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Lo1i ngo
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Chapter 17

KODHAVAGGA

THE ANGER

PHAM PHAN NO

13 Verses (221-234) — 8 Stories
13 Cau k¢ (221-234) — 8 Tich truyén
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Verse 221

The Story of Princess Rohini
(Rohinikhattiyakanna vatthu)

e kodham jahe vippajaheyya manam
samyojanam sabbamatikkameyya
tam namaripasmim asajjamanam
akificanam nanupatanti dukkha//

B6 phan nd, ly man One should put away anger; one
should utterly renounce pride;
Vuot qua moi kit st  one should overcome ever
attachment.
Khéng chap truée danh  He who clings not to Name and
sic  Form, and is free from
attachment,
Kho khong theo vo san.  is not beset with pain.
(TK Thich Minh Chadu)

Story

While residing at the Nigrodarama monastery, the Buddha
uttered Verse 221 with reference to Princess Rohini, sister of
Thera Anuruddha.

On one occasion, Thera Anuruddha visited Kapilavatthu.
While he was staying at the monastery there, all his relatives, with
the exception of his sister Rohini, came to see him. On learning



3

from them that Rohini did not come because she was suffering
from leprosy, he sent for her. Covering her head in shame, Rohini
came when she was sent for. Thera Anuruddha told her to do
some meritorious deed and he suggested that she should sell some
of her clothing and jewellery; and with the money raised, to build
a refectory for the bhikkhus. Rohini agreed to do as she was told.
Thera Anuruddha also asked his other relatives to help in the
construction of the hall. Further, he told Rohint to sweep the floor
and fill the water-pots every day even while the construction was
still going on. She did as she was instructed and she began to get
better.

When the hall was completed the Buddha and his bhikkhus
were invited for alms-food. After the meal, the Buddha asked for
the donor of the building and alms-food, but Rohini was not there.
So the Buddha sent for her and she came. The Buddha asked her
whether she knew why she was inflicted with this dreaded
disease and she answered that she did not know. So the Buddha
told her that she had dreadful deases because of an evil deed she
had done out of spite and anger, in one of her past existences. As
explained by the Buddha, Rohin1 was, at one time, the chief queen
of king of Baranasi. It so happened that the king had a favorite
dancer and the chief queen was very jealous of her. So the queen
wanted to punish the dancer. Thus one day, she had her attendants
put some itching powder made from cow-hage pods in the
dancer’s bed, her blankets, etc. Next, they called the dancer, and
as though in jest, they threw some itching powder on her. The girl
itched all over and was in great pain and discomfort. Thus itching
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unbearably, she ran to her room and her bed, which made her
suffer even more.

As a result of that evil deed RohinT had become a leper in
this existence. The Buddha then exhorted the congregation not to
act foolishly in anger and not bear any ill will towards others.

Then the Buddha spoke in verse as above.

At the end of the discourse, many in the congregation
attained Sotapatti Fruition. Princess Rohini also attained Sotapatti
Fruition, and at the same time her skin disease disappeared, and
her complexion became fair, smooth and very attractive.

e Vocabulary

1 khattiyakafifia princess/ cong chua
2 leprosy (n) [‘leprasi] bénh phong
leper (n) [‘lepa] nguoi bénh phong
3 to beinflected [in’fliktid] bi trieng phat
with
4 dreaded disease  [‘dredid di’zi:z]  cdn bénh kinh khiép
5 spite & anger [spait & odn thit va phan né
(n) ‘engo(r)] bot ngira
6 itching powder  [‘itfig pauds] logi cdy c6 cht ngira
7 cow-hage pod noi dua
8 injest [d3est] hoi chung
9 congregation (n) [kogri’geifn]
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Verse 222

The Story of a Bhikkhu
(Annatarabhikkhu vatthu)

¢ yo ve uppatitam kodham ratham bhantam va varaye
tamaham sarathim brimi, rasmiggaho itaro jano //

Ai chan duoc phan nd Whoever controls his anger like
a swift-speeding chariot, when it
Nhu dirng xe dang lan  is aroused,
Ta goi ngudi danh xe  Him I call a charioteer,
Ké khac, cam cwong ho.  other folk are merely holders of
(TK Thich Minh Chdu) reins.

Story

While residing at the Aggalava stupa in the city of Alavi,
the Buddha uttered Verse 222 which reference to a bhikkhu.

Once, a bhikkhu from Alavi wanted to build a monastery
for himself and so he began to cut down a tree. The deva dwelling
in that tree (rukkha devata) tried to stop him, saying that she and
her infant son had nowhere to go. Failing to stop the bhikkhu she
put her son on a branch, hoping that it would stop him from felling
the tree. By then, the bhikkhu was already swinging his axe and
he could not stop it in time and unintentionally cut off an arm of
the child. Seeing her child being harmed in this way, the mother
flew in a rage and was about to kill the bhikkhu. As she raised her



6

hands to strike the bhikkhu, she suddenly checked herself and
thought: ‘If I were to kill a bhikkhu, I would be killing one who
observes the moral precepts (sila); in that case, | would surely
suffer in niraya. Other guardian devas of the trees would be
following my example and other bhikkhus would also be killed.
But this bhikkhu has a master; I must go and see his master.” So
she went weeping to the Buddha and related all that had happened.

To her the Buddha said, * O Rukkha devata! You have
done well to control yourself.’

Then the Buddha spoke in verse as above.

At the end of the discourse the deva attained Sotapatti
Fruition, and for her dwelling place she was offered a tree near the
Perfumed Chamber of the Buddha. (*) After this incident, the
Buddha forbade bhikkhus to cut vegetation, such as grass, plants,
shrubs and trees.

e Vocabulary

1 annatara certain / khong ro
2 rukkha devata [swin] vi tho than

3 to swing (his axe) vung buia 1én

4 to flyinarage ndi con thinh nd

(*) After this incident, the Buddha forbade bhikkhus to cut
vegetation, such as grass, plants, shrubs and trees.

Nhén dip nay, Pirc Thé Ton ché dinh hoc gidi cam cac Ty
khwu phd hoai thdo méc nhw ¢6, cdy ¢éi va bui cay.
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Verse 223

The Story of Uttara, the Lay-Disciple
(Uttara Upasika vatthu)

e akkodhena jine kodham asadhum sadhuna jine,
jine kadariyam dadena saccena alikavadinam//

Lay khong gian thing
gian

Lay thién thang khong
thién

Lay thi thang xan tham

Lay chon thing hu nguy.
(TK Thich Minh Chdu)

Story

One should overcome anger with
kindness;

One should overcome evil with
good,

One should overcome the niggard
with gifts,

And the speaker of falsehood with
truth.

While residing at the Veluvana monastery, the Buddha
uttered Verse 223 with reference to Uttara, a female lay disciple.
Uttara was the daughter of a farm laborer named Punna and

his wife. Punna worked for a rich man named Sumana, in
Rajagaha. One day, Punna and his wife offered alms-food to
Thera Sariputta soon after his arising from sustained deep mental
absorption (nirodha samapatti), and as a result of that good deed
they suddenly became very rich. Punna came upon gold in the
field he was ploughing, and the king officially declared him a
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royal banker. On one occasion, the family of Punna offered alms-
food to the Buddha and the bhikkhus for seven days, on the
seventh day, after hearing the Buddha’s discourse, all the three
members of the family attained Sotapatti Fruition.

Later, Uttara the daughter of Punna married the son of the
rich man Sumana. That family being non-Buddhist, Uttara did not
feel happy in her husband’s home. So she told her father, “My
father, why have you put me in this case? Here, I do not see any
bhikkhu and I have no chance to offer anything to any bhikkhu.”
Her father felt sorry for her and sent her fifteen thousand in cash.
With this money, after getting permission from her husband,
Uttara engaged a courtesan to look to the needs of her husband. So
it was arranged that Sirima, a well-known and very beautiful
courtesan, was to take her place as a wife for fifteen days.

During that time, Uttara offered alms-food to the Buddha
and the bhikkhus. On the fifteenth day, as she was busy preparing
food in the kitchen, her husband saw her from the bedroom
window and smiled, and then muttered to himself, ‘How foolish
she is! She does not know how to enjoy herself. She is tiring
herself out with this alms-giving ceremony!” Sirima saw him
smile, and forgetting that she was only a paid substitute wife felt
very jealous of Uttara. Being unable to control herself, Sirima
went into the kitchen and got a ladleful of boiling butter with the
intention of pouring it over the head of Uttara. Uttara saw her
coming, but she bore no ill towards Sirima. She reflected that
because Sirima had stood in for her, she had been able to listen to
the dhamma, make offerings of alms-food for fifteen days, and
perform other acts of charity. Thus she was quite thankful to
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Sirima. Suddenly, she realized that Sirima had come very close to
her and was going to pour boiling- hot butter over her; so she
made this asseveration: ¢ If I bear any ill will towards Sirima may
this boiling-hot butter burn me; if I have no ill will towards her
may it not burn me.”

As Uttara had no ill will towards Sirima, the boiling butter
poured over her head by Sirima was just like cold water. Then
Sirima thought the butter must have gone cold; and as she went
for another ladleful of boiling butter, the attendants of Uttara fell
upon and beat her hard. Uttara stopped her attendants and
instructed them to rub Sirima with medicinal ointment.

Then, Sirima remembered her true position and she
regretted that she had done wrong to Uttara and asked Uttara to
forgive her. To her Uttara replied, “I have my father, I shall ask
him whether I should accept your apology.” Sirima then said that
she would readily go and apologize to the rich man, the father of
Uttara. Uttara then explained to Sirima, ““ Sirima, when I said ‘My
father’, I did not mean my real father, who had brought me into
the round of rebirths. I was referring to my father the Buddha,
who had helped me break the chain of rebirths, who had taught me
the Dhamma, the Noble Truths.” Sirima then expressed her wish
to see the Buddha. So it was arranged that Sirima should offered
alms-food to the Buddha and the bhikkhus on the following day at
the house of Uttara.

After the meal, the Buddha was told everything that had
happened between Sirima and Uttara. Sirima then owned up that
she had done wrong to Uttara and entreated the Buddha that she
should be forgiven, for otherwise Uttara would not forgive her.
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The Buddha then asked Uttara how she felt in her mind when
Sirima poured boiling butter on her head, and Uttara answered,
“Venerable Sir, because I owed so much to Sirima I had resolved
not to lose my temper, not to bear any ill will towards her. I sent
forth my love towards her.” The Buddha then said, (*) “Well
done, well done, Uttara! By not bearing any ill will you have been
able to conquer one who has done you wrong through hate. By not
abusing, you should conquer one who abuses you; by being
generous you should conquer one who is stingy; by speaking the
truth you should conquer one who tells lie.”

Then the Buddha spoke in verse as above.

At the end of the discourse Sirima and five hundred ladies
attained Sotapatti Fruition.

e Vocabulary

1 Upasika lay disciple

2 sustained deep Nirodha samapatti
mental absorption Thién Diét Tho

Tuong Pinh

3 apaid substitute [‘sobtitju:d]  vai tro mét tiéu thiép
wife

4  tobearnoill [bea(1)] khong co tam san

5 tostand in (for) thay thé, dai dién cho

6  to make this qud quyét
asseveration (n) [a,seva’relfn]

7  to come upon bdt gap, chot gap

8 royal banker truwong gia

9 toownup [oun Ap] thu nhan

10 to entreat [in’tri:t] khan nai



11

11 to conquer [ ‘konka] thang phuc

12 to abuse [9’bju:z] phi bang, si nhuc
13 stingy (a) [ “stini] bon xén
14  Well done! Sadhu! Lanh thay!

(*) “Well done, well done, Uttara! By not bearing any ill will
you have been able to conquer one who has done you wrong
through hate. By not abusing, you should conquer one who
abuses you; by being generous you should conquer one who is
stingy; by speaking the truth you should conquer one who tells
lie.”

“Lanh thay! Lanh thay! Nay Uttara! Con nén thdng phuc
nguroi nong gidn bang sy vé san. Nén thing phuc ké mdng nhiéc
minh bang su tir hoa; nén thiang phuc ké bon xén bang sw qudng
dai; nén thd'ng ké doi trd bcing s chan that.”
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Verse 224

The Story of the Question Raised by Thera
Maha Moggallana
(Mahamoggallanapaiha vatthu)

e saccam bhane na kujjheyya dajja appampi yacito
etehi tthi thanehi gacche devana santike//

Noi that, khong phan nd A man should speak the truth,
a man should not get angry,
Cua it , thi nguoi xin -~ A man should give, when
asked to give a little;
Nho ba viéc lanh nay By these three acts
Nguoi dén gan thién giéi. a man may attain the World
(TK Thich Minh Chdu) of the Gods
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 224 with reference to the question raised by Thera
Maha Moggalana.

Once, Thera Maha Moggalana visited the deva world and
found many devas living in luxurious mansions. He asked them
for what good deed they were reborn in the deva world and they
gave him different answers. One of them was reborn in the deva
world not because he gave away much wealth in charity or
because he had listened to the dhamma, but just because he always
spoke the truth. The second one was a female deva who was
reborn in the deva world because she did not get angry with her
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master and had no ill will towards him even though he often beat
her and abused her. For keeping her temper and abandoning
hatred she was reborn in the deva world. Then, there were others
who were reborn in the deva world because they had offered little
things like a stick of sugar cane, some fruit, or some vegetables to
a bhikkhu or to someone else.

On his return from the deva world, (1) Thera Maha
Moggalana asked the Buddha whether it was possible to gain such
great benefits by just speaking the truth, or by restraining one’s
actions, or by giving small amounts of such trifling things like
fruits and vegetables. To him the Buddha answered, “My son,
why do you ask? Have you not seen for yourself and heard what
the devas said? You should not have any doubt. (2) Little deeds of
merit surely lead one to the world of the devas.”

Then the Buddha spoke in verse as above.

e Vocabulary

- paiiha = question

(1) Thera Maha Moggalana asked the Buddha whether it was
possible to gain such great benefits by just speaking the truth,
or by restraining one’s actions, or by giving small amounts of
such trifling things like fruits and vegetables.
Tén gida Maha Moggalana bach Pirc Phdt rang cé thé nao chi
v6i 101 chan thdt, hay kém ché hanh ddng, hay chi cing dwong
cdc vdt nho nhoi nhw trai cay hay rau qua, lai dat dwoc nhiéu
loi lac.

(2) Little deeds of merit surely lead one to the world of the devas.
Viéc lam céng dirc nhé nhoi ciing cé thé dwa mot nguoi tho
sanh lén coi Thién gioi.
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Verse 225

The Story of the Brahmin who had
been the “Father of the Buddha”
(Buddhapitubramana vatthu)

e ahimsaka ye munayo niccam kayena samvuta
te yanti accutam thanam yattha gantva na socare//

Béc hién khong haiai  They who do no injury, the

sages,
Thén thudng dugce ché ngu  they who ever control their
bodies,
Pat duoc canh battir  Such go to a place from which

they pass no more;

Pén day, khong wu sdu. and having gone there, sorrow

(TK Thich Minh Chdu) not.
Story

While residing at the Afijjana wood, near Saketa, the
Buddha uttered Verse 225 with reference to a Brahmin, who
claimed that the Buddha was his son.

Once, the Buddha accompanied by some bhikkhus entered
the town of Saketa for alms-food. The old Brahmin, seeing the
Buddha, went to him and said, “O son, why have you not allowed
us to see you all this long time? Come with me and let your
mother also see you.” So saying, he invited the Buddha to his
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house. On reaching the house, the wife of the Brahmin said the
same thing to the Buddha and introduced the Buddha as “Your big
brother” to her children, and made them pay obeisance to him.
From that day, the couple offered alms-food to the Buddha every
day, and having heard the religious discourses, both the Brahmin
and his wife attained Anagami Fruition in due course.

The bhikkhu were puzzled why the Brahmin couple said
the Buddha was their son; so they asked the Buddha. The Buddha
then replied, “Bhikkhus, they called me son because I was a son or
a nephew to each of them for one thousand five hundred
existences in the past.” The Buddha continued to stay there, near
the Brahmin couple, for three more months and during that time,
both the Brahmin and his wife attained arahatship, and then
realized parinibbana.

The bhikkhus, not knowing that the Brahmin couple had
already become arahats, asked the Buddha where they were
reborn. To them the Buddha answered: “Those who have become
arahats are not reborn anywhere; they have realized Nibbana.”

Then the Buddha spoke in verse as above.

e Vocabulary

- Buddhapitubramana sutta  Tich Ba-la-mon la
“Cha cua Buc Phat”
(trong kiép qud khit)
- Buddha /pitu /bramana Duec Phat/ cha/
ba-la-mon
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Verse 226

The Story of Punna, the Slave girl
(Punnadasi vatthu)

e sada jagaramananam ahorattanusikkhinam
nibbanam adhimuttanam attham gacchanti asava// (1)

Nhitng nguoi thuong  They that are ever watchful,

giac tinh,

Ngay dém siéng tu hoc  they that study both by day and

by night,
Chuyén tim huéng Niét  They that strive after Nibbana,
ban
Moi 1au hodc duogc tiéu.  such men rid themselves of the
(TK Thich Minh Chdu) evil passions.

Story

While residing at the Gijjhakiita Mountain, the Buddha
uttered Verse 226 with reference to a slave girl in Rajagatha.
One night, Punna the slave girl was up pounding rice for her
master. As she got retired she rested for a while. While resting,
she saw Thera Dabba leading some bhikkhus to their respective
monasteries on their return from listening to the Dhamma. The
girl seeing them up so late, pondered, “I have to be up at this late
hour because I am so poor and have to work hard. But, why are
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these good people up at this late hour? May be a bhikkhu is sick,
or are they being trouble by a snake?”

Early in the morning the next day, Punna took some broken
rice, soaked it in water and made a pan-cake out of it. Then,
intending to eat it at the riverside she took her cheap, coarse pan-
cake along with her. On the way, she saw the Buddha coming on
an alms-round. She wanted to offer her pan-cake to the Buddha,
but she was not sure whether the Buddha would condescend to eat
such cheap, coarse pan-cake. The Buddha knew her thoughts. He
accepted her pan-cake and asked Thera Ananda to spread the
small mat on the ground. The Buddha sat on the mat and ate pan-
cake offered by the slave girl. After eating, the Buddha called
Punna to him and answered the question which was troubling her.
Said the Buddha to the slave girl, (*) “Punna, you cannot go to
sleep because you are poor and so have to work hard. As for my
sons the bhikkhus, they do not go to sleep because they have to be
always vigilant and ever mindful.”

Then the Buddha spoke in verse as above.

At the end of the discourse Punna attained Sotapatti
Fruition.

e Vocabulary
- dasi slave ; no lé nir
- She was up bounding rice co dang gid gao

(*) “Punna, you cannot go to sleep because you are poor and
so have to work hard. As for my sons the bhikkhus, they do not
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go to sleep because they have to be always vigilant and ever
mindful.”

“Nay Punnd, nguoi khong ngu dwoc vi hoan canh kho khan va
vat va. Con cdc Thinh van ciia Nhie Lai, ho khong ngii vi ho phdi
luén tinh tan gidc tinh.”

NOTE

(1) Asavas - There are four kinds of defilements or cankers
(a@savas), namely, sensual pleasures (kama), becoming
(bhava), talse views (ditthi) and ignorance (avijja). The first
asavas 1s attachement to Sense phere, the second is
attachment to the Realms of Form and the Flormless Realms.

Asavas — Ldu hodc — ¢6 bon logi ldu hodc la duc ldu
(kama), hitu lgu (bhava), kién lgu (ditthi) and vé minh ldu
(avijja). Duc lgu la luyén di theo Duc gidi. Hiru ldu la luyén
di theo Sdc va Vo Sdc Gidi.
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Verse 227 to 230

The Story of Atula, the Lay-disciple
(Atula Upasaka vatthu)

227. poranam etam atula n’etam ajjatanam iva
nindanti tuphimasinam nindanti bahubhaninam
mitabhanim pi nindanti, n’atthi loke anindito//

A tu la, nén biét

Xua vay, nay cling vay
Ngoi im, bi ngudi ché
N6i nhiéu, bi ngudi ché
N6i vira phai, bi ché

Lam nguodi khong bi
ché
That kho tim ¢ doi.

This is an old, old saying, Atula,
this is no mere saying of today
“They blame him who sits silent,
they blame him who says much,
They also blame him who says
little,”

There is no one in the world

that is not blamed.

228. na cahu na ca bhavissati na c’etarahi vijjati
ekantam nindito poso ekantam va pasamsito//

Xua, vi lai va nay

Pau c6 su kién nay
Nguoi hoan toan bi ché
Nguoi tron ven dugc
khen.

There never was, there never
will be, there lives not now

A man who receives unqualified
blame or unqualified praise.
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229. yaii ce viiiiii pasamsanti anuvicca suve suve
acchiddavuttim medhavim panfasilasamahitam//

Sang sang tham xét k§  If men of intelligence always,
Bac c6 tri tan than. from day to day, praise
Some man as free from flaws,
Bac tri khong ty vét, wise, endowed with learning and
Pay du gidi dinh tué. goodness,

230. nekkham jambonadasseva ko tam ninditum arahati?
devapi nam pasamsanti, brahmuna pi pasamsito //

Hanh sang nhu vang rong  Who would venture to find
Ai dam ché vi 4y?  fault with such a man, any
more than with a coin made of
gold of the Jambii river?
Chu thién phai khen Even the gods praise such a
thuéng man,
Pham thién cling tin even by Brahma is he praised.
duong
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 227 to 230 with reference to Atula and his
companions.
Once, Atula and his companions numbering five hundred,
wishing to listen to words of dhamma, went to Thera Revata. The
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Thera however was very aloof like a lion; he did not say anything
to them. They were very much dissatisfied and so they went to
Thera Sariputta. When Thera Sariputta learned why they had
come, he expounded exhaustively on the Abhdhamma. He also
was not to their liking, and they grumbled that Thera Sariputta
had been too lengthy and too profound. Next, Atula and his party
approached Thera Ananda. Thera Ananda expounded to them the
bare essentials of the Dhamma.

This time, they remarked that Thera Ananda had been too
brief and too sketchy. Finally they came to the Buddha and said to
him, “Venerable Sir, we have come to listen to your teaching. We
have been to other teachers before we come here, but we are not
satisfied with any of them. Thera Revata did not bother to teach us
and he just kept silent; Thera Sariputta was too exhaustive and the
Dhamma he taught us was too difficult for us. As for Thera
Ananda, he was too brief and too sketchy. We do not like any of
their discourses.”

To them the Buddha said, (*) “Atula, blaming others is not
something new. There is no one in this world who is never
blamed; people would blame even a king, or even a Buddha. To
be blamed or to be praised by a fool is of no consequence; one is
truly blamed only when he is blamed by a wise man, and truly
praised only when praised by a wise man.”

Then the Buddha spoke in verses as above.

At the end of the discourse Atula and his companions
attained Sotapatti Fruition.

e Vocabulary
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1 aloof (a) [o’lu:f] (hanh) doc cu (nhu
(like a lion) Sw tir chua)

2 grumble (a) [grambl] can nhan, lau bau

3 sketchy (a) [‘sket/1] SO’ sai

4 exhaustive (a)  [ig'zo:stiv] thau dao toan dién

(*) “Atula, blaming others is not something new. There is no
one in this world who is never blamed; people would blame
even a king, or even a Buddha. To be blamed or to be praised
by a fool is of no consequence; one is truly blamed only when
he is blamed by a wise man, and truly praised only when
praised by a wise man.”

“Nay Atula, thoi quen ché trach nguoi khac la thoi quen co tir
xua. Khéng mot ai trong thé gian nay khéng bi ché trach; di la
nha vua, ngay ca mét Pang Chanh Bién Tri ngudi ta ciing ché
trach. Viéc ché va khen cua ké ngu si khong quan trong. Chi khi
bi cdc bdc hién tri ché thi mdi dang goi la ché trach va khi

)

duoc ho ngoi khen moi dang goi la khen ngoi’



23

Verse 231 to 235

The Story of a Group of Six Bhikkhus
(Chabbaggiya vatthu)

231. kayappakopam rakkheyya kayena samvuto siya
kayaduccaritam hitva kayena sucaritam care //

Giir than dimng phan nd  Angry deeds should one control;
Phong than khéo bdo one should be restrained in
v€é action;
Tur bo than lam 4c  One should renounce evil deeds;
Vi than, 1am hanh  one should do good deeds.
lanh.

232. vacipakopam rakkheyya vacaya samvuto siya
vaciduccaritam hitva vacaya sucaritam care //

Gitr 161 dung phan nd  Angry words should one control;

Phong 161 khéo bdo vé one should be restrained in word
Tur bo 101 thd &c  One should renounce evil words;

V6i 101, n6i diéu lanh.  one should speak good words.
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233. manoppakopam rakkheyya manasa samvuto siya
manoduccaritam hitva manasa sucaritam care//

Gitr y dumg phan no
Phong y, khéo bao vé

Tur bo ¥ nghi 4c

Véiy, nght hanh lanh.

Angry thoughts should one
control,

one should be restrained in
thought;

One should renounce evil
thoughts;

one should cultivate good
thoughts.

234. kayena samvuta dhira atho vacaya samvuta
manasa samvuta dhira te ve suparisamvuta//

Béc tri bao vé than
Bao vé ludn 101 noi
Bao v¢ ca tam tu

Ba nghiép khéo bao
Ve.

Wise men who control their
deeds,

wise men who control their
speech,

Wise men who control their
thoughts,

such men are indeed well
controlled.

(TK Thich Minh Chdu)
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Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 231 to 234 with reference to a group of six
bhikkhus.

Six bhikkhus wearing wooden sandals, and each holding a
staff with both hands, were walking to and fro on a big stone slab,
making much noise. The Buddha hearing the noises asked Thera
Ananda what was going on, and Thera Ananda told him about the
six bhikkhus. The Buddha then prohibited the bhikkhus from
wearing wooden sandals. He further exhorted the bhikkhus to
restrain themselves both in words and deeds.

Then the Buddha spoke in verses as above.

e Vocabulary

- chabbaggiya nhom Luc sw
- wooden sandals guéc go
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Chapter 18

MALAVAGGA

THE IMPURITIES

PHAM CAU UE

20 Verses (235-255) — 12 Stories
20 Cau k¢ (235-255) — 12 Tich truyén
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Verse 235 to 238

The Story of the Son of a Butcher
(Goghatakaputta vatthu)

235. pandupalaso va danisi
yamapurisa pi ca te upatthita,
uyyogamukhe ca titthasi
patheyyam pi ca te na vijjati/

Nguoi nay giong 1a héo  Now art thou as a withered
leaf;

Diém st dang chd nguoi  death’s messengers await thee;
Nguoi dung trudce cira Thuo standest at the point of
chét departure;

Puong trudng thiéu tu  thou hast no provisions for the
luong. journey.

236. so karohi dipamattano
khippam vayama pandito bhava
niddhantamalo anangano
(*) dibbam ariyabhiimim ehisi//

Hay tu lam hon ddo Make for thyself an island;
Tinh can gap, sang sudt. haste thee to struggle; be wise;
Trir ciu ué, thanh tinh. When thy infirmities have been
blown away, and thou hast
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freed thyself from the evil
passions,

Pén thanh dja Chu thién. thou shalt go to the heavenly
place of the Elect.

237. upanitavayo ca danisi
sampayatosi yamassa santike
vasopi ca te n’atthi antara
patheyyam pi ca te ne vijjati//

Doi nguoi nay sap tan  Thy life is now brought to a
close;
Tién gan dén Diém thou art come into the presence
Vuong of Death.

Gitra duong khong noi  Thou hast no abiding-place by
nghi the way;

Puong trudng thiéu tu  thou hast no provisions for the
luong. journey.

238. so karohi dipamattano
khippam vayama pandito bhava
niddhantamalo anangano
na punam jatijaram upehisi//

Hay ty [am hon ddo  Make for thyself an island;
Tinh can gip, sang sut haste thee to struggle; be wise
Trir ciu ué, thanh tinh  When thy infirmities have been
blown away, and thou hast
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freed thyself from the evil
passions,
Chéng trd lai sanh gia. thou shalt no more come unto
(TK Thich Minh Chau) birth and old age

Story

While residing at the Jetavana monastery the Buddha
uttered Verse 235 to 238 with reference to the son of a butcher.

Once in Savatthi, there was a man who had been a butcher
for fifty-five years. All this time, he slaughtered cattle and sold
the meat and everyday he took meat curry with his rice. One day,
he left some meat with his wife to cook it for the family, and then
left for the riverside to have his bath. During his absence, a friend
coaxed his wife to sell that particular piece of meat to him. As a
result, there was no meat curry for the butcher on that day. But as
the butcher never took his meal without meat curry, he hurriedly
went to the back of his house, where an ox was standing. He
promptly cut off the tongue of the ox and baked it over a fire.
When having his meal, the butcher had a bite of the tongue of the
ox, but as he did so his own tongue was cut off and fell into his
plate of rice. Thus the ox and the butcher were in the same plight,
both of them having had their tongues cut off. The butcher was in
great pain and agony, and he went about agitatedly on his
knees, with blood dripping profusely from his mouth. Then the
butcher died and was reborn in the Avici Niraya.

The butcher’s wife was greatly disturbed and she was
anxious for her son to get away to some other place, lest this evil
should befall him too. So she sent her son to Taxila. At Taxila, he
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acquired the art of a goldsmith. Later, he married the daughter of
his master and some children were born to them. When their sons
came of age he returned to Savatthi. The sons were endowed with
faith in the Buddha and were religiously inclined. They were
anxious about their father, who had grown old with no thought of
religion or of his future existence. So one day, they invited the
Buddha and the bhikkhus to their house for alms-food. After the
meal they said to the Buddha, “Venerable Sir, we are making this
offering to you today on behalf of our father. Kindly give a
discourse especially for him.” So the Buddha said, (*) “My
disciple! You are getting old; but you have not made any
provisions of merit for your journey to the next existence. Make
for yourself a refuge!”

Then the Buddha spoke in verses as above.

At the end of the discourse the father of the donors of alms-
food (i.e., the son of the butcher) attained Anagami Fruition.

e Vocabulary

1. goghataka/putta nguoi ban thit bo / con trai

2. thou you

3. art ngéi thir 2 sé it ciia be (tir c6)
4. thee danh xung may hay tao (tir c6)
5. thyself ban than minh (tir c6)

6. to slaughter cattle giét mé gia siic

7. meat curry thit ndu ca ri

8. promptly at once, ngay ldp tic

9. to coax [kovuks] noi ngot

10. plight (n) [plait] canh ngé (khon kho)

11.agony (n) [‘agoni] pain, dau dén, thong kho
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12. profusely [profju:sali] in large amount, much
13. agitatedly [‘ed3ititidly] mot cach khich dong
14.to go about on khuy chdn xuong
his knees
15. with blood driping miéng day mdu
profusely from his mouth
16.the Avici Niraya dia nguc A ty
17.to be disturbed [‘disto:bd]  boi réi, ling ting
18.lest (conj.) [lest] Vi 50 rang
19.to befall [bo’fo:1] come, happen
20. the art of goldsmith tho kim hoan
21.to incline [in’klain]  thién vé
22.on/ in behalf of sb  [bi’ha:f] dai dién
on/ in sb’s befalf nhan danh ai

(*) “My disciple! You are getting old; but you have not made
any provisions of merit for your journey to the next existence.
Make for yourself a refuge!”

“Nay thién nam! Nay ong tuéi tho da cao ma lai khong tao dwoc
phuwéc lanh nao lam tw lwong qua kiép sau. Hay nwong nho vao
chinh minh.”

(*) dibbam ariyabhiimim: the celestial plane of the Ariya. The
reference is to the Suddhavasa Brahma realm or the Pure Abodes
which are exclusively inhabited by the Anagamis (the Never-
Returners)

Coi Thién gioi cua bdc Thanh. Noi vé Céi Tinh Cu noi ngu cua
bac Thanh A-na-ham (Bdc Thanh Bat lai).
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Verse 239

The Story of a Brahmin
(Annatarabrahmana vatthu)

e anupubbena medhavi thokathokam khane khane
kammaro rajatasseva niddhame malam attano//

Béc tri theo tudn ty  One after another, little by
Tung sat na trur dan little, time after time, a wise
man
Nhu thg vang loc bui  Should blow away his own
Trir cdu ué noi minh. impurities, even as a smith
blows away the impurities of
(TK Thich Minh Chdu) silver.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 239 with reference to a Brahmin.

Once, a Brahmin saw a group of bhikkhus rearranging their
robes as they were preparing to enter the city for alms-food. While
he was looking, he found that the robes of some of the bhikkhus
touched the ground and got wet because of dew on the grass. So
he cleared the patch of ground. The next day, he found that as the
robes of the bhikkhus touched bare ground, the robes got dirty. So
he covered that patch of ground with sand. Then again, he
observed that the bhikkhus would sweat when the sun was shining
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and that they got wet when it was raining. So finally, he built a
rest house for the bhikkhus at the place where they gathered
before entering the city for alms-food.

When the building was finished, he invited the Buddha and
the bhikkhus for alms-food. The Brahmin explained to the Buddha
how he had performed this meritorious deed step by step. To him
the Buddha replied, (*) “O Brahmin! The wise perform their acts
of merit little by little, and gradually and constantly they remove
impurity of moral defilements.”

Then the Buddha spoke in verse as above.

At the end of the discourse the Brahmin attained Sotapatti
Fruition.

e Vocabulary

1. anfatara certainy khong ro
2. dew (n) [dju:] suong

3. the patch of ground  [patf] miéng dt

4. sweat (v/n) [swet] d6 md hoi, md hoi

(*) “O Brahmin! The wise perform their acts of merit little by
little, and gradually and constantly they remove impurity of
moral defilements.”

“Nay Ba la mon! Bdc hién tri lién tuc gidi trir sy cau ué cua cac
dc hanh bang cdch ho lam viéc lanh mgt cach chdm rai, tir ton
va tudn tu.”



34

Verse 240

The Story of Thera Tissa
(Tissatthera vatthu)

e ayasa va malam samutthitam
tadutthaya tam’ eva khadati
evam atidhonacarinam (1)
sakakammani nayanti duggatim//

Nhu sét tir sit sanh  Even as rust which springs
Sét sanh lai an sat  from iron no sooner appears
than it eats away the iron,
Ciing vay, qua loi dudng Precisely so in the case of
stransgressors,
Ty nghiép dan cdi 4c. their own evil deeds bring
TK Thich Minh Chdu them to an evil end.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 240 with reference to Thera Tissa.

Once there was a thera named Tissa in Savatthi. One day,
he received a set of fine robes and was very pleased. He intended
to wear those robes the next day. But that very night he died and
because he was attached to the fine of robes, he was reborn as a
louse and lived within the folds of the robes. As there was no one
to inherit his belongings, it was decided that this particular set of



35

robes should be shared by other bhikkhus. When the bhikkhus
were preparing to share out among themselves, the louse was very
much agitated and cried out, “They are destroying my robes!” This
cry was heard by the Buddha by means of his divine power of
hearing. So he sent someone to stop the bhikkhus and instructed
them to dispose of the robes only at the end of seven days. On the
eighth day, the set of the robes which belonged to Thera Tissa was
shared out by the bhikkhus.

Later, the Buddha was asked by the bhikkhus why he had
told them to wait for seven days before sharing out the robes of
Thera Tissa. To them the Buddha replied, “My son, Tissa had his
mind attached to this particular set of robes at the time of his
death, and so he was reborn as a louse and stayed in the folds of
the robes. When you are all were preparing to share out the robes.
Tissa the louse was very much in agony and was running about
to and fro in the folds of the robes. If you had taken the robes at
that time Tissa the louse would have felt very bitter against you
and he would have to go to Niraya. But now, Tissa has been
reborn in the Tusita deva world, and that is why I have allowed
you to take the robes. (*) Indeed, bhikkhus, attachment is very
dangerous; as rust corrodes iron from which it is formed, so also,
attachment destroys one and sends one to niraya. A bhikkhu
should not indulge too much in the use of the four requisites or be
very much attached to them.”

Then the Buddha spoke in verse as above.

e Vocabulary
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1. transgressor wrongdoer, ké vi pham
2. louse (n) [‘lausa] con rdn, con chdy

3. fold (n) [faul] nép gap

4. to and fro (adv) (chay) toi chay lui

5. belongings [bi’loninz]  tdi sdn, do ding cd nhin
6. set of robes boy

7. to dispose of sth/ sb viet bo cadi gi hay cho ai
8. to corrode [ka'roud] gam mon

9. rust (n) [rast] ri set

“Indeed, bhikkhus, attachment is very dangerous; as rust
corrodes iron from which it is formed, so also, attachment
destroys one and sends one to niraya. A bhikkhu should not
indulge too much in the use of the four requisites or be very
much attached to them.”

“ That vay, nay cac Ty khwu, tham di that dang so; nhu ri sét
sanh tir sdt roi chinh né lai an mon sdt, ciing vdy, tham di hiiy
di¢t chung sanh va lam cho ho roi vao dea xw. Vi Ty khuu khong
nén dam chim vao su tho dung tw sw hay qua dinh mdc vdo
chung.”

e Commentary
(1) atidhonacarinam: (dhona = the four requisites of a monk
(robes, almsfood, shelter, and medicine) — of indulging too
much in the four requisites of a monk.
atidhonacarinam: (t sw ciia vi ty khweu — y do, thwe phdm,
noi trit va thuéc men) — tho dung qud mirc hay song loi
duong do tir su.
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Verse 241
The Story of Laluday1 (Laluday1 vatthu)

e asajjhayamala manta (1), anutthanamala ghara ,
malam vannassa kosajjam, pamado rakkhato malam//

Khong tung lam nhép kinh  Non-repetition mars the
Sacred Word;

Khoéng dimg day, ban nha  inactivity mars the

household life;
Biéng nhac 1am nho sic ~ Sloth is a blemish on
beauty;

Phong dat ué nguoi canh.  heedlessness is a blemish on

TK Thich Minh Chdu the watchman.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 240 with reference to Thera Laludayi.

In Savatthi, people coming back after hearing the discourse
given by Thera Sariputta and Thera Maha Moggallana were
always full of praise for the two Chief Disciples. On one occasion,
Laludayi, hearing their praises, said to those people that they
would be saying the same about him after listening to his
discourses. So Laludayi was asked to deliver a discourse; he
climbed on to the platform but he could not say anything. So he
asked the audience to let another bhikkhu take the turn first and
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that he would take the next turn. In this way, he put off three
times.

The audience lost patience with him and shouted, “You big
fool! When we praised the two Chief Disciples you were vainly
boasting that you could preach like them. Why don’t; you preach
now?” So Laludayi ran away and the crowd chased him. As he
was frightened and was not looking where he was going, he fell
into a latrine pit.

When the Buddha was told about this incident, he said, (*)
“Laluday1 had learned very little of the Dhamma; he does not
recite the religious texts regularly; he has not memorized
anything. Whatever little he has learned gets rusty by not
reciting.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. to mar [ma:t] ruin, lam hong, lam hw

2. Sacred Word kinh dién

3. sloth (n) [slout] laziness, lwroi biéng

4. blemish (n) [‘blemi] imperfect, khuyét diém

5. platform (n) [‘pleetfom] buc giang

6. to put off [ “putof] to delay, hodn lai

7. to boast (vainly) [bouvst] khoe khoang (mot cach
tw phu)

8. a latrine pit [1o°tri:n] ham phdn

9. incident (n) [‘insidont] happenin, viéc xay ra

10. to get rusty [‘rasti] bi han ri
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(*) “Laluday1 had learned very little of the Dhamma; he does not
recite the religious texts regularly; he has not memorized
anything. Whatever little he has learned gets rusty by not
reciting.”

“Laludayi hoc Phdp it ma lai khong on tung thuong xuyén nén
khéng nhé gi ca. Bdt cir phdp nao da hoc it lai khéng 6n tdp dt bi
ri sét (quén lang).”

(1) Manta means religious doctrines, art and sciences. Non-
recitation of the scriptures and non-practice of the arts tend to
make one forget them — Manta la gido Iy, nghé thudt hay nganh
khoa hoc. Khong tung niém va khong thuc hanh nghé thudt co
khuynh hwong lam nguoi ta quén ching.
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Verses 242 & 243
The Story of a Man whose wife
committed adultery
(Annatarakulaputta vatthu)

242. mal’itthiya duccaritam,
maccheram dadato malam
mala ve papaka dhamma
asmim loke parambhi ca//

Ta hanh nho dan ba Lewdness is a blemish on a
woman;
Xan tham nhop ké thi  niggardliness is a blemish on
a giver;
Toi4c 1a vét nho  Evil ways are blemishes,
Do1 nay va doi sau.  both in this world and the
next.

243. tato mala malataram avijja paramam malam
etam malam pahatvana nimmala hotha bhikkhavo//

Trong hang cdu ué 4y  But worse than any ordinary
blemish, the worst, indeed, of
V6 minh, nho toi thuong all blemishes, is ignorance;
Poan nho 4y, ty kheo Rid yourselves of this
blemish,
Thanh bac khong ué monks, and be without
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nhiém! blemish.
(TK Thich Minh Chéu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verses 242 and 243 with reference to a man whose wife
committed adultery.

Once, the wife of a man committed adultery. He was so
ashamed on account of his wife’s misbehavior that he dared not
faced anyone; he also kept away from the Buddha. After some
time, he went to the Buddha and the Buddha asked him why he
had been absent all that time and he explained everything. On
learning the reason for his absence, the Buddha said, (*) “My
disciple, women are just like a river, or a road, or a liquor shop or
a rest house, or a water-pot stand at the roadside; they associate
with all sorts of people. Indeed, sexual misconduct is the cause of
ruin for a woman.”

Then the Buddha spoke in verses as above.

At the end of the discourse many people attained Sotapatti
Fruition.

e Vocabulary
- Annatara kulaputta con trai gia dinh
danh tiéng nao doé
- to commit adultery [kom’mit o'daltori] ¢9i ngoai tinh

(*) “Nay thién nam, dan ba nhw song rach, dwong di, hang rwou,
nha céng hay lo nuée & ven dwong; ho tiép xiic véi moi hang

”»”

nguoi. That vay, ta hanh la nguyén nhan huy hoai cua nit nhan.
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Verses 244 & 245
The Story of Culasari
(Culasaribhikkhu vatthu)

244. sujivam ahirikena kakasiirena dhamsina
pakkhandina pagabbhena samkilitthena jivitam//

D@ thay, sdng khong ho Easy is the life of the man
who is shameless,
Séng 16 ming nhu qua  bold like a crow, a backbiter.
Sbng cong kich, huénh  Insolent,
hoang  impudent,
Séng lidu linh nhim 6.  corrupt.

245. hirimata ca dujjivam niccam sucigavesina
alinen’appagabbhena suddhajivena passata//

Kho thay, song xdu hé  Hard is the life of the man

who is modest,
Thuong thudng cau  ever seeking what is pure,
thanh tinh  Free from attachment,
Sbng vo tu, khiém ton  contained, blameless in
Kho thay doi séng 4y.  conduct, possessed of vision
clear.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 244 and 245 with reference to a bhikkhu named
Ciilasari who practised medicine.

One day, Culasari came back after ministering to a patient.
On his way he met Thera Sariputta and related to him how he
went to treat a patient and had been given some delicious food for
his services. He also begged Thera Sariputta to accept some of the
food from him. Thera Sariputta did not say anything to him but
continued on his way. Thera Sariputta refused to accept food from
that bhikkhu because that bhikkhu had transgressed the law
prohibiting bhikkhus from practicing medicine. Other bhikkhus
reported about this to the Buddha and he said to them, (*)
“Bhikkhus! A bhikkhu who is shameless is coarse in thought,
word and deed. He is arrogant like a crow, he would find a living
by unlawful means and live in comfort. On the other hand, life for
a bhikkhu who has a sense of shame is not easy.”

Then the Buddha spoke in verses as above.

At the end of the discourse many people attained Sotapatti

Fruition.
e Vocabulary
1. to minister [“minista] cham soc
2. to transgress [treens'gres] pham toi (pham ludt)

(*) “Nay cdc Ty khuu! Newoi xudt gia ma vé tam thi thé thdo
trong ¥, khdu va viéc lam; ngao man nhw qua den, song theo ta
mang dé sung swéng. Mat khdc, doi séng cua vi ty khwu cé tam
thi thdt khéng dé dang.
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Verse 246 to 248
The Story of Five Lay-Disciples
(Paiica Upasaka vatthu)

246. yo panam atipateti musavadaii ca bhasati
loke adinnam adiyati paradarai ca gacchati//

Ai ¢ doi sat sinh  He that destroys life,
Noi ldo khong chan that  he that utters falsehood,
O doi l1ay khéng cho  He that takes what is not
given to him in this world,
Qua lai v&i vo nguot.  he that goes in unto another
man’s wife.

247. suramerayapanaii ca yo naro anuyuijati
idh’evam eso lokasmim miillam khanate attano//

Uéng ruou men, ruou ndu  And the man that is addicted
Nguoi song dam mé vdy  to the drinking of liquor and
spirits.
Chinh ngay tai doi nay  Such a man, even in this
Tu dao boi gbe minh.  present world, digs up his
own root.

248. evam bho purisa janahi
papadhamma asaiiata
ma tam lobho adhammo ca
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ciram dukkhaya randhayum//

Vay nguoi, hdy nén biét Know this, O man, that the
Khoéng ché ngy la ac  unrestrained are fallen upon
evil ways;
Ché dé tham phi phap Let not greed and wrongdoing
Lam ngudi dau khod dai.  subject thee to suffering for
(TK Thich Minh Chdu) long.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 246, 247 and 248 with reference to five lay-
disciples.

On one occasion five lay disciples were keeping sabbath at
the Jatavana monastery. Most of then were observing only one or
two of the five moral precepts (sila). Each one of them observing
a particular precept claimed that the precept observed by him was
the most difficult and there were a lot of arguments. In the end,
they came to the Buddha with this problem. To them the Buddha
said, “ You should not consider any invidual precept as being easy
or unimportant. Each and every one of the precepts must be
strictly observed. Do not think lightly of any of the precepts; none
of them is easy to observe.”

Then the Buddha spoke in verses as above.

At the end of the discourse the five lay-disciples attained
Sotapatti Fruition.
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Verses 249 — 250

The Story of Tissa
(Tissadahara vatthu)

249. dadati ve yathasaddham yathapasadanam jano,
tattha yo ca manku bhavati paresam panabhojane
na so diva va rattim va samadhim adhigacchati //
Do tin tam, hy tim  People give according to their
Loai ngudi méi bo thi  faith, according to their
O day ai bAt man pleasure;
Nguoi khac duge &n - Whoever allows himself to be
ubng annoyed because food and
drink are given to others,
Ngudi 4y ngdy hodc dém  Such a man will not attain
Khong dat duoc tam  Tranquillity both by day and by
tinh. night.

250. yassa ¢’etam samucchinnam
millaghaccam samithatam
sa ve diva va rattim va
samadhim adhigacchati //
Ai cét duoc, pha dugc But if a man will exterminate
Tan gbc nhd tim 4y discontent, and tear it out by
the roots, and utterly destroy
Nguoi Ay ngay hodc dém it.
Pat dugc tim thién dinh. Then he will attain



47

(TK Thich Minh Chdu) Tranquillity both by day and
by night.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 249 and 250 with reference to Tissa, a young
bhikkhu.

Tissa, a young bhikkhu, had a very bad habit of
disparaging other people’s charities and good deeds. He even
criticized the charities given by such renowned donors like
Anathapindika and Visakha. Besides, he boasted that his relatives
were very rich and were like a well where anyone could come for
water. Hearing him boast thus, other bhikkhus were very
skeptical; so they decided to find out the truth.

Some young bhikkhus went to the village from where he
came and made enquiries. They found out that Tissa’s relatives
were all poor and that all this time Tissa had only been making a
vain boast. When the Buddha was told about this, he said, (¥*)
“Bhikkhus, a bhikkhu who is displeased with others receiving
gifts and offerings can never attain Magga and Phala.”

Then the Buddha spoke in verses as above.

e Vocabulary

- dahara young; con tré
- skeptical (a) [‘skeptikl] hoai nghi
- disparaging (n) [dis'paeridzin] dem pha, ché bai

(*) “Nay cdc Ty khwu, vi ndo cam thdy khéng hai long vé viéc
nhan vat thue va cung dwong cua nguoi khac thi khong bao gio

)

chung dac duoc Pao va Quad.’
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Verse 251

The Story of Five Lay-Disciples
(Pafnica Upasaka vatthu)

e n’atthi ragasamo aggi n’atthi dosasamo gaho
n’atthi mohasamam jalam n’atthi tanhasama nadiv/

Ltra ndo bang lira tham!  There is no fire like lust;
Chép nao bang san han! there is no grip like
hatred;
Lu6inao bang ludisi!  There is no snare like delusion;
Séng nao bang séng ai!  there is no river like Craving.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 251 with reference to five lay-disciples.

On one occasion, five lay-disciples were present while the
Buddha was expounding the Dhamma at the Jetavana monastery.
One of them was asleep while sitting, the second one was drawing
lines with his fingers in the ground, the third was trying to shake a
tree, the fourth was looking up at the sky. The fifth was the only
one who was respectfully and attentively listening to the Buddha.
Thera Ananda who was near the Buddha fanning him saw the
different behavior of the five disciples and said to the Buddha, *
Venerable Sir! While you were expounding the Dhamma like big
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drops of rain falling from the sky, only one out of those five
people were listening attentively.” Then Thera Ananda described
the different behavior of the other four to the Buddha and asked
why they were behaving thus.

The Buddha then explained to Thera Ananda, “ Ananda,
these people could not get rid of their old habits. In their past
existences, the first one was a snake; as a snake usually coils itself
up and goes to sleep, so also, this man goes to sleep while
listening to the Dhamma. The one who was scratching the earth
with his hand was an earthworm, the one who was shaking the
tree was a monkey, the one who was gazing up at the sky was an
astronomer and the one who was listening attentively to the
Dhamma was a learned astrologer. In this connection, Ananda,
you must remember that one must be attentive to be able to
unbderstand the Dhamma and that there are many people who
cannot follow what was being sad.”

Thera Ananda then asked the Buddha, “Venerable Sir!
What are the things that prevent people from being able to take in
the Dhamma? And the Buddha replied ,(*) “Ananda, passion
(raga), 11l will (dosa) and ignorance (moha) are the three things
that prevent people from taking in the Dhamma. Passion burns
one; there is no fire like passion. The world may burn up when
seven suns rise in the sky, but that happens very rarely. Passion
burns always and without any break.”

Then the Buddha spoke in verse as above.

At the end of the discourse the one who was listening
attentively attained Sotapatti Fruition.
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e Vocabulary

1. old habit [‘heebit] tdp quan ci

2. coil (v/n) [koil] cudn, quan

3. toscratch [skraet/] cao

4. an earthworm (n) [2:0 wo:m] con giun ddt

5. astronomer (n) [os'tronoma(1)] nha thién van hoc
6. astrologer (n) [os'trolodza(r)] nha chiém tinh

(*) “Ananda, passion (raga), ill will (dosa) and ignorance
(moha) are the three things that prevent people from taking in
the Dhamma. Passion burns one; there is no fire like passion.
The world may burn up when seven suns rise in the sky, but that
happens very rarely. Passion burns always and without any
break.”

(*) “Ananda, tham, sén va si la ba phdp (bat thién) ngan
ching sanh tiép nhdn Gido phdp. Lita tham thiéu dét ching
sanh, khong c6 lira nao bang lira tham. Khi bdy mdt troi sanh
lén ca thé gian bi thiéu dot, nhung diéu nay rat hiém khi xay ra,
Nhung liva tham thi luén luén thiéu dét va khéng dirng lai”
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Verse 252

The Story of Mendaka, the Rich man
(Mendakasetthi vatthu)

e sudassam vajjam aiifiesam attano pana duddasam
paresam hi so vajjani opunati yattha bhusam
attano pana chadeti kalim va kitava satho//

D@ thay thay 16i nguoi  Easy to see are the flaws of
another,
L&i minh thdy méi khé  but hard to see are one’s own.
L6i nguoi ta phanh tim  For a man winnows the
Nhu sang trau trong gao  defects of other like chaff,
Con 16i minh, che ddy  But covers his own,
Nhu ké gian gidu bai. even as a dishonest gambler
(TK Thich Minh Chdu) covers a losing throw.

Story
While residing near the town of Baddiya, the Buddha

uttered Verse 252 with reference to the renowned rich man
Mendaka and his family.

Once, during his tour of Anga and Uttara regions, the
Buddha saw in his vision that time was ripe for Mendaka, his
wife, his son, his daughter-in-law, his grandaughter and his
servant, to attain Sotapatti Fruition. Seeing the prospect of these
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six people attaining Sotapatti Fruition, the Buddha went to the
town of Baddiya.

Mendaka was an extremely rich man. It was said that he
found a large number of life-size golden statues of goats in his
backyard. For this reason, he was known as Mendaka (a goat) the
rich man. Again, it was also said that during the time of Vipassi
Buddha he had donated a monastery for Vipassi Buddha and a
congregation hall complete with a platform for the preacher. On
completion of these buildings he made offerings of alms-food to
Vipasst Buddha and the bhikkhus for four months. Then, in yet
another of his past existences, when he was a rich man in
Baranasi, there was a famine throught the region. One day, they
had cooked a meal just enough for the members of the family
when a Paccekabuddha stood at the door for alms-food. Then and
there he offered all the food. But due to his great faith and
generosity, the rice pot was later found to be miraculously filled
up again; so also were his granaries.

Mendaka and his family, hearing that the Buddha was
coming to Baddiya, went to pay homage to him. After hearing the
discourse given by the Buddha, Mendaka, his wife Candapaduma,
his son Danaficaya, his daughter-in-law Sumanadevi, his
grandaughter Visakha, and the servant Punna attained Sotapatti
Fruition. Mendaka then told the Buddha how, on his way, some
ascetics had spoken ill of the Buddha and had tried to dissuade
him from coming to see him. The Buddha then said, (*) “My
disciple, it is natural for people not to see one’s own faults, and to
exaggerate other people’s faults and failings.”

Then the Buddha spoke in verse as above.
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e Vocabulary

1. Mendaka setthi phu ho Mendaka
2. Paccekabuddha Pure Phdt
bPoc Gidc
3. flaw (n) [flav] defect, blemish
4. to winnow [winou] sang (trdu)
5. defect (n) [di’fekt] khuyét diém
6. chaff (n) [tfzef] trdu, vo hot
7. prospect (n) [pro’spekt] vién canh
8. statue of goat [steetju: gout] twong con dé
9. backyard (n) [‘baekja:d] sdan sau
10.congregation hall [, kongri’geifn] hoi truong
11. a famine [“feemin] nan doi
12. granary (n) [‘graenori] kho thoc
13. to speak ill néi xdu
14.to dissuade [di'sweid] can ngan
15. to exaggerate [ig’zaed3oreit] théi phong
phong dai

(*) “My disciple, it is natural for people not to see one’s own
faults, and to exaggerate other people’s faults and failings.”

“Nay gia truéng, 1& tw nhién la moi nguoi khéng nhin thdy 16i
ciia minh nhung lai phéng dai 1én 16i lam va that bai ciia nguwoi
khac.”
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Verse 253

The Story of Thera Ujjhanasaniii
(Ujjhanasannitthera vatthu)

e paravajjanupassissa niccam ujjhanasaiiiiino
asava tassa vaddhanti ara so asavakkhaya //

Ai thay 16i ciia ngudi, If a man look to find flaws
in another,
Thuong sanh long chi  if he be minded ever to
trich  find fault.
Nguoi Ay 1au hodc ting  The impurities increase
Rt xa 1au hodc diét. within him; such a man is
far from Destruction of the
Impurities.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 253 with reference Thera Ujjhanasafiii.

Thera Ujjhanasafini was always finding fault with and speaking
ill of others. Other bhikkhus reported about him to the Buddha.
The Buddha replied to them, (*) “Bhikkhus, if someone finds fault
with another so as to teach him in good ways it is not an act of evil
and is therefore not to be blamed. But, if someone is always
finding fault with others and speaking ill of them just out of spite
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and malice, he will not attain concentration and mental absorption
(jhana). He will not be able to understand the Dhamma, and
moral intoxicants (@savas) will increase in him.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. moral intoxicants — @savas lau hoac
2. spite & malice (n) [spait 'meelis] dcy & hiém déc

(*) “Bhikkhus, if someone finds fault with another so as to teach
him in good ways it is not an act of evil and is therefore not to be
blamed. But, if someone is always finding fault with others and
speaking ill of them just out of spite and malice, he will not
attain concentration and mental absorption (jhana). He will not
be able to understand the Dhamma, and moral intoxicants
(@savas) will increase in him.”

“Nay cdc Ty khuu, néu ai d6 tim 16i nguoi khdc dé gido hudn thi
khéng phdi la hanh déng dc y va khéng dwoc xem la bt Ii.
Nhung néu ai luén tim 16i ngueoi va chi trich chi vi dc y va hiém
déc thi nguoi nay khong thé dac thién. Nguwoi nay khong thé liéu

’

ngo dwoc Phap va ldu hoac sé tang truong lén.’
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Verses 254 & 255

The Story of Subhadda the Wandering
Ascetic (Subhaddaparibbajaka vatthu)

254. akase ca padam n’atthi samano (1) n’atthi bahiro,
papaiicabhirata paja nippapaifica tathagata//

Hu khong, khong dau
chéan

Ngoai day, khong Sa moén
Chung sanh thich hu vong

Nhu Lai, vong diét tru.

255.

There is no path through the
air,

no outsider is a monk;
Mankind delights in the
Hindrances,

the Tathagatas are free from
the Hindrances

akase ca padam n’atthi

samano n’atthi bahire
samkhara sassata n’atthi
n’atthi buddhanamifjitam//

Hu khong, khong déu chan

Ngoai day, khong Sa mon
Céc hanh khong thuong
tra

Chu Phat khong dao

There is no path through the
air,

no outside is a monk;

The Aggregates are not
eternal,

there is no variableness in
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dong. the Buddhas.
(TK Thich Minh Chau)

Story

Verses 254 and 255 were uttered by the Buddha in the Sal
Grove of the Malla princes near Kusinara , just before the
parinibbana  (passing away) of the Buddha, in reply to the
questions raised by Subhadda, the wandering ascetic
(paribbajaka).

Subhadda the wandering ascetic was staying at Kusinara when
he heard the parinibbana of Gotama Buddha would take place in
the last watch of that night. Subhadda had three questions which
had been troubling him for a long time. He had already put these
questions to other religious leaders, namely, Piirana Kassapa,
Makkhali Gosala, Ajita Kesakambala, Pakudha Kaccayana,
Sancaya Belatthaputta and Nigantha Nataputta, but their answers
did not satisfy him. He had not yet asked Gotama Buddha, and he
felt that only the Buddha could answer his questions. So, he
hurried off to the Sal Grove, but the Venerable Ananda did not
allow him to see the Buddha, because the Buddha was by that
time very weak. The Buddha overheard their conversation and
consented to see Subhadda.

Subhadda asked three questions. (*) They are:

(1) Are there any tracks in the sky?

(2) Are there any Ariya bhikkhus (samanas) outside the
Teaching of the Buddha? And

(3) Is there any conditioned thing (sarnkhara) that is
permanent?

The Buddha’s answer to all the above questions was negative.
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Then the Buddha spoke in verses as above.

At the end of the discourse Subhadda attained Anagami
Fruition and as requested by him the Buddha admitted him to the
Order of the bhikkhus. Subhadda was the last one to become a
bhikkhu in the life time of the Buddha. Eventually, Subhadda
attained Arahatship.

e Vocabulary
- the wandering ascetic - paribbdajaka : du si

(*) They are:
(1) Are there any tracks in the sky?
(2) Are there any Ariya bhikkhus (samanas) outside the
Teaching of the Buddha? And
(3) Is there any conditioned thing (sarnkhdra) that is
permanent?
The Buddha’s answer to all the above questions was negative.
Cau hoi la:
(1) Trén hu khéng cé déu vét gi khong?
(2) Ngoai Giao phap cua Puc Phat co Thanh Tang khong?
(3) Phdp hivu vi c6 thuong ton khong?
Pirc Phdt tra 107 Khong véi tat ca cdu hoi trén.

e (1) samano : to refer to the Ariya Saints who have realized the
four Paths and four Fruits and attained Nibbana.
Sa mon: chi cac bac Thanh da chirng ngo bén Pao va bon
Qua va chitng ddc Niét ban.
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Chapter 19

DHAMMATTHAVAGGA

THE RIGHTEOUS
(THE JUST)

PHAM CHANH HANH

16 Verses (256-271) — 10 Stories
16 Cau ké (256 - 271) — 10 Tich truyén
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Verses 256 & 257

The Story

of Judge

(Vinicchayamahamatta vatthu)

256. na tena hoti dhammattho yen’attham sahasa naye,
yo ca attham anatthafi ca ubho niccheyya pandito//

Nguoi dau phai Phap tru
Xt sy qué chuyén ché

Béc tri can phan biét
Ca hai chanh va ta!

Not therefore is a man called
a justice because he decides a
cause arbitrarily;

Nay rather is it he that
inquires into both right and
wrong, he that is wise.

257. asahasena dhammena samena nayati pare
dhammassa gutto medhavi dhammattho ti pavuccati//

Khéng chuyén ché, dang
phap

Cong bang din dit nguoi
Bac tri séng dung Phép
That xtng danh Phap try.

(TK Thich Minh Chiu)

Story

He that leads others without
violence, justly and
righteously,

He that is protected of the
Law, he that is intelligent,
he alone is properly called a

justice.
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While residing at the Jetavana monastery, the Buddha
uttered Verses 256 and 257 with reference to some judges who
were corrupt.

One day, some bhikkhus were returning from their round
of alms-food when it rained and they went into a law court to take
shelter. While they were there, they found out that some judges,
having taken bribes, were deciding cases arbitrarily. They
reported the matter to the Buddha and the Buddha replied, (*)
“Bhikkhus! In deciding cases, if one is influenced by affection or
by monetary consideration, he cannot be called ‘the just’, or ‘a
judge who abides by the law’. If one weighs the evidence
intelligently and decides a case impartially, then he is to be
called, ‘the just’ or ‘ a judge who abides by the law.”

Then the Buddha spoke in verses as above.

e Vocabulary

1 vinicchaya/mahamatta phan xu, quan

2 corrupt (a) [ko’rapt] an héi 16

3 to take shelter [felta(r)] tru

4 to take bribes [braiz] nhdn hoi 16

5 arbitrarily (adv) ['a:bitrorali] mot cach doc doan
6 impartially (adv) [im'pa;fal] cdach cong bang

(*) “Nay cdc Ty khwu! Trong trwong hop quyét dinh, néu ai
nieong theo duc vong hay xét dodn theo tién bac, thi khong ding
goi la Phdp Tru. Néu nguoi nao cin nhdc bang chimg mot cdch
sang suot va quyét dinh cong minh, thi dang goi la Phdp Tru
(nguoi cong minh).”
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Verse 258
The Story of a group of Six Bhikkhus
(Chabbaggiya vatthu)

e na tena pandito hoti yavata bahu bhasati,
khem1 aver1 abhayo pandito ti pavuccati //

Khong phai vi néi nhiéu Not therefore is a man called
Méi xting danh bac tri  wise for his much speaking;
An 6n, khong odn so  He that is patient, free from
hatred, free from fear,
That dang goi bac Tri. he alone is called wise
(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 258 with reference to a group of six bhikkhus.

Once, there was a group of six bhikkhus who made trouble
at the place of eating either in the monastery or in the village. One
day, while some samaneras were having their alms-food, the
group of six bhikkhus came in and said boastfully to the
samaneras, “ Look! We only are the wise.” Then they started
throwing things about, leaving the place of eating in disorder.
When the Buddha was told about this, He said, “Bhikkhus! I do
not say that one who talks much, abuses and bullies others in a
wise man. Only he who is free from hatred, and harms no one is a
wise man.”

Then the Buddha spoke in verse as above.
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Verse 259

The Story of Ekudana the Arahat
(Ekudanakhinasava vatthu)

e natavata dhammadharo yavata bahu bhasati,
yo ca appampi sutvana dhammam kayena passati
sa ve dhammadharo hoti yo dhammam nappamajjati//

Khoéng phai vi néi nhiéu  Not therefore is a man versed
Mo¢i xtrng danh tri phdp  in the Law for his much
speaking.
Nhirng ai tuy nghe it  But he that hears ever so little,
Nhung than hanh ding  and evidences his perception
Phép of the Law by his acts,
Khong phong ting  He in indeed versed in the
Chéanh phap Law, for he fails not to heed

M1 xting danh tri Phap. the Law.
(TK Thich Minh Chadu)

Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 259 with reference to a bikkhu who was an arahat.
This bhikkhu lived in a grove near Savatthi. He was known
as Ekudana, because he knew only one stanza of exultation
(udana) by heart. But the thera fully understood the meaning of
the Dhamma as conveyed by the stanza. On each sabbath day, he
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would exhort others to listen to the Dhamma, and he himself
would recite the one stanza he knew. Every time he had finished
his recitation, the guardian spirits (devas) of the forests praised
him and applauded him resoundingly. On one sabbath day, who
learned theras, who were well-versed in the Tipitaka,
accompanied by five hundred bhikkhus came to his place.
Ekudana asked the two theras to preach the Dhamma. They
enquired if there were many who wished to listen to the Dhamma
in this out of the way place. Ekudana answered in the affirmative
and also told them that even the guardian spirits of the forests
usually came, and that they usually praised and applauded at the
end of discourses.

So, the two learned theras took turns to preach the
Dhamma, but when their discourses ended, there was no applause
from the guardian spirits of the forests. The two learned theras
were puzzled; they even doubted the words of Ekudana. But
Ekudana insisted that the guardian spirits used to come and always
applauded at the end of each discourse. The two theras then
pressed Ekudana to do the preaching himself. Ekudana held the
fan in front of him and recited the usual stanza. At the end of the
recitation, the guardian spirits applauded as usual. The bhikkhus
who had accompanied the two learned theras complained that the
devas inhabiting the forests were very partial.

They reported the matter to the Buddha on arrival at the
Jetavana monastery. To them the Buddha said, (*) “Bhikkhus! 1
do not say that a bhikkhu who has learnt much and talks much of
the Dhamma is “one who is versed in the Dhamma,”
(Dhammadhara). One who has learnt very little and knows only
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one stanza of the Dhamma, but fully comprehends the Four Noble
Truths, and is ever mindful is the one who is truly versed in the
Dhamma.”

Then the Buddha spoke in verse as above.

e Vocabulary

1 khinasava Bdc A-la-han
khina / asava tan diét/ lau hodc

2 one stanza of [‘stenza] Bai ké ngon Tw
exultation (udana)  [,egzal'teifn] thuyét (hoan hy)

3 to convey [kon'vei] truyén dat
guardian spirits ['ga:djon] chie tho than
(devas)

5 to praise & applaud [preiz o’plavd]  tdn duong ca ngoi

6 resoundingly (adv) [ri’zaudipli] mot cdch vang doi

7 learned thera [‘lonid] phadp suw Tam tang

8 partial (a) ['pa:fal] thién vi

“Nay cdc Ty khwu! Ta khéng goi nguoi hoc nhiéu va thuyét
nhiéu Phép la Phap Hp (Dhammadhara). Nguroi hoc it chi biét
mot cau Phap, va thau triét duoc Tir Thanh Dé va chanh niém

A9

moi xung danh la Phap Ho.
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Verses 260 & 261

The Story of Thera Bhaddiya
(Lakundakabhaddiyatthera vatthu)

260. na tena thero hoti yen’assa palitam siro,
paripakko vayo tassa moghajinno ti vuccati//

Khong phai 1a truéng [d0  Not therefore is a man an
Néu cho c6 bac ddu  Elder because his head is
gray;
Ngudi chi tudi tac cao  Though he be ripe in years;
Puoc goi la ‘Lao ngu.” yet he is called “Old-in-vain.”

261. yamhi saccaii ca dhammo ca ahimsa safifamo damo
sa ve vantamalo dhiro thero ti pavuccati //

Ai chan that dung phap That man in whom dwell
Khong hai biétché truth, righteousness, non-
phuc injury, temperance, and self-
control.
Béc tri khong cauué  He that has rid himself of his
faults and is steadfast,
Moéi xtrng danh Truong  that man is truly called an
Lao. Elder.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 260 and 261 with reference to Thera Bhaddiya. He
was also known as Lakuntaka Bhaddiya because he was very short
in stature.

One day, thirty bhikkhus came to pay obeisance to the
Buddha. The Buddha knew that time was ripe for those thirty
bhikkhus to attain arahatship. So he asked them whether they had
seen a thera as they came into the room. They answered that they
did not see a thera but they saw only a young samanera, as they
came in. Whereupon, the Buddha said to them, (*) “Bhikkhus!
That person is not a samanera. He is a senior bhikkhu althought he
is small- built and very unassuming. I do that one is not a thera
just because he is old and is like a thera; only he who
comprehends the Four Noble Truths and does not harm others is
to be called “ a thera”

Then the Buddha spoke in verses as above.

At the end of the discourse those thirty bhikkhus attained
Arahatship .

e Vocabulary

1. lakuntaka thdp bé

2. temperance (n) [‘temprans] diéu dé

3. stature (n) ['steetfa(r)] voc nguoi
4. steadfast (a) [ ‘stedfast] kién dinh

5. unassuming (a) [,ana’sju:min] khiém nhuwong
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(*) “Bhikkhus! That person is not a samanera. He is a senior
bhikkhu althought he is small- built and very unassuming. I do
not call that one is a thera just because he is old; only he who
comprehends the Four Noble Truths and does not harm others is
to be called “ a thera.”

“Nay cac Ty khuu! Ngwoi do khong phai la sa di. Tuy véc
ngwoi nhé bé va khiém ton nhung vi dy la Pai dirc (Trucng
ldo). Ta khéng goi mét nguwoi la trwéng lio boi vi tudi cao ha
16n ma chi vi nguoi dy thau hiéu Tir Thanh Dé va khéng néo hai
nguoi khac. Nguwoi dy xvmg danh dwoc goi la ‘mét Truwdng ldo.”
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Verses 262 & 263

The Story of Some Bhikkhus
(Sambahulabhikkhu vatthu)

262. na vakkaranamattena vannapokkharataya va
sadhuriipo naro hoti issuki macchari satho//

Khong phai n6i luu loat  Not through eloquence or
Khong phai sic mat dep  beauty of complexion.
Ma thanh nguoi lwvong  Is a man accomplished, if at
thién the same time he be envious,
Néu ganh, tham, doi tra. niggardly, and deceitful.

263. yassa c¢’etam samucchinnam
milaghaccam samiithatam
sa vantadoso medhavi
sadhuriupo ti vuccati //

Ai cét dugc, phd dugc  But he that has cut off and
Tan gbc nhd tim 4y uprooted and removed all these
faults,
Nguoi tri 4y diét sin ~ He that has rid himself of hatred,
Pugc goi ngudi hién  he that is intelligent, such a man
thién.  is rightly called accomplished.
TK Thich MinhChau
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 262 and 263 with reference to some bhikkhus who
were very envious of other bhikkhus.

At the monastery, young bhikkhus and samaneras were in
the habit of attending to older bhikkhus who were their teachers.
They washed and dyed the robes, or else performed other small
services for their teachers. Some bhikkhus noticing these services
envied those senior bhikkhus, and so they thought out a plan that
they would benefit them materially. Their plan was that they
would suggest to the Buddha that young bhikkhus and samaneras
should be required to come to them for further instruction and
guidance even though they had been taught by their respective
teachers. When they went to the Buddha with this proposal, the
Buddha, knowing full well their motive, turned it down. To them
the Buddha said, (*)“Bhikkhus! I do not say that you are good-
hearted (sadhupiipa) just because you can talk eloquently. Only
he who has got rid of covetousness and all that is evil by means of
Arahatta Magga is to be called a good-hearted man.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. eloquence (n) [‘elokwons] noi luu loat
talk eloquently néi himg hon

2. envious (a) [‘envias] ghen ti

3. niggardly (a/adv) [‘nigadli] singly, bun xin

4. think out nghi rong ra
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5. instruction (n) [in’strafn] huéng dan

6. guidance (n) [‘gaidons] chi dao

7. respective teacher [r1’spektiv] thay riéng

8. proposal (a) [pro’pouzl] suggestion

9. motive (n) [‘moutiv] dong co, ly do
10. to turn it down to refuse

11. by means of [mi:nz] phuong tién

12. covetousness [‘kavitosnis] greed, tham lam

(*) “Bhikkhus! I do not say that you are good-hearted
(sadhupiipa) just because you can talk eloquently. Only he who
has got rid of covetousness and all that is evil by means of
Arahatta Magga is to be called a good-hearted man.”

“Nay cac Ty khuu! Ta khong goi cac vi la lwong thién chi vi cac
vi thuyét phdp thién xdo. Chi khi cdt dirt tham mudn va tdt ca cdc
phdp bdt thién bang Thanh Pao A-la-hdn thi nguwoi dy méi dwoc

’

goi la nguoi luong thién.’
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Verses 264 & 265

The Story of Bhikkhu Hatthaka
(Hatthaka vatthu)

264. na mundakena samano abbato alikam bhanam
icchalobhasamapanno samano kim bhavissati? //

Pau troc, khong Sa mén
Néu phong tang noéi lao
Ai con ddy dyc tham

Sao dugc goi Sa mon?

No tonsure can make a monk
of a man who is
undisciplined, who speaks
falsehood.

If a man be affected with
desire and cupidity,

how can he be a monk?

265. yo ca sameti papani anumthilani sabbaso
samitatta hi papanam samano ti pavuccati//

Ai lang diu hoan toan
Céc diéu 4c 16n nho

Vi ling dju 4c phap

Puogc goi 1a Sa mon.

(TK Thich Minh Chdu)

But he that overcomes sins
both small and great, wholly
and entirely,

He is rightly called, from
victory over sins, a monk.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 264 and 265 with reference to a bhikkhu named
Hatthaka.

Bhikkhu Hatthaka was in the habit of challenging ascetics
of non- Buddhist faiths to meet him in a certain place to debate on
religious matters. He would then go out by himself to the self-
appointed place. When nobody appeared he would boast,
“Look, those wandering ascetics dare not meet me, they have been
beaten by me!”, and such other things. The Buddha called
Hatthaka to him and said, (*) “Bhikkhu! Why do you behave in
this way? One who says such things cannot become a samana in
spite of his shaven head. Only one who has rid himself of all evil
1s to be called a samana.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. tonsure (n) [‘tonfa(r)] 1¢ thi phdt, xudt gia

2. cupidity (n) [‘kju:pidati] tanh tham lam

3. to debate [di’beit] discussion, tranh ludn
4. self-appointed (a)[o’pointid] tw chi dinh

5. to boast [boust] khoe khoang, khoac lac

(*) “Nay Ty khweu! Tai sao thdy lam vdy? Cho dii dau troc ma
néi nhw thé thdt khéng ximg la sa mén. Chi khi ban than cdt
dirt tat ca phdp bat thién méi thit swe la mét sa mén.”
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Verses 266 & 267

The Story of a Brahmin
(Annatarabrahmana vatthu)

266. na tena bhikkhiu hoti yavata bhikkhate pare,
vissam dhammam samadaya bhikkhi hoti na tavata//

Chi khat thyc nho ngudi  Not therefore is a man a monk
Dau phai la ty kheo  because he receives alsms from
others.
Phai theo phap toan dién  He that adopts the religion,
forms and all,
Khat si khong, khong du.  is not on that account a monk.

267. yo’dha puiifiafi ca papaii ca bahetva brahmacariyava
samkhaya loke carati sa ve bhikkhi ti vuccati //

Aivuot qua thién & Whoever in this world casts
out both merit and demerit,
Chuyén song doi Pham  lives a life of chastity.
hanh
Séng tham sat & ddi  Walks wisely through the
world,
Moéi xting danh ty kheo.  he is a monk indeed.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 266 and 267 with reference to a brahmin.

Once, there was a brahmin who was in a habit of going
round for alms. One day, he thought, “Samana Gotama has
declared that one who lives by going round for alms is a bhikkhu.
That being so, I should also be called a bhikkhu.” So thinking, he
went to the Buddha and said to him that he (the brahmin) should
also be called a bhikkhu, because he also went around for alms-
food. To him the Buddha replied, (*) “Brahmin, I do not say that
you are a bhikkhu simply because you go round for alms-food.
One who possesses a wrong faith and acts accordingly is not to be
called a bhikkhu. Only he who lives meditating on the
impermanence, unsatisfactoriness, and insubstantiality of the
aggregates is to be called a bhikkhu.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. to cast out [kast out] vueot qua

2. chastity (n) [tfastoti] tinh gian di
3. to possess [pa’ses] to have

4. impermanence (n) [im’p3:monans] VO thuong
5. unsatisfactoriness (n)  [,An,setis’feetorinis] bat toai, kho
6. insubstantiality (n) [‘insab,sten[ ®loti] vo nga

(*) “Nay Ba-la-mén, Ta khong goi nguoi la ty khuu chi vi
nguwoi di khdt thwe. Mot ké cé niém tin va hanh dong sai trdi
khéng dwoe goi la Ty khweu. Chi khi song lrong Su Suy xét vé vo
thwong, khé va vé ngd cia cdc udn, nguoi dy méi ximg goi la Ty
khuu.
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Verses 268 & 269

The Story of the Followers of
Non-Buddhist Doctrines.
(Titthiya vatthu)

268. na monena muni hoti malhariipo aviddasu
yo ca tulam va paggayha varam adaya pandito//

Im lang nhung ngu si  Not because of silence is a
bau duoc goi 4n'si mana sage, if he be foolish
and ignorant.
Nhu ngudi cam can cdn  But the wise man who takes
Bic tri chon diéu lanh. himself truth, even as one
grasps a pair of scales.

269. papani parivajjeti sa muni tena so muni
yo munati ubho loke muni tena pavuccati//

Tu bo cac &c phap  And rejects those things that
Méi that1a 4n s are evil, such a man is a sage,
and for this reason is a sage.
Ai that hiéu hai doi  He that understands both
Moi duge goi 4nsi. worlds is therefore called a
(TK Thich Minh Chdu) sage.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 268 and 269 with reference to some non-Buddhist
ascetics.

To those who offered them food or other things, those
ascetics would say words of blessing. They would say, (1) “May
you be free from danger, may you prosper and get rich, may you
live long,” etc. At that time, the followers of the Buddha did not
say anything after receiving something from their lay-disciples.
This was because during the first twenty years after the Buddha’s
attainment of Buddhahood they were instructed to remain silent
on receiving offerings. Since the followers of the Buddha were
silent when ascetics of other doctrines were saying things which
were pleasing to their disciples, people began to compare the two
groups.

When the Buddha heard abour this, he permitted the
bhikkhus to say words of blessing to their disciples after receiving
offerings. As a result of that, more and more people invited the
followers of the Buddha for alms. Then, the ascetics of other
doctrines remarked with disdain: “ We adhere to the practice of
the muni and keep silent, whereas the followers of Samana
Gotama go about talking exuberantly in the eating places.” On
hearing those disparaging remarks, the Buddha said, (2)
“Bhikkhus! There are some who keep silent because they are
ignorant and timid, and some who keep silent because they do
not want to share their profound knowledge with others. Thus,
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one does not become a muni simply by keeping silent. Only one
who has overcome evil is to be called a muni.”
Then the Buddha spoke in verses as above.

e Vocabulary

1. titthiya ngoai dao
2. disdain (n) [dis’dein] suw khinh thi
3. to adhere to [9’hio(1)] giit vitng
4. the muni Tinh gia
(nguoi gitr yén lang)
5. exuberant (a) [ig'zju:borant] phong phu
6. the eating places trai dwong
7. disparaging remarks [dis’perid3zi n] nhan xét dem pha
8. timid (a) [‘timid] nhut nhat
9. profound (a) [pro’faond] sdu sdc
10. to say words of blessing noi loi phuc chuc

(1) “May you be free from danger, may you prosper and get rich,
may you live long,” etc.
“Cau cho ngwoi dwoc binh yén, cau cho nguoi dwoc hanh
phiic va giau sang, cau cho nguwoi ting thém tudi the,” ...

(2) “Nay cic Ty khwu! C6 ngwoi giit im ldng vi thiéu hiéu biét,
c6 ngueoi gitk im 1dng vi ho khéng muén chia xé kién thirc siu
sdc cia ho cho nguoi khdc. Nhw vdy, mét nguoi khéng goi la
Tinh gida béi vi giiv im lgng. Chi ai lam im lang cdc phdp bat
thien moi dwoc goi la Tinh gia.”
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Verse 270

The Story of a Fisherman named Ariya
(Balisika vatthu)

¢ na tena ariyo hoti yena panani himsati,
ahimsa sabbapananam ariyo ti pavuccati//

Con sat hai sinh linh Not therefore is a man
Pau duoc goi Hién Thanh  Noble because he injures
living beings.
Khong hai moi hitu tinh A Noble is so called
Moéi dugce goi Hién thanh. because he never injures
(TK Thich Minh Chdu)  living beings.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 270 with reference to a fisherman named Ariya.

Once, there was a fisherman who lived near the north gate
of Savatthi. One day through his supernormal power, the Buddha
found that time was ripe for the fisherman to attain Sotapatti
Fruition. So on his return from the alms-food, the Buddha,
followed by the bhikkhus, stopped near the place where Ariya was
fishing. When the fisherman saw the Buddha, he threw away his
fishing gear and came and stood near the Buddha. The Buddha
then proceeded to ask the names of his bhikkhus in the presence of
the fisherman, and finally, he asked the name of the fisherman.
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When the fisherman replied that his names was Ariya, (*) the
Buddha said that the Noble Ones (Ariyas) do not harm any living
beings, but since the fisherman was taking the lives of fish he was
not worthy of his name.

Then the Buddha spoke in verse as above.

At the end of the discourse the fisherman attained Sotapatti
Fruition.

e Vocabulary

- balisika a fisherman

(*) the Buddha said that the Noble Ones (Ariyas) do not harm
any living beings, but since the fisherman was taking the lives
of fish he was not worthy of his name.

Pirc Phit giang rang cdc bic Thanh (Ariyas) khéng bao gio ¢6
long ndo hai chung sinh, vi nguoi cau cd sdt sanh nén ong ta
khong xung danh voi tén cua minh (Ariyas).
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Verses 271 & 272

The Story of Some Bhikkhus
(Sambahulasiladisampanna
bhikkhu vatthu)

271. nasilabbatamattena bahusaccena va puna
atha va samadhilabhena vivicca sayanena va//

Chang phai chi giéi cAm
Ciing khong phai hoc
nhiéu

Chang phai chimg thién
dinh

Sbng thanh ving mot minh.

Not merely because of
religious practices, nor yet
because of much learning.
Neither because of
attainment of Tranquillity,
nor because of living solitary
and remote.

272. phusami nekkhammasukham aputhujjanasevitam
bhikkhu vissasam apadi appatto asavakkhayam//

Ta huong an 6n lac
Pham phu chua hudéng
duoc
Ty kheo, ch¢ tu tin
Khi 1au hodc chua diét.
TK Thich Minh Chdu

Win I the Bliss of Release,
incapable of attainment by
worldlings.

Monk, rest not content until
thou hast attained Destruction
of Depravities.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 271 and 272 with reference to some bhikkhus.

Once, there were some bhikkhus who were endowed with
virtue; some of them had strictly observed the austere practices
(dhiitanga), some had wide knowledge of the Dhamma, some had
achieved mental absorption (jhana), some had achieved
Andgami Phala, etc. All of them thought that since they had
achieved that much, it would be quite easy for them to attain
Arahatta Phala. With this thought they went to the Buddha.

The Buddha asked them, “Bhikkhus, have you attained
Arahatta Phala?” Then they replied that they were in such a
condition that it would not be difficult for them to attain Arahatta
Phala at any time. To them the Buddha said, (*) “Bhikkhus! Just
because you are endowed with morality (sila), just because you
have attained Anagami Phala, you should not be complacent and
think that there is just a little more to be done; unless you have
eradicated all moral intoxicants (dsavas), you must not think
that you have realized perfect bliss of Arahatta Fruition.”

Then the Buddha spoke in verses as above.

At the end of the discourse all those bhikkhus attained
Arahatship.

e Vocabulary

1. the austere practices - dhiitanga- hanh Pau da

2. complacent (a) [kom'pleisnt] tw man

3. mental absorption thién can dinh

4. Andgami Phala Thanh qua A-na-



83

ham
. Arahatta Phala / Thanh qua
Arahatta Fruition A-la-han
. to eradicate [1’reedikeit] tre tiét
. moral intoxicants  [‘moral in’toksikent] /du hodc
. perfect bliss [po’fekt blis] hi lac ba-la-mdt

(*) “Bhikkhus! Just because you are endowed with morality
(stla), just because you have attained Anagami Phala, you
should not be complacent and think that there is just a little
more to be done; unless you have eradicated all moral
intoxicants (asavas), you must not think that you have realized
perfect bliss of Arahatta Fruition.”

“Nay cac Ty khuu! Khong nén tw man chi vi co gioi hanh
(sila), chi vi chitng ddc Thanh qud A na ham va nghi rang chi
can thwc hanh thém mét it nita. Khi ndo chwa cdt dit dwoc
nhitng liu hodc (Gsavas), thi ché khéi tam nghi rang da chiing
dat dwoc trang thai hi lac ba-la-mdt cua Thanh Qua A la
han.”
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Chapter 20

MAGGAVAGGA

THE PATH

PHAM PAOLO

15 Verses (273-288) — 12 Stories
15 Cau k& (273-289) — 12 Tich truyén
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Verses 273 & 276

The Story of Five Hundred Bhikkhus
(Pancasatabhikkhu vatthu)

273. maggan’atthangiko (1) settho
saccanam caturo pada (2)
virago settho dhammanam (3)
dvipadanaii ca cakkhuma//

Tam chanh, dudng thu thang  The Eightfold Path is the

best of Paths;
Bdn céu, 1y thi thang  the Four Sayings are the
best of Truths;
Ly tham, phép thu thang Freedom from desire is the
best of states;
Gitra cac loai hai chan  he that has eyes to see is the
Phép nhén, nguoi thu thing.  best of men.

274. eso’va maggo natthaifio
dassanassa visuddhiya
etam hi tumhe patipajjatha
marass’etam pamohanam//

Duong nay, khong duong  This is the only Path; there
khac 1s none other that leads to
Pua dén tri kién thanh tinh Purity of Vision;
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Néu nguoi theo duong ndy Do ye enter upon this Path;

Ma quén s€ mé loan.

275.

so shall ye confound Mara.

etam hi tumhe patipanna

dukkhass’antam karissatha
akkhato vo maya maggo
afifiaya sallasanthanam//

Néu nguoi theo dudng nay
Pau khé duoc doan tan

Ta day nguoi con duong
Vi tri, gai chuong diét.

Enter ye upon this Path; and
ye shall make an end of
suffering;

This is the Path which I
preached so soon as |
learned to remove the Arrow
of Lust.

276. tumhehi kiccam atappam, akkhataro tathagata,
patipanna pamokkhanti jhayino marabandhana//

Nguoi hay nhiét tinh [am
Nhu Lai chi thuyét day

Nguoi hanh tri thién dinh
Thoét tr6i budc Ac Ma.

(TK Thich Minh Chdu)

It is you who must put forth
exertion;

the Tathagatas are only
guides;

By meditation, those that
enter upon this Path win
release from the bondage of
Mara.
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 273 to 276 with reference to five hundred bhikkhus.

Five hundred bhikkhus, after accompanying the Buddha to
a village, returned to the Jetavana monastery. In the evening they
talked about the trip, especially the nature of the land, whether it
was level or hilly, clayey or stony, etc. the Buddha came to them
in the midst of their conversation and said to them,

(*) “ Bhikkhus, the path you are talking about is external to
you; a bhikkhu should only be concerned with the path of the
Noble Ones (Ariyas) and strive to do what should be done for the
attainment of the Ariya Path (Magga) that leads to the realization
of the Perfect Peace (Nibbana).”

Then the Buddha spoke in verses as above.

At the end of the discourse those five hundred bhikkhus
attained Arahatship.

e Vocabulary

1. paiicasata five hundred

2. level (a) [‘levl] dwong phang

3. hilly (a) [“hili] ¢6 nhiéu doi niii
4. clayey (a) [‘klei] dat sét

5. stony (a) [‘stouni] nhiéu da

(*) *“ Bhikkhus, the path you are talking about is external to you;
a bhikkhu should only be concerned with the path of the Noble
Ones (Ariyas) and strive to do what should be done for the
attainment of the Ariya Path (Magga) that leads to the
realization of the Perfect Peace (Nibbana).”
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“Nay cdac Ty khuu. Con dwong ma cdac vi ban thdo la con
dwong bén ngoai (ngoai dao); vi Ty khuwu chi nén quan tam dén
con duong cua cac bdc Thanh va né luc lam cdc phan sy can
thiét @é dat dwoe Thanh Pao dan dén sw chirng ngé An lac Téi
thwong (Niét ban).”

e Commentary

(1) atthangiko: Ariya Atthangika Magga, or the Noble Path of
Eight Constituents. This is the Path pointed out by the Buddha
for liberation from the round of existences. The Eight
Constituents are: Right view (samma ditthi), Right thinking
(samma samkappa), Right speech (samma vacda), Right action
(sammd kammanta), Right living (samma djiva), Right effort
(sammd vayama), Right mindfulness (samma sati) and Right
concentration (samma samadhi).

atthangiko: Con dwong Bat Chanh dao hay Con duwong Thanh
dao Tam nganh. Dady la con dwong dwoc Pire Phét chi ra dé
chiing sanh thodt khéi vong sanh tir ludn hoi. Tam thanh dao
gom: Chdnh kién (samma ditthi), Chdnh tw duy (samma
samkappa), Chanh ngit (samma vaca), Chanh nghiép (samma
kammanta), Chinh mang (samma ajiva), Chdnh tinh tan
(samma vayama), Chanh niém (samma sati) va Chanh dinh
(samma samadhi).
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(2) caturo pada: Cattari Ariyasaccani, or the Four Noble Truths.
These are the Four Truths upon which the whole doctrine of
the Buddha based. They are: (a) the Noble Truth of Dukkha;
(b) the Noble Truth of the Cause of Dukkha; 1.e., craving; (c)
the Noble Truth of the Cessation of Dukkha; and (d) the Noble
Truth of the Path leading to the Cessation of Dukkha (Dukkha
means the five aggregates). Whether the Buddhas arise or not
these Four Truths exist in the world. It is the Buddhas that
reveal them to mankind.

Caturo pada: Bén Chan Iy cao quy hay Tir Thinh Pé. Bon
Pé la nén tang cia toan bg gido Iy ciia Pirc Phdt: (a) Kho
dé; (b) Tdp dé - Nhan sanh Kho ; tire la tham di; (c) Diét dé -
Diét Khé va (d) Pao dé- Con dwong dan dén sw Diét kho
(dukkha nghia la ngii uan). Dii chw Phdt ¢é gidng sinh hay
khong Bén Chin Dé vin hién hitu trén thé gian. Chuw Phét da
kham phda va chi chung cho nhan loai.

(3) Dhamma: both conditioned and unconditioned things.
Dhamma: ca hai phap hitu vi va vo vi.
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Verse 277

The Story Relating to Anicca
(Aniccalakkhana vatthu)

e ‘sabbe samkhara anicca’ ti yada paiiiaya passati
atha nibbindatt dukkhe, esa maggo visuddhiya//

“Tat ca hanh vo thuong”  “Impermanent are all existing
things.”
Vé6i Tué, quan thdy vy, With wisdom who perceives
this fact,

Pau kho6 duoc nham chdn  Straightway becomes
contemptuous of suffering.
Chinh con dudng thanh tinh  This is the Way of Salvation.
(TK Thich Minh Chédu)

Story - On Impermanence (Anicca)

While residing at the Jetavana monastery, the Buddha
uttered Verse 277 with reference to three groups of five hundred
bhikkhus each.

Five hundred bhikkhus, after receiving their subject of
meditation from the Buddha, went into the forest to practise
meditation, but they made little progress. So, they returned to the
Buddha to ask for another subject of meditation which would suit
them better. On reflection, the Buddha found that those bhikkhus
had, during the time of Kassapa Buddha, meditated on
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impermanence. So, he said, “Bhikkhus, all conditioned
phenomena are subject to change and decay and are therefore
impermanent.”

Then the Buddha spoke in verse as above. At the end of
the discourse those five hundred bhikkhus attained Arahatship.
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Verse 278
The Story Relating to Dukkha
(Dukkhalakkhana vatthu)

e ‘sabbe sankhara dukkha’ ti yada pafifaya passati
atha nibbindatt dukkhe esa maggo visuddhiya//

“ T4t ca hanh kho dau”  “Involved in suffering are all
existing things”
Vé6i Tué, quan thidy vdy ~ With wisdom who perceives
this fact,
Pau kho duoc nham chdn  Straightway becomes
Chinh con duong thanh  contemptuous of suffering
tinh. This is the Way of Salvation.
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 278 with reference to three groups of five hundred
bhikkhus each.
On Dukkha
The story is the same as the story on Anicca. Here the
Buddha on reflection found that another group of five hundred
bhikkhus had mediated on dukkha. So, he said, “Bhikkhus, all
khandha aggregates are oppressive and unsatisfactory; thus all
khandhas are dukkha.”
Then the Buddha spoke in verse as above.
At the end of the discourse those five hundred bhikkhus
attained Arahatship.
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Verse 279
The Story Relating to Anatta
(Anattalakkhana vatthu)

e ‘sabbe dhamma anatta’ ti yada pafifaya passati
atha nibbindati dukkhe esa maggo visuddhiya//

“Tét ca phap vo ngd”  “Unreal are all existing
Véi tug, quan thdy vay  things.”
With wisdom who perceives
Pau kho dugc nham chan  this fact,
Chinh con dudng thanh Straightway becomes
tinh. contemptuous of suffering,
(TK Thich Minh Chdu)  This is the Way of Salvation.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 279 with reference to three groups of five hundred
bhikkhus each.

On Insubstantiality or Non-Self (4natta)

The story is the same as the stories on Anicca and Dukkha.
Here, the Buddha on reflection found that still another group of
five hundred bhikkhus had meditated on insubstantiality or non-
self (anatta). So, he said, “Bhikkhus, all khandha aggregates are
insubstantial; they are not subject to one’s control.”

Then the Buddha spoke in verse as above.

At the end of the discourse those five hundred bhikkhus
attained arahaship.
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Verse 280

The Story of Thera Tissa, the Idle One
(Padhanakammikatisatthera vatthu)

e utthanakalamhi anutthahano
yuva balr alasiyam upeto
samsannasankappamano kusito
paifaya maggam alaso na vindati//

Khi can khéng nd lyc  He that rises not when it is
Tuy tré manh, nhung ludi  time to rise, young, strong,
given over to laziness,
Chi nhu nhuoc biéng nhac ~ Weak of will and thought,
Vi tri tu¢ thu dong  indolent, such a lazy man
Sao tim dugc chanh dao?  finds not the path to wisdom.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 280 with reference to Tissa, a lazy bhikkhu.

Once, five hundred young men were admitted into the
Order by the Buddha in Savatthi. After receiving a subject of
meditation from the Buddha, all the new bhikkhus except one
went to the forest to practice meditation. They practiced zealously
and vigilantly so that in due course all of them attained
Arahatship. When they returned to the monastery to pay homage
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to the Buddha, he was very pleased and satisfied with their
achievement. Bhikkhu Tissa who stayed behind did not try hard
and there for achieved nothing.

When Tissa found that the relationship between the Buddha
and those bhikkhus was very cordial and intimate, he felt rather
neglected, and regretted that he has wasted all that time. So he
resolved to practice meditation throughout the night. As he was
walking in meditation on that night, he slipped and broke thigh
bone. Other bhikkhus hearing his cry went to help him. On
hearing about the above incident the Buddha said, (*) “Bhikkhus,
one who does not strive when he should be striving but idle way
his time will not attain mental absorption (jhana) and Magga
Insight.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. Padhana kammika tinh can khé hanh
2. zealously & vigilantly nhiét tam tinh can
3. cordial & intimate [ko:dol & “intimit] thdn thiét than mdt
4. he slipped and ong truot nga
broke thigh bone gdy xwong bap vé

(*) “ Nay cdc Ty khieu, nguoi khéng né luc chuyén can ma khi
can né lwc chuyén can lai lwoi biéng sé khéng chimg ddic dwoc
Thién dinh va Tri kién dao.”
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Verse 281

The Story of a Swine-Peta
(Sukarapeta vatthu)

e vacanurakhl manasa susamvuto
kayena ca akusalam na kayira
ete tayo kammapathe visodhaye
aradhaye maggam isippaveditam//
Lo1 no6i dugce than trong, One should be guarded in
Tam tu khéo hd phong, word and restrained in
thought; likewise with the
Théan ché 1am diéu 4c,  body one should do no wrong;
Hay gitr ba nghiép tinh,  Should one make clear these
three paths of action,
Chtng dao Thanh nhan day. one will gain the Path made
(TK Thich Minh Chdu) known by the sages.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 281 with reference to a swine-peta.

Once Thera Maha Moggallana was coming down the
Gijjhaktta hill with Thera Lakkhana when he saw a miserable,
ever-hungry peta, with the head of a swine and the body of a
human being. On seeing the peta, Thera Maha Moggallana smiled
but did not say anything. Back at the monastery Thera Maha
Moggallana, in the presence of the Buddha, talked about the
swine-peta with its mouth swarming with maggots. The Buddha
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also said that he himself had seen that very peta soon after his
attainment of Buddhahood, but that he did not say anything about
it because people might not believe him and thus they would be
doing wrong to him. Then the Buddha proceeded to relate the
story about the swine-peta.

During the time of Kassapa Buddha, this particular peta
was a bhikkhu who often expounded the Dhamma. On one
occasion, he came to a monastery where two bhikkhus were
staying together. After staying with those two for some time, he
found that he was doing quite well because people liked his
expositions. Then it occurred to him that it would be even better if
he could make the other two bhikkhus leave the place and have
the monastery all to himself. Thus, he tried to set one against the
other. The two bhikkhus quarrelled and left the monastery in
different directions. On account of this evil deed, that bhikkhu was
reborn in Avici Niraya and he was serving out the remaining
part of his term of suffering as a swine-peta with its mouth
swarming with maggots. Then the Buddha exhorted, “A bhikkhu
should be calm and well-restrained in thought, word and deed.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. ever-hungry peta nga quy doi

2. sitkara - swine (n) [swain] con heo

3. swarming with maggots tran ngdp gioi

4. exposition [,ekspa'zifn] bai phap

5. he was serving out the Vi dy tho khé véi qud
remaining part of his term of con dw sot lam nga quy

suffering as a swine-peta... heo...
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Verse 282

The Story of Thera Potthila
(Potthilatthera vatthu)

e yoga ve jayati bhiiri ayoga bhiirisankhayo
etam dvedhapatham fatva bhavaya vibhavaya ca
tath’attanam niveseyya yatha bhiri pavaddhati//

Tu Thién, tri tué sanh  From meditation springs wisdom;
BO Thién, tri tué diét  from lack of meditation,
Biét con duong hai ngd  wisdom dwindles away.
Pua dén hitu, phi hitu  He that knows this twofold path of
gain and loss
Hay tuy minh nd luc  Should so settle himself that
Khién tri tué tang truéng.  wisdom may increase.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 282 with reference to Thera Potthila.

Potthila was a senior bhikkhu who knew the Pitaka well
and was actually teaching the Dhamma to five hundred bhikkhus.
Because he knew the Pitaka, he was also very conceited. The
Buddha knew his weakness and wanted him to mend his ways and
put him on the right path. So, whenever Potthila came to pay
obeisance, the Buddha would address him as “Useless Potthila”.
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When Potthila heard these remarks, he pondered over those
words of the Buddha and came to realize that the Buddha had
made those unkind remarks because he, Potthila, had not made
any serious effort to practice meditation and had not achieved any
of the Maggas or even any level of mental absorption (jhdna).

Thus, without telling anyone Thera Potthila left for a
monastery at a place twenty yojanas away from the Jetavana
monastery. At that monastery there were thirty bhikkhus. First, he
went to the most senior bhikkhu and humbly requested him to be
his mentor, but the thera, wishing to humble him, asked him to
go to the next senior bhikkhu, who in his turn sent him on to the
next. In this way, he was sent from one to the other until he came
to a seven-year-old Arahat samanera. The young samanera
accepted him as a pupil only after ascertaining that Potthila
would be obediently following his instructions. As instructed by
the samanera, Thera Potthila kept his mind firmly fixed on the
true nature of the body; he was very ardent and vigilant in his
meditation.

The Buddha saw Potthila in his vision and through
supernormal power made Potthila feel his presence and
encouraged him to be steadfast and ardent.

Then the Buddha spoke in verse as above.

At the end of the discourse Potthila attained Arahatship.

¢ Vocabulary

1. Useless Potthila Potthila Rong Khéng
2. conceit (a) [kon’si:t] nga man



humble (v/a)
mentor (n)

to ascertain
obedient (a)
to fix sth on

[ “hAmbl]

[ “mento:]
[,eesa'tein]
[o’bi:diont]
[fiks]

ardent & vigilant

steadfast (a)

[‘stedfast]
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ha thdp, khiém ton
thay té do

biét chdc

biét ving loi, dé bao
tdp trung vao cdi gi
zealous & vigilant
nhiét tam va tinh can
inflexible, kién dinh
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Verses 283 & 284

The Story of Five Old Bhikkhus
(Pancamahallakabhikkhu vatthu)

283. vanam chindatha, ma rukkham
vanato jayati bhayam
chetva vanaiica vanathai ca
nibbana hotha bhikkhavo //

DPén rimg khéng d6n cdy  Cut down the forest, not alone

a single tree,

Tur ring sinh s¢ hai  for from the forest springs
fear;

Dén rimg va ai duc  Cut down the forest of lust
and its undergrowth,

Ty kheo, hay tich tinh. monks, and ye shall be free

from lust.

284. yavam hi vanatho na chijjati
anumatto pi narassa narisiu
patibaddhamano va tava so

vaccho khirapako va matari //

Khi nao chua dat sach  For so long as man allows even
Day tinh gitra trai gai the slightlest particle of lust
after women to remain
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unextirpated,
Tam y van budc rang  So long is he in bondage, even
Nhu bo con bu me. as a calf that drinks his
mother’s milk is in bondage to
TK Thich Minh Chdu the cow.

Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 283 and 284 with reference to five old bhikkhus.

Once, in Savatthi, there were five friends who became bhikkhus
only in their old age. These five bhikkhus were in the habit of
going together to their old homes for alms-food. Of the former
wives of those five, one lady in particular, by the name of
Madhurapacika, was a good cook and she looked after them very
well. Thus, the five bhikkhus went mostly to her house. But one
day, Madhurapacika fell ill and died suddenly. The old bhikkhus
felt their loss very deeply and together they cried praising her
virtues and lamenting their loss.

The Buddha called those bhikkhus to him and said, (¥*)
“Bhikkhus! You all are feeling pain and sorrow because you are
not free from greed, hatred, and ignorance (raga, dosa, moha),
which are like a forest. Cut down this forest and you will be freed
from suffering.”

Then the Buddha spoke in verses as above.

At the end of the discourse the five old bhikkhus attained
Sotapatti Fruition.

e Vocabulary
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- Paifica / mahallaka five hundred / the old

(*) “Bhikkhus! You all are feeling pain and sorrow because you
are not free from greed, hatred, and ignorance (raga, dosa, moha),
which are like a forest. Cut down this forest and you will be free
from suffering.”

“Nay cdac Ty kheo! Cdc vi khé dau vi khu ritng tham, sdn va si
(raga, dosa, moha). Pon tuyét khu rirng nay cdc vi sé thodt khoi
khé sau.”
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Verse 285

The Story of a Thera who had been a
Goldsmith (Suvannakaratthera vatthu)

e ucchinda sineham attano
kumudam saradikam va panina
santimaggam eva briuhaya
nibbanam sugatena desitam//

Ty cit day ai duc  Cut off the love of self,
Nhu tay bé sen thu  even as you would break off an
autumnal lotus with your hand.
Hay tu dao tich tinh  Advance along the Path to
Tranquillity.
Niét Ban, Thién Th¢ The Happy One has pointed the
day. way to Nibbana.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 285 with reference to a bhikkhu, a pupil of Thera
Sariputta.

Once, a young, handsome son of a goldsmith was admitted
into the Order by Thera Sariputta. The young bhikkhu was given
loathsomeness of the dead body as the subject of the
meditation by Thera Sariputta. After taking the subject of
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meditation he left for the forest and practiced meditation there; but
he made very little progress. So he returned twice to Thera
Sariputta for further instructions. Still, he made no progress. So
Thera Sariputta took the young bhikkhu to the Buddha and related
everything about the young bhikkhu.

The Buddha knew that the young bhikkhu was the son of a
goldsmith, and also that he had been born in the family of
goldsmith during his past five hundred existences. Therefore the
Buddha changed the subject of meditation for the young bhikkhu;
instead of loathsomeness, he was instructed to meditate on
pleasantness. With his supernormal power, the Buddha created
a beautiful lotus flower as big as a cart-wheel and told the young
bhikkhu to stick it on the mound of sand just outside the
monastery. The young bhikkhu, concentrating on the big,
beautiful, fragrant lotus flower, was able to get rid of the
hindrances. He was filled with delightful satisfaction (pi#i), and
step by step he progressed until he reached as far as the fourth
level of mental absorption (jhana).

The Buddha saw him from his perfumed chamber and with
his supernormal power made the flower wither instantly. Seeing
the flower wither and change its colour, the bhikkhu perceived the
impermanent nature of the flower and of all other things and
beings. That led to (*) the realization of the impermanence,
unsatisfactoriness and the insubstantiality of all conditioned
things. At that instant, the Buddha sent forth his radiance and
appeared as if in person to the young bhikkhu and instructed him
to get rid of craving (tanha)

Then the Buddha spoke in verse as above.
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At the end of the discourse the young bhikkhu attained

Arahatship.

e Vocabulary
1 Suvannakara

2 loathsomeness (n) ['loudsomnis]
loathsomeness of
the dead body

3 the subject of the
Meditation

4 pleasantness (n) [’plezonis]

5 cart-wheel (n)

6 to stick sth on sth [stik]

7 mound (n) [maund]
8 hindrance (n) [ “hindrons]
9 delightful
satisfaction (piti)
10 to wither [‘Wid9]

11 to send for

12 craving (tanha)

13 the fourth level of
mental

the goldsmith ;

tho bac

ve ghé tom

dé muc niém tir thi (bcft
tinh)

dé muc thién

kha ai

banh xe bo

cam cdi gi 1én cdi gi
g0, dong

trién cdi

hy lac

lam heéo tan

goi di

tham ai

tang thién thir tw

(*) the realization of the impermanence, unsatisfactoriness
and the insubstantiality of all conditioned things.

Chirng ngg su vo thuong, bdt toai nguyén va vo nga cua cdc

Pphap hitu vi.
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Verse 286

The Story of Mahadhana, a Merchant
(Mahadhanavanija vatthu)

e idha vassam vasissami idha hemantagimhisu
iti balo vicinteti antarayam na bujjhati//

“Mua mua ta & day “Here will I dwell during the
rain, during the winter and
bong, Ha cling ¢ ddy” summer”
Nguodi ngu tdm tuong vay Thus the simpleton imagines,
Khong ty gidc hiém  knowing not that he must die.
nguy.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 286 with reference to Mahadhana, a merchant from
Baranasi.

Once, a merchant from Baranasi came to a festival in Savatthi
with five hundred carts fully loaded with textiles and other
merchandise. When he reached a river bank near Savatthi the
river was in spate; so he could not cross the river. He was help up
for seven days as it was raining hard and the water did not
subside. By that time, he was already late for the festival, and
there was no need for him to cross the river.



108

Since he had come from a long distance he did not want to
return home with his full load of merchandise. So he decided to
spend the rainy season, the cold season and the hot season in that
place and said so to his assistants. The Buddha while going on an
alms-round knew the decision of the merchant and he smiled.
Ananda asked the Buddha why he smiled and the Buddha replied,
“Ananda, do you see that merchant? He is thinking that he would
stay here and sell his goods the whole year. He is not aware that
he would die here in seven days’ time. (*) What should be done
should be done today. Who would know that one would die
tomorrow? We have no date fixed with the King of Death. For
one who is mindful by day or by night, who is not disturbed by
moral defilements and is energetic, to live for just one night is a
well-spent life.

Then the Buddha sent Ananda to Mahadhana, the merchant.
Ananda explained to Mahadhana that time was running out for
him, and that he should practice mindfulness instead of being
negligent. On learning about his impending death, Mahadhana
was alarmed and frightened. So, for seven days, he invited the
Buddha and other bhikkhus for alms-food. On the seventh day, the
Buddha expounded a discourse in appreciation (anumodana)

Then the Buddha spoke in verse as above.

At the end of the discourse Mahadhana the merchant attained
Sotapatti Fruition. He followed the Buddha for some distance and
returned. On his return, he had a serve headache and passed away
soon after. Mahadhana was reborn in the Tusita deva world.



109

e Vocabulary

1. Vanija merchant; thuong
nhan

2.1n spate [speit] dang mua li

3.to subside [sob’said] rut bot nuwoce (1)
4.1n appreciation tan than cong dirc

(anumodana)
5.merchandise (n) ['ma:tfondaiz] goods; hang hoa
6.merchant (n) ['ma:tfont] nha buon,lai buon
7.to run out (of time) hét thoi gian
8.impending (a) [im’pendin] dang de doa
impending death cdi chét sdp
xdy dén

(*) What should be done should be done today. Who would
know that one would die tomorrow? We have no date fixed
with the King of Death. For one who is mindful by day or by
night, who is not disturbed by moral defilements and is
energetic, to live for just one night is a well-spent life.

Nhitng gi nén lam thi phai lam ngay hém nay. Ai biét ddu sé chét
vdo ngay mai. Chiing ta khong hen ho véi Tir than. Nhitng ai
ngdy dém chanh niém, tinh can khong mét moi, khong bi nhiéu
loan béi nhitng phién ndo thi that hanh phiic dii chi séng mét
déem.
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Verse 287

The Story of Kisagotami
(Kisagotami vatthu)

tam puttapasusammattam byasattamanasam naram
suttam gamam mahogho va maccu adaya gacchati//

Nguoi tim ¥ ddm say  If a man be passionately devoted
Con cai va suc vat  to sons or flocks and herds, if his
mind be completely absorbed
therein,
Tir than bat nguoi 4y The Prince of Death will take
Nhu lut troi lang ngt.  and bear him away, even as a
raging torrent sweeps away a
TK Thich Minh Chdu  sleeping village.
Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 287 with reference to Kisagotami, the daughter of a rich
man from Savatthi.

Kisagotami came to the Buddha as she was stricken with grief
due to the death of her only son. To her the Buddha said,
“Kisagotami, you think you are the only one who has lost a son.
Death comes to all beings; before their desires are satiated Death
takes them away.”

Then the Buddha spoke in verse as above.

At the end of the discourse Kisagotami attained Sotapatti
Fruition.
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Verses 288 & 289

The Story of Patacara
(Patacara vatthu)

288. na santi putta tanaya na pita na pi bandhva
antakenadhipannassa n’atthi fiatisu tanata//

Mot khi tir than dén  Sons are no refuge, nor a
Khong ¢6 con che ch¢  father, nor kinsfold;
Khong cha, khong ba con  There is no refuge in kinsfolk,
Khong than thich che ché. for one who has been
overtaken by Death.

289. etam atthavasam natva pandito sillasamvuto
nibbanagamanam maggam Khippam eva visodhaye//

Biét 1d y nghia trén The man who is wise, who lives
Baéc tri lo tri gid1  under the restraint of the moral
law, understanding this power of
circumstances,
Mau le 1am thanh tinh  Should quickly clear the path to
Con duong dén Niét Nibbana.
Ban.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 288 and 289 with reference to Patacara, the daughter of a
rich man from Savatthi.

As Patacara had lost her husband and her two sons, as well as
her parents and three brothers almost at the same time, she was
driven to near insanity. When she approached the Buddha, he said
to her, (*) “Patacara, sons and daughters cannot look after you; so
even if they are alive they do not exist for you. The wise man
observes morality (sila) and clears (the obstacles to) the Path
leading to Nibbana.”

Then the Buddha spoke in verses as above.

At the end of the discourse Patacara attained Sotapatti Fruition.

e Vocabulary
- insantity (n) [in’sentiti] mat tri

(*) “Patacara, sons and daughters cannot look after you; so
even if they are alive they do not exist for you. The wise man
observes morality (sila) and clears (the obstacles to) the Path
leading to Nibbana.”

“Patdcard, con trai va con gdi nguoi khéng thé cham séc
cho nguoi; ngay cd ho con séng ho ciing khéng phdi la noi
cho nguoi nwong nho. Bdc hién tri thi giv gidi va quét sach
(nhitng tré ngai) trén con dwong dan dén Niét ban.”
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Chapter 21

PAKINNAKAVAGGA

THE MISCELLANEOUS

PHAM LINH TINH

15 Verses (290 - 305) — 9 Stories
15 Cau ké (290 -305) — 9 Tich truyén
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Verse 290

The Story of the Buddha’s Former Deeds
(Attanopubbakamma vatthu)

e mattasukhapariccaga passe ce vipulam sukham
caje mattasukham dhiro sampassam vipulam sukham//

Nho tir bo lac nho
Théy duoc lac 16n hon

Bac tri bo lac nho

Thay dugc lac 16n hon.

(TK Thich Minh Chdiu)

Story

If by renouncing some trifling
pleasure one can obtain pleasure
abounding,

A wise man should consider
pleasure abounding and
renounce the trifling pleasure.

While residing at the Jetavana monastery, the Buddha uttered
Verse 290 with reference to the power and glory of the Buddha as
witnessed by many people on his visit to Vesali.

Once, a famine broke out in Vesali. It began with a serious
drought. Because of drought, there was almost a total failure of
crops and many people died of starvation. This was followed by
an epidemic of diseases and as people could hardly cope with the
disposal of the corpses there was a lot of stench in the air. This
stench attracted the ogres. The people of Vesali were facing the
dangers of destruction by famine, disease and also by the ogres. In
their grief and sorrow they tried to look for a refuge. They thought
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of going for help from various sources but finally, they decided to
invite the Buddha. So a mission headed by Mabhali, the Licchavi
prince, and the son of the chief Brahmin were sent to King
Bimbisara to request the Buddha to pay a visit to Vesali and help
them in their distress. The Buddha knew that this visit would be of
much benefit to many people, so he consented to go to Vesali.

Accordingly, King Bimbisara repaired the road between
Rajagaha and the bank of the river Ganga. He also made other
preparations and set up special resting-places at an interval of
very yojana. When everything was ready, the Buddha set out for
Vesalt with five hundred bhikkhus. King Bimbisara also
accompanied the Buddha. On the fifth day they came to the bank
of the river Ganga and King Bimbisara sent word to the Licchavi
princes. On the other side of the river, the Licchavi princes had
repaired the road between the river and Vesali and had set up
resting-places as had been done by King Bimbisara on his side of
the river. The Buddha went to Vesalt with Licchavi princes but
King Bimbisara stayed behind.

As soon as the Buddha reached the other bank of the river
heavy rains fell in torrents, thus cleansing up Vesali. The Buddha
was put up in the rest-house which was specially prepared for him
in the central part of the city.

Sakka, king of the devas, came with his followers to pay
obeisance to the Buddha, and the ogres fled. That same evening
the Buddha delivered the Ratana Sutta and asked the Venerable
Ananda to go round between the threefold walls of the city with
the Licchavi princes and recite it. The Venerable Ananda did as he
was told. As the protective verses (parittas) were being recited,
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many of those who were sick recovered and followed the
Venerable Ananda to the presence of the Buddha. The Buddha
delivered the same Sutta and repeated it for seven days. At the end
of the seven days, everything was back to normal in Vesali. The
Licchavi princes and the people of Vesali were very much
relieved and were overjoyed. They were also very grateful to the
Buddha. They paid obeisance to the Buddha and made offerings
to him on a grand and lavish scale. They also accompanied the
Buddha on his return journey until they came to the bank of the
Ganga at the end of three days.

On arrival at the river bank, King Bimbisara was waiting for
the Buddha; so also were the devas and the brahmas and the king
of the Nagas with their respective entourage. All of them paid
obeisance and made offerings to the Buddha. The devas and the
brahmas paid homage with umbrellas, flowers, etc., and sang in
praise of the Buddha. The Nagas had come with barges made of
gold, silver and rubies to invite the Buddha to the realm of the
Nagas; they had also strewn the surface of the water with five
hundred kinds of lotuses. (1) This was one of the three occasions
in the life of the Buddha when human beings, devas and brahmas
came together to pay homage to the Buddha. The first occasion
was when the Buddha manifested his power and glory by the
miracle of the pairs, emitting rays of light and sprays of water; and
the second was on his return from the Tavatimsa deva world after
expounding the Abhidhamma.

The Buddha, wishing to honor the Nagas, then paid a visit to
the realm of the Nagas accompanied by the bhikkhus. The Buddha
and his entourage went in the five hundred barges brought by the
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Nagas. After his visit to the realm of the Nagas, the Buddha
returned to Rajagaha accompanied by King Bimbisara. They
arrived at Rajagaha on the fifth day. Two days after their arrival at
Rajagaha, while the bhikkhus were talking about the amazing
grandeur and glory of the trip to and from Vesali, the Buddha
arrived on the scene. On learning the subject of their talk, the
Buddha said to them, (2) “Bhikkhus, that I have been revered so
much by brahmas, devas and human beings alike and that they
have made offerings on such a grand and lavish scale to me on
this occasion is not due to the power I now possess; it is simply
because I had done some small meritorious deeds in one of my
previous existences that I now enjoy such great benefits”. Then
the Buddha related the story of one of his past existences, when he
was a brahmin by the name of Sankha.

Once there was a Brahmin named Sankha who lived in the city
of Taxila. He had a son named Susima. When Susima was sixteen
years old, he was sent by his father to another Brahmin to study
astrology. His teacher taught him all that should be learnt, but
Susima was not fully satisfied. So, his teacher directed him to
approach the Pacceka Buddhas who were then staying in
Isipatana. Susima went to Isipatana, but the Pacceka Buddhas told
him that he must first become a bhikkhu. Thus, he became a
bhikkhu, and was instructed how to conduct himself as a bhikkhu.
Sustma diligently practiced meditation and he soon comprehended
the Four Noble Truths, acquired Bodhi fiana, and became a
Pacceka Buddha himself. But as a result of his previous kamma
Susima did not live long; he realized parinibbana soon afterwards.
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Sankha, the father of Susima, came in search of his son, but
when he arrived he only found the stupa where the relics of his
son were enshrined. The Brahmin felt very much distressed at the
loss of his son. He proceeded to clean up the precincts of the
stupa, by clearing away grass and weeds; then he covered up the
ground with sand and sprinkled it with water. Next, he went into
the nearby woods for some wild flowers and stuck them on the
wet ground. In that way, he offered his services and paid respect
to the Pacceka Buddha who was once his son. It was because of
that good deed done in that previous existence of his that the
Buddha gained such benefits, that he was showered with such
lavish offerings, that he was shown such deep reverence and
great devotion on that particular occasion.

Then the Buddha spoke in verse as above.

e Vocabulary

1.attanopubbakamma hanh nghiép

2. trifle (n) [“trifl] chuyén nho

3. abounding [abaudin] in large amounts
4. famine (n) [“feemin] nan doi kém

5. drought (n) [dravt] han han

6. starvation(n) [sta:’veifn] sw chét doi

7. epidemic (n) [,epi’demik] bénh dich

8. stench (n) [‘stent[] muii hoi thoi

9. ogre (n) [“ougo] yéu tinh

10. interval (n) [“intoval] break pause

11.to relieve [r1’li:v] yén long

12.to overjoy [ouva’d3oi] vui mirng khon xiét
13. entourage (n) [ontu’ra:3] retinue, doan tuy tung
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14.barge (n) [ba:d3]
15.to strew [stru:]
16.torrent (n)  [‘toront]
17.grandeur (a)  [‘grend3o]
18. glory (a) [‘glo:ri]
19. precinct (n) [ “pri:sipgkt]
20. to sprinkle [“spripkl]
21. torevere [r1°via(T)]
22. astrology (n) [os’trolod3i]
23. the threefold walls of the city
24.the protective verses (parittas)
25.a grand and lavish scale
26. lavish offerings
27.deep reverence

& great devotion

3

<

(vua chua)

thuyén rong

rdi, rdc

nwoc lu, mwea nhw trut
Vi dai

huy hoang

khu vuc thap

twoi , ruoi (nuwdc)
ton kinh

thudt chiéem tinh

3 vong thanh

Kinh Ho Tri

mirc do déi dao
phong pht hau hinh
su thanh tim

(1) There are three big occasions in the life of the Buddha
when human beings, devas and brahmas came together to pay

homage to the Buddha.

1. When the Buddha manifested his power and glory by the
miracle of the pairs, emitting rays of light and sprays of water
2. When the Buddha returned from the Tavatimsa deva world

after expounding the Abhidhamma.

3. When the Buddha reached the bank of the Ganga.

Trong doi mot vi Phdt co ba dai hoi [on ma nhan loai, chw
thién va Pham thién cung hoi tu vé dinh 16:
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1) Khi Ngai thé hién Song Théng Luec.
2) Ngai tir c6i Pao loi tré vé sau khi giang Abhidhamma.
3) Khi Ngai ngw dén bo séng Hing.

(2) “Bhikkhus, that I have been revered so much by Brahmas,
devas and human beings alike and that they have made offerings
on such a grand and lavish scale to me on this occasion is not
due to the power I now possess; it is simply because I had done
some small meritorious deeds in one of my previous existences
that I now enjoy such great benefits”.

“ Nay cac Ty khwu, sw cung dwong vi dai boi Pham thién, chu
thién va lodi nguwoi dén Ta hém nay khéng phai do nho Phdt luwe.
N6 phat sanh do mét s6 phwée bdu nhé ma Nhw Lai dd tao trong
qua khw va gio ddy Ta dwoc tho hwong loi lac lon nhuw vdy.”
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Verse 291

The Story of the Woman Who ate up
the Eggs of a Hen
(Kukkutandakhadika vatthu)

e paradukkhiipadhanena yo attano sukkhamicchati
verasamsaggasamsattho vera so na parimuccati//

Gieo kho dau cho ngudi  Whoever by causing suffering
Mong cau lac cho minh  to others seeks to win
happiness for himself.
Bi han thu budéc rang  Becomes entangled in the
Khong sao thoat han thu. bonds of hate; such a man is
(TK Thich Minh Chau) never freed from hatred.

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 291 with reference to a feud between a woman and a hen.

Once, there lived a woman in a village near Savatthi. She had a
hen in her house; every time the hen laid an egg she would eat it
up. The hen was very much hurt and angry and made a vow to
have vengeance on the woman and made a wish that it should be
reborn as some being that would be in a position to kill the
offspring of that woman. The hen’s wish was fulfilled as it was
reborn as a cat and the woman was reborn was a hen in the same
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house. The cat ate up the eggs of the hen. In their next existence
the hen became a leopard and the cat became a deer. The leopard
ate up the deer as well as its offspring. Thus, the feud continued
for five hundred existences of the two beings. At the time of the
Buddha one of them was born as a woman and the other an ogress.

On one occasion, the woman was returning from the house of
her parents to her own house near Savatthi. Her husband and her
young son were also with her. While they were resting near a
pond at the roadside, her husband went to have a bath in the pond.
At that moment the woman saw the ogress and recognized her as
her old enemy. Taking her child she fled from the ogress straight
to the Jetavana monastery where the Buddha was expounding the
Dhamma and put her child at the feet of the Buddha. The ogress
who was in hot pursuit of the woman also came to the door of the
monastery, but the guardian spirit of the gate did not permit her
to enter. The Buddha, seeing her, sent the Venerable Ananda to
bring the ogress to his presence. When the ogress arrived, the
Buddha reprimanded both the woman and the ogress for the long
chain of feud between them. He also added, (*) “If you two had
not come to me today, your feud would have continued endlessly.
Enmity cannot be appeased by enmity; it can only be appeased by
loving-kindness.”

Then the Buddha spoke in verse as above.

At the end of the discourse the ogress took refuge in the three
Gems, viz., the Buddha, the Dhamma and the Sangha, and the
woman attained Sotapatti Fruition.
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e Vocabulary

1 feud (n) [fju:d] méi thir truyén kiép

2 to make (take) a vow [vau] loi thé, oi nguyén

3 to have vengeance [‘vendzons]  sw trad thu, su bdo thu
on

4 offspring (n) [“o:fsprin] con cdi

5 in ( hot) pursuit of  [pa’sju:t] duéi sdt theo
sth

6 to reprimand [‘reprima:nd] [oi khién trach

7 enmity (n) [‘enmiti] sw thit han

8 to appease [o’pi:z] khuyén giai

9 the guardian spirit of than gdc cong

the gate

(*) “If you two had not come to me today, your feud would
have continued endlessly. Enmity cannot be appeased by enmity;
it can only be appeased by loving-kindness.”

“Néu hém nay hai nguwoi khéng gdp Ta, moi hdn thi
truyén kiép nay khong bao gio két thiic. Han thi khéng xoa diu
hdn thu, chi co tinh thwong moi xoa diu han thu.”
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Verses 292 & 293

The Story of the Baddiya Bhikkhus
(Bhaddiyanam Bhikkhunam vatthu)

292. yam hi kiccam apaviddham akiccam pana kayirati
unnalanam pamattanam tesam vaddhanti asava//

Viéc dang lam, khong lam
Khong dang lam, lai lam
Nguoi ngao man, phong

dat,
Lau hodc it tdng trudng.

For that which should be
done is left undone;

And that is done which
should be left undone;

The Impurities of the
arrogant and heedless ever
increase.

293. yesaii ca susamaraddha, niccam kayagata sati
akiccam te na sevanti kicce sataccakarino,
satanam sampajananam attham gacchanti asava//

Nguoi siéng ning can man
Thuong thuong quan than
niém

Khong lam viéc khong dang

Gang lam vi¢c dang lam

But they that ever devote
themselves to Meditation on
the Body,

They follow not after that
which should be left undone,
But persevere in that which
should be done;
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Nguoi tu niém giac tinh, The Impurities of the
Lau hodc duogc ti€u trir.  thoughtful and intelligent
come to an end.
(TK Thich Minh Chau)

Story

While residing near the town of Baddiya, the Buddha uttered
Verses 292 and 293 with reference to some bhikkhus.

Once, some bhikkhus who were staying in Baddiya made some
ornate slippers out of some kinds of reeds and grasses. When the
Buddha was told about this he said, “Bhikkhus, you have entered
the Buddhist Order for the sake of attaining Arahatta Phala. Yet,
you are now striving hard only in making slippers and decorating
them.”

Then the Buddha spoke in verses as above.

At the end of the discourse, those bhikkhus attained Arahatship.

e Vocabulary

1. arrogant (a) [ ‘@erogont] conceited, ngd man

2. heedless (a) [“hi:dlis] phong dat

3. to persevere [,porsa’vir] kién tri, nhan nai

4. omate slippers  [o:’neit ‘slip9] dép duwoc trang tri
cong phu

5. reed (n) [ri:d] cay say

6. grass (n) [gra:s] co
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Verses 294 & 295

The Story of Thera Bhaddiya,
the Short One
(Lakunddaka Bhaddiya vatthu)

294. mataram pitaram hantva rajano dve ca khattiye
rattham sanucaram hantva anigho yati brahmano//

Sau khi giét me cha  After killing a mother and a
Giét hai Vua Satly father, and two kings of the
Warrior caste.
Giét vuong quéc, quan  After destroying a kingdom
than  with its inhabitants,
Vo6 wu, Pham chi sdng. scatheless goes the Brahman.

295. mataram pitaram hantva rajano dve ca sotthiye
veyyagghapaficamam (*) hantva anigho yati brahmano//

Sau khi giét me cha  After killing a mother and a

Hai vua Balamon  father, two Brahman kings,
Giét h6 tuong thir nim  And an eminent man besides,
Vo6 uu, Pham chi séng. scatheless goes the Brahman,

(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 294 and 295 with reference to Thera Bhaddiya who was
also known as Lakundaka Bhaddiya because of his short stature.

On one occasion, some bhikkhus came to visit and pay homage
to the Buddha at Jetavana monastery. While they were with the
Buddha, Lakundaka Bhaddiya happened to pass by not far from
them. The Buddha called their attention to the short thera and said
to them, (1) “Bhikkhus, look at that thera. He has killed both his
father and his mother, and having killed his parents he goes about
without any dukkha.” The bhikkhus could not understand the
statement made by the Buddha. So, they entreated the Buddha to
make it clear to them and the Buddha explained the meaning to
them.

In the above statement, the Buddha was referring to an arahat,
who had eradicated craving, conceit, wrong beliefs, and
attachment to sense bases and sense objects. (2)The Buddha had
made the statement by means of metaphor. Thus, the terms
‘mother’ and ‘father’ are used to indicate craving and conceit
respectively.  The  Eternity-belief (Sassataditthi) and
Annihilation-belief (Ucchedaditthi) are likened to two kings,
attachment is likened to a revenue officer and the sense bases and
sense objects (the ajjhatta and bahiddha ayatanas) are likened
to a kingdom.

After explaining the meaning to them, the Buddha spoke in
verses as above.

At the end of the discourse the visiting bhikkhus attained
arahatship.
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e Vocabulary

1 stature (n) [‘steetfo(1)] voc nguoi
2 to entrea [in’tri:t] plead, khan khodn
3 metaphor (n) [ ‘metofa(r)] phép an du
by means of bang phép dn du
metaphors
4 craving & conceit [‘creivin] tham di ngd man

(a)  kon’si:t]
5 The Eternity-belief [i:’tonoti bi’lif] thwong kién

(Sassataditthi)

6 Annihilation-belief [o,naio’leifn] doan kién
(Ucchedaditthi)

7 the sense bases sau can

8 the sense objects sdu tran

9. arevenue officer  [‘revonju:] dai than phy trach

quoc kho
10 scatheless (a) [‘sca:0lis] harmless, vo vu

(1) “Bhikkhus, look at that thera. He has killed both his father
and his mother, and having killed his parents he goes about
without any dukkha.’

“Nay chwe Ty khuwu, hdy nhin vi Pai divc nay. Vi nay giét cha
va me, sau khi giét cha me vi nay ra di khong sau muon.”

’

(2) The Buddha had made the statement by means of
metaphor. Thus, the terms ‘mother’ and ‘father’ are used to
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indicate craving and conceit respectively. The Eternity-belief
(Sassataditthi) and Annihilation-belief (Ucchedaditthi) are
likened to two kings, attachment is likened to a revenue officer
and the sense bases and sense objects (the ajjhatta and
bahiddha ayatanas) are likened to a kingdom.

Pirc Phdt giang bang phép an du. “Cha” va “me” dwoc ding
chi tham di va ngi man. Thuong kién (Sassataditthi) va Poan
kién (Ucchedaditthi) nhw hai 6ng vua, di luyén nhw vi dai thin
phu trach quéc kho, luc can va luc tran nhir mét quoc gia.

e Commentary

(1) veyyagghapaiicamam, this term is used to denote the five
hindrances of which doubt or indecision (vicikicchd) is the
fifth.
veyyaggha means a dangerous path infested with tigers.
Doubt is comparable to such a path.

The  other four hindrances are  sense-desires
(kamacchanda), ill will (vyapada), restlessness and
brooding (uddhacca-kukkucca), and sloth and torpor
(thina-middha).

They are called hindrances because they obstruct the path
to heavenly bliss and Nibbana.

veyyagghapaiicamam - Con dwong nguy hiém, thudt tir
nay dwoc ding dé chi ndm trién cdi, hoai nghi la trién cdi
thir nam.
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veyyaggha la con dirong nguy hiém cé nhiéu cop. Hodi nghi
dwoc so sanh nhu con dwong nay.

Bon trién cdi khdc la tham duc (kamacchanda), sén hdn
(vvapada), phong ddt va lo du (uddhacca-kukkucca), va
hén tram va thuy mién (thina-middha).

Tat ca dwoc goi la trién cdi hay chudng ngai vi ching ngdn
tré con dwong dwa dén nhan canh va Niét ban.
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Verse 296 to 301

The Story of a Wood-Cutter’s Son
(Darusakatikaputta vatthu)

296. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca niccam buddhagata sati//

bé tir Gotama, Well awake and watchful ever
Luon ludn tu tinh gidc are the disciples of Gotama,
V0 luan ngay hay dém They that meditate constantly,
Tudng Phat Ba thuong  both by day and by night, on the
niém. Buddha.

297. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca niccam dhammagata sati//

bé tir Gotama, Well awake and watchful ever
Luon ludn tu tinh gidc  are the disciples of Gotama,
V6 luan ngay hay dém  They that meditate constantly,
Tudng Chanh phdp  both by day and by night, on the
thuong niém. Law.

298. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca niccam samghagata sati//

bé tir Gotama, Well awake and watchful ever
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Ludn ludn ty tinh giac  are the disciples of Gotama,
V6 luan ngay hay dém They that meditate constantly,
Tuong Tang Gia thuong both by day and by night, on
niém. the Order

299. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca niccam kayagata sati//

bé tir Gotama, Well awake and watchful ever
Luon ludn tu tinh gidc  are the disciples of Gotama,
V6 luan ngay hay dém  They that meditate constantly,
Tudng sic than thuong  both by day and by night, on
niém. the body.

300. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca ahimsaya rato mano//

bé tir Gotama, Well awake and watchful ever
Luon ludn tu tinh gidc  are the disciples of Gotama,
V0 luan ngay hay dém  They whose minds delight,
Y vui niém bat hai.  both by day and by night, in
non-injured.

301. suppabuddham pabujjhanti sada gotamasavaka
yesam diva ca ratto ca bhavanaya rato mano//

bé tir Gotama, Well awake and watchful ever
Lu6n ludn tu tinh gidc  are the disciples of Gotama,
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Vo6 luan ngay hay dém  They whose minds delight,
Y vui tu thién quan. both by day and by night, in
meditation.
(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 296 to 301 with reference to the son of a wood-cutter.

Once in Rajagaha, a wood-cutter went into the woods with his
son to cut some firewood. On their return home in the evening,
they stopped near a cemetery to have their meal. They also took
off the yoke from the two oxen to enable them to graze nearby;
but the two oxen went away without being noticed by them. As
soon as they discovered that the oxen were missing, the wood-
cutter went to look for them, leaving his son with the cart of
firewood. The father entered the town, looking for his oxen. When
he returned to his son it was getting late and the city-gate was
closed. Therefore, the young boy had to spend the night alone
underneath his cart.

The wood-cutter’s son, though young, was always mindful and
was in the habit of contemplating the unique qualities of the
Buddha. That night two ogres came to frighten him and to harm
him. When one of the ogres pulled at the leg of the boy, he cried
out, “I pay homage to the Buddha’ (Namo Buddhassa). Hearing
those words from the boy, the ogres got frightened and also felt
that they must look after the boy. So, one of them remained near
the boy, guarding him from all danger; the other went to the
king’s palace and brought the food-tray of King Bimbisara. The
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two ogres then fed the boy as if he were their own son. At the
palace, the ogre left a written message concerning the royal food-
tray; and this message was visible only to the king.

In the morning, the king’s men discovered that the royal food-
tray was missing and they were very upset and very much
frightened. The king found the message left by the ogre and
directed his men where to look for it. The king’s men found the
royal food-tray among the firewood in the cart. They also found
the boy who was still sleeping underneath the cart. When
questioned, the boy answered that his parents came to feed him in
the night and that he went to sleep contentedly and without fear
after taking his food. The boy knew only that much and nothing
more. The king sent for the parents of the boy, and took the boy
and his parents to the Buddha. The king, by that time, had heard
that the boy was always mindful of the unique qualities of the
Buddha and also that he had cried out “Namo Buddhassa’, when
the ogre pulled at his leg in the night.

The king asked the Buddha, (1) “Is mindfulness of the unique
qualities of the Buddha the only dhamma that gives one protection
against evil and danger, or is mindfulness of the unique qualities
of the Dhamma equally potent and powerful?”” To him the Buddha
replied, (2) “O king, my disciple! There are six things mindfulness
of which is a good protection against evil and danger.”

Then the Buddha spoke in verses as above.

At the end of the discourse the boy and his parents attained
Sotapatti Fruition. Later they joined the Order and eventually they
became arahats.

e Vocabulary
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1. wood-cutter (n) ngueoi kiém ciii
2. firewood (n) cui
3. yoke (n) [jouk] cdi ach
4. to graze [greiz] gam co
5. food-tray khay dung thurc
an
6. the unique qualities (virtues) nhitng An
of the Buddha dirc Phat
7. “I pay homage to the Buddha’ Con thanh kinh danh
Namo Buddhassa 1é Phdt

(1) “Is mindfulness of the unique qualities of the Buddha the only
dhamma that gives one protection against evil and danger, or is
mindfulness of the unique qualities of the Dhamma equally
potent and powerful?”

“Cé phdi gidc tinh vé dn dirc Phdt la phdp duy nhat bdo vé khoi
xdu de va hiém nguy hay gidc tinh vé Phdp bao déu manh mé
va quyén nang ngang nhau?”

(2) “O king, my disciple! There are six things mindfulness of
which is a good protection against evil and danger.”
They are:
1) Reflection on the Nine Supreme Virtues (Attributes) of the
Buddha, the Enlightened One.
2) Reflection on the Six Supreme Virtues (Attributes) of the
Dhamma, the Teachings of the Buddha
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3) Reflection on the Nine Supreme Virtues (Attributes) of the
Sangha, the Noble Order of Disciples of the Buddha.

4) Contemplation on the loathsomeness of the body.

5) Contemplation on the loving-kindness

6) Being always established in the Meditation.

“Nay Pai vieong! Sau diéu gidc tinh sau sé bdo vé khéi nguy hiém
va xdu dc.”

Séu diéu la:

1) Suy niém vé Chin An Pirc Phdt.

2) Suy niém vé Sau An Birc Phdp.

3) Suy niém vé Chin An Pirc Tang

4) Qudn vé sie bat tinh cua than

5) Qudn vé tam tir

6) Luén an trii trong Thién dinh
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Verse 302

The Story of the Bhikkhu from the
Country of the Vajjis
(Vajjiputtakabhikkhu vatthu)

e duppabbajjam durabhiramam duravasa ghara dukkha
dukkho’samanasamvaso, dukkhanupatitaddhagi
tasma na c¢’addhagii siya na ca dukkhanupasito siya//

Vui hanh xuit gia kho  Fraught with hardship is the life
of' a monk, and hard to enjoy.
Tai gia sinh hoat khé  Fraught with hardship is life in
the world. Houses are painful to
live in.
Soéng ban khong dong, Painful is it to dwell together
khé  with unequals.
Troi lan ludn hdi khd  Suffering follows wayfarers in
the round of existences.
Vay ché sdng luan hdi  Therefore one should not be
such a wayfarer;
Ché chay theo dau khd.  one should not let suffering
(TK Thich Minh Chédu) follow him.

Story
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While residing at the Veluvana monastery, the Buddha uttered
the Verse 302 with reference to a bhikkhu from Vesali, a city in
the country of the Vajjis.

On the night of the full moon day of Kattika, the people of
Vesali celebrated the festival of the constellations (Nakkhatta)
on a grand scale. The whole city was lit up, and there was much
merry-making with singing, dancing, etc. As he looked towards
the city, standing alone in the monastery, the bhikkhu felt lonely
and dissatisfied with his lot. Softly, he murmured to himself,
“There can be no one whose lot is worse than mine.”At that
instant, the spirit guarding the woods appeared to him, and said,
(*)*“Those beings in niraya envy the lot of the beings in the deva
world; so also, people envy the lot of those who live alone in the
woods.” Hearing those words, the bhikkhu realized the truth of
those words and he regretted that he had thought so little of the lot
of a bhikkhu.

Early in the morning the next day, the bhikkhu went to the
Buddha and reported the matter to him. In reply, the Buddha told
him about the hardships in the life of all beings.

Then the Buddha spoke in verse as above.

At the end of the discourse the bhikkhu attained Arahatship.

e Vocabulary

1. constellation (n) [,konsta’leifn] chom sao

2. the festival of the Lé héi cde i sao
constellations (Nakkhatta)

3. to light —lit-lit (up) thdp sing

4. merry-making dip hoi he dinh
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dam
5. lot (n) [Iot] s6 phdn, sé6 ménh
6. hardship (n) [“ha:dfip] gian khé
7. murmur (n/v) [‘m3:ma(r)] thi tham, tiéng
i rdo
8. niraya dia nguc

(*) “Those beings in niraya envy the lot of the beings in the deva
world; so also, people envy the lot of those who live alone in the
woods.”

“Chung sinh ¢ coi dia nguc do ky voi so ménh cua chung sanh
trén coi thién gioi, ho ciing do ky voi s6 ménh cua nhitng ai song
doc cu trong rung.”
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Verse 303

The Story of Citta the Householder
(Cittagahapati vatthu)

e saddho silena sampanno yasobhogasamappito
yam yam padesam bhajati tattha tatth’eva pujito//

Tin tam, séng gio1 hanh If a man be faithful, endued
bu danh xung tai sdn with virtue, possessed of fame
and wealth,
Chd nao ngudi 4y dén  He may go to what place he
Chd 4y dugc cung kinh.  will, and there, wherever it may
(TK Thich Minh Chdu) be, he is honored.

Story

While residing at the Jetavana monastery, the Buddha uttered
the Verse 303 with reference to Citta, a householder of
Macchikasanda town.

Citta, after hearing the Dhamma expounded by the Venerable
Sariputta, attained Anagami Magga and Phala. One day, Citta
loaded five hundred carts with food and other offerings for the
Buddha and his disciples, and left for Savatthi, accompanied by
three thousand followers. They travelled at the rate of one yojana
a day and reached Savatthi at the end of a month. Then Citta went
ahead with five hundred of his companions to the Jetavana
monastery. While he was paying obeisance to the Buddha, masses
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of flowers dropped miraculously from above like showers of rain.
Citta stayed at the monastery for one whole month, offering alms-
food to the Buddha and the bhikkhus and also feeding his own
party of three thousand. All this time, the devas were replenishing
his stock of food and other offerings.

On the eve of his return journey, Citta put all the things he
had brought with him in the rooms of the monastery as offerings
to the Buddha. The devas then filled up the empty carts with
various items of priceless things. The Venerable Ananda, seeing
how Citta’s riches were being replenished, asked the Buddha,
“Venerable Sir! Is it only when Citta approached you that he is
blessed with all these riches? Is he similarly blessed when he goes
somewhere else?” To him the Buddha replied, (¥) “Ananda, this
disciple is fully endowed with faith and generosity; he is also
virtuous and his reputation spreads far and wide. Such a one is
sure to be revered and showered with riches wherever he goes.

Then the Buddha spoke in verse as above.

e Vocabulary

1. toreplenish [ri’plenif] b6 sung thém

2. stock of food [stok] kho thuwc phim

3. on the eve of vao dem trudc cua...
4. to be blessed with dwoc ban phuoc

(*) “Nay Ananda, do long tinh tin va hao phéng; cing gidi
durc va danh tieng khap noi; nguoi nhw vdy chac chan dén noi
nao ciing cé nhiéu tai san va dwoc kinh trong.”
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Verse 304

The Story of Cillasubhadda
(Culasubhadda vatthu)

e dire santo pakasenti himavanto va pabbato
asant’ettha na dissanti rattim khitta yatha sara//

Nguoi lanh diu 6 xa  From afar are manifest the
Sang t6 nhu nui tuyét  good, like the Himalaya
mountains;
Nguoi 4c ddu 6 gan  They that lack goodness are not
Nhu tén bin dém den. seen here, like arrows shot in
TK Thich Minh Chdu  darkness.

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 304 with reference to Ciilasubhadda the daughter of
Anathapindika.

Anathapindika and Ugga the rich man from Ugga, studied
under the same teacher when they were both young. Ugga had a
son while Anathapindika had a daughter. When their children
came of age, Ugga asked for the consent of Anathapindika to the
marriage of their two children. So the marriage took place, and
Ciilasubhadda , the daughter of Anathapindika, had to stay in the
house of her parents-in-law. Ugga and his family were followers
of non-Buddhist ascetics. Sometimes, they would invite those
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non-Buddhist ascetics to their house. On such occasion, her
parents-in-law would ask Culasubhadda to pay respect to those
naked ascetics, but she always refused to comply. Instead, she
told her mother-in-law about the Buddha and his unique qualities.

The mother-in-law of Culasubhadda was very anxious to see
the Buddha when she was told about him by his daughter-in-law.
She even agreed to let Cuilasubhadda invite the Buddha for alms-
food to their house. So, Ciilasubhadda prepared food and collected
other offerings for the Buddha and his disciples. She then went up
to the upper part of the house and looking towards the Jetavana
monastery, she made offerings of flowers and incense and (1)
contemplate the unique qualities and virtues of the Buddha.
She then spoke out her wish, “Venerable Sir! May it please you to
come, with your disciples, to our house tomorrow, I, your devoted
lay-disciple, most respectfully invite you. May this invitation of
mine be made known to you by this symbol and gesture?” Then
she took eight fistfuls of jasmin and threw them up into the sky.
The flowers floated through the air all the way to the Jetavana
monastery and lay hanging from the ceiling of the congregation
hall where the Buddha was expounding the Dhamma.

At the end of the discourse, Anathapindika, the father of
Ciilasubhadda, approached the Buddha to invite him to have alms-
food in his house the following day. But the Buddha replied that
he had already accepted Ciilasubhadda’s invitation for the next
day. Anathapindika was puzzled at the reply of the Buddha and
said, “But, Venerable Sir! Culasubhadda does not live here in
Savatthi; she lives in Ugga at a distance of one hundred and
twenty yojanas from here.” To him the Buddha said, (*) “True,
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householder, but the good are clearly visible as if they are in one’s
very presence even though they may be living at a distance.”

Then the Buddha spoke in verse as above,

The next day, the Buddha came to the house of Ugga, the
father-in-law of Ciilasubhadda. The Buddha was accompanied by
five hundred bhikkhus on this trip; they all came through the air in
decorated floats created by the order of Sakka, king of the devas.
Seeing the Buddha with his splendor and glory, the parents-in-
law of Ciilasubhadda were very much impressed and they paid
homage to the Buddha. Then, for the next seven days, Ugga and
his family gave alms-food and made offerings to the Buddha and
his disciples.

e Vocabulary

1.consent (n) [kon’sent] sw ung thudn
2.naked ascetic [‘neikid o’setik] ngoai dao 16a thé
3.to comply [kom’plai] tuan theo

4. fistful of jasmine [“fistful ‘dzeezmon] ndm hoa nhdi
5.splendor & glory (a) [‘splendo ‘glo:ri]  huy hoang ruc ro
6.to be impressed [im’pres] an twong

( khoi tam kinh mg)

(1)... contemplate the unique qualities and virtues of the Buddha.

... qudn twdng vé nhitng dn dirc va minh hanh ciia Pirc Pht.
(2) “True, householder, but the good are clearly visible as if they

are in one’s very presence even though they may be living at a

distance.”

“DUng vdy, ndy gia chi, nguoi thién néi bdc tir xa cit nhir ho

dang hién dién mdac du ho co lé dang séng ratxa.”
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Verse 305

The Story of the Thera Who Stayed
Alone (Ekaviharitthera vatthu)

e ekasanam ekaseyyam eko caram atandito
eko damayam attanam vanante ramito siya//

Aingdinam mot minh  He who sits alone, lodges
Ddc hanh khong budn alone, and walks alone,
chdn unwearied.
Tu diéu phuc mot minh  He who, alone, subdues
Sbng thoai mai rimg sau. himself, such a man will
delight in the outskirts of the
(TK Thich Minh Chdu) forest.

Story

While residing at the Jetavana monastery, the Buddha uttered
the Verse 305 with reference to the bhikkhu who stayed by
himself. Because he usually stayed alone, he was known as Thera
Ekavihari.

Thera Ekavihari did not mix much with other bhikkhus, but
usually stayed by himself. All alone, he would sleep or lie down,
or stand, or walk. Other bhikkhus thought ill of Ekavihari and told
the Buddha about him. But the Buddha did not blame him; instead
he said. “Yes, indeed, my son had done well; for, a bhikkhu
should stay in solitude and seclusion.”
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Then the Buddha spoke in verse as above.

e Vocabulary

1. solitude & seclusion [ ‘solitju:d &si’klu:3n] doc cu tich mich
2. to mix / to blame [mik / bleim] hoa lan, khién trach
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Chapter 22

NIRAYAVAGGA

THE HELL

PHAM PIA NGUC

12 Verses (306 - 318) — 9 Stories
12 Cau k¢ (306 - 318) — 9 Tich truyén
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Verse 306

The Story of Sundari the Wandering Female
Ascetic (Sundariparibbajika vatthu)

e abhiutavadi nirayam upeti
yo vapi katva na karomi ti ¢’aha
ubho pi te pecca sama bhavanti
nihinakamma manuja parattha//

Noi l4o doa dia nguc He who declares that to have
C6 lam no61 khong lam  happened which happened not,
goes to hell, and also he who
having done a thing, says, “I
Ca hai chét dong dang  did it not;”
Lam nguoi, nghiép ha Both these men are the same
li¢t. after death; they are men of evil
(TK Thich Minh Chdu) deeds in the next world.

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 306 with reference to Sundari, a wandering female ascetic.

As the number of people revering the Buddha increased, the
non-Buddhist ascetics found that the number of their following
was dwindling. Therefore, they became very jealous of the
Buddha; they were also afraid that things would get worse if they
did not do something to damage the reputation of the Buddha.
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So, they sent for Sundart and said to her, “Sundari, you are very
beautiful anf clever young lady. We want you to put Samana
Gotama to shame, by making it appear to others that you are
having sexual dealings with him. By so doing, his image will be
impaired, his following will decrease and many would come to
us. Make the best use of your looks and be crafty.

Sundart understood that was expected of her. Thus, late in the
evening, she went in the direction of the Jetavana monastery.
When she was asked where she was going, she answered, “I am
going to visit Samana Gotama; I live with him in the Perfumed
Chamber of the Jetavana monastery.” After saying this, she
proceeded to the place of non-Buddhist ascetics. Early in the
morning the next day, she returned home. If anyone asked her
from where she had come she would reply, “I have come from the
Perfumed Chamber after staying the night with Samana Gotama.”
She carried on like this for two more days. At the end of three
days, those ascetics hired some drunkards to kill SundarT and put
her body in a rubbish heap near the Jetavana monastery.

The next day, the ascetics spread the news about the
disappearance of Paribbajika Sundari. They went to the king to
report the matter and their suspicion. The king gave them
permission to search where they wished. Finding the body near
the Jetavana monastery, they carried it to the palace. Then they
said to the king, “ O king, the followers of Gotama have killed this
Paribbajika Sundart and have thrown away her body in the rubbish
heap near the Jetavana monastery to cover up the misdeed of their
teacher. “ To them the king replied, “In that case, you may go
round the town and proclaim the fact.” So they went round the
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town carrying the dead body of Sundari, shouting, “Look! What
the followers of Gotama have done; see how they have tried to
cover up the misdeed of Gotama!” The procession then returned
to the palace. The bhikkhus living in the Jetavana monastery told
the Buddha what those ascetics were doing to damage his
reputation and impair his image. But the Buddha only said, “My
sons, you just tell them this,” and then spoke in verse as above.

The king next ordered his men to further investigate the murder
of Sundari. On investigation, they found out that Sundart had died
at the hands of some drunkards. So they were brought to the king.
When the questioned, the drunkards disclosed that they were hired
by the ascetics to kill Sundari and put her body near the Jetavana
monastery. The king then sent for the non-Budhist ascetics, and
they finally confessed their role in the murder of Sundari. The
king then ordered them to go round the town and confess their
guilt to the people. So they went round the town saying, “We are
the ones who killed Sundari. We have falsely accused the
disciples of Gotama just to bring disgrace on Gotama. The
disciples of Gotama are innocent, only we are guilty of the crime.”

As a result of this episode, the power, the glory and the fortune
of the Buddha were very much enhanced.

e Vocabulary

. a wandering female ascetic Paribbajika, nir du st
. to dwindle [‘dwind] suy giam
. reputation [‘repju’teifn] fame, danh tiéng

. to have sexual dealings with sb
. image (n) [‘imid3] hinh anh

D AW N~
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6. to impair [im’pea(r)]
7. crafty (a) [‘kra:ti]

8. to confess sb to sth [kon’fes]
9. the Perfumed Chamber

10. drunkard [‘drankord]

11. arubbish heap [rabif hi:p]
12. suspicion (n) [s9’spifn]
about sth
13. to cover up [‘kavor Ap]
14. procession (n)  [pra’sefn]
15. to confess to sth [kon’fes]
16. to accuse sth of [9’kjuz]
17. disgrace (n) [dis’greis]

to bring disgrace on sth
18.to enhance [in’hans]
19. to damage one’s reputation
20. to impair one’s image

21.to disclose [dis’klovz]
22.the non-Budhist ascetics

lam suy yéu
xdo quyét

thu nhan
Huwong Thit
nguoi say ruwou
dong rdc

sw nghi ngo

boc kin, che day
dam ruoc

thi nhan

budc toi ai

s hé then

dem lai sw hé then
tang lén, nang cao
triét ha uy tin cua ai
lam hoen 6 hinh anh ciia
ai

vach tran, tiét 19

tu si ngoai giao
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Verse 307

The Story of Those Who Suffered for
Their Evil Deeds
(Duccaritaphalapilita vatthu)

e kasavakantha bahavo papadhamma asaifata,
papa papehi kammehi nirayam te upapajjare//

Nhiéu ngudi khoac ca sa  Many about whose neck

hangs the yellow robe,
Ac hanh khéng nhiép phuc  are evildoers and
uncontrolled;
Nguoi ac, do ac hanh  Evildoers by reason of their
evil deeds,
Phai sanh c61 Pia nguc. they are reborn in Hell.
(TK Thich Minh Chadu)

Story

While residing at the Veluvana monastery, the Buddha uttered
Verse 307 with reference to some petas.

Once, the Venerable Maha Mogallana was coming down the
Gijjhakiita hill with Thera Lakkhana when he saw some petas.
When they were back at the monastery, Thera Maha Mogallana
told Thera Lakkhana, in the presence of the Buddha, that he had
seen a peta who was just a skeleton. Then he added that he had



153

also seen five bhikkhus with their body burning in flames. On
hearing the statement about those bhikkhus, the Buddha said, (*)
“During the time of Kassapa Buddha, those bhikkhus had done
much evil. For those evil deeds they had suffered in niraya and
now they are serving out the remaining term of suffering as
petas.”

Then the Buddha spoke in verse as above.

e Vocabulary
1. skeleton (n) [ ‘skeliton] bo xwong
2. in flames (n) [fleim] dang chay

(*) “During the time of Kassapa Buddha, those bhikkhus had
done much evil. For those evil deeds they had suffered in niraya
and now they are serving out the remaining term of suffering as
petas.”

“Thoi Gido phdp Dirc Phdt Kassapa, nhiéu tang si song é nhiém.
Vi nhitng dc phdp ho phai chiu khé trong dia nguc va gio' ho lam
nga quy do qua nghiép dw sot.”
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Verse 308

The story of the Bhikkhus Who Lived on
the Bank of the Vaggumuda River
(Vaggumudatiriya Bhikkhu vatthu)

e seyo ayogulo bhutto tatto aggisikkipamo
yaii ce bhufijeyya dussilo ratthapindam asafnato//

Tét hon nuét hon sit  Better were it to swallow an
Chéy d6 nhu than hong  iron ball, red hot, like a flame
of fire,
Hon éc gidi buong lung Than that one who is corrupt
An d6 an qudc d6. and lacks self-control should
live on the charity of the land.
TK Thich Minh Chédu

Story

While residing at the Mahavana forest near Vesali, the Buddha
uttered Verse 308 with reference to the bhikkhus who spent the
vassa on the bank of the Vaggumuda River.

At that time, there was a famine in the country of the Vajjis. So,
to enable them to have enough food, those bhikkhus made it
appear to the people that they had attained Magga and Phala
although they had not done so. The people from the village,
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believing them and respecting them, offered much food to them
leaving very little for themselves.

At the end of the vassa, as was customary, bhikkhus from all
parts of the country came to pay homage to the Buddha. The
bhikkhus from the bank of the river Vaggumuda also came. They
looked hale and hearty while the other bhikkhus looked pale and
worn out. The Buddha talked to all the bhikkhus and enquired
how they fared during the vassa. To the bhikkhus from
Vaggumuda River the Buddha specifically asked whether they
had any difficulty in getting alms-food on account of the famine.
They answered that they had no difficulty at all getting alms-food.
The Buddha knew how those bhikkhus had managed to get
enough alms-food. But he wanted to teach them on this point, so
he asked, “How did you manage so well in getting alms-food
throughout the vassa?” Then the bhikkhus told him how they
discussed among themselves and decided that they should address
one another in such a way that the villagers would think that they
had really attained Jhana, Magga and Phala. Then the Buddha
asked them whether they had really attained Jhana, Magga and
Phala. When they answered in the negative, the Buddha
reprimanded them.

Then the Buddha spoke in verse as above.

e Vocabulary

1.the vassa mua an cu

2.hale & hearty (a)  [heil & ha:ti] khoe manh trang kién
3.pale & worn out (a) [peil wo:n aut] tai nhot va kiét suc
4.to fare [fes] an uong, boi duwdng

5.specifically (adv) [spi’sifikali] cu thé, ré rang
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Verses 309 & 310

The Story of Khemaka, the Son of
a Rich Man (Khemakasetthiputta vatthu)

309. cattarri thanani naro pamatto
apajjati paradarupasevi
apuiifialabham na nikamaseyyam

nindam tatiyam nirayam catuttham//

Bén nan chd doi ngudi, Four misfortunes befall the
Phong dat theo vo nguoi  heedless man who runs after
other men’s wives;
Mic hoa, ngii khong yén  First, he acquires demerit;
secondly, he sleeps in
Bi ché 1a thur ba, discomfort; thirdly, he incurs
Doa dia nguc thu bon. blame; fourthly, he goes to
Hell.

310. apuiifialabho ca gati ca papika
bhitassa bhitaya rati ca thokika
raja ca dandam garukam paneti
tasma naro paradaram na seve//

Mic hoa, doa ac thu Acquisition of demerit, an evil
future state, brief pleasure for the
Bi hoang sg, it vui  frightened man and woman,
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Quéc vuong phat  Severe punishment inflicted by the
trong hinh  king;
therefore a man should not run after
Vay chd theo vg  another man’s wife.
nguoi.
(TK Thich Minh Chéu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 309 and 310 with reference to Khemaka, the son of a rich
man. Khemaka was also the nephew of the renowned
Anathapindika.

Khemaka, in addition to being rich, was also very good-looking
and women were very much attracted to him. They could hardly
resist him and naturally fell in prey to him. Khemaka committed
adultery without compunction. The king’s men caught him three
times for sexual misconduct and brought him to the presence of
the king. But the King Pasenadi of Kosala did not take action
because Khemaka was the nephew of Anathapindika. So
Anathapindika himself took his nephew to the Buddha. The
Buddha talked to Khemaka about the depravity of sexual
misconduct and the seriousness of the consequences.

Then the Buddha spoke in verses as above.

At the end of the discourse Khemaka attained Sotapatti
Fruition.

e Vocabulary
1.to resist [r1’zist] chong lai



2.to fell in prey to sb
3.compunction (n)
4.sexual misconduct

5.depravity (n)
6.seriousness (n)

158

[kem’pAn/n]
[‘sekfual
mis’kondakt]
[di’praevati]
[ ‘siorionis]

roi vao bay
hoi hdn, hoi tiéc
ta hanh

sw truy lac
tinh chat hé trong
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Verse 311 to 313

The Story of the Obstinate Bhikkhu
(Dubbacabhikkhu vatthu)

311. kuso yatha duggahito hattham evanukantati
samaiifiam dupparamattham nirayay’upakaddhati//

Nhu ¢ sa vung ndm  Even as a blade of grass
Tét bi hoa dit tay awkwardly grasped cuts the
Hanh sa mén ta vay hand,
Tét bi doa dia nguc. So the work of a monk, badly
handled, drags down to Hell.

312. yam Kkifci sathilam kammam
samkilitthafi ca yam vatam
samkassaram brahmacariyam

na tam hoti mahapphalam//

Séng phong dang budng lung, A loose deed or
Theo gidi cdm 6 nhiém  a corrupt course
S6éng pham hanh dédng nghi  Or dubious chastity,
Sao chung dugc qua lon. brings no great fruit.

313. Kkariya ce kayirath’enam dalham etam parakkame,
sathilo hi paribbajo bhiyyo akirate rajam//
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Can phai lam, nén 1am  If there is something to be
Lam cung tan khd nang done, one should do it with
all his might.
Xuat gia séng phong dang  For a lax wandering-ascetic
Chi tang loan byi doi. but scatters dust the more.
(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 311, 312 and 313 with reference to an obstinate bhikkhu.

Once, there was a bhikkhu who was feeling remorse for having
unwittingly cut some grass. He confided about this to another
bhikkhu. The latter was reckless and stubborn by nature, and he
did not think much about committing small misdeeds. So he
replied to the first bhikkhu, “Cutting grass is a very minor
offence; if you just confide and confess to another bhikkhu you
are automatically exonerated. There is nothing to worry about.”
So saying, he proceeded to uproot some grass with both hands to
show that he thought very little of such trivial offences. When the
Buddha was told about this he reprimanded the reckless, stubborn
bhikkhu.

Then the Buddha spoke in verses as above.

At the end of the discourse the reckless, obstinate bhikkhu
realized the importance the restraint in the life of a bhikkhu and
strictly obeyed the Fundamnetal Precepts for the bhikkhus. Later,
through practice of Insight Meditation, that bhikkhu attained
Arahatship.



e Vocabulary

1.awkwardly (adv)
2. to drag sb down
3. dubious (a)

4. chastity (n)

5. lax (a)

a lax wandering ascetic
6.0obstinate (a)
7. remorse (n)
8.to confide to sth to sb
9.reckless (a)
10. minor / trivial

offence

11. to exonerate
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[“o:kwadli]
[dreg daun]
[‘dju:bias]
[‘tfaestoti]
[kaeks]

[“bstono]
[ri’mo:s]
[‘konfaid]
[‘reklis]
[o’fens]

[ig’zanoreit]

vung vé
kéo xuong
doubtful
gidan di
mém yéu,
nhu nhwoc

ngoan co

regret, hoi han

tho 19, ke ve

hdp tdp

pham t3i thir yéu

mién toi
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Verse 314

The Story of a Woman of Jealous
Disposition (Issapakata Itthi vatthu)

e akatam dukkatam seyyo paccha tapati dukkatam,
kataf ca sukatam seyyo yam katva nanutappati//

Ac hanh khong nén lam It were better that an evil
deed were left undone,
Lam xong, chiu khd luy for an evil deed causes
suffering afterwards;
Thién hanh, 4t nén lam It were better to do a good
deed,
Lam xong, khong an nan. for after doing a good
(TK Thich Minh Chdu)  deed, one does not suffer.

Story

While residing at the Jetavana monastery, the Buddha uttered
the Verse 314 with reference to a woman who was by nature very
jealous.

Once, a woman with a very strong sense of jealousy lived with
her husband in Savatthi. She found that her husband was having
an affair with her maid. So one day, she tied up the girl with
strong ropes, cut off her ears and nose, and shut her up in a room.
After doing that, she asked her husband to accompany her to the
Jetavana monastery. Soon after they left, some relatives of the
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maid arrived at the house and found the maid tied up and locked
up in a room. They broke into the room, untied her and took her to
the monastery. They arrived at the monastery while the Buddha
was expounding the Dhamma. The girl related to the Buddha what
her mistress had done to her, how she had been beaten, and how
her nose and ears had been cut off. She stood in the midst of the
crowd for all to see how she had been mistreated. So the Buddha
said, (*) “Do no evil, thinking that people will not know about it.
An evil deed done in secret, when discovered, will bring much
pain and sorrow; but a good deed may be done secretly, for it can
only bring happiness and not sorrow.”

Then the Buddha spoke in verse as above.

At the end of the discourse the couple attained Sotapatti
Fruition.

e Vocabulary
1. jealous of sb/ sth (a) [‘dzelos] ghen ti, ghen ghét

jealousy (n) long ghen ti
2. totieup [tai Ap] troi, cot
3. in the midst of in the middle of
4. to having an affair with sb ngoai tinh voi ai

(*) “Pung lam viéc dc véi suy nghi rang moi nguoi khong biét.
Viéc lam bdt thién trong bi mgt, khi bi kham phd sé mang lai
nhiéu khé dau va phién muon. Nhung viéc lam thién lanh kin dao
thi chi mang lai hanh phuc va an vui.”
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Verse 315

The Story of Many Bhikkhus
(Sambahulabhikkhu vatthu)

e nagaram yatha paccantam guttam santarabahiram
evam gopetha attanam, khano vo ma upaccaga
khanatita hi socanti nirayamhi samappita//

Nhu thanh ¢ bién thuy, Even as a frontier is well
Trong ngoai déu phong  guarded both within and
ho without.
Ciing vay, phong h9 Even so one should guard
minh, himself:
Sat na chd budng lung let not a moment slip.
Gidy phiit qua, sau mudén For they that let the
Khi roi vao dia nguc. moments slip, mourn,
delivered over to Hell.
(TK Thich Minh Chadu)

Story

While residing the Jetavana monastery, the Buddha uttered
Verse 315 with reference to a group of bhikkhus who spent the
vassa in a border town.

In the first month of their stay in that border town, the bhikkhus
were well provided and well looked after by the townsfolk.
During the next month the town was plundered by some robbers
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and some people were taken away as hostages. The people of the
town, therefore, had to rehabilitate their town and reinforce
fortifications. Thus, they were unable to look to the needs of the
bhikkhus as much as they would like to and the bhikkhus had to
fend for themselves. At the end of the vassa, those bhikkhus came
to pay homage to the Buddha at the Jetavana monastery in
Savatthi.
On learning about the hardships they had undergone during the
vassa, the Buddha said to them, (*) “Bhikkhus, do not keep
thinking about this or anything else; it is always difficult to have a
carefree, effortless living. Just as the townsfolk guard their town,
so also a bhikkhu should be on guard and keep his mind
steadfastly on his body.”

Then the Buddha spoke in verse as above.

At the end of the discourse those bhikkhus attained Arahatship.

e Vocabulary

1. frontier (n) [‘frantior]  border , bién gioi
2. slip (n) [slip] su trueot

a moment slip sat na buong lung
3. to mourn for/ over [mo:n] than khoc

sb/ sth
4. townsfolk(n) [‘taunzfoulk] citizens, residents
5. to plunder [“planda(r)] cuop boc
6. hostage(n) [“hostid3] con tin
7. rehabilitate [ri:o’biliteit] 26 vé cudc song

binh thwong
8. to reinforce [ri:in’fors]  ciing cé
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9. fortification (n) [fo:tifi’keifn] lam cho virng
chdc thém
10. to fend (for themselves) [fend] tw lo liéu

(*) “Bhikkhus, do not keep thinking about this or anything else;
it is always difficult to have a carefree, effortless living. Just as
the townsfolk guard their town, so also a bhikkhu should be on
guard and keep his mind steadfastly on his body.”

“Nay cdc Ty khwu, ditng suy nghi vé diéu nay hay viéc khdc.
Thét khé khi c6 mét cuge song vé tw, khong lo ling. Nhw nguoi
ddn canh phong thi tran ciia ho, ty khieu phdi canh gii than tam
cua minh.”
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Verses 316 & 317

The Story of Nigantha Ascetics
(Nigantha vatthu)

316. alajjitaye lajjanti lajjitaye na lajjare
micchaditthisamadana satta gacchanti duggatim//

Khong dang hd, laihd  They that feel shame when
they ought not to feel shame,
Viéc dang ho, lai khong  And they that do not feel
shame when they ought to
feel shame,
Do chép nhan ta kién, Such men, since they have
embraced false views,
Chung sanh di ac thu.  go to an evil future state.

317. abhaye bhayadassino bhaye cabhayadassino
micchaditthisamadana satta gacchanti duggatim//

Khong dang s, lais¢g  They that see something to
fear where no fear is,

Viéc dang sg, lai khong And they that see nothing to
fear where there is something
to fear,

Do chép nhan ta kién, Such men, since they have
embraced false views,
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Chung sanh di 4c thu. go to an evil future state.
TK Thich Minh Chau

Story

While residing at the Jetavana monastery, the Buddha uttered
Verses 316 and 317 with reference to Nigantha ascetics, who
covered only the front part of their bodies.

One day, some Niganthas went on an alms-round with their
bowls covered with a piece of cloth. Some bhikkhus seeing them
commented, “These Nigantha ascetics who cover the front part of
the body are more respectable compared to those Acelaka
ascetics who go about without wearing anything.” Hearing this
comment, those ascetics retorted, (1) “It is not for this reason at
all that we wear a covering. On the contrary, even dust and dirt are
actual individuals, endowed with the principle of life; and so, - for
fear they may fall into our alms bowl — for this reason we wear a
covering.”

When the bhikkhus reported what the Nigantha ascetics said,
the Buddha replied, (2) “Bhikkhus, those ascetics who feel shame
when they ought not to feel shame, and they that do not feel
shame when they ought to feel shame, go to an evil future state.”

Then the Buddha spoke in verses as above.

At the end of the discourse many Nigantha ascetics became
frightened and joined the Buddhist Order.

e Vocabulary
1. Nigantha ascetics cac dao st Jaina
2. Acelaka ascetics cdc dao st thuoc phdi loa thé
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3. to retort [r1’to:t] van lai (noi ly 1é)
4. to comment on / upon binh lugn
to make comment on an event

(1) “It is not for this reason at all that we wear a covering. On
the contrary, even dust and dirt are actual individuals,
endowed with the principle of life; and so, - for fear they may
fall into our alms bowl — for this reason we wear a covering.”

“Khong phai vi Iy do do ma chung toi che bat. Trai lai, ngay
cd byi va ddt ciing la nhitng cd thé c6 doi song; vi so chiing

’

roi vao bat nén chung toi che bat lai.’

(2) Bhikkhus, those ascetics who feel shame when they ought
not to feel shame, and they that do not feel shame when they
ought to feel shame, go to an evil future state.”

“Nay cdc Ty khwu, cic dao si ho then khi viéc khong ding ho
then, ho lai khéng hé then khi viéc ding hé then nén ho di
thang xuong khé canh trong twong lai.
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Verses 318 & 319

The Story of the Disciples of Non-Buddhist
Ascetics (Titthiyasavaka vatthu)

318. avajje vajjamatino vajje cavajjadassino
micchaditthisamadana satta gacchanti duggatim//

Khong 13i, lai thay 16

C06 151, lai thay khong
Do chip nhan ta kién

Chung sanh di 4c thu.

They that see sin where no
sin is, and they that see no
sin where sin exists,

Such men, since they have
embraced false views,

go to an evil future state.

319. vajjaii ca vajjato fiatva avajjaiica avajjato
sammaditthisamadana satta gacchanti suggatim//

C6 161, biét c6 16i,
Khong 151, biét 1a khong
Do chip nhan chanh

kién
Chuing sanh di ¢di lanh.

(TK Thich Minh Chdu)

They who know sin in its
sinfulness, and that which
is harmless in its
harmlessness.

Such men, since they have
embraced correct views,
go to a happy future state.
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Story

While residing at the Nigrodarama monastery, the Buddha
uttered Verses 318 and 319 with reference to some disciples of the
Titthis (non-Buddhist ascetics).

The disciples of the Titthis did not want their children to mix
with the children of the followers of the Buddha. They often told
their children, “Do not go to the Jetavana monastery, do not pay
obeisance to the bhikkhus of the Sakyan clan.” On one occasion,
while the Titthi boys were playing with a Buddhist boy neat the
entrance to the Jetavana monastery, they felt very thirsty. As the
children of the disciples of the Titthis had been told by their
parents not to enter a Buddhist monastery, they asked the
Buddhist boy to go to the monastery and bring some water for
them. The young Buddhist boy went to pay obeisance to the
Buddha after he had had a drink of water, and told the Buddha
about his friends who were forbidden by their parents to enter a
Buddhist monastery. The Buddha then told the boy to tell the non-
Buddhist boys to come and have water at the monastery. When
those boys came, the Buddha gave them a discourse to suit their
various dispositions. As a result, those boys became established
in faith in the Three Gems, i.e., the Buddha, the Dhamma and the
Sangha.

When the boys went home, they talked about their visit to the
Jetavana monastery and about the Buddha teaching them the
Three Gems. The parents of the boys, being ignorant, cried, “Our
sons have been disloyal to our faith, they have been ruined,” etc.
Some intelligent neighbors advised the wailing parents to stop
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weeping and to send their sons to the Buddha. Somehow, they
agreed and the boys as well as their parents went to the Buddha.

The Buddha knowing why they had come spoke to them in
verse as above.

At the end of the discourse all those people came to be
established in faith in the Three Gems, and after listening to the
Buddha’s further discourses, they subsequently attained Sotapatti
Fruition.

e Vocabulary

1. Sakyan clan Sa mon Thich Tw
2. to pay obeisance to to pay homage to
3. disposition (n) [dispa’zifn] can co, tinh khi

4. disloyal (a) [dis’loidl]  khong trung thanh
5. to ruin [ru:n] dé nat

6. wailing (a) [‘weili 1] than van

7. The Three Gems Tam Bao
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Chapter 23

NAGAVAGGA

THE ELEPHANT

PHAM CON VOI

13 Verses (320-333) — 8 Stories
13 Cau ké (320-333) — 8 Tich truy¢n
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Verse 320 to 322

On Subduing Oneself
(Attadanta vatthu)

320. aham nago va samgame capato patitam saram
ativakyam titikkhissam dussilo hi bahujjano//

Ta nhu voi gitra tran
Hung chiu cung tén roi

Chiu dung moi phi bang
Ac giéi rat nhiéu nguoi.

Even as an elephant
engaged in the fray
withstands arrows shot from
the bow,

So also must I bear abuse,
for the multitude is wicked.

321. dantam nayanti samitim dantam rajabhiriihati

danto settho manussesu yo’tivakyam ti tikkhati//

Voi luyén, dua du hoi

Ngua luyén, dugc Vua
cudi,
Nguoi luyén, bac tdi
thuong

Chiu dyng moi phi
bang.

It is tamed elephant they
lead to battle;

it is a tamed elephant the
king mounts;

It is the tamed that is best
among them,

he that endures abuse
patiently.
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322. varam assatara danta ajaniya ca sindhava
kuiijara ca mahanaga, attadanto tato varam//

Tét thay, con la thuan, Of surpassing excellent are
mules which are tamed, and
Thuén chung, loai ngga well-bred Siddh horses,
Sindh
Dai tuong, voi cd nga. And great elephants of the
jungle;
Tu diéu maoi tbi thuong.  but better yet is the man
(TK Thich Minh Chdu) who has tamed himself.

Story

While residing at the Ghositarama monastery, the Buddha
uttered Verses 320, 321, and 322 with reference to the patience
and endurance manifested by himself when abused by the
hirelings of Magandiya, one of the three queens of King Udena.

Once, the father of Magandiya, being very much impressed by
the personality and looks of the Buddha, had offered his very
beautiful daughter in marriage to Gotama Buddha. But the Buddha
refused his offer and said that he did not like to touch such a thing
which was full of filth and excreta, even with his feet. On
hearing this remark both Magandiya’s father and mother
discerning the truth of the remark attained Anagami Fruition.
Magandiya, however, regarded the Buddha as her arch enemy
and was bent on having her revenge on him.

Later, she became one of the three queens of King Udena.
When Magandiya heard that the Buddha had come to Kosambi,
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she hired some citizens and their servants to abuse the Buddha
when he entered the city on an alms-round. Those hirelings
followed the Buddha and abused him using such abusive words as
‘thief, fool, camel, and donkey, one bound for niraya’. Hearing
those abusive words, the Venerable Ananda pleaded with the
Buddha to leave the town and go to another place. But the Buddha
refused and said, (*) “In another town also we might be abused
and it is not feasible to move out every time one is abused. It is
better to solve a problem in the place where it arises. I am like an
elephant in a battlefield; like an elephant who withstands the
arrows that come from all quarters, I also will bear patiently the
abuses that come from people without morality.”

Then the Buddha spoke in verses as above.

At the end of the discourse, those who had abused the Buddha
realized their mistake and came to respect him; some of them
attained Sotapatti Fruition.

e Vocabulary

1.to subdue [sob’dju:] chinh phuc

2.attadanta tw ché ngu

3.patience (n) [‘peifns] tinh nhan nai

4.endurance (n) [in’djuorons] s chiu dung

5.to abuse [9’bju:z] si nhuc, lang ma
abusive (a)

6.hireling (n) [‘“haislin] nguoi dwoc thué

7.fiflth & excreta [filO eks’cri:ta] rac ruci va phan

8.arch enemy [a:tf ‘enomi]  ké thii truyén kiép

9.to be bend on [bend] nhdt quyét

10. to bound for [baund] sdp di vé hiedng ndo
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11. to plead with sb/ [pli:d] nai xin
for sth
12. feasible (a) [ “fi:zabl] 6 thé thuc hién
duwoc

(*) “In another town also we might be abused and it is not
feasible to move out every time one is abused. It is better to
solve a problem in the place where it arises. I am like an
elephant in a battlefield; like an elephant who withstands the
arrows that come from all quarters, I also will bear patiently the
abuses that come from people without morality.”

“Noi xit khdc, ching ta cé 1€ ciing bi ling ma va khong thé méi
lan bi ldng ma chiing ta lai di noi khdc. Tét hon nén dan xép vin
dé noi né khéi lén. Ta vi nhw con voi lam trdn, binh thdn vieng
tién truée lan tén mii dan ban tir moi phia. Nhie Lai ciing nhan
nai chiu dwng nhitng 107 nguyén rua tiv nhitng ké khéng gidi
hanh.”
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Verse 323

The Story of the Bhikkhu Who Had Been
a Trainer of Elephants
(Hatthacariyabubbaka Bhikkhu vatthu)

¢ na hi etehi yanehi gaccheyya agatam disam
yath’attana sudantena danto dantena gacchati//

Chang phai loai cudi 4y  For it is not on riding-

Pua ngudi dén Nip Ban  animals such as these that
one may go to that region to
which one has not yet gone;

Chi c6 ngudi ty didu  Tamed must one go upon
the tamed; namely,

Pén dich nho diéu phuc. upon one’s one well-tamed

(TK Thich Minh Chédu)  self.

Story

While residing at the Jetavana monastery, the Buddha uttered
the Verse 323 with reference to a bhikkhu who had previously
been an elephant trainer.

On one occasion, some bhikkhus saw an elephant trainer and
his elephant on the bank of the river Aciravati. As the trainer was
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finding it difficult to control the elephant, one of the bhikkhus,
who was an ex-elephant trainer, told the other bhikkhus how it
could be easily handled. The elephant trainer hearing him did as
told by the bhikkhu, and the elephant was quickly subdued. Back
at the monastery, the bhikkkus related the incident to the Buddha.
The Buddha called the ex-elephant trainer bhikkhu to him and
said, (*) “O vain bhikkhu, it is only on your own well-tamed self
that you can go to that place to which you have not yet gone.
Therefore tame yourself only; what have you to do with the
taming of animals such as these?”
Then the Buddha spoke in verse as above.

e Vocbulary
- hatthacariya : ndi voi, nguwoi huan luyén voi
- pubbaka : trueoc kia
- hatthacariyapubbaka - lic trieée la nguoi hudn luyén voi

(*) “O vain bhikkhu, it is only on your own well-tamed self that
you can go to that place to which you have not yet gone.
Therefore tame yourself only; what have you to do with the
taming of animals such as these?”

“Nay ké cudng si, chi tw minh khat phuc ldy minh méi c¢é thé di
dén noi minh chua dén. Vi vdy, chi khit phuc ban thén, nguoi
lam gi véi viéc thuan héa déng vt nhu thé nay?”’
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Verse 324

The Story of an Old Brahmin
(Parijjinna Brahmanaputta vatthu)

e dhanapalako nama kuiijaro
katukappabhedano dunnivarayo
baddho kabalam na bhuiijati
sumarati nagavanassa kufjaro.

Con voi tén Tai HQ  The elephant Dhanapala,
Phét duc, kho diéu phuc  with pungent juice flowing
from his temples, hard to
restrain,
Tréi budc, khong an udng  Eats not a morsel so long
as he is held captive;
Voi nhé dén rimg voi.  the elephant remembers
(TK Thich Minh Chdu) the elephant-grove.

Story

While residing at the Veluvana monastery, the Buddha uttered
Verse 324 with reference to an old Brahmin.

Once, there lived in Savatthi an old Brahmin who had eight
lakhs in cash. He had four sons; when each one of the sons got
married; he gave one lakh to him. Thus, he gave away four lakhs.
Later, his wife died. His sons came to him and looked after him
very well; in fact, they were very loving and affectionate to him.
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In course of time, somehow they coaxed him to give them the
remaining four lakhs. Thus, he was left practically penniless.
First, he went to stay with his eldest son. After a few days, the
daughter-in-law said to him, “Did you give any extra hundred or
thousand to your eldest sons? Don’t you know the way to the
houses of your other sons?” Hearing this, the old Brahmin got
very angry and he left the eldest son’s house for the house of his
second son. The same remarks were made by the wife of his
second son and the old man went to the house of his third son and
finally to the house of his fourth and youngest son. The same
thing happened in the houses of all his sons. Thus, the old man
became helpless; then, taking a stiff and a bowl he went to the
Buddha for protection and advice.
At the monastery, the Brahmin told the Buddha how his sons had
treated him and asked for his help. Then the Buddha gave him
some verses to memorize and instructed him to recite them
wherever there was a large gathering of people. The gist of the
verses is this: “My four foolish sons are like ogres. They call me
‘father, father,” but the words come only out of their mouths and
not from their hearts. They are deceitful and scheming. Taking
the advice of their wives they had driven me out of their houses.
So, now I have got to be begging. Those sons of mine are of less
service to me than this staff of mine,” When the old Brahmin
recited these verses, many people in the crowd, hearing him, went
wild with rage at his sons and some even threatened to kill them.
At this, the sons became frightened and knelt down at the feet
of their father and asked for pardon. They also promised that
starting from that day they would look after their father properly
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and would respect, love and honor him. Then, they took their
father to their houses; they also warned their wives to look after
their father well or else they would be beaten to death. Each of the
sons gave a length of cloth and sent every day a food-tray. The
Brahmin became healthier than before and soon put on some
weight. He realized that he had been showered with these
benefits on account of the Buddha. So, he went to the Buddha and
humbly requested him to accept two food-trays out of the four he
was receiving every day from his sons. Then he instructed his sons
to send two food-trays to the Buddha.

One day, the eldest son invited the Buddha to his house for
alms-food. After the meal, the Buddha gave a discourse on the
benefits to be gained by looking after one’s parents. Then he
related to them the story of the elephant called Dhanapala, who
looked after his parents. When captured pined, Dhanapala
always thought about his parents who were left in the forest.

Then the Buddha spoke in verse as above.

At the end of the discourse, the old Brahmin as well as his four
sons and their wives attained Sotapatti Fruition.

e Vocabulary

1. parijjinna (p.p cua parijiyati) gia nua, hao mon hu cii
2. Brahmanaputta nguoi Ba-la-mon

3. (eight) lakhs 80 triéu dong tién vang
4. affectionate to (a) [o’fekfnit]  biéu I s triu mén véi ai
5. to coax [kouks] Vo vé, do ngot

6. penniless (a) [“penilis] khéng con tién

7. helpless (a) [‘helplis]  bdt luc
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8. astiff [stif]

9. gist (n) [d3ist]

10. deceitful (a) [di’si:tful]
11. scheming (a) [ ‘ski:min]
12. to drive sb out

13. to go wild with rage

14. to knee down

15.to show with

16. on account of

17. when captured pined..

ke lang thang

idea

doi tra

c6 muu do

dudi ai ra khéi nha

dién cuéng voi con thinh no
quy goi
hién thi voi
boivi
khi bi bat nhot...
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Verse 325

The Story of the King Pasenadi of Kosala
(Pasenadikosala vatthu)

e middhi yada hoti mahagghaso ca
niddayita samparivattasay1
mahavaraho va nivapaputtho
punappunam gabbham upeti mando

Nguoi ua ngt, an lon  If a man gives way to
indolence, eats overmuch,
Nam lin 16¢ qua lai  Spends his time in sleep, and
lies and rolls about.
Ching khac heo no bung Like a great hog fed on grain,
K¢ ngu nhap thai mai. Such a simpleton will enter
(TK Thich Minh Chdu) the womb again and again.

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 325 with reference to King Pasenadi of Kosala.

One day, King Pasenadi of Kosala went to the monastery to pay
homage to the Buddha soon after having a heavy meal. The king
was in the habit of taking one-quarter basketful (half a bushel of)
cooked rice and meat curry. While he was in the presence of the
Buddha, the king felt so drowsy that he kept on nodding and
could hardly keep himself awake. Then he said to the Buddha,
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“Venerable Sir! I have been in great discomfort since I have taken
my meal.” To him the Buddha replied, “Yes, O king! (*) Gluttons
do suffer in this manner.”

Then the Buddha spoke in verse as above.

After hearing the discourse the king, having understood the
message, gradually lessened the amount of food he took. As a
result, he became much more active and alert and therefore also

happy.

e Vocabulary

1.bushel (n) [bu/fl] gia (36l)

2.drowsy (a) [‘dravzi] ngu ga ngu gat
3.glutton (n) [‘glaton] ke hau an

4. active and alert [o’13:t] lanh le va mau mdn

(*) Gluttons do suffer in this manner.
Nguwoi dn udng thiéu tiét dg thuwong cam nhan khé dau.
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Verse 326

The Story of the Samanera Sanu
(Sanusamanera vathu)

e idam pure cittamacari carikam
yenicchakam yatthakamam yathasukham
tadajjaham niggahessami yoniso
hatthippabhinnam viya ankusaggaho//

Trudc tam nay buong  These thoughts of mine once
lung  wandered hither and thither

Chay theo 4i, duc, lac ~ Wherever they liked,
wherever they desired,
wherever they pleased;

Nay ta chanh ché ngy  But herafter I shall control

them perfectly,

Nhu cdm méc diéu voi. Even as an elephant-driver
controls an elephant in rut

(TK Thich Minh Chau) with his hook.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 326 with reference to a young samanera named
Sanu.

One day, Samanera Sanu was urged by older bhikkus to go
up on the dais and recite parts of the Pali texts. When he had
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finished his recitation he solemnly called out, (1) “May the
merits gained by me today for reciting these sacred texts be shared
by my mother and my father”. At that time, the devas and the
ogres who had been the mother of the young samanera in a
previous existence were listening to his recitation. When they
heard his words, the ogress was elated and promptly cried out,
“My dear son, how happy I am to share your merit; you have done
well, my son. Well done! Well done! (Sadhu! Sadhu!).” On
account of Samanera Sanu, the mother ogress came to be very
much respected and was given precedence in their assemblies by
the devas and other ogres.

As the samanera grew older, he wanted to return to the life
of a lay man, he went home and asked for his clothes from his
mother. His mother did not want him to leave the Order and tried
to dissuade him from leaving it, but he was quite firm in his
decision. So, his mother promised to give him the clothes after his
meal. As his mother was busy cooking his meal, the ogress, who
was his mother of a past existence, thought, “If my son Sanu
leaves the Order, I shall be put to shame and become a laughing
stock among other ogres and devas; I must try and stop him
leaving the Order. So, the young samanera was possessed by her;
the boy rolled on the floor, muttering incoherently with saliva
streaming out of his mouth. The mother got alarmed; neighbors
came and tried to appease the spirits. Then, the ogress spoke out ,
“ This samanera wants to leave the religious Order and return to
the life of a lay man; if he does so he will not be able to escape
from dukkha.” After saying those worlds, the ogress left the body
of the boy and the boy became normal again.
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Finding his mother in tears and the neighbors crowding
around him, he asked what had happened. His mother told him
everything that had happened to him and also explained to him
that to return to lay life after leaving it was very foolish; in fact,
even though living he would be like a dead person. The samanera
then came to realize his mistake. Taking the three robes from his
mother, he went back to the monastery and was soon admitted as a
bhikkhu.

When told about Samanera Sanu, the Buddha wishing to
teach him about the restraint of mind said, (2) “My son, one who
does not restrain the mind which wanders about cannot find
happiness. So, control your mind as a mahout control an
elephant.”

Then the Buddha spoke in verse as above.
At the end of the discourse Thera Sanu comprehened the Four
Noble Truths and later attained Arahatship.

e Vocabulary

1. samanera sa di

2. tourge [3:d3] thuyét phuc

3. dais (n) [“deiis] bé, dai, buc

4. to recite [r1’sait] tung (kinh)
recitation (n) [,resi’teifn]

5. solemnly (adv) [‘solomli] trang trong

6. tocall out goi to

7. elate (a) [i’leit] phdn khéi, hoan hy

8. Well done! Sadhu! Lanh thay!

9. precedence (n) |[‘presidons] quyén uu tién
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10. to dissuade [dis’sweid] thuyét phuc

11.a laughing stock mét kho ché nhao
12.to roll on [‘roul] cuon tron trén

13.to mutter [‘mata] can nhan, lam bam
14.incoherently (adv) [,inkov’hiorontli]  mgt cach roi rac

15. saliva (n) [so’laiva] nuoc bot

16. to stream out of sth trao ra khoi

17. to appease [o’pi:z] dé danh, khuyén gidi
18.to get alarmed [o’la:m] bi hodng hét, s¢' hdi
19. mahout (n) [ma’haut] (An d) quan twong

(1) “May the merits gained by me today for reciting these sacred
texts be shared by my mother and my father.”
“Nguyén cong dirc Phdp thi téi lam hém nay xin héi hudng
dén cho cha va me t6i.”

(2) “My son, one who does not restrain the mind which wanders
about cannot find happiness. So, control your mind as a
mahout control an elephant.”

Nay con trai, nguoi khong tu tap, tam sé khong dwoc an vui.
Thé nén, hay diéu phuc tdm nhie quan twong diéu phuc thot
twong.
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Verse 327

The Story of the Elephant called
Paveyyaka
(Paveyyakahatthi vatthu)

e appamadarata hotha, sacittam anurakkhatha,
dugga uddharath’attanam pamke sanno va kuiijaro.

Hay vui khong phong Be joyful in heedfulness, guard
dat, well your thoughts.
Khéo phong hg tam y.  Extricate yourselves from the
Kéo minh khoi ac dao, quagmire,
Nhu voi bi saldy  even as an elephant that is
(TK Thich Minh Chdu) stuck fast in the mud.

Story

While residing at the jetavana monastery, the Buddha uttered
Verse 327 with reference to the elephant called Paveyyaka.

Paveyyaka when young was very strong; in due course, he
became old and decrepit. One day, as old Paveyyaka went into a
pond and he was stuck in the mire and could not get on to the
shore. When King Pasenadi of Kosala was told about it, he sent an
elephant trainer to help elephant get out of the mire. The elephant
trainer went to the site where the elephant was. There, he made the
music and strike up a martial tune. Hearing the military airs, the



191

elephant felt as if he were in a battle field; his spirits rose; he
pulled himself with all his might, and soon out of the mire.

When the bhikkhus told the Buddha about this he said,

(*) “Bhikkhus! Just as that elephant pulled itself out of the
mire, so also, must you all pull yourselves out of the mire of moral
defilements.”

Then the Buddha spoke in verse as above.

At the end of the discourse the bhikkhus attained arhatship.

e Vocabulary

1. hatthi an elephant

2. decrepit (a) [di’krepit] gia yéu, lu khu

3. to be stuck in the mire [‘maia(r)] bi ket trong viing bun

4. to strike up a tune [tjun] danh lén mot ban
nhac tran chién

5. military airs [‘militri ear]  tiéng tréng trdn

(*) “Bhikkhus! Just as that elephant pulled itself out of the mire,
so also, must you all pull yourselves out of the mire of moral
defilements.”

“Nay cdc Ty khuu! Nhw twong dy t rit minh ra khéi dam lay.
Ciing vdy, hay tinh can ti rit minh khéi dam lay é nhiém phién

2

ndo.
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Verse 328 to 330

The Story of a Number of Bhikkhus
(Sambahulabhikkhu vatthu)

328. sace labhetha nipakam sahayam
saddhimcaram sadhuviharidhiram
abhibhuyya sabbani parissayani
careyya ten’attamano satima//

Néu dugc ban hién tri  Should you find a prudent
companion to walk with,
Dang song chung, hanh an upright man and
lanh,  steadfast,
Nhiép phuc moi hiém nguy Let one walk with him,
Hoan hy séng chanh niém. joyful, mindful, overcoming
all dangers.

329. no ce labhetha nipakam sahayam
saddhimcaram sadhuviharidhiram
raja va rattham vijitam pahaya
eko care matanga’ rafifieva nago//

Khong gip ban hién  Should you find a prudent
tri  companion to walk with,
Dang séng chung, hanh an upright man and steadfast,
lanh
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Nhu vua bé nudc bai, Then, like a king renouncing the
kingdom he has conquered,
Hay song riéng c6 doc, let one walk alone.
Nhu voi sdng rimg voi.  Like an elephant roaming at will
in an elephant-forest.

330. ekassa caritam seyyo
n’atthi bale sahayata
eko care na ca papani kayira
appossukko matanga’raiifie va nago//

Tt hon séng mot minh  The life of solitude is better;
Khéng ngudi ngu két  one cannot be friends with a
ban simpleton,;
Ddc than, khong &c  Let a man live insolitude, and do
hanh  no evil deeds,
Séng vOo tu vo lu, Free from desire, like an

Nhu voi séng rimg voi. elephant roaming at will in an

(TK Thich Minh elephant-forest.

Chau)

Story

While residing in the Palileyya forest where the elephant
Palileyya waited on him, the Buddha uttered Verses 328,329, and
330 with reference to the bhikkhus from Kosambi.

Once, the bhikkhus of Kosambi split into two groups, one
group followed the master of Vinaya and the other followed the
teacher of the Dhamma. They did not listen even to the Buddha
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who exorted them to make peace. So, the Buddha left them and
spent the vassa all alone in the forest, where the elephant
Palileyyaka waited on him.

At the end of the vassa, the Venerable Ananda went into
the forest, accompanied by five hundred bhikkhus. Leaving the
bhikkhus at some distance, the Venerable Ananda approached the
Buddha alone. Then the Buddha told Ananda to call other
bhikkhus. All of them came, paid obeisance to the Budhda and
said, “Venerable Sir! You must have had a hard time spending the
vassa all alone in this forest.” To this, the Buddha replied,
“Bhikkhus, do not say so; (*) the elephant Palileyyaka had been
looking after me all this time. He was, indeed, a very good friend,
a true friend. If one has such a good friend one should stick to
him; but if one cannot find a good friend it is better to stay
alone.”

Then the Buddha spoke in verses as above.

e Vocabulary
- sambahula / bhikkhu : chu Ty khuu
- to split into : chia thanh

(*) Twong chua Palileyyaka da phuc dich Nhw Lai. That vay,
twong chua la nguoi ban tot, nguoi ban that su. Néu ai ¢ nguoi
ban tot nhuw vdy hay két hop véi nguoi dy; nhung néu khéng gdp
nguwoi ban dong hanh chung 1y twong thi tot hon nén soéng don
doc mot minh.”
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Verse 331 to 333

The Story of Mara
(Mara vatthu)

331. atthamhi jatamhi sukha sahaya
tuttht sukha ya itaritarena
puiiiam sukham jivitasainkhayambhi
sabbaso dukkhassa sukham pahanam//

Vui thay, ban luc can!  When need arises, pleasant are
companions;

Vui thay, séng biét du, Pleasant is enjoyment, when
one shares it with another;

Vui thay, chét co dirc!  Works of merit give pleasure at
the hour of death;

Vui thay, moi kho Pleasant is it to leave behind all
doan. suffering.

332. sukha matteyyata loke atho petteyyata sukha,
sukha samaiifiata loke atho brahmaiiata sukha//

Vui thay, hiéu kinh me Pleasnt is motherhood in this
world,

Vui thay, hiéu kinh cha and pleasant is fatherhood;

Vui thay, kinh Sa mén  Pleasant is the estate of a monk
in this world,
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Vui thay, kinh Hién and pleasant is the estate of the
Thanh. Brahman.

333. sukkham yavajara silam
sukha saddha patitthita
sukho paifiaya patilabho
papanam akaranam sukham //

Vui thay, gia c6 gidi!  Pleasant is a life of
righteousness unto old age,
Vui thay, tin an tri!  pleasant is faith firmly

established,

Vui thay, dugc tri tu¢! Pleasant is the attachment of
wisdom,

Vui thay, 4c khong lam  pleasant is the avoiding of evil.

TK Thich Minh Chdu

Story

While residing in a monastery near the Himalayas, the
Buddha uttered Verses 331, 332 and 333 with reference to Mara,
who tried to entice him to rule as a king.

Once, while the Buddha was residing near the Himalayas,
he found that many people were being ill-treated by some wicked
kings. It then occurred to him whether it would be possible to
prevent them from ill-treating those who should not be ill-treated
and make the kings rule justly and wisely. Mara knew what the
Buddha was thinking and planned to entice the Buddha to rule as a
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king. To him the Buddha replied, (*) “O wicked Mara! Your
teaching and my teaching are quite different. You and I cannot
have any discussion. This is my teaching.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. to entice [in’tais] du do, 16i kéo
2. to be ill-treated bi doi xir té hai
3. wicked (a) [‘wikid] xdu xa, doc dc
4. justly and wisely [‘jastli cong bang va
‘waizli] khon ngoan

(*) “O wicked Mara! Your teaching and my Teaching are quite
different. You and I cannot have any discussion. This is my
Teaching.”

“Nay Ac Ma! Gido phdp ciia nguoi va Gido phdp ciia Nhe Lai
khéong giong nhau. Thé nén nguoi khong thé ludn phdp ciing

»»

Ta. Pay la Giao phap cua Ta.
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PHUONG DANH HUN PHUOC AN TONG

Gia dinh An Ngoc 50 cudn
Gia dinh Ngb thi Ctic 50 cudn
Gia dinh Cti Kim Chi 70 cudn
Gia dinh Lé Anh Huy 30 cudn
Gia dinh Lé Anh Long 30 cudn
Gia dinh Tran Minh Ngoc 100 cuén
Gia dinh Dang Hoai Nam 40 cudn
Gia dinh Nguyén thi Lé My 35 cudn
Gia dinh Lé thj Nhi 20 cudn
Gia dinh Tam Hoa 10 cudn
Gia dinh Lé Ngoc Trinh 20 cudn
Gia dinh Thanh Nhan 10 cudn
Gia dinh Hanh Hién 20 cudn
Gia dinh Tuyét 20 cudn
Gia dinh V5 thi Hong Loan 40 cudn
Nguyén thi Ha 30 cudn
Gia dinh Bao Huong 40 cudn
Sc Hu¢ Hoang 20 cudn
Gia dinh Lién Nhung 15 cudn
Gia dinh Chi Hoa 20 cudn
Gia dinh Kinh Dt 15 cudn
Gia dinh Nguyén Hoai Anh 35 cudn
Gia dinh Nguyén Ta Anh 20 cudn
Gia dinh Tran Anh Tuyét 250 cubn
va Nguyén thi Anh Thu

Gia dinh Nguyén Minh Phugng 20 cubn
Gia dinh My Trang 8 cudn
Gia dinh Truong Hoai Trinh 20 cudn
Doan Thanh Diing (chdu Trinh) 40 cubn
Gia dinh C6 Bich Lién 20 cudn
Gia dinh Tuwong Minh 20 cudn
Gia dinh Vi Hién 60 cuén
Gia dinh Nhém An Ngoc 60 cudn
Gia dinh Nguyén thi Hong Hoa 10 cudn
Nhom hoc Myanmar nim 2018 100 cudn




Sharing Mexits

May all beings share this merit
Which we have thus acquired
For the acquisition of

All kinds of happiness

May beings inhabiting space and earth,
Devas and nagas of mighty power
Share this merit of ours

May they long protect the Teachings!

SHosi Huing Cong Dt

Nguyén cho tit ca chiing sanh

Cung chia tron ven phudc lanh hdm nay
Nguyén cho tit ca tir day

Moi diéu hanh phic, moi thoi binh yén

Nguyén cho chu vi Long Thién

Trén troi dudi dat oai thiéng phép mau
Cung chia cong dirc diy sau

Ho tri Chanh phép bén lau mudn doi!



