys, “My teacher the Exalted One
is resting underneath a tree over there accompanied by some
bhikkhus; go and make an offering of your pan-cakes to him and
the bhikkhus?” The boys did as they were told. The Buddha
accepted their offering of pan-cakes. Later, when the bhikkhu
remarked that the boys were very partial to Thera Kassapa, the
Buddha said to them, “Bhikkhus, all bhikkhus who are like my son
Kassapa are liked by both devas and men. Such bhikkhus always
receive ample offerings of the four requisites of bhikkhus.”

Then the Buddha spoke in verse as above.

At the end of the discourse the five hundred boys attained
Sotapatti Fruition.

e Vocabulary

1 paficasata daraka five hundred / boys
2 partial to (a) ['pa:fal] fond of ; yéu thich
3 ample (a) [‘@empl] plentiful; nhiéu

4 ample offerings ciing dwong doi dao
5 requisites (n) [‘rekwizits] vat dung

four requisites tir vat dung



200

NOTE

(*) attano kammakubbanam -
If he perform faithfully his own duties is to practice the
three modes of discipline, Morality (S7/a), Concentration
(Samadhi), and Wisdom (Parnnid).

Tw lam cong viéc ciia minh 1 thiee hanh day di Gidi — Dinh
va Tué.
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Verse 218

The Story of an Anagami Thera
(Eka anagamitthera vatthu)

e chandajato anakkhate manasa ca phuto siya
kamesu ca appatibaddhacitto uddhamsoto (*) ti vuccati //

Uéc vong phap ly ngdn  If a man desire the Ineffable,
Y cam xuc thuong qua  if his heart thrill with desire
for the Ineffable,
Tam thoat ly cdi duc  If his heart be free from
attatchment to the Five Lusts,
Xung goi bac Thugng luu.  he is called One Bound Up-
(TK Thich Minh Chdu) stream.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 218, with reference to a Thera who was an Anagami.

On one occasion, the pupils of the Thera asked him whether
he had attained any of the Maggas; but he did not say anything
although he had attained the Anagami Magga, the third Magga. He
kept silent because he had resolved not to talk about his attainment
until he had attained Arahatship. But the Thera passed away without
attaining Arahatship, and also without saying anything about his
attainment of Anagami Magga Insight.
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His pupils thought their teacher had passed away without
attaining any of the Maggas and they felt sorry for him. They went
to the Buddha and asked him where their teacher was reborn. The
Buddha replied, “Bhikkhus! Your teacher, who was an Anagami
before he passed away, is now reborn in the abodes of the
Brahmas (Suddhavasa Brahmaloka). He did not reveal his
attainment of Anagami Magga because he felt ashamed that he had
achieved only that much, and he was ardently striving to attain
Arahatship. Your teacher is now freed from the attachment to the
sensual world (kamaloka) and would certainly rise to higher
realms.”

Then the Buddha spoke in verse as above.

At the end of the discourse those bhikkhus attained
Arahatship.

e Vocabulary
1 the Anagami Magga A-na-ham Pao
Andagami Magga Insight A-na-ham Tri kién Dao
2 the abodes of the Brahmas coi ciia cac vi Pham thién

Suddhavasa Brahmaloka nam coi Tinh cu
3 the sensual world the Five Lusts, coi duc,
( kamaloka ) ngii tran
NOTE

(*) uddhamsoto : one who is going upstream, i.e., one who is
bound for the “Pure Abodes” (Suddhavasa Brahmaloka). The
reference is to the Anagami or Non-returner, who is born in the
Aviha Suddhavasa and from there, passes upwards till he
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reaches the Akanittha Suddhavdasa, the highest of the Five Pure
Abodes.

uddhamsoto : nguwoi dang di nguwoc dong nuoc, tuc la, nguoi
chdc chdn buée vao ¢oi Tinh cw (Suddhavasa Brahmaloka).
Dé cdp dén vi A-na-ham hay vi thanh Bdt lai, ngueoi tdi sanh vao
céi Vé phién (coi Tinh cuw) va tir do tién lén dén céi Sic Ciru
Cdnh, c6i cao nhdt cia 5 céi Tinh Cu.
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Verses 219 & 220

The Story of

Nandiya

(Nandiya vatthu)

219. cirappavasim purisam darato sotthim agatam
natimitta suhajja ca abhinandanti agatam//

Khéch lau ngay ly huong
An toan tir xa vé

Ba con cung than hiru
Han hoan d6n chao
mung.

When a man who has long

been absent, returns safely

from afar,

Kinsdfolk and friends and
well-wishers greet him on his
return.

220. tath’eva katapuiifiam pi asma loka param gatam
puiiiiani patiganhanti piyam fiativa agatam//

Ciing vay cac phudc nghi¢p
Pon chao nguoi lam lanh
Doi nay dén doi kia

Nhu than nhan, don chao.

(TK Thich Minh Chau)

Just so, when a man who has
done good deeds goes from
this world to the next.

The good deeds he has
performed receive him even
as kinsfolk receive a dear
friend who has returned
home.
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Story

While residing at the Isipatana wood, the Buddha uttered
Verses 219 and 220, with reference to Nandiya.

Nandiya was a rich man from Baranasi. After listening to the
Buddha’s discourse on the benefits of building monasteries for
bhikkhus. Nandiya built the Mahavihara monastery at Isipatana.
The building was pinnacled and fully furnished. As soon as the
monastery was offered to the Buddha, a mansion was come off for
Nandiya at the Tavatirhsa deva world.

One day, when Thera Maha Moggallana visited the
Tavatimsa deva world he saw the mansion which was meant for the
donor of the Mahavihara monastery at Isipatana. On his return from
the Tavatimsa deva world, Thera Maha Moggallana asked the
Buddha, “Venerable Sir! For those who perform the meritorious
deeds, do they have mansions and other riches prepared in the deva
world even while they are still living in this world?”” To him the
Buddha said, (*) “My son, why do you ask? Have you not yourself
seen the mansion and riches waiting for Nandiya in the Tavatimsa
deva world? The devas await the coming of the good and generous
ones, as relatives await the return of one who is long absent. When
the good ones die, they are welcomed joyously to the abode of the
devas.”

Then the Buddha spoke in verses as above.

e Vocabulary
1 pinnacled (a) ['pinokld] cuc dinh
2 furnished (a) ['fonift] trang bi do dac
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3 mansion (n) ['meen/n] palace; lau dai

4 to be come off dwoc  hoan  thanh,
duoc thue hién

5 the donor (n) [‘dona(1)] donator, thi chu

6 joyous (a) ['dzoios] joyful, delightful

(*) My son, why do you ask? Have you not yourself seen the
mansion and riches waiting for Nandiya in the Tavatirhsa deva
world? The devas await the coming of the good and generous
ones, as relatives await the return of one who is long absent.
When the good ones die, they are welcomed joyously to the
abode of the devas.”

“Con trai, tai sao con hoi vay? Khong phai chinh con da nhin
thdy toa ldu dai va ciia cdi dang cho doi Nandiya trén c6i Pao
Loi sao? Chuw Thién cho doi tiép dén nhitng nguoi tao thién
nghiép, nhw than bang quyén thudéc cho su tré vé ciia nguoi
than di ving da lau

Khi nguoi tao thién nghiép qua doi, ho dwoc chu thién hoan hy
don chao.”
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PHUONG DANH HUN PHUOC AN TONG

Gia dinh An Ngoc 50 cuon
Gia dinh Ngb thi Ctic 50 cudn
Gia dinh Cu Kim Chi 70 cudn
Gia dinh Lé Anh Huy 30 cudn
Gia dinh Lé Anh Long 30 cubn
Gia dinh Tran Minh Ngoc 100 cuén
Gia dinh Bang Hoai Nam 40 cudn
Gia dinh Nguyén thi Lé My 35 cudn
Gia dinh L¢ thj Nhi 20 cudn
Gia dinh TAm Hoa 10 cudn
Gia dinh Lé Ngoc Trinh 20 cudn
Gia dinh Thanh Nhan 10 cuén
Gia dinh Hanh Hién 20 cudn
Gia dinh Tuyét 20 cudn
Gia dinh V& thi Hong Loan 40 cudn
Nguyén thi Ha 30 cubn
Gia dinh Bao Huong 40 cudn
Sc Hué Hoang 20 cudn
Gia dinh Lién Nhung 15 cudn
Gia dinh Chj Hoa 20 cuén
Gia dinh Kinh Dtc 15 cuén
Gia dinh Nguyén Hoai Anh 35 cubn
Gia dinh Nguyén Ta Anh 20 cudn
Gia dinh Tran Anh Tuyét 250 cubn
va Nguyén thi Anh Thu

Gia dinh Nguyén Minh Phuong 20 cubn
Gia dinh My Trang 8 cudn
Gia dinh Truong Hoai Trinh 20 cudn
Doan Thanh Diing (chau Trinh) 40 cubn
Gia dinh C6 Bich Lién 20 cuén
Gia dinh Tuong Minh 20 cudn
Gia dinh Vi Hién 60 cudn
Gia dinh Nhom An Ngoc 60 cudn
Gia dinh Nguyén thi Hong Hoa 10 cudn
Nhom hoc Myanmar nim 2018 100 cudn




Sharing Mexits

May all beings share this merit
Which we have thus acquired
For the acquisition of

All kinds of happiness

May beings inhabiting space and earth,
Devas and nagas of mighty power
Share this merit of ours

May they long protect the Teachings!

SHoi Hutng Gong Dt

Nguyén cho tit ca chiing sanh

Cung chia tron ven phudc lanh hdm nay
Nguyén cho tit ca tir day

Moi diéu hanh phic, moi thoi binh yén

Nguyén cho chu vi Long Thién

Trén troi dudi dat oai thiéng phép mau
Cung chia cong dirc diy sau

Ho tri Chanh phép bén lau muén doi!
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