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Loi ngo

Nhu cau hoc va doc cac tic pham Phat gido bang tiéng Anh
ngay cang nhiéu, s6 luong sach cia cac vi cao Tang ndi tiéng trén
thé gidi cling dugc cac hoc gia Viét Nam uyén béac dich thuat. Tuy
nhién, tu minh tim hiéu nhiing diéu tha vi trong cudn sach theo
kién thirc ban thin ma khong can qua ling kinh cua cac dich gia
chic chin s& tuyét voi hon. Ban dau, viéc doc hiéu s& con nhiéu
Vép vap, vi sy hoc hoi nao ciling can mot qua trinh tim to1, chiém
nghiém, v6i mot niém say mé va ¥ chi quyét tim. Nhén thtc vé
Phat phap dugc ting trudng ciing co nghia 13 niém tin thanh
Tam béo cang thém virng vang va siu sic.

V6i mo wée nhen mot ‘ddm lira nho’ vao tdm cac vi dang
tu-hoc Phat phap, chung t6i ¢ ging soan thao Tich Truyén Phap
Cu Tom Tt bang Anh ngit gdm 5 quyén, thong qua viéc tham
khao cac ngudn tu lidu nhu The Dhammapada, Verses & Stories,
translated by Daw Mya Tin, M.A., edited by The Editorial
Committee, Myanmar Pitaka Association, Yangon;, Chu Gidi
Kinh Phdp Cii ciia Treéng Lo Phdp Minh va mot sd tic pham
khéc.... Sau mdi cau chuyén 1a nhirng danh tir Phat hoc quen
thudc, nhim giap cho vi¢c doc hiéu ctia moi nguoi dé dang hon.
Hy vong quyén sach s& cung cap mot luong tir vung tuong dbi cho
nhing ai ¢6 nhu cau tim hoc.

Xin tri an 101 gidi thiéu cia Thwong Toa Biru Chanh,
Vién trwéng Thién Vién Phwéc Son, di khuyén tan cho cong
viéc bién soan nay.

Kién thirc ma ching con c6 dugc nho vao viéc hoc hoi voi
Dai diec Thich Gidc Hoang, Trudng khoa Pao tao Tur xa Hoc
vién Phat Gido TP.HCM, nguyén chu nhiém khoéa 1 DTTX. May
mén vi ban than tung 1a hoc tro cua Pai duc, luon duge Dai dic



sach tan trong viéc hoc va hanh. Pé tri an tim long cao quy do,
ching con ¢b ging hoan thién viéc bién soan Kinh Phap Cu véi
wdc nguyén ciing dudng cho moi ngudi tu hoc. Nguyén dang phan
phudc thién thanh cao dén Pai duc dé théy ¢6 duoc stc khoe, tiép
tuc huéng dan moi ngudi tu hoc, liéu ngd Gido phap cao quy cua
Dirc Thé Tén.

Phudc thién phap thi thanh cao nay da khong vién man néu
khong c6 su dong vién va hd trg cua cac ban hiru. Du rat can
trong, nhung quyén sach ndy van kho tranh khoi nhitng sai sot.
Kinh mong cic vi lugng thir bo qua va chi bao dé nhiing lan tai
ban dugc hoan thién hon. Moi sy phan hdi vé nhiing sai sét vui
long gdi email: kimdungav] @gmail.com.

Cung voi cac ban hitu - chiing con thanh tim hdi hudng
chia phan phudc-thién phap-thi thanh cao nay dén than quyén tur
kiép hién tai dén vo luong kiép trong qua khtr; chu Thién cac cdi
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Chapter 24

TANHAVAGGA

THE CRAVING

PHAM AI DUC

23 Verses (334-357) — 12 Stories
23 Cau k¢ (334-357) — 12 Tich truyén
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Verse 334 to 337
The story of Kapila the Fish
(Kapilamaccha Vatthu)

334. manujassa pamattacarino
tanha (*) vaddhati maluva viya
so palavatl hurahuram
phalam iccham va vanasmi vanaro//

Nguoi song doi phong  If a man walk in heedlessness
dat
Ai ting nhu ddy leo  Craving grows within him, like
the creeper;
Nhay doi nay doi khac He floats from life to life,
Nhu vuon tham trai  like a monkey seeking fruit in a
rung. forest.

335. yam esa sahati jammi tanha loke visattika
soka tassa pavaddhanti abhivattham va biranam//

Ai séng trong doi nay Whosoever is overcome by this
Bi ai duc budcrang fierce Craving of attatchment
for the world.
Sau kho s& tang truong  The sorrows of such a man
increase,
Nhu ¢é Bi gdp mua. like the luxuriant birana grass.



3

336. yo c’etam sahati jammim tanham loke duraccayam
soka tamha papatanti udabinda va pokkhara//

Ai séng trong doi nay
Ai duc duge hang phuc

Sau roi khoi nguoi ay
Nhu giot nudce 1a sen.

But, whosoever overcomes this
fierce Craving difficult to
overcome in this world.
Sorrows roll off from him,

like a drop of water from a
lotus leaf.

337. tam vo vadami bhaddam vo yavant’ettha samagata
tanhaya mulam khanatha usirattho va biranam
ma vo nalam va soto va maro bhaiiji punappunam//

Pay diéu lanh Ta day
Céc nguoi tu hop day

Hiy nho tan gdc ai
Nhu nhd gbe co Bi

Ché dé ma pha hoai

Nhu giong nudce ¢6 lau

(TK Thich Minh Chiu)
Story

Therefore, with your kind
permission, I say this to you, to
all as many as are here gathered
together;

Dig up the root of Craving,

even as he who seeks the
fragrant usira root digs up the
birana grass,

Lest Mara crush you again and
again, as a stream crushes reeds.
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While residing at the Jetavana monastery, the Buddha

uttered Verses 334,335, 336 and 337 with reference to a fish with
a lovely golden color and a stinking mouth.
During the time of Kassapa Buddha, there was a bhikkhu named
Kapila, who was very learned in the Pitakas. Because of his great
learning he gained much fame and fortune; he also became very
conceited and was full of contempt for other bhikkhus. When
other bhikkhus pointed out to him, what was proper or not proper
he invariably retorted, “How much do you know?”” implying that
he knew much more than those bhikkhus. In course of time, all
good bhikkhus shunned him and only the bad ones gathered
round him. On one Sabbath day, while the bhikkhus were reciting
the Fundamental Precepts for the bhikkhus (i.e., the Patimokkha)
Kapila said, “There is no such thing as Sutta, Abhidhamma, or
Vinaya. It makes no difference whether you have a chance to
listen to the Patimokkha or not.” etc., and left the congregation of
the bhikkhus. Thus, Kapila was a hindrance to the development
and growth of the Teaching (Sasana).

For this evil deed, Kapila had to suffer in niraya between
the time of Kassapa Buddha and Gotama Buddha. Later, he was
reborn as a fish in the Aciravati River. That fish, as mentioned
above, had a very beautiful golden body, but his mouth had a very
horrid, offensive smell. One day, that fish was caught by some
fishermen, and because it was so beautiful, they took it in a boat to
the king. The king, in his turn, took the fish to the Buddha. When
the fish opened its mouth, the horrid and offensive smell spread all
around. The king, then asked the Buddha why such a beautiful
fish should have such a horrid and offensive smell. To the king
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and audience, the Buddha explained, “O King! During the time of
Kassapa Buddha there was a very learned bhikkhu who taught the
Dhamma to others. Because of that good deed, when he was
reborn in another existence, even as a fish, he was endowed with a
golden body. But that bhikkhu was very greedy, proud and very
contemptuous of others; he also disregarded the Disciplines and
abused other bhikkhus. For these evil deeds, he was reborn in
niraya, and now, he has become a beautiful fish with a mouth that
stinks.” The Buddha then turned to the fish and asked whether it
knew where it would be going in its next existence. The fish
answered that it would have to go again to niraya and it was filled
with great despair. As predicted, on its death the fish was reborn
in niraya, to undergo another term of continuous torment.

All those present hearing about the fish got alarmed. To
them, the Buddha gave a discourse on the benefits of combining
learning with practice.

Then the Buddha spoke in verses as above.

e Vocabulary

1 Maccha a fish

2 fragrant usira loai co c6 mui thom
root (loai co co hai bong)

3 tostink [stink] tran ngdp mui kho

4  stank-stunk- chiu

5 stunk [in’veariobli] luén luon vay

6 invariably (adv)  [ro’to:t] tra treo lai

7  toretort [fan] tranh xa, lanh xa

8  toshun trong khi do



9  In course of time

10 hindrance (n) [“hindraons] chuong ngai

11 horrid (a) [‘horid] kinh khiép
offensive (a) [o’fensiv] lam kho chiu
contempt for (n)  [kon’tempt] su khinh thuong

12 contemptuous (a) [kon’temptjuas] khinh bi
13 of sb/ sth

14 audience (n) [‘odions] dai chung

15 to disregard [disri’ga:d] xem thwong

16 to abuse [o’bju:s] nguoc dai
despair (n) [di’speoar] noé tuyét vong
torment (n) [‘to:mont] néi dan vt

17 continuous néi thong kho lién tuc
torment
to get alarmed bi bao dong

NOTE

(*) Tanha - Craving is threefold, viz —

a) craving for sensual pleasures (kamatanha),

b) craving connected with the notion of eternalism (bhavatanha),

¢) craving connected with the notion of nihilism (vibhavatanha).
Craving for personal senses , such as eye, ear, nose, tongue,

body and mind, and for external senses, such as form, sound,

scent, taste, contact, and dhammas (mental objects), when viewed

in the foregoing three aspects, divides itself into thirty-six

varieties. When they are viewed according to past, present and

future they become one hundred and eight.
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Bhavatanhd, may also be interpreted as attachment, to life
or Realms of Form, and vibhavatanhd as attachment to
annihilation or Formless Realms.

Tanha — Ai duc (tham di, luyén di, bam niu, khao khat). C6 ba
loai ai duc —

a) di dinh mdc véi duc lac ngii tran (kamatanha),

b) di duc dinh mdc véi chii trieong thieong kién (bhavatanha)

¢) di duc dinh mdc véi chii truong doan kién (vibhavatanha).

Ai lién quan dén 6 can: mdt, tai, miti, ledi, thdn va y va 6
tran: sdc, thinh, hwong, vi, xiic, va phdp. Khi xét vé ba khia canh
trén (12 (6 can + 6 tran) x 3 = 36). Khi xét vé di trong qud khir,
hién tai va vi lai (36 x 3) co 108 logi di duc.

Bhavatanhd co khi dwoc giai thich la sw luyén i ¢oi Sdc
gidi va vibhavatanha la sy luyén di ¢6i Vo sdc.
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Verse 338 to 343

The story of a Young Sow
(Sukarapotika vatthu)

338. yathapi mile anupaddave dalhe
chinno pi rukkho punareva rithati
evam pi tanhanusaye anithate
nibbattati dukkham idam punappunam//

Nhu cay bi chat dén As a tree, though it be cut down,
Gbc chua hai van bén  grows up again if its root be
S€ dugec moc 1én lai  sound and firm.
Ai tuy mién chua nhd  So also, if the inclination to
Craving be not destroyed,
Kho nay vin sanh this suffering springs up again
hoai. and again in this world.

339. yassa chattimsati sota manapasavana bhusa
vaha vahanti dudditthim samkappa raganissita//

Ba muoi sdu dong 41 He that is in the tow of the six
Trdi ngudi dén kha 41 and thirty powerful currents
running unto pleasure,
Céc tu twong tham a1 Such a man, misguide,
the waves of desires inclining



Cuon tr61 nguoi ta kién.
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unto lust sweep away.

340. savanti sabbadhi sota, lata ubbhijja titthati
taf ca disva latam jatam miulam pafifiaya chindatha//

Dong 4i duc chay khiap The currents run in all
directions;

Nhu day leo mge tran  the creeper buds and shoots;

Thay day leo vira sanh  When you see the creeper
grown,

Véi tué, hiy doan géc. be wise and cut the root.

341. saritani sinehitani ca
somanassani bhavanti jantuno
te satasita sukhesino
te ve jatijarapaga nara//

Nguoi doi nhé ai duc

Uta thich céac hy lac
Tuy mong cau an lac

Chiing van phai sanh gia.

Flowing and unctuous are a
creature’s joys;

Men devote themselves to
pleasure and seek after
happiness;

Therefore do they undergo
birth and decay.

342. tasinaya purakkhata paja
parisappanti saso va badhito
samyojanasangasattaka
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dukkham upenti punappunam ciraya//

Nguoi bi 41 budc rang  Pursued by Craving, men dart
Vung vay va hoang so  hither and thither
Nhu tho bi sa ludi  like a hunted hare;
Chung sanh ai tréi Held fast by fetters and bonds,
budc
Chiju kho dau dai dai.  they undergo suffering repeated
and long.

343 . tasinaya purakkhata paja
parisappanti saso sa badhito
tasma tasinam vinodaye
bhikkhu akankha viragam attano//

Nguoi bi 41 bugc rang Pursued by Craving,
Vung vay va hoang sg  men dart hither and thither like
Nhu tho bi sa ludi  a hunted hare.
Do vay vi ty kheo Therefore a monk should
Mong cau minh ly tham  banish Craving,
Nén nhiép phuc 4i dyc. desiring for himself freedom
(TK Thich Minh Chdu) from lust.

Story
While residing at the Veluvana monastery, the Buddha

uttered Verse 338 to 343 with reference to a young sow.
On one occasion, while the Buddha was on an alms-round
at Rajagaha, he saw a young dirty sow and smiled. When asked by
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the Venerable Ananda, the Buddha replied, “Ananda, this young
sow was a hen during the time of Kakusandha Buddha. As she
was then staying near a refectory in a monastery she used to hear
the recitation of the sacred text and the discourse on the
Dhamma. When she dies she was reborn as a princess. On one
occasion, while going to the latrine, the princess noticed the
maggots and she became mindful of the loathsomeness of the
body, etc. When she died she was reborn in the Brama realm as a
puthujjana brahma; but later due to some evil kamma, she was
reborn as a sow. (*) Ananda! Look, on account of good and evil
kamma there is no end of the round of exitences.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. a(young) sow (n) [sou] con heo ndi (to)

2. refectory (n) [r1’fektri] nha an o tu vién
3. recitation (n) [resi’teifn] sw doc tung

4. the sacred text van ban kinh dién
5. discourse (n) [‘diskoirs]  sutta

6. latrine (n) [[o’tri:n] ham cau

7. maggot (n) [‘maegat] con gioi

8. loathsomeness [‘loudsenis] vé ghé tom, gém ghiéc
9. Brama realm [rem] coi Pham thién

10. puthujjana brahma cw dan Pham thién
11. asow [sou] con heo cai

(*).. Ananda! Look, on account of good and evil kamma there is
no end of the round of exitences.”

.. Nay Ananda! Hay nhin xem, do nghiép thién dc xen nhau nén
vong sanh tir khong cham dit.”
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Verse 344

The story of an Ex-bhikkhu
(Vibbhantabhikkhu vatthu)

e yo nibbanatho vanadhimutto
vanamutto vanam eva dhavati
tam puggalam eva passatha
mutto bandhanam eva dhavati//

Lia ring lai huéng rimg  He, who, free from desire,
inclines to desire;
Thoéat rirng chay theo rimg  He who, released from
desire, runs back to desire;
Nén xem nguodi nhu vay  That man, - come, behold
Puoc thoat khdi budc rang  him; released,
Lai chay theo rang budc. he runs back to bondage.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 344 with reference to a bhikkhu who was a pupil of
the Venerable Mahakassapa.

As a pupil of the Venerable Mahakassapa, this bhikkhu had
achieved the four mental absorptions (jihanas). But one day, as
he went for alms-food to his uncle’s house, he saw a woman and
felt a great desire to have her. Then he left the Order of the
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bhikkhus. As a layman, he was a failure as he did not work hard.
So, his uncle drove him out of the house, and subsequently he
became mixed up with some thieves. All of them were caught by
the authorities and were taken to the cemetery to be executed.
The Venerable Mahakassapa saw his pupil as he saw being led
out and said to him, “My pupil, keep your mind steadfastly on a
subject of meditation.” As instructed, he concentrated and led
himself be established in deep mental absorption. At the cemetery,
while the executioners were making preparations to kill him, the
ex-bhikkhu was very much composed and showed no signs of fear
or anxiety. The executioners and the onlookers were awe-struck
and very much impressed by the man’s courage and composure
and they reported about him to the king and also to the Buddha.
The king gave orders to release the man. The Buddha on hearing
about the matter sent his radiance and appeared to the thief as if
in person.

Then the Buddha spoke to him in verse as above.

At the end of the discourse, the thief who was steadfastly
keeping his mind on the arising and perishing of the aggregates
discerned the impermanent, unsatisfactory and non-self nature
of all conditioned things and soon attained Sofapatti Fruition.
Later, he went to the Buddha at the Jetavana monastery where he
was again admitted to the Order by the Buddha and he instantly
attained Arahatship.

e Vocabulary
1. vibbhanta bhhikkhu Vi ty khwu hoan tuc
2. to drive sb out of duéi ai ra khéi (nha)
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3. cemetery (n) [ ‘semitri] nghia trang

4. to execute [‘eksikju:t] hanh quyét

5. toled out [led avt] dan ra

6. executioner (n) [,eksi’kju:fna] dao phu

7. onlooker (n) [‘on,luka(r)]  nguoi xem

8. awe-struck (a) [0: - “strak] kinh hai

9. courage (n) [‘karidz] diing cam

10. composure (n) [kom’pouza(r)] suw binh tinh

11.radiance (n) [‘reidions] hao quang

12. the arising and sanh va diét

perishing

13. aggregate (n) [‘eegrigit] udn

14.to discern [di’s3:n] nhan ro

15. impermanent (a) [‘impomonont] vo thuong
impermanence (n) [‘impomonons]| sw vo thuong

16. unsatisfactory (a) [,ansatis’feektori] bdt todn

17. non-self (a) VO nga

18. all conditioned things cac phap hitu vi
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Verses 345 & 346

The story of on Imprisonment
(Bandhanagara vatthu)

345. na tam dalham bandhanam ahu dhira
yadayasam darujam babbajaii ca
sarattaratta manikundalesu
puttesu daresu ca ya apekkha//

Sét, cAy, gai troi budc That bond is not strong, say the
Nguoi tri xem chua  wise, which is made of iron, or
bén  of wood, or of babbaja.
Tham chau bau, trang Stronger far is the bond of
stric  passionate devotion to jewels
Tham vong vo va con. and rings, to sons and wives.

346. etam dalham bandhanam ahu dhira
oharinam sithilam duppamuficam
etam pi chetvana paribbajanti
anapekkhino kamasukham pahaya//

Nguoi co tri ndi rang  This bond is indeed strong,
say the wise.
Troi budc nay thatbén  Which, although loose, drags
Tri kéo xudng, lan xudng men down, and is hard to
untie;
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Nhung that sy kho thoat By cutting this bond and
Nguoi tri cit trir nd.  retiring from the world,
Bo6 duc lac, khong mang. Men win freedom from desire
and leave behind them the
(TK Thich Minh Chdu) pleasures of sense.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 345 and 346 with reference to some thieves who
were kept in chains.

One day, thirty bhikkhus came into Savatthi for alms-food.
While they were on their alms-round, they saw some prisoners
being brought out with their hands and legs in chains. Back at the
monastery, after relating what they had seen in the morning, they
asked the Buddha whether there were any other bonds stronger
than these. To them the Buddha answered, (*) “Bhikkhus! These
bonds are nothing compared to those of craving for food and
clothing, for riches and for family. Craving is a thousand times, a
hundred thousand times stronger than those chains, hand-cuffs and
cages. That is the reason why the wise cut off craving and
renounce the world and enter the Order of the bhikkhus.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. babbaja loai cdy co mui thom
2. prisoner (n) [“prizna(r)] tu nhan

3. bandhaganara kham dwong

4. to bring out duwa ra, dem ra
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chain  (n) [tfein] xiéng xich
hand-cuffs (n) gong cum

bond (n) [bond] fetter, gong cum
cage (n) [keid3] nha giam, chuéng

(*) “Bhikkhus! These bonds are nothing compared to those of
craving for food and clothing, for riches and for family.
Craving is a thousand times, a hundred thousand times stronger
than those chains, hand-cuffs and cages. That is the reason
why the wise cut off craving and renounce the world and enter
the Order of the bhikkhus.”

“Nay cdc Ty khuu! Nhitng logi gong ciom ndy khong thé so sanh
dwpc gong xiéng ciia luyén di thuc pham, y phuc, tién bac va
vo' con. Gong xiéng luyén di manh gdp hang ngan lan, hang
trdm ngan lan xiéng xich, géng cim va giam cam. Pé la Iy do
tai sao bdc tri khwde tiv tham di, xudt ly thé gian va gia nhdp

)

Tang doan.’



18

Verse 347

The story of Theri Khema
(Khemather1 vatthu)

e ye ragarattanupatanti sotam
sayamkatam makkatako va jalam
etam pi chetvana vajanti dhira
anapekkhino sabbadukham pahaya//

Nguoi ddm say 4i duc ~ They that are dyed with lust
follow the stream of the
passions.

Tu lao minh xudng dong  As a spider runs down the
Nhu nhén sa luoi dét  web he has spun for himself.
Nguoi tri cat trir n6  Wise men, by cutting this
bond and going forth from the
world.
Bo moi kho, khéng mang  Win freedom from desire and
(TK Thich Minh Chdu) leave behind all suffering.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 347 with reference to Queen Khema.

Queen Khema was the chief queen of King Bimbisara. She
was very beautiful and also very proud. The king wanted her to go
to the Veluvana monastery and pay homage to the Buddha. But



19

she had heard that the Buddha always talked disparagingly about
beauty and she therefore tried to avoid seeing the Buddha. The
king understood her attitude towards the Buddha; he also knew
how proud she was of her beauty. So the king ordered his
minstrels to sing in praise of the Veluvana monastery, about its
pleasant and peaceful atmosphere, etc. Hearing them, Queen
Khema became interested and decided to set out for the Veluvana
monastery.

When Queen Khema arrived at the monastery, the Buddha
was expounding the Dhamma to an audience. By his supernormal
power the Buddha made a very beautiful young lady appear,
sitting not far from him, and fanning him. When Queen Khema
came to the audience hall, she alone saw the beautiful young lady.
Comparing the exquisite beauty of the young lady to that of her
own, Khema realized that her beauty was much inferior to that of
the young lady. As she looked again intently at the young lady
her beauty began to fade gradually. In the end, she saw before her
eyes an old decrepit being, which again changed into a corpse,
her stinking body being attacked by maggots. At that instant,
Queen Khema realized the impermanence and worthlessness of
beauty.

The Buddha knowing the state of her mind remarked, (¥)
“O Khema! Look carefully at this decaying body which is built
around a skeleton of bones and is subject to disease and decay.
Look carefully at the body which is thought of so highly by the
foolish. Look at the worthlessness of the beauty of this young
girl.” After hearing this, Queen Khema attained Sotapatti Fruition.

Then the Buddha spoke in verse as above.



20

At the end of the discourse Queen Khema attained
Arahatship and was admitted to the Order and became the Chief

Female Disciple of the Buddha.
e Vocabulary

disparagingly [dis’peeridzinli]
minstrel (n) [“minsntral]
in praise of [preizof]

to set out for

A AT e

inferior to sth/ sb [in’fiorio]

intently [in’tentli]

to fade [feid]

corpse (n) [‘ko:ps]

. decrepit (a) [di’krepit]
10 stinking (a) [ “stinkin)]
11. maggot (n) [ ‘maegot]

12. at that instant

13. exquisite (a) [ ‘ekskwizit]

14. worthlessness (n) [ ‘wa:0lisnis]

15. a skeleton of [‘skelitn]
bones

16.to be subject to sth

17. Chief Female Disciple

ché bai

doan nguwoi hat rong
tan than, khen ngoi
bdt dau lén dwong dén
kem (so voi ai)

chu y, cham chu

tan, héo

xdc chét

gid yéu, hom hem

héi ham, théi tha

con gioi

at once, immediately
tinh té

vo dung, khong gia tri
bo xuong

phdai chiu dung
Pé tir Nir Toi thang

(*) “Nay Khema!! Hay nhin xac than dang phdan huy cung voi bo
xuong dang chiu dung bénh tdt va théi rita. Hay nhin ky than bdt
tinh ndy ma ké ngu ham thich. Hay nhin vao sdc dep vé dung cia

co gai tré nay.”
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Verse 348

The story of Uggasena
(Uggasena vatthu)

e muiica pure muifica pacchato
majjhe muiica bhavassa paragi
sabbattha vimuttamanaso
na punam jatijaram upehisi//

B6 qué, hi¢n, vi lai, Give up the things of the future,
give up the things of the past,
Give up the things of the present,
DPén b kia cude doi  cross the Farther Shore;
Y giai thoat titca  If your heart is freed from every
attachment,
Cho vuong lai sanh gia  You will no more undergo birth
TK Thich Minh Chdu and old age.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 348 with reference to Uggasera, a rich man’s son
who fell in love with a dancer.

Once, a wandering theatrical troupe consisting of five
hundred dancers and some acrobats came to Rajagaha and
performed on the grounds of the palace of King Bimbisara for
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seven days. There, a young dancer who was the daughter of an
acrobat sang and danced on top of a long bamboo pole.
Uggasena, the young son of a rich man, fell desperately in love
with this dancer and his parents could not stop him from marrying
her. He married the young dancer and followed the troupe. As he
was not a dancer nor an acrobat, he was not of much use to the
party. So, as the party moved from place to place, he had to help
carry boxes, to drive the carts, etc.

In course of time, a son was born to Uggasena and his wife,
the dancer. To this child, the dancer would often sing a song
which ran thus: “O you, son of the man who keeps watching over
the carts; the man who carried boxes and bundles! O you, son of
the ignorant one who can do nothing!” Uggasena heard the song;
he knew that his wife was referring to him and he was very much
hurt and depressed. So he went to his father-in-law, the acrobat,
and requested him to teach him acrobatics. After a year’s
training, Uggasena became a skilful acrobat.

Then, Uggasena went back to Rajagaha, and it was
proclaimed that Uggasena would publicly demonstrate his skill
in seven day’s time. On the seventh day, along pole was put up
and Uggasena stood on top of it. At a signal given from below he
somersaulted seven times on the pole. At about this time, the
Buddha saw Uggasena in his vision and knew that time was ripe
for Uggasena to attain Arahatship. So he entered Rajagaha and
willed that the audience should turn their attention to him instead
of applauding Uggasena for his acrobatic feats. When Uggasena
saw that he was being neglected and ignored, he just sat on top of
the pole, feeling very discontented and depressed. The Buddha
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then addressed Uggasena, (*) “Uggasena, a wise man should
abandon all attachment to the khandha aggregates and strive to
gain liberation from the round of rebirths.”

Then the Buddha spoke in verse as above.

At the end of the discourse Uggasena, who was still on top
of the pole, attained Arahatship. He came down and was soon
admitted to the Order by the Buddha.

e Vocabulary
1. atheatrical troupe [01’@trikl tru:p]  ganh hat

2. acrobat (n) [‘aekrabaet] ngueoi biéu dién nhao 1én
3. acrobatics (n) [,eekra’beetik] mon nhao lon
acrobatic feats nhao lon diéu luyén
4. along bamboo pole ngon cdy tre cao
5. troupe (n) [tru:p] ganh hat
6. to somersault [‘samoso:lt] nhay nhao lon
7. towill [wil] chu nguyén
8. discontented (a) [diskon’tentid] bdt man
9. publicly demonstrate trinh dién truwée cong
chung

(*) “Uggasena, a wise man should abandon all attachment to the
khandha aggregates and strive to gain liberation from the round
of rebirths.”

“Uggasena, bdc tri nén dut bo sy luyén ai doi voi cac hanh udn

)

va no lyc giai thoat khoi vong luan hoi sanh tw.’
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Verses 349 & 350

The story of Ciiladhanuggaha,
the Skilful Archer
(Culadhanuggaha Pandita vatthu)

349. vitakkapamathitassa jantuno
tibbaragassa subhanupassino
bhiyyo tanha pavaddhati
esa kho dalham karoti bandhanam//

Nguoi ta y nhiép phuc  If a man be agitated by doubt,
Tham sic bén nhin tinh  if strong passion sway him, if
he seek only that which is
pleasing.
Nguoi 4y ai tang truong  Craving will increase the more;
Lam day tr6i minh chat.  he only strengthens the bonds
which holds him.

350. vitakkupasame ca yo rato
asubham bhavayati sada sato
esa kho vyantikahiti
esa checchati marabandhanam//

An vui, antinhy  But whosoever takes delight in
suppressing doubt,
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Quéan bét tinh, thuong and ever mindful, meditates on
niém  that which is not pleasing.
Nguoi dy sé diét4i  Such a man will destroy,
Ciat dirt Ma troi bude  such a man will cleave the bond
TK Thich Minh Chdu  of Mara.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 349 and 350 with reference to a young bhikkhu,
who was a skilful archer in one of his previous existence.

Once a young bhikkhu took his alms-food in one of the
shelters specially built for bhikkhus in town. After his meal he
felt like drinking water. So he went to a house and asked for some
drinking water, and a young woman came out to give him some
water. As soon as this young woman saw the young bhikkhu she
fell in love with him. Wishing to entice him, she invited the
young bhikkhu to come to her house whenever he felt thirsty.
After some time, she invited him to her house for alms-food. On
that day, she told him that they had everything they could wish for
in the house, but that there was no male to look after their affairs,
etc. Hearing those words, the young bhikkhu took the hint and he
soon found himself to be more and more attached to the young,
attractive woman. He became very much dissatisfied with his life
as a bhikkhu and was getting thin. Other bhikkhus reported about
him to the Buddha.

The Buddha called the young bhikkhu to his presence and
said to him, “My son, listen to me. This young woman will be
your undoing just as she had been to you in a previous existence.
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In one of your previous existences you were a very skilful archer
and she was your wife. On one occasion, while the two of you
were travelling, you came upon a gang of highway men. She fell
in love with the gang leader. So, while you and the gang leader
were engaged in fighting and you called out to her to give you
the sword, she gave the sword to the robber who promptly killed
you. Thus, she was the cause of your death. Now, too, she will be
the cause of your ruin if you go after her and leave my Order for
her sake.”

Then the Buddha spoke in verses as above.

At the end of the discourse, the young bhikkhu attained
Sotapatti Fruition.

e Vocabulary

1. archer (n) [‘a:tfo(r)] nguoi ban cung

2. shelter (n) [‘felta(r)]  noi trii dn

3. to fell in love with sb thiwong mén ai

4. to take the hint [hint] hiéu va thwc hién 16i

8oty

5. to entice [in’tais] du do, 16i kéo

6. to come upon bdt gap, chot gdp

7. agang of
highwaymen  [gen ‘haiweim] nhom cuop dwong

8. undoing (n) [an’du:ing]  lam hu hong, huy hoai

9. to engage in [in’geid3]  bdt dau ddnh nhau
fighting

10. sword (n) [so:d] thanh guwom

11. sake (n) [seik] muc dich, loi ich
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Verses 351 & 352
The story of Mara
(Mara vatthu)

351. nitthangato asantasi vitatanho anangano
acchiddi bhavasallani antimo’yam samussayo

Ai to1 dich khong sg He that has reached perfection,
Ly 4i, khong nhiém 6 he that is unafraid, free from
Craving, devoid of lust,
Nho6 miii tén sanh tir ~ He that has cut out the arrows
of being,
Thén nay than cudi cing  such a man has reached his last
state of existence.

352. vitatanho anadano niruttipadakovido
akkharanam sannipatam jaffia pubbaparani ca
sa ve antimasariro mahapaiifio mahapuriso ti vuccati

Ai lia, khong chap thu  He that is free from Craving, he
that is without attachment,
Cu phap khéo bién tai  He that is skilled to interpret
Théu subt tir vo ngai  words in the old dialect,
Hiéu thr 16p trudc sau  He that knows the order of the
letters from first to last,
Than nay than cudi cing  Such a man has received his
Vinhu vay dugc goi  last body,
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Bac Dai tri, Dai nhan. such a man is a great sage, a
great men.
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 351 and 352 with reference to Mara who had come
to frighten Samanera Rahula, son of Gotama Buddha.

On one occasion, a large number of bhikkhus arrived at the
Jetavana monastery. To put up with the guest bhikkhus,
Samanera Rahula had to go and sleep near the door, just outside
the chamber of the Buddha. Mara, wanting to annoy the Buddha
through his son, took the form of an elephant and encircling the
head of the samanera with his trunk made an alarming noise
hoping to frighten him. But Rahula was unmoved. The Buddha,
from his chamber, knew what was happening, and said, (*) “O
wicked Mara! Even a thousand such as you would not be able to
frighten my son. My son has no fear, he is free from craving, he is
vigilant, he is wise.”

Then the Buddha spoke in verses as above.

Hearing the above words, Mara realized that the Buddha
knew about his tricks and instantly disappeared.

e Vocabulary

1. toput up with chiu dung

2. to annoy [o’noi] qudy nhiéu

3. to encircle [in’sa:1] vdy quanh

4. chamber (n) [tfeimba(r)] Huong that

5. to take the form of an elephant hinh dang con voi
6. trick (n) [trick] tro lira
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(*) “O wicked Mara! Even a thousand such as you would not be
able to frighten my son. My son has no fear, he is free from
craving, he is vigilant, and he is wise.”

“Nay Ma Vwong! Cho du ca ngan nguoi nhw nguoi cing
khéng thé lam con Nhw Lai so hdi. Con Nhw Lai dd cat lia di
duc va khéng con run so. Con Nhw Lai nhigt tim tinh can va
tri tué,”
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Verse 353
The story of Upaka
(Upakajivaka vatthu)

e sabbabhibhii sabbavidi’ham asmi
sabbesu dhammesu aniupalitto
sabbaifijaho tanhakkhaye vimutto
sayam abhiffiaya kam uddiseyyam?

Ta hang phuc titca. I have overcome all things, and
Tard biéttitca  know all things.
Khong bi nhiém phap In all the conditions of life I am
nao  free from taint.
Tatibotitca I have renounced all, and
Ai diét, tu giai thoat by the destruction of Craving
have attained Emancipation.
D ty minh thing tri Since by myself I have attained
Ta goi ai thiy ta?  Supernatural Knowledge, to
whom can I point as my
(TK Thich Minh Chau) teacher.

Story

The Buddha uttered Verse 353 of this book in answer to the
question put up by Upaka, a non-Buddhist ascetic, while the
Buddha was on his way to the Deer Park (Migadaya) where the
Group of Five Bhikkhus (Pafica Vaggis) were staying. The
Buddha was going there to expound the
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Dhammacakkappavattana Sutta to the Pafica Vaggis, his old
associates, viz., Kondafiia, Bhaddiya, Vappa, Assaji and
Mahanama. When Upaka saw Gotama Buddha, he was very much
impressed by the radiant countenance of the Buddha and so said
to him, (*) “Friend, you look so serene and pure; may I know who
your teacher is?” To him, the Buddha replied that he had no
teacher.

Then the Buddha spoke in verse as above.

At the end of the discourse Upaka expressed neither
approval nor disapproval but just nodded a few times and went on
his way.

e Vocabulary

1. countenance (a) [kauntonons] dién mao, sdc mdt
radiant countenance sdc mat rang r&
2. the Deer Park — Migadaya Vwon Nai
3. Group of Five Bhikkhus — nhom 5 vi Ty khuu
Paiica Vaggis
4. The Dhammacakkappavattana Kinh Chuyén Phdp Ludn
Sutta

(*) “Friend, you look so serene and pure; may I know who your
teacher 1s?” To him, the Buddha replied that he had no teacher.

“ Nay Hién gia, trong Hién gia thanh tinh va trong sdng. Bdc
Pao Sw ciia Hién gia la ai? Pirc Phdt tra loi Nedi khong c¢é Té
D Sw hay Y Chi Su.



32

Verse 354
The story of the Questions raised by Sakka
(Sakkapanha vatthu)

e sabbadanam dhammadanam jinati
sabbarasam dhammaraso jinati
sabbaratim dhammarati jinati
tanhakkhayo sabbadukkham jinati//

Phap thi, thing moi  The gift of the Law surpasses
thi! all gifts.
Phap vi, the‘ing moi vi! The flavor of the Law

surpasses all flavors.

Phap hy, thing moi hy! Delight in the Law surpasses
all delights,

Ai diét, théng moi khd!  the destruction of Craving

(TK Thich Minh Chdu) overcomes all suffering.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 354 with reference to four questions raised by
Sakka, king of the devas.

On one occasion, at a meeting of the devas in the Tavatimsa
realm, four questions were raised, but the devas failed to get the
correct answers. Eventually, Sakka took these devas to the
Buddha at the Jetavana monastery. After explaining their
difficulty, Sakka presented the following four questions: (1)
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a) Among gifts, which is the best?

b) Among tastes, which is the best?

¢) Among delights, which is the best?

d) Why is the eradication of craving said to be the most

excellent?

(2) To these questions, the Buddha replied, “Oh Sakka, the
Dhamma is the noblest of all gifts, the best of all tastes and the
best of all delights. Eradication of Craving leads to the attainment
of Arahatship and is, therefore, the greatest of all conquests.”
Then the Buddha spoke in verse as above.

At the end of the discourse, Sakka said to the Buddha, (3)
“Venerable Sir, if the gift of the Dhamma excels all gifts why are
we not invited to share the merit whenever gifts of the Dhamma
are made? Venerable Sir! I pray that, from now on, we may be
given a share in the merit of good deeds.” Then the Buddha asked
all the bhikkhus to assemble and exhorted them to share the merit
of all their good deeds with all beings.

Since then, it has become a custom to invite all beings from
the thirty-one realms (bhiimis) to come and share merit
whenever a good deed is done.

e Vocabulary

1. the Tavatimsa realm coi Troi Tam thap Tam
thién
2. the thirty-one realms (bhiimis) 31 coi

(1) The Four questions :
(a) Among gifts, which is the best?
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(b) Among tastes, which is the best?
(c) Among delights, which is the best?
(d) Why is the eradication of craving said to be the most
excellent?
Bén cdu héi la:
(a) Trong cdc si thi, thi ndo goi la toi thang?
(b) Trong cdc vi, vi nao goi la ti thwong?
(¢) Trong cdc sy hoan hy, hy ndo goi la t6i thang?
(d) Vi sao cham dit Gi duc dwoc goi la cao thirong nhdt?

(2) To these questions, the Buddha replied, “Oh Sakka, the
Dhamma is the noblest of all gifts, the best of all tastes and the
best of all delights. Eradication of Craving leads to the attainment
of Arahatship and is, therefore, the greatest of all conquests.”

Tra loi nhitng cdu hoi nay, Diwrc Phdt tra loi, “Nay Sakka,
Phdp thi la t6i thing, Phdp vi la t6i thuong trong tdt cd cdc vi,
trong cdc hy thi Phéap hy la thi diéu nhdt. Sw cham diet Ai duc la

’

t0i thing dan dén chimg ddc qud A-la-han.’

A3) “Venerable Sir, if the gift of the Dhamma excels all gifts
why are we not invited to share the merit whenever gifts of the
Dhamma are made? Venerable Sir! I pray that, from now on, we
may be given a share in the merit of good deeds.”
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“Bach Thé Tén, néu phwdc thi Phdp thi cao qui nhat tai sao
chung con khong dwoc chia phwdc bau nay khi co phuoc Phap
thi? Bach T hé Ton! Con thinh cau, ké tir nay, chung con dwoc
chia phwoc Phap thi.”

(4) Then the Buddha asked all the bhikkhus to assemble and
exhorted them to share the merit of all their good deeds with all
beings.

(Nhan [oi thinh cau) Ngai phdan day va khich tdn Ty khuu trong
héi chiing chia phuée dén ching sanh.
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Verse 355

The story of a Childless Rich Man
(Aputtakasetthi vatthu)

e hananti bhoga dummedham no ve paragavesino
bhogatanhaya dummedho hanta afifie va attanam//

Tai san hai ngudi ngu  Riches destroy the foolish;
Khong nguoi tim bo kia  they seek not the farther shore;
K¢ ngu vi tham giau By his craving for riches the

Hai minh va hai nguoi.  foolish man slays himself, as if
he were slaying others.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 355 with reference to a childless rich man.

On one occasion, King Pasenadi of Kosala came to pay
homage to the Buddha. He explained to the Buddha that he was
late because earlier that day a rich man had died in Savatthi
without leaving any heirs, and so he had to confiscate all that
man’s property. Then, he proceeded to relate about the man,
who, although very rich, was very stingy. While he lived, he did
not give away anything in charity. He was reluctant to spend his
money even on himself, and therefore, ate very sparingly and
wore cheap, coarse clothes only. On hearing this the Buddha told



37

the king and the audience about the man in a past existence. In
that existence also he was a rich man.

One day, when a Paccekabuddha came and stood for alms
at his house, he told his wife to offer something to the
Paccekabuddha. His wife thought it was very rarely that her
husband gave her permission to give anything to anybody. So, she
filled up the alms-bowl with some choice food. The rich man
again met the Paccekabuddha on his way home and he had a look
at the alms-bowl. Seeing that his wife offered a substantial
amount of good food, he thought, “Oh, this bhikkhu would only
have a good sleep after a good meal. It would have been better if
my servants were given such good food; at least, they would have
given me better service.” In other words, he regretted that he had
asked his wife to offer food to the Paccekabuddha. This same man
had a brother who also was a rich man. His brother had an only
son. Coveting his brother’s wealth, he had killed his young
nephew and had thus wrongfully inherited his brother’s wealth on
the latter’s death.

(*) Because the man had offered alms-food to the
Paccekabuddha he became a rich man in his present life; because
he regretted having offered food to the Paccekabuddha he had no
wish to spend anything even on himself. Because he had killed his
own nephew for the sake of his brother’s wealth he had to suffer
in niraya for seven existences. His bad kamma having come to an
end he was born into the human world but here also he had not
gained any good kamma.

The king then remarked, “Venerable Sir! Even though he
had lived here in the lifetime of the Buddha himself, he had not
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made any offering of anything to the Buddha or to his disciples.
Indeed, he had missed a very good opportunity; he had been very
foolish.”

Then the Buddha spoke in verse as above.

AN LN A 9O N AW —

e Vocabulary

. heir (n)

. to confiscate

. property (n)

. to proceed to

. stingy (a)

. charity (n)

. reluctant to (a)

. sparingly (adv)

. a substantial amount
. to covet

. nephew (n)

[ea(r)]
[konfiskeit]
[“proporti]
[“prosid]
[‘stind3i]
[‘tfeerati]
[r1’Iaktont]
[‘spaeripli]
[sos’ten/al]
[‘kavit]

[‘nefju:d]

nguoi thira ké

tich thu, sung cong
tai san

tiép tuc

keo kiét, bun xin
tu thién

mién cudng

de xen, so sai

lon lao

long for, yearn for
thém muén, khao khat
chau trai

(*) Do Trwong gid ciing dwong vit thue dén Pirc Phdt Péc gidc
nén thanh phii h trong kiép hién tai nay. Do khéi tam héi tiéc

ciing dwong vt thue dén Pirc Phdt Péc gidc nén chinh éng
ciing khéng muén chi dimg cho ban than. Do éng sdt hai chdu

dé cuong doat tai san nén chiu khé trong dia nguc suét 7

kiép. Tra hét qua nghiép bat thién, ong dwoc tdi sanh lén cdi
nguoi nhung lai khong tao dwoc mot nghiép thién nao.
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Verse 356 to 359

The story of Deva Ankura
(Ankura vatthu)

356. tinadosani khettani, ragadosa ayam paja
tasma hi vitaragesu dinnam hoti mahapphalam

Cé lam hai ruong vuon  Weeds ruin a field,
Tham lam hai nguoi doi  lust ruins mankind
B4 thi nguoi ly tham  Therefore alms given to those
Do vay dugc qua 16n. that are free from lust yield
abundant fruit.

357. tinadosani khettani, dosadosa ayam paja
tasma hi vitadosesu dinnam hoti mahapphalam//

Cé lam hai rugng vuon  Weeds ruin a field,
San lam hai nguoi doi  hatred ruins mankind
B6 thi nguoi ly sain  Therefore alms given to those
Do vay dugc qua 16n.  that are free from hatred yield
abundant fruit.

358. tinadosani khettani, mohadosa ayam paja
tasma hi vitamohesu dinnam hoti mahapphalam//

Co lam hai ruong vuon Weeds ruin a field,
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Si lam hai nguoi do1  delusion ruins mankind
Therefore alms given to those
B6 thi nguoi ly si  that are free from delusion
Do vay dugc qua 16n. yield abundant fruit.

359. tinadosani khettani, icchadosa ayam paja
tasma hi vigaticchesu dinnam hoti mahapphalam//

Cé lam hai ruong vuon Weeds ruin a field,
Duc lam hai nguoi doi  inordinate desire ruins
mankind
B6 thi nguoi ly duc  Therefore alms given to those
Do vay dugc qua 16n.  that are free from inordinate
(TK Thich Minh Chdu) desire yield abundant fruit.

Story

While on a visit to the Tavatimsa deva realm, the Buddha
uttered Verse 356 to 359 with reference to a deva named Ankura.

The Buddha visited the Tavatimsa deva realm to expound
the Abhidhamma to Deva Santusita, who had been his mother.
During that time, there was a deva named Indaka in Tavatimsa.
Indaka, in his last existence as a man, had offered a little alms-
food to Thera Anuruddha. As this good deed was made to Thera
within the period of the Buddha’s teaching he was amply
rewarded for it. Thus, on his death he was reborn in the
Tavatimsa realm and was lavishly bestowed with the luxuries of
the deva world. At that time, there was also another deva by the
name of Ankura in Tavatimsa who had given much in charity; in
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fact; many times more than what Indaka had given. But his charity
was made outside the period of the Teaching of any of the
Buddhas. So, in spite of his lavish and grand charities, he was
enjoying the benefits of the life of a deva on a much smaller scale
than Indaka, who had offered very little. As the Buddha was then
at Tavatimsa, Ankura asked him the reason for the discrepancy in
gaining the benefits. To him the Buddha answered, (*) “O deva!
When giving charities and donations you should choose whom
you give, for acts of charities are just like seeds. Seeds put into
fertile soil will grow into strong, vigorous plants or trees and will
bear much fruit; but you had sown your seed in poor soil, so you
reap poorly.”
Then the Buddha spoke in verse as above.

e Vocabulary

1. the Abhidhamma Vi Diéu Phap/
Thing Phap
2. amply (a) [‘eempli] dw da, day di
3. to reward [r1’word] thuwong
4. lavish (a) [‘levif] phong phu, hau hi
5. to bestow with  [bi’stou] ban cho
6. grand charity [‘tfeerati] bé thi vi dai
7. scale (n) [skeil] qui mo, ty le
8. discrepancy (n) [dis’krepasi] sw khong nhdt qudn
9. fertile soil [‘f3:tail soil] dat mau mo
[

10. vigorous (a)

3

vigoras]

twoi tot, manh mé.
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(*) “O devas! When giving charities and donations you should
choose whom you give, for acts of charities are just like seeds.
Seeds put into fertile soil will grow into strong, vigorous plants
or trees will bear much fruit; but you had sown your seed in poor
soil, so you reap poorly.”

“Nay Chue thién! Khi lam tir thién hay bé thi nén chon nguoi tho
nhdn vi hanh dong tir thién giong nhie nhitng hat giong. Nhitng hat
giong dwoc gieo xuong ving dit mau mé sé phat trién manh mé,
cdy céi twoi tot sé sinh nhiéu hoa qud; nhung néu gieo trong vao
manh dat can coi thi gt hdi (phwéc bau) sé kém céi.”



43

Chapter 25

BHIKKHUVAGGA

THE MONK

PHAM TY KHUU

24 Verses (358-382) — 12 Stories
24 Cau ké (358-382) — 12 Tich truyén
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Verses 360 & 361

The story of Five Bhikkhus
(Pancabhikkhu vatthu)

360. cakkhuna samvaro sadhu, sadhu sotena samvaro
ghanena samvaro sadhu, sadhu jivhaya samvaro//

Lanh thay, phong ho mat!

Lanh thay, phong ho tai!
Lanh thay, phong ho miii!
Lanh thay, phong hd ludi!

Restraint of the eye is good,
Restraint of the ear is good,
Restraint of the nose is good,
Restraint of the tongue is good.

361. kayena samvaro sadhu, sadhu vacaya samvaro
manasa samvaro sadhu, sadhu sabbattha samvaro
sabbattha samvuto bhikkhu sabbadukkha pamuccati//

Lanh thay, phong hd than!
Lanh thay, phong ho 101!
Lanh thay, phong hd y!
Lanh thay, phong tét ca!
Ty kheo phong tét ca,

Thoat duoc moi kho dau.
(TK Thich Minh Chdu)

Restraint of the body is good,
Restraint of speech is good,
Restraint of the mind is good,
Restraint in all things is good
The monk who practices
restraint in all things,

obtains release from all
suffering.
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Story

While residing at the Jetavana monstery, the Buddha
uttered Verses 360 and 361 with reference to five bhikkhus.

Once there were five bhikkhus in Savatthi. Each of them
practiced restraint of just one out of the five senses and each of
them claimed that what he was practicing was the most difficult.
There were some heated arguments over this and they could not
come to an agreement. Finally, they went to the Buddha to ask for
his decision. The Buddha said to them, (*) “Each of the senses is
just as difficult to control as the other; but all bhikkhus must
control all the five senses and not just one. Only those who control
all the senses would escape from the round of rebirth.”

Then the Buddha spoke in verses as above.

e Vocabulary

(*) “Each of the senses is just as difficult to control as the
other; but all bhikkhus must control all the five senses and not
just one. Only those who control all the senses would escape
from the round of rebirth.”

“Moi cin déu khé thu thicc nhie nhau. Cac Ty khwu phdi thu
thiic tdt ca cdc can chir khéng chi mét can. Chi nhitng ai thu
thiic tdt cd cdc can méi thodt khoi ludn hoéi sanh tir.”
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Verse 362

The story of a Bhikkhu
who killed A Swan (Harsa)
(Harmhsaghatakabhikkhu vatthu)

e hatthasamyato padasamyato
vacaya samyato samyatuttamo
ajjhattarato samahito
eko santusito tam ahu bhikkhum//

Nguoi ché ngu tay chan ~ He that controls his hands, he
that controls his feet,
Ché ngyu 161 va ddu  He that controls his tongue, he
that controls his head,
Vui thich noi thién dinh  He that delights in meditation, he
that is well composed,
Poc than, biét virada  He that is solitary and contented,
That xtung goi ty kheo. such a man is truly called a
(TK Thich Minh Chdu) monk.

Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 362 with reference to a bhikkhu who killed a swan.
Once, there was a bhikkhu who was very skilful in
throwing stones; he could even hit fast-moving objects without
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fail. One day, while sitting with another bhikkhu after having their
bath in the Aciravati River, he saw two swans flying at some
distance. He told his friend that he would get one of the swans by
throwing a stone at it. At that instant, the swan hearing the voices,
turned its neck and the bhikkhu threw a pebble at the bird. The
pebble went through one eye and came out of the other eye of the
bird. The bird cried out in pain and agony and dropped dead at
the feet of the young bhikkhu.

Other bhikkhu seeing the incident took the young bhikkhu
to the Buddha. The Buddha reprimanded him and said, (*) “My
son, why you have killed this bird? Why especially you, a member
of my Order, who should be practicing loving-kindness to all
beings and who should be striving ardently for liberation from the
round of rebirths? Even during the period outside the Teaching,
the wise practiced morality and observed the precepts. A bhikkhu
must have control over his hands, his feet and his tongue.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. skillful (a) [skilfl] ky nang

2. throwing stone nem da

3. swan (n) [swon] con thién nga

4. pebble (n) [pebl] da cugi, soi

5. pain and agony (n) [pein ‘@goni] dau doém va thong
kho

6. to reprimand [‘reprima:nd] khién trach, quo

trach
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(*) “My son, why you have killed this bird? Why especially
you, a member of my Order, who should be practicing loving-
kindness to all beings and who should be striving ardently for
liberation from the round of rebirths? Even during the period
outside the Teaching, the wise practiced morality and observed
the precepts. A bhikkhu must have control over his hands, his
feet and his tongue.”

“Nay Ty khuwu, tai sao ngwoi giét hai chim kia? Tai sao thé,
nguoi di xudt gia trong Tang doan phdi tu tdp tam tiv véi tat
ca ching sanh va tinh tén tu tdp dé thodt kho? Ngay ca khi
chwa co Gido phap, bdc tri ciing tu tap va gin gitr gioi hanh. Ty

)

khuwu phai thu thuc tay, chan va loi noi.’



49

Verse 363
The story of Bhikkhu Kokalika
(Kokalika vatthu)

¢ yo mukhasamyato bhikkhu mantabhani anuddhato
attham dhammaii ca dipeti madhuram tassa bhasitam//

Ty kheo ché ngu miéng  If a monk control his tongue,
Vira 101, khong cbng cao  if he speak words of wisdom, if
he be not puffed up,
Khi trinh bay phdp nghia If he illuminate temporal and
spiritual matters,
Lo1 1€ diu ngot ngao.  the utterances of his lips will be
(TK Thich Minh Chdu) pleasant to hear.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 363 with reference to Bhikkhu Kokalika.

Bhikkhu Kokalika had abused the two Chief Disciples, the
Venerable Sariputta and the Venerable Maha Moggalana. For this
evil deed Kokalika was swallowed up by the earth and had to
suffer in Paduma Niraya. Learning about his fate, the bhikkhus
remarked that Kokalika had to suffer grievously because he did
not control his tongue. To those bhikkhus, the Buddha said, (*)
“Bhikkhus! A bhikkhu must have control over his tongue; his
conduct must be good; his mind must be calm, subdued and free
from the evil passions.”
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Then the Buddha spoke in verse as above.

e Vocabulary

1. to abuse [9’bju:z] néi xdu, giém pha
2. to be swallowed up [‘sweelov]  bi nudt chirng

3. fate (n) [feit] s6 phdn

4. grievously [‘gri:vasli]  nghiém trong

5. subdue (a) [sob’dju:]  diéu phuc

(*) “Bhikkhus! A bhikkhu must have control over his tongue; his
conduct must be good; his mind must be calm, subdued and
free from the evil passions.”

“Nay cdc Ty kheo! Vi Ty kheo phdi thu thic khdu hanh, giGi
hanh phai thién lanh, tam phai an tinh, diéu phuc va thoat khoi
nhiing phién nio.”
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Verse 364

The story of Thera Dhammarama
(Dhammaramatthera vatthu)

e dhammaramo dhammarato dhammam anuvicintayam
dhammam aussaram bhikkhu saddhamma na parihayati //

Vi ty kheo thich Phap, He whose garden of delight is
the Law,
Mén Phép, suy tw Phap  he that delights in the Law, he
that ponders the Law.
Tam tu niém Chanh phap  He that meditates upon the
Law,
Khong ro1 bé Chanh  that monk will never fall away
phép. from the Good Law.
(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 364 with reference to Thera Dhammarama.

When it was made known to the disciples that the Buddha
would realize parinibbana in four months’ time, most of the
puthujjana bhikkhus (i.e., those who had not attained any of the
Maggas) felt extremely depressed and were at a loss for words
and did not know what to do. They just stayed close to the
Buddha, hardly ever leaving his presence. However, there was a
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bhikkhu by the name of Dhammarama who kept to himself and
did not go near the Buddha. His intention was to strive most
ardently to attain Arahatship before the passing away of the
Buddha. So he strove hard in Insight Meditation Practice. Other
bhikkhus, not understanding his attitude and his noble ambition,
misunderstood his behavior.

Those bhikkhus took Dhammarama to the Buddha and said
to the Enlightened One, “Venerable Sir! This bhikkhu does not
seem to have any affection or regard or reverence for you; he
has been staying by himself while all the time other bhikkhus are
staying close to Your Venerable presence.” When other bhikkhus
had said everything they wanted to say, Dhammarama respectfully
explained to the Buddha why he had not come to see the Buddha
and also reported that he had been striving his utmost in Insight
Meditation Practice.

The Buddha was satisfied and was very pleased with the
explanation and conduct of Dhammarama, and he said, “My son
Dhammarama, you have done very well. A bhikkhu who loves
and respects me should act like you. (*) Those who made
offerings of flowers, scents and incense to me are not really
paying me homage. Only those who practice the Dhamma are the
ones who truly pay homage to me.”

Then the Buddha spoke in verse as above.

At the end of the discourse Thera Dhammarama attained
Arahatship.

e Vocabulary
1. parinibbana Pai bat Niét ban
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2. puthujjana bhikkhus pham Tang

3. at a loss for words [Ios] khong noi nén loi

4. Insight Meditation thiee hanh thién
Practice Quan

5. ambition (n) [em’bifn]  tham vong

6. affection for / [o’fek fn]  yéu mén

towards sb/ sth
7.regard to / for sb/ sth  [ri’ga:d] quan tam dén ai hay

cdi gi
8. to feel reverence [‘revorans] tom kinh ai
for sb
9. utmost (n/a) [‘Atmoust]  t6i da

(*) ... Those who made offerings of flowers, scents and incense
to me are not really paying me homage. Only those who
practice the Dhamma are the ones who truly pay homage to

bh)

me.

... Nhitng ai ciing dieong hwong hoa dén Ta khong thét sw goi
la cung dwong Ta. Chi nhitng ai thwc hanh Phap bao maoi dwoc
goi la nguoi cung dwong Nhu Lai.”
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Verses 365 & 366

The story of a bhikkhu Who Associated
with a Follower of Devadatta
(Vipakkhasevaka vatthu)

365. salabham natimaiifieyya naiifiesam pihayam care
afifiesam pihayam bhikkhu samadhim nadhigacchati//

Khéng khinh diéu minh
duoc,

Khong ganh nguoi khac
duoc

Ty kheo ganh ty nguoi,
Khéng sao ching Thién
Dinh.

Let him not disdain what he has
himself received,
let him not envy others.

For if a monk envy others,
he will never attain
Concentration.

366. appalabho pi ce bhikkhu salabham natimafiiiti
tam ve deva pasamsanti suddhajivim atanditam//

Ty kheo dau duoc it

Khéng khinh diéu minh
duoc

Sbng thanh tinh khong
nhac

Though a monk receive but
little,

if he disdain not what he has
himself received.

The gods will praise him as of
blameless livelihood,
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Chu thién khen vi nay. unwearied.
(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 365 and 366 with reference to a bhikkhu who was
on friendly terms with a follower of Devadatta.

Once, a bhikkhu disciple of the Buddha, being very
friendly with a follower of Devadatta, paid a visit to the monastery
of Devadatta and stayed therefor a few days, Other bhikkhus
reported to the Buddha that he had been mixing with the followers
of Devadatta and that he had even gone to the monastery of
Devadatta, spent there a few days, eating, sleeping and apparently
enjoying the choice food and the comforts of that monastery. The
Buddha sent for that bhikkhu and asked him whether what he had
heard about his behavior was true. The bhikkhu admitted that he
had gone to the monastery of Devadatta for a few days, but he told
the Buddha that he had not embraced the teaching of Devadatta.
The Buddha then reprimanded him and pointed out that his
behavior made him appear like a follower of Devadatta. To him
the Buddha said, (*) “My son, even though you have not
embraced the doctrine of Devadatta, you are going about as if you
were one of his followers. A bhikkhu should be contented with
what he gets and should not covet other people’s gains. A bhikkhu
who is filled with envy at the good fortune of others will not attain
concentration (samadhi), or Insight or the Path that leads to
Nibbana (magga). Only the bhikkhu who is contented with
whatever he gets will be able to attain concentration, Insight and
the Path.”
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Then the Buddha spoke in verses as above.

e Vocabulary

1. to embrace [im’breis] di theo (gido phdi)
2. toreprimand  [‘reprima:nd] quo trach
3. tocovet [‘kavit] to long for , to desire

khao khat, mong muon
4. to point out [point auvt] to show, chi ra

(*) “My son, even though you have not embraced the
doctrine of Devadatta, you are going about as if you were one
of his followers. A bhikkhu should be contented with what he
gets and should not covet other people’s gains. A bhikkhu who
is filled with envy at the good fortune of others will not attain
concentration (samdadhi), or Insight or the Path that leads to
Nibbana (magga). Only the bhikkhu who is contented with
whatever he gets will be able to attain Concentration, Insight
and the Path.”

“Nay Ty khuwu, di ngwoi khéng chdp nhdn gido ly cia
Devadatta, ngwoi van dén cie nhw nguoi la mét trong dé tir
cua Devadatta. Ty khuu nén hoan hy voi nhitng gi minh co
chir khéng mong muon lgi lgc ciia nguoi khdac. Mot Ty khuwu
ddy long ganh ty véi van may cia nguoi khdc sé khéng ddc
thién Dinh, hay Tué Minh sdt hay Pao dwa dén Niét ban. Chi
Ty khuwru hoan hy véi nhitng gi minh ¢6 thi méi chimg ddc dwoc
Dinh (samadhi) Minh Sat, hay Dgo.”
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Verse 367
The story of the Giver of
the First-Fruits of His Labor
(Pancaggadayaka Brahmana vatthu)

e sabbaso namariupasmim yassa n’atthi mamayitam
asata ca na socati sa ve bhikkha ti vuccati//

Hoan toan, d6i danh sic  He who has no attachment

Khong chip Ta, ciia Ta. whatever for Name and
Form,

Khéng chép, khong siu nio He who sorrows for that

which exists not,

That xting danh Ty kheo. such a man is truly called a
monk.

(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 367 with reference to a brahmin who was in the
habit of making five offerings of first-fruits in charity. The first-
fruits here refer to the first-fruits of the field. (1) The first-fruits of
the field are given in charity at the time of harvesting, at the time
of threshing, at the time of storing, at the time of cooking and at
the time of filling the plate.

One day, the Buddha saw the Brahmin and his wife in his
vision and knew that time was ripe for the couple to attain
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Anagami Fruition. Accordingly, the Buddha set out for their
house and stood at the door for alms-food. The Brahmin who was
then having his meal, facing the interior part of the house, did not
see the Buddha. His wife who was near him saw the Buddha, but
she was afraid that if her husband saw the Buddha standing at the
door for alms-food, he would offer all his rice in the plate and, in
that case, she would have to cook again. With this thought in her
mind, she stood behind her husband so that he would not see the
Buddha; then she quietly stepped backwards and slowly came to
where the Buddha was standing and whispered to him,
“Venerable Sir! We do not have any alms-food for you today.”
But the Buddha had decided not to leave the house; he just shook
his head. Seeing this gesture, the brahmin’s wife could not control
herself and she burst out laughing.

At that instant, the Brahmin turned round and saw the
Buddha. At once he knew what his wife had done, and he cried
out, “O you, my wretched wife. You have ruined me.” Then,
taking up his plate of rice, he approached the Buddha and
apologetically requested, “Venerable Sir! Please accept this rice
which I have partly consumed.” To him the Buddha replied, (2)
“O Brahmin! Any rice is suitable for me, whether it is not yet
consumed, or is partly consumed, or even if it is the last remaining
spoonful.” The Brahmin was very much surprised by the
Buddha’s reply. At the same time, it made him happy because his
offer of rice was accepted by the Buddha. The Brahmin next asked
the Buddha by what standard a bhikkhu was judged and how a
bhikkhu was defined. The Buddha knew that both the Brahmin
and his wife had already learnt something about mind and body
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(nama-ripa); so he answered, (3) “O Brahmin! One who is not
attached to mind and body is called a bhikkhu.”
Then the Buddha spoke in verse as above.

At the end of the discourse both the Brahmin and his wife
attained Andgami Fruition.

e Vocabulary

1. to set out to begin, bdt dau
2. to whisper [“wispa(r)] néi nhé, thi tham
3. gesture (n) [d3estfa(r)] diéu bo, cur chi

4. to burst out [b3:st] né, bt (cwoi)

5. wretched (a) [retfid] bat hanh, khon kho
6. apologetically  [o,polo’dzetikli]  mét cdch hoi tiée
7. standard [ ‘staendor] chudn, tiéu chudn
8. nama-ripa danh sdc

name & form

(1) The first-fruits of the field are given in charity:
1. At the time of harvesting
2. At the time of threshing
3. At the time of storing
4. At the time of cooking
5. At the time of filling the plate
Cung dwong vat thi trong thoi cao thwong:
1. Thoi diém gt liia
2. Thoi diém dap lia
3. Thoi diém cit kho
4. Thoi diém néu
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5. Thoi diém xéi com ra dia.

(2) “O Brahmin! Any rice is suitable for me, whether it is not yet
consumed, or is partly consumed, or even if it is the last
remaining spoonful.”

“Nay Bad-la-mén! Tdt ca déu thich hop véi Nhe Lai, dii chua
ding, hay dimg mét phan, hay ngay cd chi mot mudng com
thira.”

(3) “O Brahmin! One who is not attached to mind and body
(nama-ripa) is called a bhikkhu.”

“Nay Ba-la-mén! Ai khéng dinh mdc vao danh sdc dwoc goi la
Ty khuu.”
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Verse 368 to 376

The story of a Great Many Bhikkhus
(Sambahulabhikkhu vatthu)

368. mettavihari yo bhikkhu pasanno buddhasasane
adhigacche padam santam samkhariipasamam sukham//

Ty kheo tra T Bi  That monk who abides in
loving-kindness,
Tin thanh gido Phap Phat, and who has faith in the
Religion of the Buddha,
Chung canh gidi tich tinh ~ Will reach the Place of Peace,
Cac hanh an tinh lac.  Cessation of Existence,
Happiness

369. sifica bhikkhu imam navam, sitta te lahumessati
chetva ragaii ca dosaii ca tato nibbanam ehisi!

Ty kheo, tat thuyén nay Monk, bale out this boat,
Thuyén khong, nhe di ~ for if it be baled out, light will
mau  go for you.
Tru tham, diét san han, Destroy both lust and hatred;
Tat chung dat Niét ban. then to Nibbana will you go

370. paiica (1) chinde paiica (2) jahe
paiica (3) c’uttaribhavaye
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paiica sangatigo (4) bhikkhu ogha (5) tinno’ti vuccati//

Poan nam, tir bo nam Cut off Five, renounce Five,
Tu tap nim t6i thuong  develop Five more.
Ty kheo cdt nam tr6i  The monk who has escaped from
the Five Fetters
Xung danh vuot bde is called “one who has crossed
lvu.  the flood.”

371. jhaya bhikkhu ma ca pamado
mate kamagune bhamassu cittam
ma lohagulam gili pamatto
ma kandi ‘dukkhamidan’ ti dayhamano//

Ty kheo, hay tu thién Meditate, O monk, and be not

heedless;
Cho budng lung phong dat  permit not the pleasures of

sense to sway your heart,

Tam chd dam say duc  Lest as a punishment for your

Phong dat, nudt st nong  heedlessness, you swallow the

iron ball,

Bi dét, chd than khé!  lest you cry as you burn,
“This 1s pain.”

372. n’atthi jhanam apaiifiassa paiiiia n’atthi ajhayato
yamhi jhanai ca pafifia ca sa ve nibbanasantike //

Khong tri tug, khong thién Meditation is impossible for



Khong thién, khong tri tué

Nguoi co thién, cé tué.
Nhit dinh gan Niét ban.
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him who lacks wisdom;
wisdom is impossible for him
who meditates not;

He that both meditates and
possesses wisdom is near
Nibbana.

373. suiihagaram pavitthassa santacittassa bhikkhuno
amanusi rati hoti samma dahmmam vipassato//

Budc vao ngdi nha trong

Ty kheo tdm an tinh

Tho huong vui siéu nhan
Tinh quan theo Chanh
phép.

The monk who with tranquil
heart enters an empty house,
Experiences an unearthly
delight through his right
discernment of the Law.

374. yato yato sammasati khandhanam udayabbayam
labhati pitipamojjam amatam tam vijanatam//

Nguoi luén luon chanh
niém

Su sanh diét cac udn

Bugc hoan hy, han hoan

Chi bac Bat T biét.

So soon as one grasps the
thought of the rise and set of
the Aggregates of Being

One obtains the happiness and
joy of those who comprehend
the Deathless.

375. tatrayam adi bhavati idha pafifiasa bhikkhuno
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indriyagutti santuttht patimokkhe ca samvaro
mitte bhajassu kalyane suddhajive atandite//

bay Ty kheo c6 tri  This is the proper way for a wise
Tu tap phdp can ban monk to begin in this world:

Ho can, biét vira du Guarding of the senses,

contentment,
Gin git can ban gidi  restraint under the Precepts;
Thudng gan giii ban lanh  Cultivate virtuous friends,
Séng thanh tinh, tinh  whose lives are pure, who faint
can. not by the way.

376. patisantharavuttyassa acarakusalo siya
tato pamojjabahulo dukkhass’antam karissasi//

Giao thi¢p khéo than thién (One) should be cordial in

manner,
Cu chi muc doan trang  one should be upright in
conduct;
Do vdy huong vui nhiéu  So will one experience
profound joy and

S& dirt moi kho dau. make an end of suffering.
(TK Thich Minh Chdu)

Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 368 to 376 with reference to nine hundred bhikkhus.
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Once there was a very rich lady in the town of
Kuraraghara, about one hundred and twenty yojanas from
Savatthi. She had a son who had become a bhikkhu; his name was
Sona. On one occasion, Bhikkhu Sona passed through his home
town. On his return from the Jetavana monastery his mother met
him and organized a grand charity in his honor. Having heard that
Bhikkhu Sona could expound the Dhamma very well she also
requested him to expound the Dhamma to her and other people of
the home town. Bhikkhu Sona complied with her request. So a
pavilion was built and a meeting was organized for Bhikkhu Sona
to give a discourse. There was a large gathering at the pavilion;
the mother of the bhikkhu also went to listen to the Dhamma
expounded by her son. She took all the members of her household
with her leaving only a maid to look after the house.

While the lady was away, some thieves broke into the
house. Their leader, however, went to the pavilion where the
mistress of the house was, sat down neat her and kept an eye on
her. His intention was to get rid of her should she return home
early on learning about the theft at her house. The maid seeing the
thieves breaking into the house went to report the matter to her
mistress, but the lady only said, “Let the thieves take all my
money, I don’t care; but do not come and disturb me while I am
listening to the Dhamma. You’d better go back.” So the maid
went home.

There the girl saw the thieves breaking into the room where
her mistress kept all her silverware. Again she went to the
pavilion where her mistress was and reported to her that thieves
were taking away her silverware, but she was given the same
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answer as before. So she had to go back to the house. There she
saw the thieves breaking into the room where her mistress kept
her gold and she reported the matter to her mistress. This time, her
mistress shouted at her, “O dear! Let the thieves take whatever
they wish to take; why do you have to come and worry me again
when I am listening to a discourse on the Dhamma? Why did you
not go back when I told you to? Do you dare come near me again
and say things about the theft or the thieves?”

The leader of the gang of thieves who was close at hand
heard everything the lady had said and he was extremely
surprised. Her words also kept him thinking. “If we take away the
property of this wise and noble person, we will surely be
punished; we might even be struck by lightning and our heads
broken into many pieces.” The leader got alarmed over this
possibility and he hurried back to the house of the lady and made
his followers return all the things they had taken. He then took all
his followers to where the mistress of the house was; she was still
at the pavilion, listening attentively to the Dhamma.

Thera Sona finished his exposition on the Dhamma with
the crack of dawn and came down from the dais from where he
had expounded the Dhamma. The leader of the thieves approached
the rich, noble lady, paid respect to her and revealed his identity to
her. He also related to her how they had plundered her house and
also that they had returned all her property on hearing her words
to her maid, who reported the theft to her during the night. Then,
the leader and all the thieves asked the lady to forgive them for
having wronged her. Then, they asked Thera Sona to admit them
to the Order of Bhikkhus. After the admission, each one of the



nine hundred bhikkhus took a subject of meditation from Thera
Sona and went to the nearby forest to practice meditation in

seclusion.

From a distance of one hundred and twenty yojanas, the
Buddha saw those bhikkhus and sent forth his radiance to them so
that he seemed to be sitting in their midst.

Then noticing their individual dispositions, the Buddha
spoke in verses as above.

At the end of each verse, one hundred out of the nine
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hundred bhikkhus attained Arahatship.

AN LN BN W

7.
8.
9.

e Vocabulary

. to comply with sth
. pavilion (n)

. to keep an eye on sth
. to get rid of

. silverware (n)
. to be struck by

lightening

to get alarm over
the crack of dawn
dais (n)

10. to plunder
11. seclusion (n)

e Commentary

The verse 370

[kom’plai]
[po’vilion]

lam theo (161 thinh cau)

nha léu Ién
theo déi, dé y
loai bo, loai trir

[‘silvowea(r)] d6 bang bac

[strak]

[kraek do:n]
[‘deis]
[“planda(r)]
[s1’klu:3n]

bi sét danh

hodng hot

sang som tinh mo
buc, bé

cuop boc

an dgt



68

(1) The lower five fetters (orambhagiya samyojand) are : ego
belief (sakkayaditthi); doubt (vicikkiccha); wrong views of
morality and practices (silabbataparamdsa); sensual
desire (kamardga) and ill will (vyapada). These can be got
rid of by the first, second and third Maggas.

Niam Ha phén Kiét siv 1a: than kién, hoai nghi, giéi cém
thii, duc di va sdn. Tat ca kiét sit nay dwoc doan diét &
tang thanh Pao thir nhat, thir nhi va thir ba.

(2) The upper five fetters (uddhambhagiya sanyojand) are:
craving for fine material existences (ripa rdga); craving
for non-material existences (aripa raga), pride (mana);
restlessness (uddhacca); and ignorance (avijja). These five
can be get rid of by Arahatship.

Nim Thwong phin Kiét siv la: sdc di, vé sdc di; ngd man,
trao cir (phéng ddt) va vé minh. Tdt ca kiét sir nay dwoc
doan diét ¢ tang thanh A la han.

(3) The five controlling faculties (paiicindriyd) are: fath
(saddha); diligence (viriya); mindfulness  (sati);
concentration (samadhi) and wisdom (pafnina).

Ngii can la: tin, tan, niém, dinh, va tué

(4) The five sangas are passion, ill will, ignorance, pride and
wrong view.

Ndm troi bugc la tham, sdan, si, ngd man va ta kién

(5) ogha : bgc luu — dong nuworc li
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Verse 377

The story of Five Hundred Bhikkhus
(Pancasatabhikkhu vatthu)

e vassika viya pupphani maddavani pumuiicati
evam ragaica dosafica vippamuificetha bhikkhavo//

Nhu hoa Vassika Even as the jasmine sheds its
Quang bo canh ia tan  withered flowers,
Ciing vay vi Ty kheo Even so, monks,
Hay giai thoat tham san. should one shed passion and
hatred.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 377 with reference to five hundred bhikkhus.

Five hundred bhikkhus from Savatthi, after taking a
subject of meditation from the Buddha, set out for the forest to
practice meditation. There, they noticed that the jasmin flowers
which bloomed in the early morning dropped off from the plants
onto the ground in the evening. Then the bhikkhus resolved that
they would strive hard to free themselves from all moral
defilements even before the flowers were shed from the plants.
The Buddha, through his supernormal power, saw them from his
Perfumed Chamber. He therefore sent forth his radiance to them
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and made them feel his presence. To them the Buddha said, (*)
“Bhikkhus! As the withered flower is shed from the plant, so also,
should a bhikkhu strive to free himself from the round of
rebirths?”

Then the Buddha spoke in verse as above.

At the end of the discourse the five hundred bhikkhus
attained Arahatship.

e Vocabulary

1. a subject of meditation dé muc thién

2. jasmine flowers hoa nhai

3. to bloom [blu:m] no

4. to drop off [drop] to shed, roi xuéng
5. to shed [Jed] to drop off

(*) “Bhikkhus! As the withered flower is shed from the plant,
so also, should a bhikkhu strive to free him from the round of
rebirths?”

“Nay cdc Ty khuu! Vi Ty khiweu nén tinh can dé thodt khéi kho
ludn hoi nhir cdnh hoa rung khéi cuong.”
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Verse 378

The story of Thera Santakaya
(Santakayatthera vatthu)

e santakayo santvaco santava susamahito
vantakokamiso bhikkhu upasanto ti vuccati//

Than tinh, 101 an tinh  The monk who is tranquil an
An tinh, khéo thién tinh  action, tranquil in speech,
tranquil in thought, collected
Ty kheo bo thé vat ~ Who has rejected the allurements
of the world,
Xung danh béc tich tinh.  he is truly called “composed”
(TK Thich Minh Chédu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 378 with reference to Thera Santakaya.

There was once a thera named Santakaya, who had been a
lion in his past existence. It is said that lions usually go out in
search of food one day and the rest in a cave for the next seven
days without moving. Thera Santakaya, having been a lion in his
last existence, behaved very much like a lion. He moved about
very little; his movements were slow and steady; and he was
usually calm and composed. Other bhikkhus took his behavior to
be very queer and they reported about him to the Buddha. After
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hearing the account given by the bhikkhus, the Buddha said to all
of them: (*) “Bhikkhus! A bhikkhu should be calm and composed;
he should behave like Santakaya.”

Then the Buddha spoke in verse as above.

At the end of the discourse Thera Santakaya attained
Arahatship.

e Vocabulary
1. calm and composed [ka:m kom’povz]  an tinh, tich tinh
2. queer (a) [kwia(r)] ky qudc, la lung

(*) “Bhikkhus! A bhikkhu should be calm and composed; he
should behave like Santakaya.”

“Nay chw Ty khuu! Vi Ty khwu nén an tinh va xw sw nhw
Santakaya.”
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Verses 379 & 380

The story of Thera Nangalakula
(Nangalakulatthera vatthu)

379 attana coday’attanam patimase attam attana
so attagutto satima sukham bhikkhu vihahisi//

Tu minh chi trich minh ~ Admonish thyself by thyself;
Ty minh do xét minh  examine thyself by thyself;
Ty kheo tu phong hd  Gurad thyself; be mindful:

Chanh niém tra an lac.  do this, O monk! And thou
shall live in happiness.

380. atta hi attano natho atta hi attano gati
tasma safilamay’attanam assam bhadram va vanijo//

Ty minh y chi minh  For self is the lord of self,
Tu minh di @n minh  self is the refuge of self.
Viy hdy tu diéu phuc  Therefore curb thyself,
Nhu khach budn ngya hién. as a merchant curbs a goodly
(TK Thich Minh Chdu) steed.

Story
While residing at the Jetavana monastery, the Buddha
uttered Verses 379 and 380 with reference to Thera Nangala.
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Nangala was a poor field labourer in the service of a
farmer. One day, a bhikkhu, seeing him ploughing a field in his
old clothes, asked him if he would like to become a bhikkhu.
When he replied in the affirmative, the bhikkhu took him along
to the monastery and made him a bhikkhu. After the admission to
the Order, as instructed by his teacher, he left his plough and his
old clothes in a tree not far away from the monastery. Because the
poor man had left his plough to join the Order, he was known as
Thera Nangala (nangala = plough). Due to better living
conditions at the monastery Thera Nangala became healthier and
soon put on weight. However, after some time, he grew tired of
the life of a bhikkhu and often felt like returning to home-life.
Whenever this feeling arose in him, he would go to the tree near
the monastery, the tree where he had left his plough and his old
clothes. There he would reproach himself saying, “O you
shameless man! Do you still want to put on these old rags and
return to the hard, lowly life of a hired labourer?” After this, his
dissatisfaction with the life of a bhikkhu would disappear and he
would go back to the monastery. Thus, he went to the tree at an
interval of every three or four days, to remind himself of the
wretchedness of his old life.”

When other bhikkhus asked him about his frequent visiting
to the tree, he replied, “I have to go to my teacher.” In course of
time, he attained Arahatship and he stopped going to the tree.
Other bhikkhus, noticing this asked him teasingly, “Why don’t
you go to your teacher now?” To those bhikkhus, he replied, “I
used to go to my teacher because I had need of him; but now, I
have no need to go to him.” The bhikkhus understood what he
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meant by his answer and they went to the Buddha and reported,
“Venerable Sir! Thera Nangala claims to have attained
Arahatship. It cannot be true; he must be boasting, he must be
telling lies.” To them the Buddha said “Bhikkhus! Do not say so;
for Nangala is not telling lies. (*) My son Nangala, by reproaching
himself and correcting himself, has indeed attained Arahatship.”
Then the Buddha spoke in verses as above.
e Vocabulary

1. nangala- plough [plav] cdi cay

2. thyself tw minh, chinh minh

3. thou you

4. apoor field labourer ngueoi ta dién nghéo kho

5. to reply in affirmative tra loi bang long

6. the admission to the Order gia nhap Tang doan

7. after some time sau mot thoi gian

8. to reproach [ri’provtf]  chi trich

9. shameless (a) [feimlis] khéng biét xau ho

10.rag (n) [reg] do rach ta toi

11.interval (n) [“intoval] khoang thoi gian
gitta (hai viéc)

12. wretchedness (n) [‘retfidnis]  khon kho, bdt hanh

13. teasingly (adv) [ti:zigli] tréu choc

14.to boast [bovst] khoe khoang

(*) “My son Nangala, by reproaching himself and correcting
himself, has indeed attained Arahatship.”
“Con trai ciia Nhw Lai, Nangala, qua sw tw trdch va tw kiém
sodt, da dac duoc qua vi A-la-han.
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Verse 381

The story of Thera Vakkali
(Vakkalitthera vatthu)

e pamojjabahulo bhikkhu
pasanno buddhasasane
adhigacche padam santam
samkhariapasamam sukham//

Ty kheo nhiéu han hoan  Full of joy and satisfaction,
Tinh tin gido phdp Phat  the monk who has perfect faith
in the Religion of the Buddha.
Chtng canh gidi tich tinh.  Will reach the Place of Peace,
Cac hanh an tinh lac.  Cessation of Existence,
(TK Thich Minh Chdu) Happiness.

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 381 with reference to Thera Vakkali.

Vakkali was a Brahmin who lived in Savatthi. One day
when he saw the Buddha going on an alms-round in the city, he
was very much impressed by the noble appearance of the Buddha.
At the same time, he felt much affection and great reverence for
the Buddha and asked permission to join the Order just to be near
him. As a bhikkhu Vakkali always kept close to the Buddha; he
did not care much about other duties of a bhikkhu and did not at
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all practice concentration meditation. So, the Buddha said to him,
“Vakkali, it will be of no use to you by always keeping close to
me, looking at my face. You should practice concentration
meditation; for, indeed, only the one who sees the Dhamma sees
me. One who does not see the Dhamma does not see me. So,
you must leave my presence.” When he heard those words
Vakkali felt very depressed. He left the Buddha as ordered, and
climbed the Gijjhakiita hill with the intention of committing
suicide by jumping down from the peak.

The Buddha, knowing full well the extent of Vakkali’s
grief and despondency, reflected that because of his great sorrow
and despondency Vakkali might miss the chance of attaining the
Maggas. Accordingly, he sent forth his radiance to Vakkali, made
him feel his presence and appeared as if in person to Vakkali.
With the Buddha near him, Vakkali soon forgot all his sorrow; he
became cheerful and very much heartened.

To him the Buddha spoke in verse as above.

At the end of the discourse Vakkali attained Arahatship.

e Vocabulary

1. affection (n) [o’fek n] thién y

2. reverence (n) [‘revorans] ton kinh

3. to keep close to sb giiF gan

4. duty (n) [“dju:ti] bén phdn

5. of no use Vo ich

6. committing suicide [‘su:isaid] tw sat

7. the peak [pi:k] dinh (doi, niii)
8. espondency (n) [di’sppndons] sy nan long
9. heartened (a) [“ha:tnd] phdn khéi
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“Vakkali, it will be of no use to you by always keeping close to
me, looking at my face. You should practice concentration
meditation; for, indeed, only the one who sees the Dhamma
sees me. One who does not see the Dhamma does not see
me. So, you must leave my presence.”

“Nay Vakkali, loi ich chi khi ngwoi luén chiém nguong Ta.
Nguwoi nén thuc hanh Thién dinh, thit vdy, ngwoi nao thdy
Phdp nguwoi dy (goi la) thidy Nhw Lai. Nguwoi nao khong thiy
Phdp nguwoi dy (goi la) khong thidy Nhw Lai. Thé nén, nguoi
phai roi khoi Ta.”
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Verse 382
The story of Samanera Sumana
(Sumanasamanera vatthu)

e yo have daharo bhikkhu yuiijati buddhasasane
so’mam lokam pabhaseti abbha mutto va candima

Ty kheo tuy tudi nhd  That monk who while still
Siéng tu gido phap Phat young devotes himself to the
Religion of the Buddha,
Soi sang thé gian ndy ~ Such a monk illumines the
word
Nhu trang thoat khéi may. as does the moon freed from a
(TK Thich Minh Chadu) cloud.

Story

While residing at the Pubbarama monastery, the Buddha
uttered Verse 382 with reference to Samanera Sumana.

Samanera Sumana, was a pupil of Thera Anuruddha.
Although he was only seven years old he was an Arahat, endowed
with supernormal powers. Once, when his teacher Anuruddha
was ill at a monastery in a forest of the Himalayas, he fetched
water from the Anotatta lake which was five hundred yojanas
away from the monastery. The journey was made not by land but
by air through his supernormal power. Later, Thera Anuruddha
took Samanera Sumana to the Buddha, who was then sojourning
at Pubbarama, the monastery donated by Visakha.
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There, other young bhikkhus and samaneras teased him by
patting his head, or pulling his ears, nose and arms, and jokingly
asked him if he was not feeling bored. The Buddha saw them and
thought that he would make those young bhikkhus see the rare
qualities of young Samanera Sumana. So it was made known by
the Buddha that he wanted some samanera to get a jar of water
from the Anotatta lake. The Venerable Ananda searched among
the bhikhus and Samaneras of the Pubbarama monastery, but there
was none who was able to undertake the job. Finally, the
Venerable Ananda asked Samanera Sumana who readily agreed to
fetch water from the Anotatta lake. He took a big golden jar from
the monstery and soon brought the water from the Anotatta lake
for the Buddha. As before, he went to the Anotatta lake and came
back by air through his supernormal power.

At the congregation of the bhikkhus in the evening, the
bhikkhus told the Buddha about the wonderful trip made by
Samanera Sumana. To them the Buddha said, (*) “Bhikkhus, one
who practices the Dhamma vigilantly and zealously is capable of
attaining supernormal powers, even though he is young.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. supernormal power than théng
2. tosojourn [‘sodzon] lwu tru, tam tru
3. to get a jar of water ldy nuéc
to fetch water
4. by land / by air di bo, di trén khong

5. Pubbarama thién vién Péng Phuong



81

6. to tease [ti:z] tréu choc

7. to pat one’s head [peet] V0 nhe vao mdt cia ai
8. to pull one’s ear [pul] kéo tai cua ai

9. jokingly (adv) [dzoukinli]  diia bon, giéu cot

10. it was made known diéu nay dwoc biét dén
11. to undertake dam nhiém

12. congregation (n) [kongri’geifn] sw hoi hop

(*) “ Bhikkhus, one who practices the Dhamma vigilantly and
zealously is capable of attaining supernormal powers, even
though he is young.”

“Nay chw Ty khuu, vi nao thuc hanh Gido phdap chan chdanh
va tinh tén thwong ddc than théng cho dit con tré.”
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Chapter 26

BRAMANAVAGGA

THE BRAMANA

PHAM BA-LA-MON

40 Verses (383-423) — 40 Stories
40 Cau ké (383-423) — 40 Tich truyén
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Verse 383

The story of a Brahmin
Who Had Great Faith
(Pasadabahulabramana vatthu)

e chinda sotam parakkamma, kame panuda brahmana
samkharanam khayam fatva akatafnfusi brahmana//

Hoi nay Ba-la-mon  Cleave the stream boldly, drive
Hay tinh tn doan rang away lusts, O Brahman.
Twr bd cac duc lac  Knowing the destruction of the
Biét duoc hanh doan diét Elements of Being,
Nguoi la bac vo vi. you shall know the Uncreate, O
(TK Thich Minh Chdu) Brahman.

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 383 with reference to a Brahmin, who showed
extreme devotion to some bhikkhus.

Once, in Savatthi, there lived a Brahmin who became
extremely devoted to the Buddha and his Teaching, after hearing a
discourse given by the Buddha. Every day, he invited the
bhikkhus to his house for alms-food. When the bhikkhus arrive at
his house, he addressed them as ‘Arahats’ and respectfully
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requested them to enter his house. When thus addressed, the
puthujjana bhikkhus and the Arahats felt embarrassed and they
decided not to go to the Brahmin’s house the next day.

When the Brahmin found that the bhikkhus did not come to
his house again he felt unhappy. He went to the Buddha and told
him about the bhikkhus not coming to his house. The Buddha set
for those bhikkhus and asked for explanation. The bhikkhus told
the Buddha about the Brahmin addressing all of them as Arahats.
The Buddha then asked them whether they felt any false pride
and undue elation when they were thus addressed. The bhikkhus
answered in the negative. To them the Buddha said, (*)
“Bhikkhus, if you don’t feel any false pride and undue elation
when addressed as Arahats, you are not guilty of breaking any of
the rules of discipline of the bhikkhus. The fact is that the
Brahmin addressed you so because he was extremely devoted to
the Arahats. So, my sons, you should strive hard to get rid of
craving and attain Arahatship,”

Then the Buddha spoke in verse as above.

e Vocabulary

1. embarrassed (adj) [im’beerost]  nguong, boi réi

2. undue (adj) [an’dju:] qua dang, qua murc

3. false pride [praid] niém kiéu hanh gia doi,
ta man

4. elation (n) [1’leifn] sw phan khéi, sie tir hao

(*) “Bhikkhus, if you don’t feel any false pride and undue
elation when addressed as Arahats, you are not guilty of
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breaking any of the rules of discipline of the bhikkhus. The fact
is that the Brahmin addressed you so because he was extremely
devoted to the Arahats. So, my sons, you should strive hard to
get rid of craving and attain Arahatship.”

“Nay chw Ty khiwru, néu cam thdy khéng ta man va phéin khéi
qua mirc khi duoc goi la A-la-han thi khong pham gioi ludat Ty
khwu. Thdt ra, vi ba-la-moén goi cac vi nhw vay la do long tinh tin
cua ong voi cac vi Thanh Vo lau. Thé nén, cic con ciia Nhw Lai

’

hay né lwe dé cdt dvt di duc va chimg dat dao qua A-la-han.”’
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Verse 384
The story of Thirty Bhikkhus
(Sambahulabhikkhu vatthu)

e yada dvayesu dhammesu paragi hoti brahmano
ath’assa sabbe samyoga attham gacchanti janato//

Nho thuong tra hai phdp When a Brahman has crossed to
DPén dugc bo bén kia  the farther shore of Two States,
Ba-la-mon c6 tri  Then all the fetters fall away
Moi kiét sir dit sach.  from him, for then he knows.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 384 with reference to thirty bhikkhus.

On one occasion, thirty bhikkhus came to pay homage to
the Buddha. The Venerable Sariputta, seeing that time was ripe
and proper for those bhikkhus to attain Arahatship, approached the
Buddha and asked a question, solely for the benefit of those
bhikkhus. The question was this: “What are the two dhammas?”
To this the Buddha replied, “Sariputta! (*)Tranquillity and
Insight Meditation are the two dhammas.”

Then the Buddha spoke in verse as above.

At the end of the discourse all the thirty bhikkhus attained
Arahatship.

(*) Thién Chi va thién Qudn la hai phdp.
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Verse 385
The story of Mara (Mara vatthu)

e yassa param aparam va paraparam na vijjati
vitaddaram visamyuttam tam aham briami brahmanam//

Khong bo nay bo kia That man for whom exists

Ca hai bo khong c6  neither the far shore nor the near
shore, nor both the far and the
near shore,

Lia khd, khong tro1 buoc  That man who is fearless and
free,
Ta goi Ba-la-mo6n. that man I call a Brahman.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 385 with reference to Mara.

On one occasion, Mara came to the Buddha disguised as a
man and asked him, “Venerable Sir! You often say the word
“param”; what is the meaning of that word?” The Buddha,
knowing that it was Mara who was asking that question, chided
him, “O wicked Mara! The words “param” and “aparam” have
nothing to do with you. “Param” which means “the other shore”
can be reached only by the Arahats who are free from moral
defilements.”

Then the Buddh spoke in verse as above.

- param & aparam sau ngi xu & sau ngoai xut / bo kia
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Verse 386

The story of a Certain Brahmin
(Annatarabrahmana vatthu)

e jhayim virajam asinam katakiccam anasavam
uttamattham anuppattam tam aham brimi brahmanam//
Tu thién, tri ly tran  He that meditates, he that is
incorrupt,
Phan sy xong, vé 1au He that has done his duty, he that
is free from the evil passions,
Pat duoc dich téi  He that has reached the supreme
thuong  goal,
Ta goi Ba-la-mén. that man I call a Brahman.
TK Thich Minh Chdu

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 386 with reference to a Brahmin.

One day, a Brahmin thought to himself, “Gotama Buddha
calls his disciples ‘brahmana’. 1 also am a brahmin by caste.
Shouldn’t T also be called a brahmana?” So thinking, he went to
the Buddha and posed this question. To him the Buddha replied,
(*) “I do not call one a brahmana simply because of his caste; I
only call him a brahmana, who has attained Arahatship.

Then the Buddha spoke in verse as above.
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At the end of the discourse the Brahmin attained Sotapatti
Fruition.

e Vocabulary
- brahmana brahmin / ba-la-mon
- caste (n) [ka:st] dong toc

(*) “I do not call one a brahmana simply because of his caste; I
only call him a brahmana, who has attained Arahatship.

“Ta goi ba-la-mén do dic qud A-la-hdan chiv khong do dong

’

toc.’
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Verse 387

The story of Thera Ananda
(Anandatthera vatthu)

e diva tapati adicco, rattim abhati candima
sannaddho khattiyo tapati, jhay1 tapati brahmano
atha sabbam ahorattim buddho tapati tejasa//

Mat troi séng ban ngay By day shines the sun,
Mit trang sang ban dém by night gleams the moon,
Khi gidi sang ban dém  The Warrior shines in his
Khi gidi sang Satly  armor,
Thién dinh sang Pham chi the Brahmian shines in trance,
Con hao quang Duc Phat But all the day and all the night
Choi sang ca ngay dém. the Buddha shines in the
(TK Thich Minh Chdu) splendor.

Story

While residing at the Pubbarama monastery, the Buddha
uttered Verse 387 with reference to the Venerable Ananda.

It was the full moon day of the seventh month (Assayuja)
when King Pasenadi of Kosala came to visit the Buddha. The king
was then resplendent in his full royal regalia. At that time, Thera
Kaludayi was also present in the same room sitting at the edge of
the congregation. He was in deep mental absorption (jhdana), his
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body bright and golden. In the sky, the Venerable Ananda noticed
that the sun was setting and the moon was just coming out, both
the sun and the moon radiating rays of light.

The Venerable Ananda looked at the shining splendor of
the king, of the Thera and of the sun and the moon. Finally, the
Venerable Ananda looked at the Buddha and he suddenly
perceived that the light that was then radiating from the Buddha
far surpassed the light shining from the others. Seeing the Buddha
in his glory and splendor, the Venerable Ananda immediately
approached the Buddha and burst forth, (*) “O Venerable Sir!
The light that shines forth from your noble body far surpasses the
light from the king, the light from the Thera, the light from the
sun and the light from the moon.”

To him the Buddha spoke in verse as above.

e Vocabulary

1. resplendent (a)  [ri’plendont] ruc 1, 1ong ldy

2. regalia (n) [ri’gelio] biéu twong, y phuc
cua vua

3. mental absorption (jhana) thién

4. glory & splendor [glo:ri ‘splends] vinh quang va huy hoang
5. to burst forth [bo:st] noi lén (bach)

(*) “Bach Thé Tén! Kim than ciia Pirc Thé Tén chéi sdng hon dnh
sang (vieong phuc) cua diecc vua, hon anh sang phat sanh (tuw
thién dinh) ciia trwéng ldo, hon dnh sing mdt troi va dnh sing
mat trang.”
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Verse 388

The story of a Brahmin Recluse
(Annatarabrahmana Pabbajita vatthu)

e bahitapapo ti brahmano
samacariya samano ti vuccati
pabbajayamattano malam
tasma pabbajito ti vuccati//

Dut ac goi Pham chi  Because a man has put away evil,

therefore is he called a Brahman;
Tinh hanh goi Sa mon Because he walks in

righteousness, therefore is he
called a monk;

Ty minh xuét cdu ué Because he has banished his own
impurities,

Nén goi bac xuit gia. therefore is he called a monk.

(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 388 with reference to a Brahmin ascetic.

Once there was a Brahmin ascetic in Savatthi. One day, it
occurred to him that the Buddha called his disciples pabbajita
bhikkhus and since he also was a recluse, he should also be called
a pabbajita. So he went to the Buddha and posed the question
why he should not be called a pabbajita. The Buddha’s answer to
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him was this (*) “Just because one is a recluse one does not
automatically become a pabbajita; a pabbajita must have other
qualifications also.”

Then the Buddha spoke in verse as above.

At the end of the discourse the Brahmin attained Sotapatti
Fruition.

e Vocabulary

1. pabbajita nguoi xudt gia
2. ecluse (n) [r’klju:z]  dao st
3. to pose the question  [pavz] dat cau hoi

(*) “Just because one is a recluse one does not automatically
become a pabbajita; a pabbajita must have other qualifications
also.”

“Khéng vi la dao si ma tw nhién thanh bdc xudt gia (pabbajita).
Goi la bdc xudt gia thi phdi ¢6 mot sé dice tinh.”



94

Verses 389 & 390

The story of Thera Sariputta
(Sariputta thera vatthu)

389. na brahmanassa pahareyya
nassa muiicetha brahmano
dhi bramanassa hantaram
tato dh1 yassa muiicati//

Cho c6 dap Pham chi  No one should strike at a

Brahman,
Pham chi ché dap lai  nor should a Brahman let fly at his
assailant.
Xau thay dap Pham chi Woe be to him that strikes a
Brahman!

Dap tra lai x4u hon! Woe be to that Brahman who lets
fly at his assailant!

390. na bramanass’etad akifici seyyo
yada nisedho manaso piyehi
yato yato himsamano nivattati
tato tato sammati-m-eva dukkham//

D6i véi Ba-la-mon It is no small advantage to a
bay khong loi ich nho  Brahmna if he restrain his mind
Khi y khong 4i luyén  from things that are dear to him;
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Tam hai dugc chan  As fast as the intent to injure
ding  declines, so fast
Chi khi ay kho diét. indeed does suffering subside.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 389 and 390 with reference to the Venerable
Sariputta.

The Venerable Sariputta was often praised by many people
for his patience and forbearance. His pupils usually said of him
thus ‘Our teacher is a man of great patience and extreme
endurance. If He is abused or even beaten by others, he does not
lose his temper but remain, calm and composed.” As this was
often said of the Venerable Sariputta, a brahmin holding wrong
views declared to the admirers of Sariputta that he would
provoke the Venerable Sariputta into anger. At that moment, the
Venerable Sariputta, who was on his alms-round, appeared on the
scene; the Brahmin went after him and hit him hard on his back
with his hand. The Thera did not even look round to see who was
the person that attacked him, but proceeded on his way as if
nothing had happened. Seeing the magnanimity and great
fortitude of the noble Thera, the Brahmin was very much shaken.
He got down on his knees at the feet of the Venerable Sariputta,
admitted that he has wrongfully hit the Thera, and asked for
pardon. The Brahmin then continued, “Venerable Sir, should you
forgive me, kindly come to my house for alms-food.”
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In the evening, other bhikkhus reported to the Buddha that
the Venerable Sariputta had gone for alms-food to the house of a
brahmin who had beaten him. Further, they observed that the
Brahmin was sure to get bolder and he would soon be assaulting
other bhikkhus also. To those bhikkhus, the Buddha replied,
(*) “Bhikkhus, a true brahmana does not beat another true
brahmana; only an ordinary man or an ordinary Brahmin would
beat an Arahat in anger and ill will. This ill will should be
eradicated by Anagami Magga.”

Then the Buddha spoke in verses as above.

e Vocabulary

1. forbearance (n) [fo:’berons] sw nhan nai

2. endurance (n) [in’dju:rons] sue chiu dung

3. to lose one’s temper madt binh tinh

4. composed (a) [kom’povzd] diem tinh

5. admirer (n) [od’maiora(r)] nguoi than phuc
6. to provoke [pra’vouk] kich dong

7. to proceed on [pro’si:d] tiép tuc

8. magnanimity (n) [,maegna’nimiti] tinh khoan dung
9. fortitude (n) [ “fo:titju:d] sw chiu dung, diing cam
10. to ask for pardon sam hoi

11. to get border bao dan, liéu linh

12. to assault [97s0:1t] tdn cong, cong kich



97

(*) “Bhikkhus, a true brahmana does not beat another true
brahmana; only an ordinary man or an ordinary Brahmin
would beat an Arahat in anger and ill will. This ill will should
be eradicated by Andgami Magga.”

“Nay chw Ty khwu, Ba la mon chan chanh khong ham hai ba la
mon chan chanh; chi co cw st hay ba la méon cw st ham hai vi A
la han trong con gian dit va san han. Bac Thanh A Na Ham

’

Dao da tuyét trir san han.’
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Verse 391

The story of Thert Mahapajapati Gotami
(Mahapajapatigotami vatthu)

e yassa kayena vacaya manasa n’atthi dukkatam
samvutam tthi thanehi tam aham brimi bramanam//

Véinguoi than miéng y - He that offends not by acts or
Khong lam cac ac hanh  speech or thought,
Ba nghiép dugc phong hd He that controls himself in
these three respects,
Ta goi Ba-la-mon. that man I call a Brahman.
(TK Thich Minh Chadu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 391 with reference to Thert Mahapajapati Gotamd.

Mahapajapati Gotami was the stepmother of Gotama
Buddha. On the death of Queen Maya, seven days after the birth
of Prince Siddhattha, Mahapajapati Gotami became the Chief
Queen of King Suddhodana. At that time, her own son Nanda was
only five days old. She let her own son be fed by a wet nurse, and
herself fed Prince Siddhattha, the future Buddha. Thus,
Mahapajapati Gotami was a great benefactor to Prince
Siddhattha.
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When Prince Siddhattha returned to Kapilavatthu after the
attainment of Buddhahood, Mahapajapati Gotami went to see the
Buddha and requested that women should also be allowed to enter
the Buddhist Order as bhikkhunis; but the Buddha refused
permission. Later, King Suddhodana died after attaining
Arahatship. Then, while the Buddha was sojourning at the
Mahavana forest near Vesali, Mahapajapati, accompanied by five
hundred ladies, came on foot from Kapilavatthu to Vesali. They
had already shaven their heads and had put on the dyed robes.
There, for a second time, Mahapajapati requested the Buddha to
accept women in the Buddhist Order. The Venerable Ananda also
interceded on her behalf. So, the Buddha complied, with the
provision that Mahapajapati abides by eight special conditions
(garudhamma). Mahapajapati undertook to observe the
garudhammas as required, and the Buddha admitted her into the
Order. Thus, Mahapajapati was the first to be admitted to the
Order of the bhikkhunis. The other women were admitted to the
Order after her by the bhikkhus as instructed by the Buddha.

In course of time, it came to the minds of some bhikkhunis
that Mahapajapati Gotami had not been properly admitted as a
bhikhhuni because she did not have a preceptor; therefore
Mahapajapati Gotami was not a true bhikkhuni. With this thought
in their mind, they stopped doing sabbath (uposatha) ceremonies
and vassa (pavarapa) ceremonies with her. They went to the
Buddha and posed the problem of Mahapajapati Gotami not
having been properly admitted to the Order of bhikkhunis as she
had no preceptor. To them the Buddha replied, (*) “Why do you
say so? I myself gave the eight garudhammas to Mahapajapati and
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she had learnt and practiced the garudhammas as required by me.
I myself am her preceptor and it is quite wrong for you to say that
she has no preceptor. You should harbor no doubt whatsoever
about an arahat.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. Stepmother (n) [stepmada(r)] me ké, di mau

2. the chief queen hoang hdu

3. wet nurse [n3:s] bdo madu

4. benefactor (n) [‘benifaekts(r)] an nhan

5. sojourn (v/n) [‘sodd33:n] o lai vai hom

6. to shave one’s head cao dau

7. the dyed robe y nhuom

8. tointercede [,inta’si:d] can thiép gium

9. on one’s behalf thay mat ai

10. eight special conditions tam Trong phap
garudhammas

11. preceptor (n) [pri’septa(r)] 1é d¢ sur

12. sabbath (uposatha) ceremonies 1é B6 tdt

13. vassa (pavarana) 1¢ Tu tit

(*) “Why do you say so? I myself gave the eight garudhammas to
Mahapajapati and she had Ilearnt and practiced the
garudhammas as required by me. I myself am her preceptor
and it is quite wrong for you to say that she has no preceptor.
Y ou should harbor no doubt whatsoever about an Arahat.”
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“ Tai sao cac nguwoi noi vay? Chinh Nhw Lai da ban hanh tam
trong phap (garudhammas) cho Mahapajapati, ba hoc va thuc
hanh garudhammas theo 16i yéu cdu cia Ta. Ta chinh la Té
Dé Sw ciia ba, cdc nguwoi da sai lam khi néi ba khong cé Té Do

’

Su. Cac nguoi cho hoai nghi bac A la han.’
e Garudhammas

. A nun who has been ordained even for a hundred years must
greet respectfully, rise up from her seat, salute with joined
palms, do proper homage to a monk ordained but that day.

. A nun must not spend the rains in a residence where there are
no monks.

. The monthly uposatha ceremony should be led by a monk.

. At the end of the rain-retreat a nun must appear before the
assemblies of monks and nuns to report on any actual or
suspected breaches of the disciplinary rules. (pavarana)

. If a nun commits a serious offence she must undergo expiation
before both assemblies.

. When, as a sikkhamand, she has trained in the six rules (cha
dhamma) for two years, she should seek higher ordination
from both Orders.

. A nun must never offend or insult a monk.

. Nuns must never admonish a monk, but monks may admonish
a nun.
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e 8 Trong phap

. Ty khuwu ni tram tuéi ha ciing phai danh 1é vi Ty khwu vira méi
xudt gia trong ngay doé

. Ty khwu ni phai nhdp ha noi co Ty Khuu.

. Ty khuu ni phdi hanh Ié Phdt Ly (Bdt quan trai giéi) hang
thang do sy hwéng dan cia Ty Khieu.

. Sau mua an cw (1¢ Tw tie), Ty khuu ni phai hién dién truéc hai
héi ching Tang va Ni dé sam héi vé nhitng vi pham hay sw
nghi ngo vé gidi ludt.

. Néu Ty khwu ni pham trong phdp phdi chiu si van héi truéce
hai hoi chung Tang Ni.

. Tu nit (dang hoc tdp dé lén Ty khuu ni) phdi tho tri gidi trong
hai nam moi dwoc tho Cu tic gidi trudc ca hoi chung Tang va
Ni.

. Ty khuweu ni khéng dwoc khién trach va ling ma Ty Khieu.

. Ty khwu ni khong dwoc gido gioi Ty Khuu, Ty Khuu dwoc phép
giao gioi Ty khuu ni.
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Verse 392
The story of Thera Sariputta
(Sariputtatthera vatthu)

e yamha dhammam vijaneyya
sammasambuddhadesitam
sakkaccam tam namasseyya
aggihuttam va brahmano//

Tir ai, biét chanh phap That man from whom one learns
Bac Chanh Giac thuyét the Law preached by the
giang Supremely Enlightened.
Hay kinh 18 vi 4y  That man should one reverence

profoundly,

Nhu Pham chi tho Itta.  even as a Brahman reverences the
sacrificial fire.

(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 392 with reference to the Venerable Sariputta.

The Venerable Sariputta was born of Brahmin parents of
Upatissa village; that was why he was named Upatissa. His
mother was Sari. His very close friend was Kolita, another
Brahmin youth, son of Moggali. Both the youths were searching
for the right doctrine which would lead them to liberation from the
round of rebirths and both of them had a great desire to enter a
religious Order. First, they went to Saficaya, but they were not
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satisfied with his teaching. Then they wandered all over
Jambudipa looking for a teacher who would show them the way to
the Deathless, but their search was fruitless. After some time,
they parted company but with the understanding that the one who
found the true dhamma first should inform the other.

About that time, the Buddha arrived at Rajagaha with a
company of bhikkhus, including Thera Assaji, one of the group of
the first Five Bhikkhus (Paricavaggis). While Thera Assaji was on
an alms-round. Upatissa saw the Thera and was very much
impressed by his noble countenance. So Upatissa respectfully
approached the Thera and asked who his teacher was, what
doctrine his teacher taught, and also briefly to explain the doctrine
to him Thera Assaji then told Upatissa about the arising of the
Buddha and about his sojourn at the Veluvana monastery in
Rajagaha. The Thera also quoted a short stanza connected with
the Four Noble Truths.

The verse runs thus:

Ye dhamma hetuppa bhava

Tesam hetum tathagato aha

Tesarica yo nirodho

Evam vadi maha sammano
It means:

(1) Of those things that arise from a cause

The Tathagata has told the cause,

And also what their cessation is:

This is the doctrine of Great Samana.

When the verse was only half-way through, Upatissa attained
Sotapatti Fruition.
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As promised, Upatissa went to his friend Kolita to inform
him that he had found the true dhamma. Then the two friends,
accompanied by two hundred and fifty followers, went to the
Buddha who was then at Rajagaha. When they arrived at the
Veluvana monastery, they asked permission to enter the Buddhist
Order, and both Upatissa and Kolita, together with their two
hundred and fifty followers, were admitted as bhikkhus. Upatissa,
son of Sar1, and Kolita, son of Moggali, then came to be known as
Sariputta and Moggallana. Soon after their admission to the Order,
the Buddha expounded to them the Dhamma and the two hundred
and fifty bhikkhus attained Arahatship; but Moggallana and
Sariputta attained Arahatship only at the end of seven days and
fifteen days respectively. The reason for the delay in their
attainment of Arahatship was that they had made a wish for Chief
Discipleship, which required much more striving to achieve
perfection.

The Venerable Sariputta always remembered that he had
been able to meet the Buddha and attain the Deathless through the
Verenable Assaji. So, he always paid obeisance in the direction
where his teacher was and he always went to bed with his head
lying the same direction. Other bhikkhus who were staying with
him at the Jetavana monastery misinterpreted his actions and
said to the Buddha, “Venerable Sir! The Venerable Sariputta still
worships the various directions, viz., the East, the South, the West,
the North, the Nadir and the Zenith, as he has done before as a
brahmi youth; it seems as if he has not yet given up his old
beliefs.” The Buddha sent for the Venerable Sariputta and
Sariputta explained to the Buddha that he was only paying
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obeisance to his teacher, the Venerable Assaji, and that he was not
worshipping the various directions. The Buddha was satisfied with
the explanation given by the Venerable Sariputta and said to the
other bhikkhus, (2) “Bhikkhus! The Venerable Sariputta was not
worshipping the various directions; he was only paying obeisance
to his teacher and benefactor, through whom he had attained the
Deathless. It is quite right and proper for him to pay homage to
such a teacher.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. the Deathless [‘deblos] Phdp Bt tir

2. fruitless (a) [“frju:tlos] khéng két qua

3. countenance (n) [ ‘koutonans] ve mat

4. sojourn (n) [‘so:jon] noi ngy

5. stanza (n) [‘steenzo] cau ké

6. Chief Discipleship Dai deé tur

7. to pay obeisance to [o’beisans] to pay homage to,
ddnh lé

8. to misinterpret [,misin’toprat] hiéu sai

9. the Nadir and the Zenith tén hai thién thé

1) Of those things that arise from a cause
The Tathagata has told the cause,
And also what their cessation is:
This is the doctrine of Great Recluse.
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Van vat tee duyén khoi

Pirc Nhw Lai timg thuyét,
Va réi tir duyén diét

La Giao ly cua Dai Pao Su.

(2) “Bhikkhus! The Venerable Sariputta was not worshipping
the various directions; he was only paying obeisance to his
teacher and benefactor, through whom he had attained the
Deathless. It is quite right and proper for him to pay homage to
such a teacher.”

“Nay chie Ty khuu! Pai dirc Sariputta khéng dinh 1é cic
hwedng, vi dy chi danh 1é vi thay (Assaji) va én nhén ma nho
thay, vi dy chimg dat dwoc phdp Bt tie. Sariputta thanh kinh
t6n tho thay la diéu chanh dang va thich hop.”
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Verse 393
The story of Jatila the Brahmin
(Jatilabrahmana vatthu)

e na jatahi na gotten na jacca hoti bramano
yamhi saccaii ca dhammo ca so suci so ca brahmano//

Puoc goi Bala mén It is not matted locks or lineage
Khoéng vi diu bén téc  or birth that makes a Brahman;
Khong chung toc, tho

sanh
Al that chan, chanh, tinh, But he in whom Truth exists,
and the Law,
Moigoi Balamoén.  heis blessed, he is a Brahman.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 393 with reference to Jatila a Brahmin ascetic who
wore matted hair.

Once, a Brahmin ascetic thought to himself that the Buddha
called his disciples ¢ brahmanas’ and that he being a Brahmin by
birth should also be called a ‘brahmana’. Thinking thus, he went
to see the Buddha and put forward his view But the Buddha
rejected his view and said, (*) “O brahmin, I do not call one a
brahmana because he keeps his hair matted or simply because of
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his birth; I call one a brahmana only of he fully comprehends the
Four Noble Truths.”
Then the Buddha spoke in verse as above.

e Vocabulary

1. matted hair / lock bén téc (téc that bim)
2. a brahmana (Pali) a Brahmin, vi Ba-la-mon

(*) “O brahmin, 1 do not call one a brahmana because he keeps
his hair matted or simply because of his birth; I call one a
brahmana only of he fully comprehends the Four Noble
Truths.”

“Nay Ba-la-mén, Ta khéng goi Ba-la-mén do vi thét bim téc
hay do gia téc; Ta goi Ba-la-mén vi vi nay théng sudt Chdn
dé.”
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Verse 394

The story of a Deceitful Brahmin
(Kuhakabrahmana vatthu)

e Kkim te jatahi dummedha, kim te ajinasatiya
abbhantaram te gahanam, bahiram parimajjasi//

Ké ngu, coich gi What is the use of your matted
locks, vain man?
Bén toc voi da dé  What is the use of your antelope
skin?
Noi tim toan phién ndo There is a jungle within you;
Ngoai mat danh bong it is the exterior that you polish
suong and cleanse.
(TK Thich Minh Chau)

Story

While residing at the Kuitagara monastery in Vesali, the
Buddha uttered Verse 394 with reference to a deceiful Brahmin.

Once, a deceitful Brahmin climbed up a tree near the city-
gate of Vesali and kept himself hanging upside down like a bat
from one of the branches of the tree. From this very awkward
position, he kept on muttering, “O people! Bring me a hundred
heads of cattle, many pieces of silver and a number of slaves. If
you do not bring these to me, and if I were to fall down from the
tree and die, this city of yours will surely come to ruin.” The
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people of the town, fearing that their city might be destroyed if the
brahmin were to fall down and die, brought all the things he
demanded and pleaded with him to come down.

The bhikkhus hearing about this incident reported to the
Buddha and the Buddha replied that (*) the deceitful one could
only cheat the ignorant people but not the wise ones.

Then the Buddha spoke in verse as above.

e Vocabulary

1. deceitful (a) [di’si:tfl]  doi trd, lira doi
2. to hang upside down treo nguwoc dau
3. awkward position [‘o:ckwod] Vi thé nguy hiém
4. tokeepon lién tuc

5. to mutter [‘mata(r)]  ldm bam

6. toruin [ruin] do nat

7. toplead with [pli:d] nai xin

(*) the deceitful one could only cheat the ignorant people but not
the wise ones
Ké déi trd chi liva dwoc ké ngu chir khéng liva dwege nguoi tri.
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Verse 395

The story of Kisagotami
(Kisagotami vatthu)

e pamsukilladharam jantum
kisam dhamanisanthatam
ekam vanasmim jhayantam
tam aham brimi brahmanam//

Ngudi mic 40 dong rac  That man who wears refuse-
rags,

Géy dm, 16 mach gan that man who is lean, that man
whose veins stand out all over
his body,

Doc than thién trong rimg  That man who meditates alone
in the forest,
Ta goi Ba-la-m6n. that man I call a Brahman.
(TK Thich Minh Chdu)

Story

While residing at the Gijjhakita hill, the Buddha uttered
Verse 395 with reference to Kisagotamd.

On one occasion, Sakka, king of the devas, came with his
followers to pay homage to the Buddha. At the same time, Ther1
Kisagotami, by her supernormal power came through the sky to
pay homage to the Buddha. But when she saw Sakka and his
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entourage paying homage to the Buddha, she retreated. Sakka,
seeing her, asked the Buddha who the lady was, and the Buddha
replied, (*) “O Sakka! She is my daughter Kisagotami. Once she
came to me in sorrow and distress through the loss of her son and
I made her see the impermanence, the unsatisfactory and the non-
self nature of all conditioned things. As a consequence of that
she attained Sotapatti Fruition, joined the Order, and became an
Arahat. She is one of my eminent female disciples and is
matchless in the ascetic practice of wearing robes made from
rags collected from a dust heap.”
Then the Buddha spoke in verse as above.

(*) “Nay Thién Vuong! Po la Kisagotami, con gai cua Nhw Lai.
Nang da dén gdp Ta trong sdu khé va tuyét vong vi mdt con,
Ta da khién nang dy nhdn ra vé thuong, bat toai va ban chdt vé
ngd ciia cdc phdp hivu vi. Nang dic Thanh qua Dy heu, gia
nhép Ni doan va chitng ddc A la han. Nang dy la dé tiv nie thit
thing nhit trong hang Ty khuu Ni vé hanh méc y phén tio.”
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Verse 396

The story of a Brahmin
( Eka Brahmana vatthu)

e na caham brahmanam brimi yonijam mattisambhavam
bhovadir nama so hoti sace hoti sakificano
akificanam anadanam tam aham briimi bramanam//

Ta khong goi Pham chi I call not a man a Brahman for
Vi chd sanh, me sanh  that he has issued from the womb
of a Brahman mother or sprung
from a Brahman mother.
Chi dugc goi tén suéng  Such a man address me as “Sir,”
Néu tdm con phién ndo  such a man has wordly
possessions.
Khéng phién ndo, chdp  But he that is without worldy
trudc possessions, he that seeks not the
things of this world,
Ta goi Ba-la-mon.  him alone I call a Brahman.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 396 with reference to a Brahmin.

Once, a Brahmin from Savatthi thought that since the
Buddha called his disciples ‘brahmanas’, he should also be called
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a ¢ brahmana’ because he was born of Brahmin parents. When he

told the Buddha about this, the Buddha replied to him, (*) “O

Brahmin! I do not call him a brahmana just because he is born of

Brahmin parents. I call him a brahmana only if he is free from

moral defilements and has cut off all clinging to existence.”
Then the Buddha spoke in verse as above.

(*) “Nay Ba-la-mén! Ta khéng goi Pham chi vi bé me la Ba-la-
mén. Ta chi goi Ba-la-mén chi khi thodt khoi nhiém é va cat
doan mei chép thii hién hivu.”
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Verse 397
The story of Uggasena,
the Son of A Rich Man
(Uggasenasetthiputta vatthu)

e sabbasamyojanam chetva yo ve na paritassati
sangatigam visamyuttam tam aham brimi brahmanam//

Poan két cac kiét st He that has served all the
attachment,
Khong con gi lo sg  he that trembles not,
Khong ddm trude budc  He that has escaped from every
rang bond and is unshackled,
Ta goi Ba-la-m6n. such a man I call a Brahman.
(TK Thich Minh Chdéu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 397 with reference to Uggasena, son of a rich man.

After marrying a dancer from a theatrical troupe, Uggasena
was trained by his father-in-law who was an acrobat, and became
very skillful in acrobatics. One day while he was demonstrating
his skill, the Buddha came on the scene. After hearing the
Buddha’s teaching Uggasena attained Arahatship while he was
still performing his feats on top of a long bamboo pole. After that,
he climbed down from the pole and pleaded with the Buddha to
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accept him as a bhikkhu and was accordingly admitted into the
Order.

One day, when other bhikkhus asked him whether he did
not have any feeling of fear while climbing down from such a
great height (i.e., about ninety feet), he answered in the negative.
The bhikkhus took that to mean that Uggasena was claiming to
have attained Arahatship even then. So, they went to the Buddha
and said, “Venerable Sir! Uggasena claims himself to be an
Arahat; he must be telling lies.” To them the Buddha replied, (*)
“Bhikkhus, one who has cut off all fetters, like my son Uggasena,
has no fear.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. acrobat (n) [‘ekrobeet] dién vién xiéc nhao Ion
2. acrobatics (n) [,eekra’baetiks] mon nhao lon
3. feat (n) [fi:t] su khéo léo, nhanh nhen

(*) “Nay chie Ty khwu, ai cdt dirt mei trién phwee, nhw con trai
cua Nhw Lai, khong con so hdi nita.”
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Verse 398
The story of Two Brahmins
(Dve Brahmana vatthu)

e chetva naddhim varattaii ca
sandanam sahanukkamam
ukkhittapaligham buddham
tam aham brimi brahmanam//

Bo6 dai da, bo cuong  He that has cut the trap, the thong,
Bo day, do s¢ thudc  the rope, and all their appendages,
Bo then chét, sang sudt He that has raised the cross-bar,
he that is awakened, (1)
Ta goi Ba-la-moén. him I call a Brahman.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 398 with reference to two brahmins.

Once there lived in Savatthi two brahmins, each of whom
owned a bullock. Each claimed that his bullock was better and
stronger. At last, they agreed to put their animals to a test. So they
went to the bank of the Aciravati River and there they filled up a
cart with sand. One after the other, the bullocks pulled the cart,
but they only pulled in vain, because the cart did not move and
only the ropes broke off. The bhikkhus seeing this reported to the
Buddha and the Buddha said to them, (2) “Bhikkhus! It is easy to
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break off the straps which you can see with your eyes; anyone can
break them or cut them. But my sons, a bhikkhu should cut the
strap of ill will and the thong of craving which are within you and
which bind you.”

Then the Buddha spoke in verse as above.

At the end of the discourse five hundred bhikkhus attained

Arahatship.
e Vocabulary
1. bullock (n) [‘bulok] bo thién
2. invain [ vein] VO ich
3. strap (n) [strep] day; dai

(1) He that has cut off the strap (hatred) and the thong (craving),
the rope (wrong view) and all their appendages (latent
tendencies), raising the cross-bar (ignorance), is awakened.

(Nguweoi) bé dai da (sdn hdn), bé cuwong (luyén di), bé day (ta
kién), bé dé sé thudce (tiry mién), bo then chét (vé minh), thi tinh
thire.

(2) “Bhikkhus! It is easy to break off the straps which you can
see with your eyes; anyone can break them or cut them. But my
sons, a bhikkhu should cut the strap of ill will and the thong of
craving which are within you and which bind you.”

“Nay chuw T khuweu! Cdc nguweoi dé dang nhin thdy ddy dai bi dirt,
ai ciing ¢é thé lam ching dirt hay cdt chiing. Nhung cdc con Nhuw
Lai, ty khwu phdi cdt dit soi day dai cia sdén hdn va tham muén
ciia luyén di nam bén trong dang budc rang minh.
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Verse 399
The story of the Abusive Brahmin Brothers
(Akkosakabhavadvaja vatthu)

e akkosam vadhabandhaii ca aduttho yo titikkhati
khantibalam balantkam tam aham briimi brahmanam//

Khong 4c v, nhan chiu  He that endures abuse, and
Phi bang, danh, phat hinh stripes and bonds without
offense,
L4y nhan lam quan luc  He whose power is patience
and whose army is power,
Ta goi Ba-la-m6n.  him I call a Brahman.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 399 with reference to the abusive Bharadvaja
brothers.

Once there was a Brahmin, whose wife was in the habit of
blurting out a string of words whenever she sneezed or when
something or someone touched her umnaware. One day, the
brahmin invited some of his friends to a meal and suddenly she
blurted out some words. Since she was a Sotapanna, the words
“Namo tassa bhagavato arahato sammasambuddhassa’
automatically came out of her mouth. These words of veneration
to the Buddha were very much disliked by her husband, the
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Brahmin. So, in anger, he went to the Buddha hoping to put some
challenging questions to the Buddha. His first question was, (1)
“What do we have to kill to be able to live happily and
peacefully?” and his second question was, “Killing of what
dhamma do you approve of? To these questions, the Buddha
replied, “O Brahmin, to be able to live happily and peacefully, one
will have to kill ill will (dosa). Killing one’s ill will is liked and
praised by the Buddhas and the Arahats.” After hearing the
Buddha, the Brahmin was so impressed and satisfied with the
answer that he asked to be permitted to enter the Order.
Accordingly, he entered the Order and later became an Arahat.

This Brahmin had a brother who was very notorious for
his abusive words and was known as Akkosaka Bharadvaja, the
abusive Bharadvaja. When Akkosaka Bharadvaja heard that his
brother had joined the Order of the bhikkhus, he was furious. He
went straight away to the monastery and abused the Buddha. the
Buddha in his turn asked, “ O Brahmin, let us suppose you offered
some food to some guests and they left the house without taking
the food. Since the guests did not accept your food, to whom
would that food belong?” To this question the Brahmin answered
that the food would be his. On receiving that answer, the Buddha
said, “In the same way, O brahmin, since I do not accept your
abuse, the abuse would only go back to you.” Akkosaka
Bharadvaja instantly realized the sagacity of those words and he
felt a great respect for the Buddha. He also entered the Order and
in due course became an Arahat.

After Akkokasa Bharadvaja had entered the Order, his two
young brothers also came to see the Buddha with the same
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intention of abusing the Buddha. They too were made to see the
light by the Buddha and they also, in their turn, entered the Order.
Eventually, both of them became Arahats.

One evening, at the congregation of the bhikkhus, the
bhikkhus said to the Buddha, “O how wonderful and how great
are the virtues of the Buddha! The four Brahmin brothers came
here to abuse the Buddha; instead of arguing with them, he made
them see the light, and as a result, the Buddha has become a
refuge to them. “To them, the Buddha replied, (2) “Bhikkhus!
Because | am patient and forbearing, and do no wrong to those
who do me wrong, I have become a refuge to many.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. abusive (a) [o’bju:siv]  lang ma, si nhuc

2. to blurt out [blo:tavt]  thét ra, néi budt ra

3. a string of words (noi) mot trang, (noi)
nhiu

4. sneeze (n) [sni:z] hat hoi

5. unaware (a) [,Ano’wea]  khdng hay, bdt ngo

6. veneration (n) [,vena’reifn] kinh trong

7. furious (a) [“fjuories]  gidn dir

8. sagacity (n) [so’geesiti]  su sdc sdo, sw minh man

9. Namo tassa bhagavato arahato samma-sambuddhassa
Chiing con thanh kinh danh 1é Pirc Thé Ton, Bdac A-la-han cao
thwong, Bdc Chanh Pang Chdanh Gidc.
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(1) “What do we have to kill to be able to live happily and
peacefully?” and his second question was, “Killing of what
dhamma you approve of?” To these questions, the Buddha
replied, “O Brahmin, to be able to live happily and peacefully,
one will have to kill ill will (dosa). Killing one’s ill will is liked
and praised by the Buddhas and the Arahats.”

“Chiing con diét gi dé song hanh phiic va an lac? Thwa Sa mén,
Ngdi tan thanh diét phdp ndo?” Pé tra loi nhitng cdu héi nay,
Dure Phat tra loi, “Nay Ba la mon, nguoi phdi trir di¢t san hdn
ae Séng hanh phuc va an lac. Chu Phdt va cdac bdc Thanh tan
than viéc diét san han.”

(2) “Bhikkhus! Because I am patient and forbearing, and do
no wrong to those who do me wrong, I have become a refuge to
many.”

“Nay chw Ty khueu! Vi Nhwe Lai nhén nai va khéng dc hai véi
nguoi gay ac nén Nhu Lai thanh noi nwong nho cua dai chung.”
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Verse 400

The story of Thera Sariputta
(Sariputtatthera vatthu)

e akkodhanam vatavantam silavantam anussadam
dantam antimasariram tam aham brami brahmanam//

Khong han, hét bon phan He that is free from anger, he
that performs his duties
faithfully,

Tri gidi, khong tham 41 He that keeps the Precepts, he
that is free from lust.
Nhiép phuc, than cudi cing He that has subdued himself,
he that wears his last body,
Ta goi Ba-la-moén. him I call a Brahman.
(TK Thich Minh Chdu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 400 with reference to the Venerable Sariputta.

While the Buddha was in residence at the Veluvana
monastery, the Venerable Sariputta, accompanied by five hundred
bhikkhus, entered Nalaka Village and stood at the door of the
house of his own mother for alms-food. His mother invited them
into the house. But while she was offering food to her son she
said, (1) “O you consumer of left-overs, you who have abandoned
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eighty crores to become a bhikkhu, you have ruined us.” Then, she
offered alms-food to the other bhikkhus and said to them rudely,
“you all have used my son as your attendant; now eat your food.’
The Venerable Sariputta said nothing in reply but he just meekly
took his bowl and came back to the monastery. Back at the
monastery, the bhikkhus told the Buddha (2) how the Venerable
Sariputta had patiently borne the scolding and abuses of his
mother. To them, the Buddha said that Arahats never get angry,
they never lose their temper.
Then the Buddha spoke in verse as above.

e Vocabulary

1. rudely (adv) [‘ru:li] mét cach khiém nha
2. meekly (adv) [mi:kli] ngoan ngoan

3. to bear — borne — borne [bea(r)] chiu dung

4. to lose one’s temper [‘tempa(r)] madt binh tinh

(1) “O you consumer of left-overs, you who have abandoned
eighty crores to become a bhikkhu, you have ruined us.”
“Nay con hdy ding thwe phdm dw thiva, con da tir choi 80 koti

)

tai san de di xuat gia, con da huy hoai ta.’

(2) how the Venerable Sariputta had patiently borne the scolding
and abuses of his mother. To them, the Buddha said that
Arahats never get angry, they never lose their temper.

Tén gia Sariputta dang kinh da nhan nai nhdn sw trach méng
va si nhuc ciia mau than. Pirc Phdt day cdc Ty khuu rang cdc
Bdc Vo Lau khong con san hdn nita.
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Verse 401

The story of Theri Uppalavanna
(Uppalavanna Ther1 vatthu)

e vari pokkharapatteva araggeriva sasapo
yo na limpati kamesu tam aham briumi brahmanam//

Nhu nuédce trén 14 sen  Even as water does not cling to a
lotus-leaf,

Nhu hot cai dau kim  nor a grain of mustard-seed to
the point of the needle point.

Ngudi khong nhiém 4i Whoso in like manner clings not
duc to the pleasures of sense,
Ta goi Ba-la-m6n.  him I call a Brahmin.
(TK Thich Minh Chau)

Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 401 with reference to TherT Uppalavanna.

Once, some bhikkhus were talking about the Arahat Ther1
Uppalavanna being molested by the young Nanda who was then
swallowed up by the earth. In this connection, they asked the
Buddha whether Arahats do not enjoy sensual pleasures as they
have the same physical make-up like any other people. To them
the Buddha replied, (*) “Bhikkhus! Arahats do not enjoy sensual
pleasures; they do not indulge in sensual pleasures, for they do
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not cling to objects of sense and to sensual pleasures, just as water
does not cling to the lotus leaf or the mustard seed on the needle
point.

Then the Buddha spoke in verse as above.

e Vocabulary

1. whoso (prn.) [hu:sou] ai cling vay

2. to moleste [mou’lest] qudy nhiéu, lam phién
3. toswallowup [‘swolou] nuot

4. toindulge in [in’dAld3] say mé, thich thu

(*) “Bhikkhus! Arahats do not enjoy sensual pleasures; they do
not indulge in sensual pleasures, for they do not cling to objects
of senses and to sensual pleasures, just as water does not cling to
the lotus leaf or the mustard seed does not cling on the needle
point.”

“Nay chu Ty khuu! Bdc Vo lau khong tho huong duc lac, khong
dim chim trong duc lac vi ho khong dinh méc vao doi twong
cua cdac can va cac duc lac, nhu nuoc khong dinh vao ld sen hay
hat cdi khéng dinh trén dau kim.”
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Verse 402

The story of a Certain Brahmin
(Annatarabrahmana vatthu)

¢ yo dukkhassa pajanati
idh’eva khayam attano
pannabharam visamyuttam
tam aham briami brahmanam//

Al tu trén doi nay He that realizes right here in this
Giac kho, diét trir khd  world how his suffering may be
ended,

Bo6 ganh nang, giai thoat He whose burden has fallen from
hom, he who has freed himself
from the shackles,

Ta goi Ba-la-m6n. him I call a Brahman.

(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha uttered
Verse 402 with reference to a certain Brahmin, whose slave
became an Arahat.

Once, there was a young slave of a Brahmin. One day, fleeing
from the house of his master he joined the Order of the bhikkhus,
and in due course, he attained Arahatship. On one occasion, while
he went on an alms-round with the Buddha, his former master, the
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Brahmin, saw him and grabbed him firmly by the robe. When
the Buddha asked what the matter was, the Brahmin explained
that the young bhikkhu was his slave at one time. To him the
Buddha said, (*) “This bhikkhus has laid down the burden (of the
khandhas).” The Brahmin took that to mean that his slave had
become an Arahat. So to make sure, he asked the Buddha whether
it was true that the young bhikkhu had become an Arahat, and the
Buddha confirmed his statement.

Then the Buddha spoke in verse as above.

At the end of the discourse the Brahmin attained Sotapatti

Fruition.
e Vocabulary
1. shackle (n) [feekl] cai gong, cai cum
shackles (n) [‘feeklz] xiéng xich
2. slave (n/v) [sleiv] nguoi no l¢/ lam than
trau ngua
3. to flee — fled —fled  [fli:] chay tron, bé chay
4. the master (n) [masta(r)]  chu nhan
5. .. grabbed him firmly by the robe  ndm chdt ldy y
6. to confirm [kon’f3:m]  thira nhan

(*) “This bhikkhus has laid down the burden (of the
khandhas).” The Brahmin took that to mean that his slave had
become an Arahat.

“Vi Ty khwu nay da dat ganh ndng xuong (cdc hanh).” Vi Ba
la mén hiéu rang nguoi né 1é ciia éng da tré thanh bdc A la hdn.
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Verse 403
The story of Ther1 Khema
(Khemabhikkhu vatthu)

e gambhirapafiiam medhavim maggamaggassa kovidam
uttamattham anuppattam tam aham briami brahmanam//

Nguoi tri tu¢ sdu xa He that possesses profound
wisdom, he that possesses
intelligence.

Khéo biét dao, phidao He that knows what is the Path
and what is not the Path,
Chung dat dich vé  He that has reached the supreme
thuong goal,
Ta goi Ba-la-m6én.  him I call a Brahman.
(TK Thich Minh Chau)

Story
While residing at the Gijjhakiita hill, the Buddha uttered
Verse 403 with reference to Ther1 Khema.

One night, Sakka, King of the devas, came with his followers
to pay homage to the Buddha. While they were with the Buddha,
Ther1 Khema, by her supernormal power, also came through the
sky to pay homage to the Buddha. But because Sakka and his
company were there with the Buddha, she just paid obeisance to
the Buddha, and soon left him. Sakka asked the Buddha who that
bhikkhuni was and the Buddha replied, (*) “She is one of my pre-
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eminent disciples; she is known as TherT Khema. She is matchless
amongst the bhikkhunis in wisdom and she knows how to
differentiate the right way from the wrong way.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. Sakka, King of devas Vua Troi Dé Thich
2.company (n) [‘kamponi] doan tuy tung

3. pre-eminent (a) [pri’eminaont] wu viét, thir thang

5. matchless (a) [ ‘maet[los] VO song

6. differential (a)  [difo’ren/1] khac nhau, co phan biét

(*) “She is one of my pre-eminent disciples; she is known as
Ther1 Khema. She is matchless amongst the bhikkhunis in
wisdom and she knows how to differentiate the right way
from the wrong way.”

“ Ty khwu Ni Khema la mot trong nhitng dé tie thit thing ciia
Ta, Truéng ldo Ni Khema, khong ai trong s6 cdc ty khuu ni ¢é
thé so sanh dwoce véi Trucng ldo Ni vé tri tué va Trucng lio
Ni biét cach phén biét cho chanh dao va phi dao.”
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Verse 404

The story of Thera Tissa
(Pabbharavasitissatthera vatthu)

e asamsattham gahatthehi anagarehi ¢’iibhayam
anokasarim appiccham tam aham brimi brahmanam//

Khong lién hé cd hai  He that holds himself aloof
Xuét gia va thé tuc  both from householders and
from the houseless,

Séng doc than, it duc He that wanders about
without a home, he that
desires but little,

Ta goi Ba-la-mén. such a man I call a Brhaman.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 404 with reference to Thera Tissa.

Thera Tisa, after taking a subject of meditation from the
Buddha, went to a mountain side. There, he found a cave which
suited him and he decided to spend the three months of the rainy
season (vassa) in that cave. So he stayed in the cave and went to
the village for alms-food every morning. In the village, there was
a certain elderly woman who regularly offered him alms-food. In
the cave, there also lived the guardian spirit of the cave. As the
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Thera was one whose practice of morality was pure, the cave-
spirit dared not live in the same cave with the noble Thera; at the
same time, he did not have the courage to ask the Thera to leave
the place. So he thought of a plan that would enable him to find
fault with the Thera and thus cause him to leave the cave.

The cave-spirit possessed the son of the elderly woman
from the house where the Thera usually went for his alms-food.
He caused the boy to behave in a very peculiar way, turning his
head backwards, and rolling his wide open eyes. His mother got
alarmed and was in tears. The cave-spirit, who possessed the boy
and then said, “Let your teacher, the Thera, wash his feet with
water and pour that water on the head of your son.” The next day,
when the Thera came to her house for alms-food, she did as she
was advised by the cave-spirit and the boy was left in peace. The
cave-spirit went back to the cave and waited at the entrance for the
return of the Thera. When the Thera returned from his alms-round,
the cave-spirit revealed himself and said, “I am the spirit
guarding this cave, O you physician do not enter this cave.” The
Thera knew that he had lived a clean life from the day he had
become a Thera, so he replied that he did not remember practicing
meditation. Then the cave-spirit accused him that in that very
morning he had cured a young boy possessed by an ogre at the
house of the elderly woman. But the Thera reflected that it was
not, in fact, practicing meditation and he realized that even the
cave-spirit could find no other fault with him. That gave him a
delightful satisfaction (pi#i) with himself, and abandoning pi#i
and concentrating hard on Insight Meditation he attained
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Arahatship then and there, while still standing at the entrance to
the cave.

As the Thera had now become an Arahat, he advised the
cave-spirit to leave the cave. The Thera continued to stay there till
the end of the vassa, and then he returned to the Buddha. When he
told the other bhikkhus about his encounter with the cave-spirit,
they asked him whether he did not get angry with the cave-spirit
when he was forbidden to enter the cave. The Thera answered in
the negative but they did not believe him. So they went to the
Buddha and said, ‘Thera Tissa claims himself to be an Arahat; he
is not speaking the truth.” To them the Buddha replied, (2)
“Bhikkhus, my son Tissa was speaking the truth when he said he
did not get angry. He has indeed became an Arahat; he is no
longer attached to anyone; he has no occasion to get angry with
anyone nor any need to associate with others.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. peculiar (a) [po’kju:lia(1)] ky la, di thwong
to behave in a very cu xur mot cach
peculiar way ky la

2. the guardian spirit of vi thién nhan o
the cave /the cave-spirit hang nui

3. delightful satisfaction piti - phi lac

4. to reveal (himself) [r1’vi:l] hién hinh

5. Insight Meditation Thién Qudn

6. to encounter [in’kaunta(r)] to be faced with,

gap go, dung do ai
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7. the rainy season — vassa an cu mua mua

(1)

)

That gave him a delightful satisfaction (piti) with himself,
and abandoning piti and concentrating hard on Insight
Meditation, he attained Arahatship then and there, while still
standing at the entrance to the cave.

Piéu nay khién Ngdi phat sanh phi lac, khi dinh chi phi lac
Ngdi dinh vao thién Qudn. Trong khi dang dimg trude cira
dong, Ngai chung dat qua vi A la han luc do va ngay tai noi
do.

“Bhikkhus, my son Tissa was speaking the truth when he said
he did not get angry. He has indeed became an Arahat; he is
no longer attached to anyone; he has no occasion to get
angry with anyone nor any need to associate with others.”

“Nay cac Ty khuwu, con trai Nhuw Lai, Tisa noi su thdt khi bao
rcing khong gign. Con Nhw Lai thdt sy da la vi A la han,
khéng con dinh mdc véi bdt cir ai, khéng néi gidn véi bdt cir

’

ai va cting khong can lién két voi ai.’
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Verse 405

The story of a Certain Bhikkhu
(Annatarabhikkhu vatthu)

e nidhaya dandam bhiitesu tasesu thararesu ca
yo na hanti na ghateti tam aham briumi brahmanam//

Bo trugng, dbi chung sanh  He that has laid aside the rod,
Yéu kém hay kién cuong  and inflicts not punishment on
living beings, whether
animate or inanimate,
Khong giét, khong bao giét He that kills not nor causes to
kill,
Ta goi Ba-la-mén. such a man I call a Brahman.
(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 405 with reference to a certain bhikkhu.

Once, a bhikkhu after taking a subject of meditation from
the Buddha went to a forest to practice meditation. After he had
attained Arahaship he came back to the Budda to offer his deep
and profound gratitude to the Buddha. On his way, he passed
through a village. Just as he was going through the village, a
woman having quarrelled with her husband came out of her house
and followed the bhikkhu. The husband coming after his wife,
seeing her behind the bhikkhu, thought that the bhikkhu was
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taking his wife away. So he shouted at the bhikkhu and threatened
to beat him. His wife entreated him not to beat the bhikkhu, but
that made him more furious. As a result, the Thera was beaten
black and blue by the husband. After beating the bhikkhu to his
heart’s content, he took away his wife along with him and the
bhikkhu continued on his way.

On arrival at the Jetavana monastery, other bhikkhus saw
the bruises over the whole body of the bhikkhu and they attended
to his bruises. When they asked him if he did not get angry with
the man who had beaten him so sorely, he answered in the
negative. So the other bhikkhus went to the Buddha and reported
that the bhikkhu had falsely claimed to have attained Arahatship.
To them the Buddha replied, (*) “Bhikkhus! Arahats have laid
aside the stick and the sword. They do not get angry even if they
are beaten.” Thus, the Buddha confirmed that the bhikkhu had,
indeed, become an Arahat.

Then the Buddha spoke in verse as above.

e Vocabulary

1. totake a subject of meditation nhan dé muc thién
2. to entreat [in’tri:t] to plead with, cau xin
3. to beat sb black [bi:t] danh ai tham tim
and blue minh mdy
4. to one’s heart’s content nhiéu nhuw ta mong
muon, tuy thich
5. bruise (n) [bru:z] vét tham tim trén nguoi
6. sorely (adv) [“o:11] mot cach nghiém trong

(*) “Nay cdc Ty khiweu! Bdc V6 lgu da tir b6 gdy géc va dao kiém.
Ho khong con san han ngay ca khi ho bi danh dap.”
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Verse 406

The story of Four Samaneras
(Samaneranam vatthu)

e aviruddham viruddhesu attadandesu nibbutam
sadanesu anadanam tam aham briumi brahmanam//

Thién than giita thu dich He that opposes not those by
whom he is opposed,
On hoa giita hung hang  he that is meek among those
that have taken the rod,
Khong nhiém giita, nhiém  He that is free from craving
trudc  among those that crave,
Ta goi Ba-la-m6n. such a man I call a Brahman.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 406 with reference to four samaneras who were
arahats.

Once, the wife of a Brahmin sent her husband, the Brahmin
to the Jetavana monastery to invite four bhikkhus to an alms-meal
at their house. She told him to specifically request for senior
bhikkhus who were also true brahmanas. But four seven year old
Arahat samaneras, viz., Samkicca, Pandita, Sopaka and Revata
were sent along with him. When his wife saw the young
samaneras she was very much dissatisfied and blamed the
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Brahmin for bringing such young samaneras who were even
younger than her grandson. She was, in fact, furious with her
husband, and so she sent him back to the monastery to get older
bhikkhus. In the meantime she refused to give the young
samaneras the higher seats reserved for the bhikkhus; they were
given lower seats and she did not offer them alms-food.

When the Brahmin arrived at the monastery, he met the
Venerable Sariputta and invited him to his house. When the
Venerable Sariputta arrived at the house of the Brahmin, he saw
the four young Arahat samaneras and asked them if they had been
offered alms-food yet. On learning that the Arahat samaneras had
not been given alms-food yet and also that food had been prepared
only for four persons. The Venerable Sariputta returned to the
monastery without accepting alms-food from the house of the
Brahmin. So his wife sent the Brahmin back again to the
monastery to get another senior bhikkhu. This time, the Venerable
Maha Moggallana came along with the Brahmin, but he also
returned to the monastery without accepting alms-food when he
learnt that the young samaneras had not been offered alms-food
and also that food had been prepared only for four persons.

By this time, the samaneras were feeling hungry. Sakka,
king of the devas, seeing the state of things took the form of an
old Brahmin and came to the house. The Brahmin and his wife
paid respect to the old Brahmin and offered him a seat of honor,
but Sakka just sat on the ground and paid respect to four
samaneras. Then he revealed that he was Sakka. Seeing that
Sakka himself was paying respect to the young samaneras, the
Brahmin couple offered alms-food to all the five. After the meal,
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Sakka and the samaneras manifested their supernormal power
by going right up into the sky through the roof. Sakka went back
to his celestial abode, the samaneras returned to the monastery.
When other bhikkhus asked the samaneras whether they
did not get angry when the Brahmin couple refused to offer alms-
food to them, they answered in the negative. The bhikkhus not
believing them reported to the Buddha that (1) the four young
samaneras were falsely claiming to be Arahats. To them the
Buddha said, (2) “Bhikkhus, Arahats bear no ill will towards those
who are hostile to them.”
Then the Buddha spoke in verse as above.

e Vocabulary

an old Brahmin
to manifest their [ ‘manifest]
supernormal power

10. the celestial abode [si’lestjal]

11.hostle to (a)

[“hostail]

12.to pay respect to sb [ri’spekt]

13. a seat of honor

[“ona(r)]

1. samanera sa di

2. brahmana Brahmin, ba la mon

3. to oppose [o’povz] chéng doi

4. meek (adj) [mi:k] gentle, nhu mi, 6n hoa
5. torequest [r1’kwest] yéu cau

6. senior bhikkhu  [‘si:nia] vi Ty khuu cao ha

7. to blame sb for [bleim] trach mdng ai vé viéc gi
8. to take the form of hoa thanh ong ldo

Ba la mén
hién 19 than thong

coi thién gioi
cam ghét, thu dich
to sy ton kinh
ché ngoi danh duw
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14.the Brahmin couple vo' chong ba-la-mén
15. hostile to sb (adj) [“hostl] hiém thu, thiy nghich

(1) ... the four young samaneras were falsely claiming to be
Arahats.
... bon sa di nay khéng that, tuyén bé minh cé phdp Thuwong
nhdan.

(*) “Bhikkhus, Arahats bear no ill will towards those who are
hostile to them.”
“Nay cac Ty khuu, bdc Lau Tdn khong thu nghich voi nguoi
thu nghich.”
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Verse 407

The story of Thera Mahapanthaka
(Mahapanthakatthera vatthu)

e yassa rago ca doso ca mano makkho ca patito
sasaporiva aragga tam aham briami brahmanam//

Nguodi bo roi tham sdn  That man from whom lust and
Khong man khong ganh ti  hatred and pride and envy have
been made to fall,

Nhu hot cai dau kim, Evenasa grain of mustard-

seed from the point of a needle
point,
Ta goi Ba-la-mén. that man I call a Brahman.
(TK Thich Minh Chau)
Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 407 with reference to Thera Mahapanthaka, elder
brother of Ciilapanthaka.

Thera Mahapanthaka was already an Arahat when his
younger brother Ciilapanthaka joined the Order. Ciulapanthaka
was born a dullard because he had made fun of a very dull
bhikkhu in one of his past existences. Ciulapanthaka could not
even memorize one verse in four month’s time. Mahapanthaka
was disappointed with his younger brother and asked him to leave
the monastery as he was not worthy of the Order.
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It was in this connection that, on one occasion, the
bhikkhus asked the Buddha why Mahapanthaka, even though he
was an Arahat, turned his younger brother Ciilapanthaka out of the
monastery. They also added “Do the Arahats still lose their
temper? Do they still have moral defilements like ill will in
them?” To them the Buddha replied, (*) “Bhikkhus! Arahats have
no moral defilements like passion and ill will in them. My son
Mahapanthaka acted as he did with a view to benefiting his
brother and not out of ill will.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. dullard (a) [‘dolord] nguoi cham chap
2. past existence [ig’zistons] kiép qua khir
3. to lose one’s temper [‘tempa(r)] mdt binh tinh

(*) “Bhikkhus! Arahats have no moral defilements like passion
and ill will in them. My son Mahapanthaka acted as he did
with a view to benefiting his brother and not out of ill will.”

“Nay cde Ty khweu! Véi cde bic A la han khéng con phién ndo
nhw tham sdan. Con trai Nhw Lai Mahapanthaka hanh dong
nhw thé vi hwong dén viéc lgi lac cho em trai chir khong vi

’

san gian.’
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Verse 408

The story of Thera Pilindavaccha
(Palindavacchatthera vatthu)

e akakkasam viiifiapanim giram saccam udiraye
yaya nabhisaje kafici tam aham briami brahmanam//

Noi 1én 161 6n hoa  Free from harshness,

Loi ich va chan that instructing the hearer, truthful:
such are the words a man should
utter.

Khong mat 1ong motai  Thereby he will offend none.
Whoso thus speaks,
Ta goi Ba-la-m6n. him I call a Brahman.
(TK Thich Minh Chadu)
Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 408 with reference to Thera Vaccha, who was also
known as Thera Pilindavaccha, due to his offensive ways.

Thera Pilindavaccha had a very offensive way of
addressing people; he would often say, “Come here, you wretch”
or “Go there, you wretch” and such other things. Other bhikkhus
reported about him to the Buddha. The Buddha sent for him, amd
spoke to him on the matter. Then, on reflection the Buddha found
that for the past five hundred existences, the Thera had been born
only in the families of the Brahmins, who regarded themselves as



145

being superior to other people. So the Buddha said to the

bhikkhus, (*) “Bhikkhus! Thera Pilindavaccha addresses others as

‘wretch’ only by force of habit acquired in the course of his five

hundred existences as a brhamin, and not out of malice. He has no

intention of hurting others, for an Arahat does not harm others.”
Then the Buddha spoke in verse as above.

e Vocabulary

1. offensive way cach gay kho chiu
2. wretch (n) [‘retf] (dia cot) thang nhéc,
ranh con
3. to send for [send] goi dén
4. superior to sb (a) [sju:’piorio] vueot troi hon

(*) “Bhikkhus! Thera Pilindavaccha addresses others as
‘wretch’ only by force of habit acquired in the course of his five
hundred existences as a brahmin, and not out of malice. He has
no intention of hurting others, for an Arahat does not harm
others.”

“ Nay cac Ty khuu! Ty khuu Pilindavaccha thwong goi tir “nhoc
con” Vi tién khién tdt (thoi quen nhiéu doi nhiéu kiép) lam ba la
mén trong nam tram kiép chir khéng phdi do dc y. Ty khuu
khong co y lam phwong hai nguoi khdc vi Bdac Vo ldu khong hai

’

nguoi.’
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Verse 409

The story of a Certain Thera
(Annataratthera vatthu)

¢ yo’dha digham va rassam va
anumthiillam subhasubham
loke adinnam nadiyate
tam aham brimi brahmanam//

O doi, vat dai, ngén, Whoever here in this world takes
Nho, 16n, dep hay xdu nothing that is not given to him,
Pham khong cho khong ~ Whether it be long or short,
liy  coarse or fine, beautiful or ugly,
Ta goi Ba-la-moén.  him I call a Brahman.
(TK Thich Minh Chau)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 409 with reference to a certain thera.

One day, a Brahmin from Savatthi put his upper garment
outside his house to air it. A Thera found that garment as he was
going back to the monastery. Thinking that it was a piece of cloth
thrown away by someone and therefore ownerless, the Thera
picked it up. The Brahmin looking out of his window saw the
Thera picking up the piece of clothing and came after the Thera,
abusing and accusing him. “You shaven head! You are stealing
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my clothing”, he said, the Thera promptly returned the piece of
clothing to the Brahmin.

Back at the monastery, the Thera related the above incident
to other bhikkhus, and they made fun of him and jokingly asked
him whether the cloth was long or short, coarse or fine. To this
question the Thera answered, “Whether the clothing is long or
short, coarse or fine matters not to me; I am not at all attached to
it.” Other bhikkhus then reported to the Buddha that the Thera was
falsely claiming himself to be an Arahat. To them the Buddha
replied, (*) “Bhikkhus! The Thera speaks the truth; an Arahat
does not take anything that is not given him.” Then the Buddha
spoke in verse as above.

e Vocabulary

1. upper garment  [‘ga:meont] do choang
2. to air [e9] phoi gio
3. to throw away  [Orou o’wei] nem di
4. ownerless (a) [“ovnalis] Vo chu
5. promptly (adv) [‘promptli] ngay lap tuc
6. to make fun of ché giéu
7. jokingly (adv) [ ‘dzoukinli] dua bon
8. coarse (a) [ko:s] thé thién
# fine [fain] min mang

(*) “Bhikkhus! The Thera speaks truth; an Arahat does not take
anything that is not given him.”
“Nay cac Ty khwu! Truong lao noi loi chan that; bdc Vo ldu

’

khong trom cap cua nguwoi khac.’
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Verse 410

The story of Thera Sariputta
(Sariputtatthera vatthu)

e 2asa yassa na vijjanti asmim loke paramhi ca
nirasayam visamyuttam tam aham brimi brahmanam//

Nguoi khong c¢6 hy cau  He that has no desires,
Doinay va doi sau  either in this world or in the
next,
Khong hy cau, giai thoat He that is free from desires

and free from letters,

Ta goi Ba-la-m6én. him I call a Braman.

(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 410 with reference to Thera Sariputta.

On one occasion, Thera Sariputta accompanied by five
hundred bhikkhus went to a monastery near a small village to
spend the vassa. At the end of the vassa, Thera Sariputta wanted
robes for young bhikkhus and samaneras. So he said to the
bhikkhus, “If people come to offer robes, send them to me or
inform me”; and then he left for the Jetavana monastery to pay
homage to the Buddha. Other bhikkhus misunderstood Thera
Sariputta’s instruction, and said to the Buddha, “Venerable Sir!
Thera Sariputta is still attached to material things like robes and
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other requisites of a bhikkhu.” To them the Buddha replied, (*)
“Bhikkhus! My son Sariputta has no more craving in him. He told
you to bring the robes to him, so that the chances to perform
meritorious deeds may not decrease for lay-disciples, and the
chances to accept whatever they may properly receive may not be
reduced for young bhikkhus and samaneras.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. to inform [in’fo:m)] bdo, cho biét
2. to leave for [li:v] dén
3. requisite (n) [‘rekwizit] vdt dung can thiét

(tw sw) cho ty khuu

(*) “Bhikkhus! My son Sariputta has no more craving in him. He
told you to bring the robes to him, so that the chances to perform
meritorious deeds may not decrease for lay-disciples, and the
young bhikkhus and samaneras may not be lost the holy gain.

“Nay cac Ty khuu! Con trai Nhw Lai, Sariputta khong con tham
di. Vi dy néi nguoi dem y dén cho vi dy dé cdc thi¢n gia ti
khong bi sut giam phwée bau va cac Ty khuu tré va cdc sa di
khéong mat di lgi ich thanh thi¢n.”
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Verse 411

The story of Thera Maha Moggallana
(Maha Moggallanatthera vatthu)

e yassalaya na vijjanti afifiaya akathamkathi
amatogadham anuppattam tam aham brimi brahmanam//

Nguoi khong con tham 41 He that has no longings,
Co tri, khong nghi hoac  he that fully understands, he
that entertains no doubts,
Thé nhép vao battir  He that has plunged into the
Deathless,
Ta goi Ba-la-mén. him I call a Brahman.
(TK Thich Minh Chdu)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 411 with reference to Thera Maha Moggallana.

On one occasion, the bhikkhus told the Buddha about
Thera Maha Moggallana the same thing they had said of Thera
Sariputta that he still had attachment to worldly things. To them
the Buddha said that Thera Maha Moggallana had discarded all
craving.

Then the Buddha spoke in verse as above.
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Verse 412
The story of Samanera Revata
(Revatatthera vatthu)

e yo’dha puiifiafi ca papam ca ubho sangam upaccaga
asokam virajam suddham tam aham brimi brahmanam//

Nguoi song ¢ doindy  Whoever in this world has

Khong nhiém ca thién, 4&c  escaped from the bonds both of

good and of evil,
Khong sau, sach, khong Whoever is free from sorrow,
bui free from defilement, free from
impurity,
Ta goi Ba-la-moén. him I call a Brahman.
(TK Thich Minh Chdu)
Story

While residing at the Pubbarama monastery, the Buddha
uttered Verse 412 with reference to Samanera Revata.

One day, the bhikkhus said to the Buddha, “Revata is
getting many offerings from people; he is gaining fame and
fortune. Event though he lives alone in the forest, through
supernormal power he has now built five hundred pinnacled
monasteries for five hundred bhikkhus.” To them the Buddha said,
(*) “Bhikkhus, my son Revata has discarded all craving; he
has transcended both good and evil.”

Then the Buddha spoke in verse as above.

(*) “Nay chw Ty khuu, con trai Revata cia ta di doan tdn tit ca
tham ai; ca hai thién ac cting da thoat ly.”
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Verse 413

The story of Thera Candabha
(Candabhatthera vatthu)

e candam va vimalam suddham vipassannam anavilam
nandibhavaparikkhinam tam aham briami brahmanam//

Nhu tring sach, khong ué He that is spotless as the

Sang trong va tinh lang moon, pure, serene, and clear,

Hiru ai dugc doan tdn  He in whom the essence of
joy is extinct,
Ta goi Ba-la-mon. such a man I call a Brahman.
(TK Thich Minh Chdu)
Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 413 with reference to Thera Candabha.

Candabha had, in a previous existence, made offerings of
sandalwood to a stupa where the relics of Kassapa Buddha were
enshrined. For this good deed, he was reborn in a Brahmin family
in Savatthi. He was born with a distinguishing mark, viz., a
circle of light radiating from around his navel. As this circle of
light resembled the moon he came to be known as Candabha.
Some Brahmins, taking advantage of this unusual feature, put
him on a cart and took him round the town for exhibition and
only those who paid a hundred or a thousand were allowed to
touch him. On one occasion, they stopped at a place between the



153

town and the Jetavana monastery. To Ariyas going to the Jetavana
monastery, they said, “What is the use of your going to the
Buddha and listening to his discourses? There is no one who is as
powerful as Candabha. One who touches him will get rich; why
don’t you come and see?” The Ariyas then said to them, “Only
our teacher is powerful; He is unrivalled and matchless,”

Then the Brahmins took Candabha to the Jetavana
monastery to compete with the Buddha. But when Candabha was
in the presence of the Buddha, the ring of light went out by itself.
When Candabha was taken out of sight of the Buddha, the ring of
light returned automatically; it again disappeared when taken back
to the presence of the Buddha. Candabha then asked the Buddha
to give him the mantra (words of incantation) that would make
the ring of light disappear from around his navel. The Buddha told
him that the mantra could be given only to a member of his Order.
Candabha told the Brahmins that he was getting a mantra from the
Buddha and that after mastering the mantra he would be the
greatest person in the whole of Jambudipa. So the Brahmins
waited outside the monastery.

Meanwhile, Candabha became a bhikkhu. He was
instructed to contemplate the body, i.e., to reflect on (1) the
repulsiveness and impurity of the thirty-two constituent of the
body. Within a few days, Candabha attained Arahatship. When
the Brahmins who were waiting outside the monastery came to
enquire whether he had acquired the mantra, Candabha replied,
“You people had better go back now; as for me I am no longer in
a position to go along with you.” Other bhikkhus, hearing him,
went to the Buddha and said, “Candabha is falsely claiming that
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he has become an Arahat.” To them the Buddha replied, (2)
“Candabha speaks the truth; he has eradicated all moral

intoxicants.”

Then the Buddha spoke in verse as above.

e Vocabulary

. sandalwood
. relic (n)
. to enshrine

. a circle of light
. to radiate

. navel (n)

. resemble (a)

O 0 3 N L W=

10. unusual feature
11. exhibition (n)

12. unrivalled (a)
13. matchless (a)
14. to compete
15. the mantra

incantation (n)
16. Jambudipa

17. repulsiveness (n)

. a distinguishing mark

. to take advantage of

[‘sendlwu:d]
[‘relik]

[in’ [rain]
[dis’tingwif]

[‘reidieit]
[‘neivl]
[r1’zembl]
[od’va:ntid3]
[“fi:tfo]

[,eksi’bifn]

[aAn’raivald]
[‘maet/lis]
[kom’pi:t]

[ ‘meentro]
[,inkeen’teifn]

[r1’palsivnis]

26 dan hwong
xd loi

dat (vao tho)
ddu phdn biét
vong sang
toara

ron

twong tuw

tan dung loi thé
diém ddc biét bat
thwong

trung bay,
trién lam

VO song

vo dich

tranh dua
cdu than chii
bi truyén

coi Diéem phu
(An dj)
ghé tom
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18. impurity (n) [im’pjuoriti] sw 6 ué

19. to enquire [in’kwaio] to ask for

20. to acquire [o’kwaio] dat dvwoc, duoc
21. intoxicant (n) [in’toksikont] chat say

(6 nhiém)

(1) the repulsiveness and impurity 32 thé trwge cua than
of the thirty-two constituent
of the body

(2) “Candabha speaks the truth; he has eradicated all moral
intoxicants.”
“Canddbha da doan tan cac ldu hodc, chi noi loi chan that.”
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Verse 414

The story of Thera Sivali
(Stvalitthera vatthu)

e yoimam palipatham duggam samsaram moham accaga
tinno paragato jhayl anejo akathamkathi
anupadaya nibbuto tam aham brimi brahmanam//

Vuot dudng nguy hiém  Whoever has crossed this
nay quagmire, difficult to cross,
Nhiép phuc luan hoi, si rebirth, delusion;
Pén bo kia thién dinh  Whoever has crossed and gained
the other side;
Khong duc ai, khong Whoever is devoted to
nghi meditation, free from lust, free
from doubt,
Khong chap trude, tich  Free from Craving, tranquil,
tinh
Ta goi Ba —la-mo6n. such a man I call a Bramana
(TK Thich Minh Chdu)
Story
While residing at the Kundadhana forest near the city of
Kundakoliya, the Buddha uttered Verse 414 with reference to
Thera Stvali.
Princess Suppavasa of Kundakoliya was in pregnancy for
seven years and then for seven days she was in labor pains. She
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kept contemplating the unique qualities of the Buddha, the
Dhamma and the Sangha and in the end she sent her husband to
the Buddha to pay obeisance to him on her behalf and to inform
him of her condition. When informed of the condition of the
princess, the Buddha said, “May Suppavasa be free from danger
and from sorrow; may she give birth to a healthy noble son in
safety.” As these words were being spoken, Suppavasa gave birth
to her son at her house. On that very day, soon after the birth of
the child, the Buddha and some bhikkhus were invited to the
house. Alms-food was offered there and the newly born child
offered filtered water to the Buddha and the bhikkhus. To
celebrate the birth of the child, the parents invited the Buddha and
the bhikkhus to their house to offer food for seven days.

When the child grew up he was admitted to the Order and
as a bhikkhu he was known as Sivali. He attained Arahatship as
soon as his head was shaved off. Later, he became famous as the
bhikkhu who received the largest amount of offerings. As a
recipient of offerings he was unsurpassed.

On one occasion, the bhikkhus asked the Buddha why
Stvali, with the qualifications to become an Arahat, was confined
in his mother’s womb for seven days. To them the Buddha
replied, (¥*) “Bhikkhus! In a previous existence, Stvali was the son
of a king who lost his kingdom to another king. In trying to regain
their kingdom he had besieged the city on the advice of his
mother. As a result, the people in the city were without food or
water for seven days. It was for this evil deed that Sivali was
imprisoned in his mother’s womb for seven years. But now, Sivali
has come to the end of all dukkha; he has realized Nibbana.”
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Then the Buddha spoke in verse as above.

e Vocabulary

1. pregnancy (n) [ “pregnonsi]| sw co thai

2. in labor pain [‘leiba pein] dau de

3. unique qualities [ju:’ni:k] nhitng dn dirc
4. on one’s behalf thay mat ai

5. filtered water [“filtad] nuoc loc

6. to celebrate [ ‘selobreit] 16 chire 1é

7. to shave off [feiv of] cao (dau)

8. recipient (n) [r1’sipiont] nguoi nhan

9. unsurpassed (adj) [,Ans3:’past] o't troi

10. to besiege [bi’si:dd3] bao vay

(*) Nay chuwe Ty khwu! Trong mét kiép qud khit, Sivali la con trai vi
vua bi mdt vwong quoc. Do cé gdng gianh lai dat mede, nghe 1oi
me, Stvali di cho bao vy thanh pho. Hau qud, nguoi din trong
thanh phé khéng cé lwong thwc va nwée uong suot bay ngay.
Chinh do dc nghiép nay, Sivali di & trong bung me suét bay nam.
Nhung gio day, Sivali dd doan tén tdt ca phién ndo va chirng ngé
Niét ban.”
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Verse 415

The story of Thera Sundarasamudda
(Sundarasamuddatthera vatthu)

e yo’dha kame pahatvana anagaro paribbaje
kamabhavaparikkhinam tam aham briami brahmanam//

A1 6 do1 doan duc  Whoever in this world renounces
lusts,
Bo nha, séng xuat gia whoever abandons the house-life
and retires from the world
Duc httu dugc doan Whoever has extinguished the
tan essence of lust,
Ta goi Ba-la-mon. such a man I call a Brahman.
(TK Thich Minh Chau)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 415 with reference to Thera Sundarasamudda.
Sundarasamudda was the son of a rich man from Savatthi.
After he had entered the Order, he left for Rajagaha, which was
forty-five yojanas away from Savatthi, to practice meditation. One
day, while some festivities were going on in Savatthi, the parents
of Sundarasamudda missed him very much; they also felt sorry for
their son who was missing all the enjoyment and they wept. As
they were weeping, a courtesan came to them and asked what the
matter was. On hearing about their son, the courtesan said, “If |
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could make your son leave the Order and return to the life of a lay
man how you would reward me?” The parents answered that they
would make her rich. The courtesan then asked for a large sum of
money and left for Rajagaha with a number of followers.

At Rajagaha, she rented a house with seven-tiered
pinnacles on the route where Thera Sundarasamudda would come
on his alms-round. She prepared good food and waited for him.On
the first few days, she offered alms-food to the Thera at the door
of her house. Later, she invited him to come inside. Meanwhile,
she paid money to some children to come and play just outside the
house about the time the Thera usually came on his alms-round.
This gave her the excuse that it was very dusty and noisy on the
ground floor; with this excuse she invited the Thera to the top
floor to have his alms-food. The Thera consented and went up
and as soon as he had entered the room, the courtesan closed the
door. Then she started seducing the Thera. She said to the Thera,
“Venerable Sir! Please be my youthful and energetic husband,
and I will be your dearly beloved wife. After our long and happy
wedded life we can both leave it to enter the Order and strive our
very best to attain Nibbana.” When he heard these words the
Thera suddenly realized his mistake and got alarmed. Then, he
said to himself, “Indeed, by being negligent and unmindful I
have made a great mistake.”

At that instant, the Buddha saw from his Perfumed
Chamber what was happening to Thera Sundarasamudda at
Rajagaha. He called the Venerable Ananda and said to him,
“Ananda! On an upper storey of a pinnacled building in
Rajagaha, there now goes on a struggle between Sundarasamudda
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and a courtesan; but in the end the Thera will be the winner.”
After saying this to Ananda, the Buddha sent forth his radiance to
the Thera, made him feel his presence, and said, (*) “My son! Be
resolute and and get rid of love of wealth and sensual pleasures.”

Then the Buddha spoke in verse as above.

At the end of the discourse the Thera attained Arahatship,
and by supernormal power passed through the roof into the sky
and went to the Buddha.

e Vocabulary

1. festivity (n) [fes’tivati] ngay hoi

2. to weep — wept- wept  [wiip] khoc

3. courtesan (n) [ko:ti'zen | Ky nir

4. seven-tiered pinnacles [‘pinokl] ngéi biét thu bay tang
5. to seduce [si’djuss]  quyén rii, cdm dé
6. to consent [kon’sent]  dong ¥

7. wedded life [‘wedid]  doi song vo chong
8. to get alarmed [o’la:m] canh gidc

9. negligent (a) [‘neglidzont] phong dat

10. unmindful (a) [,anmaidfl]  thiéu chdnh niém
11.struggle (n) [‘stragl] cude chién

12. an upper storey pinnacled building  tdng cao nhat ciia toa
nha

(*) “My son! Be resolute and and get rid of love of wealth and
sensual pleasures.”

‘Con trai ciia Nhw Lai! Hay kién quyét va tuyét triv duc lac va sé
hitu.’
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Verse 416

The story of Thera Jatila
(Jatilatthera vatthu)

e yo’dha tanham pahatvana anagaro paribbaje
tanhabhavaparikkhinam tam aham briami brahmanam//

Ai 6 doidoan ai  Whoever in this world has
abandoned Craving,

B0 nha, séng xuit gia Whoever has gone forth from

the household life to the
houseless life,

Ai hitu duoc doan tdin  Whoever has destroyed the

essence of Craving,
Ta goi Ba-la-moén. such a man [ call a Brahman.
(TK Thich Minh Chdu)
Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 416 with reference to Thera Jatila.

Soon after the passing away (parinibbana) of Kassapa
Buddha, an Arahat Thera went round for donations to build a
gold stupa where the relics of Kassapa Buddha were to be
enshrined. The Thera came to the house of a goldsmith while he
and his wife were engaged in a heated quarrel. The goldsmith
shouted at the Thera and said, “You had better throw your stupa
into the water and go away.” His wife then said to the goldsmith,
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“If you are angry with me you should abuse me only; you can
even beat me if you like; but why do you have to abuse the
Buddha and the Thera? Surely, you have done a grievous
wrong!” Hearing her words, the goldsmith realized the enormity
of the wrong he had done and wanted to make atonement for it.
So, he made some gold flowers, put them into three gold pots and
offered them to be put into the relic chamber of the stupa of
Kassapa Buddha.

In his present existence he was conceived in the womb of a
rich man’s daughter who had had an illicit love affair. When the
child was born, she put it into a pot and floated it down the
stream. A young woman who was bathing in the stream saw the
child in the pot and took it with her. She adopted him and named
him Jatila. Later, on the advice of a Thera the woman sent Jatila to
Taxila where he had his education. While at Taxila the Thera
arranged for him to stay at the house of a merchant who was a
disciple of his. In due course, Jatila married the daughter of the
merchant. Soon after the marriage a large mound of gold
appeared in the backyard of the house which was newly built for
the couple. Three sons were born out of this marriage. After that,
Jatila joined the Order and attained Arahatship within a few days.

On one occasion, as the Buddha went on an alms-round
with five hundred bhikkhus including Jatila, they came to the
house of the sons of Jatila. His sons offered alms-food to the
Buddha and his disciples for fifteen days. Some time afterwards,
the bhikkhus asked Jatila whether he was still attached to his
mound of gold and his sons, and he answered that he had no more
attachment to them. The bhikkhus then said to the Buddha that
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Jatila was falsely claiming to have attained Arahatship. To them
the Buddha said, (*) “Bhikkhus! Jatila has got rid of craving and
pride; he has indeed attained Arahatship.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. the passing away
(parinibbana)

2. donation (n)

a gold stupa

the relics of

Kassapa Buddha

goldsmith (n)

a heated quarrel

a grievous wrong

enormity (n)

to make atonement

W

© 0 N o L

10. the crelic chamber
11. an illicit love affair
12. pot (n)

13. to float

14. to adopt

15. merchant (n)
16.In due course
17.backyard (n)

18. mound (n)

nhdp Niét ban

[dou’neifn] sw quyén cung

thdp bang ving

Xa loi cua Dirc Phat

Kassapa
[‘gouldsmiB] tho vang bac
[‘kworel]  cudc gdy gé dir dji
[‘gri:vos] sai lam tram trong
[i’no:miti]  tdm cé& (nghia bong)
[o’tounmont] chudc 16i
[‘tfeba(r)] phong dat xa loi

[1’lisit] cuoc tinh trai phép
[pot] cdi chau
[float] néi, tréi lénh bénh
[o’dopt] nhdan con nuoi
[‘ms:tfont] nha buon, ldi buon
dung thoi
san sau

[maovnd] go, dong, u

(*) Nay chw Ty khuu! Jatila da tir bo tham dai va kiéu man. Jatila

thuwe si dd chirng ddic Vo lgu.’

’
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Verse 416 *
The story of Thera Jotika

(Jotikatthera vatthu)

Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 416 with reference to Thera Jotika.

Jotika was a famous rich man from Rajagaha. He lived in a
stately mansion with seven tiered pinnacles. There were seven
walls around his mansion each of which had an entrance guarded
by celestial demons. The fame of his wealth spread far and wide,
and many people came to see his mansion. On one occasion, King
Bimbisara came to visit Jotika; he also brought his son Ajatasattu
with him. Ajatasattu seeing the grandeur of Jotika’s mansion
vowed that he would not allow Jotika to live in such a magnificent
mansion when he became king. On the king’s departure from his
house Jotika presented the king with a large priceless ruby. It was
the custom of Jotika to give presents to all visitors who came to
see him.

When Ajatasattu ascended the throne, after killing his
father, he came with his soldiers to take the mansion of Jotika by
force. But as all the gates were well guarded by celestial demons,
Ajatasattu and his soldiers had to retreat. Ajatasattu fled to the
Veluvana monastery and he found Jotika listening to a discourse
given by the Buddha. Seeing Jotika at the feet of the Buddha,
Ajatasattu exclaimed, “After making your guards fight me, you
are now pretending to be listening to a discourse!” Jotika realized
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that the king had gone to take his place by force and that he had
been compelled to retreat.

(1) In a past existence, Jotika had made a solemn wish that
his property might not be taken away from him against his wish,
and this wish had been fulfilled. So Jotika said to King Ajatasattu,
“O king! My property cannot be taken away against my wish.”
Saying this he stretched out his ten fingers and asked the king to
take off the twenty rings he was wearing on his fingers. The king
tried hard to take them off but did not succeed. Jotika then asked
the king to spread out a piece of cloth and as Jotika put his fingers
on to the cloth, all his rings easily slipped off. After he had given
all his rings to King Ajatasattu, Jotika asked the Buddha that he
might be permitted into the Order. Soon after entering the Order,
Jotika attained Arahatship.

One day, when other bhikkhus asked him whether he had
any more craving left in him for his mansion, his wealth and his
wife, he answered that he did not have any more craving for them.
The bhikkhus then went to the Buddha and said, “Venerable Sir!
Thera Jotika claims to have attained Arahatship; he is telling lies.”
To them the Buddha said, (2) “Bhikkhus! Jotika speaks the truth;
he does not have any more craving in him. He is now an Arahat.”

Then the Buddha spoke in verse as above.

¢ Vocabulary

1. stately mansion [‘steili ‘man/n] dinh thy trang nghiém
2. seven tiered thép nhon bay ting
pinnacles

3. mansion (n) [‘maen/n] ldu dai
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4. celestial demons da xoa
5. grandeur (n) [‘grend3zo] vwong gid, vi dai
6. toascend [o’send] lén
to ascend the throne lén ngoi vua
7. by force [fo:rs] bang vii luc
8. toretreat [r1’tri:t] rut lui
9. to fled to [fled] trén (sang)
10. to stretch out [stretfavt]  dudira
11. a solemn wish [‘splom] phat nguyén trinh trong
12. to take off thdo ra
13. to slip off tugt ra

(*) In a past existence, Jotika had made a solemn wish that his
property might not be taken away from him against his wish,
and this wish had been fulfilled.

Trong mot kiép qud khit, Jotika di phdt nguyén trinh trong
rang tai san cia ong sé khéng bi ldy di néu khong dwoc su
dong y ciia éng va diéu phat nguyén nay da vién thanh.

(2) “Bhikkhus! Jotika speaks the truth; he does not have any more
craving in him....”
“Nay chw Ty khiweu! Jotika néi sw thét, Jotila khéng con luyén

’

ai nita...’
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Verse 417

The story of Thera Nataputtaka
(Nataputtakatthera vatthu)

e hitva manusakam yogam dibbam yogam upaccaga
sabbayogavisamyuttam tam aham briami brahmanam//

Bo tro1 budce loai ngudi  He that has cast off the bondage
of things of earth,
Vuot tréi bude cdi troi He that has escaped from the
bondage of things of heaven,
Giai thoat moi budc rang He that has thrown off every
bond,
Ta goi Ba-la-m6én  such a man I call a Brahman.
(TK Thich Minh Chau)

Story

While residing at the Jetavana monastery, the Buddha
uttered Verse 417 with reference to Thera Nataputtaka, who was
the son of a dancer.

Once, the son of a dancer was going round the streets
singing and dancing when he had a chance to listen to a discourse
given by the Buddha. After listening to the discourse, he entered
the Order and attained Arahatship soon afterwards. One day,
while the Buddha and the bhikkhus including Nataputtaka were
going on an alms-round, they came across the son of another
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dancer dancing in the street. Seeing the young man dancing, the
other bhikkhus asked Nataputtaka whether he still liked dancing.
And Nataputtaka answered, “No, I do not.” The bhikkhus then
went to the Buddha and told him that Thera Nataputtaka was
falsely claiming to have attained Arahatship. Thereby, the Buddha
said, (*) “Bhikkhus! Nataputtka has gone beyond all bonds of
attachment; he has become an Arahat.”
Then the Buddha spoke in verse as above.

e Vocabulary
- to come across tinh co
(*) “Bhikkhus! Nataputtka has gone beyond all bonds of
attachment; he has become an Arahat.”

(*) Nay chur Ty khiweu! Nataputtka di vt moi tréi bude dinh mdc;
da tro thanh bdc A-la-han
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Verse 418

The story of Thera Nataputtaka
(Nataputtakatthera vatthu)

e hitva ratiii ca aratiii ca sitibhiitam nirapadhim
sabbalokabhibhum vira tam aham brimi brahmanam//

Bo diéu wa, didu ghét He that has cast aside both
pleasure and pain,
Mat lanh, di¢t sanh y  He that is cold, free from
passion,
Bac anh hung chién thing He that, strenuous, has
Nhiép phuc moi thé giéi overcome all the worlds,
Ta goi Ba-la-m6n. such a man I call a Brahman.
(TK Thich Minh Chadu)
Story
While residing at the Veluvana monastery, the Buddha
uttered Verse 418 with reference to another Thera Nataputtaka,
son of another dancer.
As in the previous story, the son of a dancer had entered the
Order and had attained Arahatship. Other bhikkhus went to the
Buddha and told him about Thera Nataputtaka claiming to have
attained Arahatship. To them the Budhha said, (*) “Bhikkhus!
Nataputtaka has given up taking delight in all things.”
Then the Buddha spoke in verse as above.
(*) Nay chu Ty khuu! Nataputtaka da tir bo moi tham duc.
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Verses 419 & 420

The story of Thera Vangisa
(Vangisatthera vatthu)

419. cutim yo vedi sattanam upapattif ca sabbaso
asattam sugatam buddham tam aham brami brahmanam//

Ai hiéu 16 hoan toan  He that knows the passing
Sanh tir cac chung sanh  away and rebirth of beings
everywhere,
Khong nhiém, khéo vuot  He that is free from attachment,
qua happy, and enlightened,
Sang sudt chan giac ngd
Ta goi Ba-la-m6n. such a man I call a Brahman.

420. yassa gatim na jananti deva gandhabbamanusa
khinasavam arahantam tam aham brimi brahmanam//

Vi ai, loai troi, nguoi  He whose future astate is not
Cung voi Can that ba  known to gods or Gandhabbas
Khoéng biét chd tho sanh  or men,
Lau tan bac La-hdan  He who has destroyed the evil
passions and has attained
Arahatship,
Ta goi Ba-la-moén. such as a man I call Brahman.
(TK Thich Minh Chdu)
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Story

While residing at the Jetavana monastery, the Buddha
uttered Verses 419 and 420 with reference to Thera Vangisa.

Once, in Rajagaha, there was a Brahmin by the name of
Vangisa who by simply tapping on the skull of a dead person
could tell whether that person was reborn in the world of the
devas, or of the human beings, or in one of the four lower worlds
(apayas). The Brahmins took Vangisa to many villages and people
flocked to him and paid him ten, twenty or a hundred to find out
from him where their various dead relatives were reborn.

On one occasion, Vangisa and his party came to a place not
far from the Jetavana monastery. Seeing those people who were
going to the Buddha, the Brahmins invited them to come to
Vangisa who could tell where their relatives had been reborn. But
the Buddha’s disciples said to them, “Our teacher is one without a
rival, he only is the Enlightened One.” The Brahmins took that
statement as a challenge and took Vangisa along with them to the
Jetavana monastery to compete with the Buddha. The Buddha,
knowing their intention, instructed the bhikkhus to bring the skulls
of a person reborn in niraya, of a person reborn in the animal
world, of a person reborn in the human world, of a person reborn
in the deva world and also of an Arahat. The five were then place
in a row. When Vangisa was shown those skulls he could tell
where the owners of the first four skulls were reborn; but when he
came to the skull of the Arahat he was at a loss. Then the Buddha
said, “Vangisa, don’t you know? I do know where the owner of
that skull is.” Vangisa then asked the Buddha to let him have the
magical incantation (mantra) by which he could thus know; but



173

the Buddha told him that the mantra could be given only to a
bhikkhu. Vangisa then told the Brahmin to wait outside the
monastery while he was being taught the mantra. Thus, Vangisa
became a bhikkhu and, as a bhikkhu, he was instructed by the
Buddha to contemplate the thirty-two constituents of the body.
Vangisa diligently practiced meditation as instructed by the
Buddha and attained Arahatship within a short time.

When the brhamins who were waiting outside the
monastery came to ask Vangisa whether he had acquired the
mantra, Vangisa said, “You all had better go now, as for me, |
should no longer go along with you.” Other bhikkhus hearing him
thought he was telling lies, so they went to the Buddha and said,
“Verenable Sir! Vangisa is falsely claiming to have attained
Arahatship.” To them the Buddha said, (*) “Bhikkhus! Vangisa
really knows the death and rebirth of beings.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. totap on the skull [teep skal] Vo nhe, go nhe lén so

2. the four lower worlds 4 coi doa xuwr
(apayas)

3. to flock to [flok] tu tdp, qudy quan

4. rival (n) [‘raival] doi thii

5. challenge (n) [‘tfelind3]  sw thdach thic

6. niriya dia nguc A ty

7. to place in a row dat mot hang

8. tobe at a loss [los] ling ting, boi roi
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9. magical incantation cdu than chii
(mantra) bi thudt
10. the repulsiveness and impurity 32 thé trwoe cua than
of the thirty-two constituent
of the body

(*) “Bhikkhus! Vangisa really knows the death and rebirth of
beings.”
“Cdc Ty khweu! Vangisa di thdu triét sw sanh tir cia ching
sinh.”
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Verse 421

The story of Ther1 Dhammadinna
(Dhammadinna TherT vatthu)

e yassa pure ca paccha ca majjhe ca n’atthi kificanam
akificanam anadanam tam aham brumi brahmanam//

Al qua, hi¢n, vi lai  He that possesses naught in the

Khong mot s¢ hiru gi  present, the past and the future,

Khong sé hitu khong naim  He that neither possesses aught
nor yearns for aught,
Ta goi Ba-la-moén. such a man I call a Brahman.
(TK Thich Minh Chau)
Story

While residing at the Veluvana monastery, the Buddha
uttered Verse 421 with reference to TherT Dhammadinna.

Once, there was a lay-disciple of the Buddha named
Visakha in Rajagaha. After hearing the Buddha’s discourses again
and again Visakha attained Anagami Fruition and he said to his
wife, “Please accept all my property; from today, I’m not going to
take part in any of the affairs of the house.” (1) His wife
Dhammadinna retorted, “Who would swallow the spittle you
have thrown up?” then she asked permission from him to enter the
Order and became a bhikkhuni. After becoming a bhikkhuni she
went to a monastery in a small village in the company of other
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bhikkhunis to practice meditation. Within a short time, she
attained Arahatship and returned to Rajagaha.

Visakha, hearing that Dhammadinna had returned, went to
see her and asked her some questions. When he asked her about
the first three Maggas she answered him; but when he asked her
questions on the arahatta magga and phala she said, (2) “O lay-
disciple! This matter is out of your depth; if you want, you may
go and ask the Buddha.” When Visakha asked the Buddha, the
Buddha said, “Dhammadinna had already answered your question.
If you ask me I shall have to give the same answer.” Saying this
the Buddha confirmed the fact that Dhammadinna had attained
arahatship.

Then the Buddha spoke in verse as above.

e Vocabulary

1. naught (n) [no:t] nothing, khong

2. aught (n) [0:t] vat gi

3. to retort [ro’to:rt] 1y 1€, van lai
the Arahatta Magga and Phala Thanh Pao va Qua

(1) Vo cua ong ly lé lai, “Ai sé la nguwoi nhan bdi nwdéc bot ma
ong nhé ra chir?”

(2) “Nay can sy nam! Cau hoi da di qua xa (nam ngoai sw hiéu
biet). Neu muon, hién gia hay déen va bach lén Purc Thé Ton vé
van dé nay.”
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Verse 422

The story of Angulimala
(Angulimalatthera vatthu)

e usabham paravam viram
mahesim vijitavinam
anejam nahatakam buddham
tam aham brimi brahmanam//

Bac trau chua thu théng The noble, the eminent, the
Bac anh hung, dai s  manly, the wise,
Bac chién thing, khong the conqueror, the pure,
nhiém
Bac téy sach, giac ng0  the sinless, the enlightened,
Ta goi Ba-la-moén. him I call a Brahmna.
(TK Thich Minh Chdu)

Story
While residing at the Jetavana monastery, the Buddha

uttered Verse 422 with reference to Thera Angulimala.

On one occasion, King Pasenadi and Queen Malika made
an alms-offering to the Buddha and his bhikkhus numbering five
hundred in all, on a scale which could not be surpassed by anyone
else. At that ceremony, each bhikkhu was to have an elephant
holding a white umbrella over his head as a sunshade. However,
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they could get only four hundred and ninety-nine trained elephants
and so they had to put in an untrained elephant and it was
allotted to hold the umbrella over Thera Angulimala. Everyone
was afraid that the untrained elephant might give trouble, but
when brought near Thera Angulimala it was quite docile.

It was with reference to this incident that the bhikkhus
later asked Angulimala whether he did not get frightened or not.
To this question Angulimala answered that he was not frightened.
The bhikkhus then went to the Buddha and said that Thera
Angulimala claimed to have attained Arahatship. To them the
Buddha said, (*) “Bhikkhus! It is quite true that Angulimala was
not afraid; those who are like him are also not afraid.”

Then the Buddha spoke in verse as above.

e Vocabulary

1. onascale [skeil] trén qui mo

2. to surpass [so’pa:s] o't troi

3. sunshade (n) [sanfeid] (di) che ndng

4. an untrained elephant voi chuea dwrge hudn
luyén

5. to be allotted [9’]otid] dwoc phan cong

6. docile (a) [‘dovsail] dé bao, ngoan ngodn

7. with reference to [‘reforons]  dé cdp dén

(*) “Nay cdc Ty khuu! Piing thé Angulimala da khéong con so hdi;
chu Ty khuu Vo lgu nhw Angulimala da khong con so hai
nita.”’\
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Verse 423

The story of Devahita, the Brahmin
(Devahitabramana vatthu)

e pubbenivasam yo vedi saggapayaii ca passati
atho jatikkhayam patto abhififnavosito muni
sabbavositavosanam tam aham brimi brahmanam//

Ai biét duoc doi truéc  He that knows his former
Thay thién gidi, doa xtt  abodes, he that beholds
heavens and hell,
Dat duoc sanh diét tan He that has reached the end of
birth and rebirth,
Thang tri, tu vién thanh the sage in whom Higher
Knowledge has been perfected.
Bac Mau ni daosi That man in whom all the
Vién man moi thanh tyu Perfections have been
perfected,
Ta goi Ba-la-mén. such a man I call a Brahman.
(TK Thich Minh Chdu)
Story
While residing at the Jetavana monastery, the Buddha
uttered Verse 423 with reference to Devahita, a brahmin.
On one occasion, the Buddha suffered from a gastric
ailment and he sent Thera Upavana to get some hot water from
Devahita the Brahmin. The Brahmin was very pleased to have this
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rare opportunity to offer something to the Buddha. So, in addition
to hot water he also gave the Thera some molasses for the
Buddha. At the monastery Thera Upavana gave a warm bath to the
Buddha; after the bath he offered the Buddha a mixture of
molasses and hot water. After drinking the mixture there was
instant relief. The Brahmin then came and asked the Buddha, (*)
“Venerable Sir! An offering made to whom gives one the greatest
benefit?” To him the Buddha said, “Brahmin! An offering made
to one who has given up all evil is the most beneficial.”

Then the Buddha spoke in verse as above.

At the end of the discourse the Brahmin became established
in the faith in the Three Gems (the Buddha, the Dhamma and the
Sangha) and became a lay-disciple of the Buddha.

e Vocabulary

1. gastric ailment [‘gaestrik ‘eilmont] dau dg day
2. molasses(n) [mo’laesiz] mat duwong
3. relief (n) [r1°11:1] giam nhe

(*) “Bach Thé Tén! Ciing dwong dén ai ma nguwoi ciing dwong cé
nhiéu qud phwéc nhit?” Dirc Thé Ton day rang, “Ndy Ba-
la-mén! Ciing dwong dén nguoi doan triv dwoc tit cd cdc dc
phdp thi c6 nhiéu qua phidc nhat.”
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GLOSSARY
(A)

Abhassara

brahma

Abhiddhamma

Accantam
Accutam
Addhagu
Agaram
Aggasataka
Ahethayam
Amata
Anagami

Anakkhato

The radiant brahmas of
the abode of the second
Riipavacara Jhana
Brahma realm.

Philosophical
exposition of the
Dhamma.

Excessive, veritable,
truly, really.
Deathlessness , i.e.,
Nibbana

A traveler

A house, building, hall
Chief Disciple

Without damaging,
without harming.
Deathlessness,
synonym for Nibbana.
One who has attained
the third Magga.

Too great to be
described, ineffable; an
epithet of Nibbana

Chu Pham thién
c6i Quang Am
thuoc chu Pham
thién c6i nhi thién
Sdc gidi

Tang Ludn —

Vi Diéu Phap

Quad mure, xdc that,
that sy
Bat tit, Niét ban

Khach lir hanh
Nha, toa nha,sanh
Vi Thuong thu
Thinh van

Khéng gay ton hai
khong gay hai

Bt tit, dong nghia
Niét ban

Bdc Thanh A-na-
ham

Khéng thé dién dat
dwoc; biéu tuwong
ciia Niét ban
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Anasava
Anatta
Andhakarena
Anicca

Anigho
Animitta

Anudhammacari

Anuloma
Anumodana

Anuttaram

Apatti

Apatti,
Samghadisesa

Free from asava (moral
intoxicants)

No soul; non-self; no
substance.

Darkness
Impermanence

Free from harm

The Signless, i.e., no
sign of craving, ill will
and wrong view. It is an
epithet of Nibbana.

One who acts on
conformity with the
dhamma.

The order of arising

To express appreciation
or approval.

Supreme, incomparable,
highest.

Violation of disciplinary
rules for bhikkhus; an
offence.

Offences which require
penance and suspension

Thodt khoi tram
luan —vo di duc
Vo nga

Béng toi

Vo thuong

Thoat khoi tai hai
Vo twong, khong
co tudng cua
tham, sdn va ta
kién. Biéu tirong
Niét ban.

Nguwoi hanh tri
Gido phap

Sanh khoi theo
chiéu xudi

héi huéng hay tiy
hy phuoc bau

Cao quy, khong
chi sanh bdng, 16i
thuwong

Pham gioi ludt

Sw vi pham can su
trung phat cua
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Apaya
Appamada

Appicchata
Arahat

Ariya

Asava
Asadisadana

Atidhonacarinam

Attadamtassa

from the Order.
Miserable existences,
the four Lower Worlds.
Mindfulness,
heedfulness, vigilance.
Contentment, frugality
One who has attained
the fourth and final
Magga, and for whom
existences have come to
an end.

The noble one; one who
has entered the Path,i.e.,
one who has realized at
least one of the four
Maggas.

Asavas; moral
intoxicants
Incomparable or
unrivalled alms-giving
One who transgresses or
indulges too much in
the use of the four
requisites of a bhikkhu.
One who is self-
controlled

Tang doan

Dia nguc, bon doa
xur

Chanh niém, tinh
thirc

Tri tuc

Bdc chitng ddc
tang Thanh dao
thi tur va cudi
cung, kiép chot
khong con tdi
sanh nita.

Bdc Thanh, vi da
nhap vao dong
Thanh; da ching
ngo dwoc mot
trong bon Thanh
Pao.

Lau hoac

Vo song thi
Ty khwu song loi

duong vé tir sy

Ngueoi thu thuc
(luc can)
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Attakilamathan-
uyoga
Atthangikomaggo

Atura
Ayatana

Self-mortification

The Path of Eight
Constituents; the Path
pointed out by the
Buddha for liberation
from the round of
existences. The eight
constituents are: right
view, right thought,
right speech, right
action, right living, right
effort, right mindfulness
and right concentration.

Ailing, desased.
Ayatanas; sense bases
and sense objects.

Kho hanh

Con dwong Thanh
dao Tam nganh,
Duong Thanh dao
dwoc Puc Phat
chi ra cho viéc
gidi thoat khoi
luén hoi sanh tir.
Pay la: Chanh
kién, Ch. tw duy,
Ch. ngit, Ch.
nghiép, Ch. mang,
Ch. tinh tan, Ch.
niem va Ch. dinh.
DPau, bénh tat
(12) Xu; (6) can
va (6) tran

(B)
Bala The foolish, the ignorant,
the dull
Bhaddo/ Good, excellent, worthy
bhadro
Bhante Venerable, Sir
Bhikkhu A member of the Buddhist
Order (the Sarmgha)
Bhikkhuni A female member of the

Ké ngu, ké vo minh
tot, xuat sac

Ton gia, dai duc
Ty khuu

Ty khuu ni
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Bhiutagama
sikkha

Bodhi fiana or

Buddhist Order

The disciplinary rule
forbidding bhikkhus to cut
vegetation.

Supreme Enlightenment;

Gidi ludt cam céc
ty khwu hai rau
trdi.

Tri kién Gidc ngé,

sabbafifiuta the all comprehending Tri tué liéu ngd
nana wisdom (nguyén nhan sanh
tir luén hoi)
Bramadanda | Brahma punishment, i.e., to | Hinh phat Pham
be ignored. Dan, tirc la tuyét
giao, khong tiép
xuc
Bramana In Buddhism, one in whom | Trong dao Phat,
craving is extinguished. nguoi ma tham di
The term also applies to the | da doan diét la
Buddha and the Pure Phat va cac vi
Paccekabuddhas. Phdt Boc giac.
Byapada/ I11 will, anger, hatred San han, gian dir
Vyapada
(C) ,
Caturo pada | Cattari, ariyasaccani or the | 7u dé -
Four Noble Truths Tir Thénh dé
Cetasika Mental state Tam so
Cetiya Stupa, shrine Bao thap
Citta Mind, thought, Tam, thuc

Consciousness
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(D)

Dana
Dhammadhara
Danda
Dhamma

Dhamma

Dhammajivino

Dhammattha
Dhammattho

Dhammamutta
-mar

Diso
Dosa

Charity, alms-giving

One who is versed in the
Dhamma

Stick, weapon,
punishment, penalty

The doctrine of the
Buddha

Dhammas; all conditioned
and unconditioned
phenomena.

One who earns his living
according to the dhamma
(c.f. samajiva)

Just, righteous

One who abides by the law

The Noble Dhamma or the
Highest Dhamma (the
Nine Transcendentals).
They are: four Maggas,
four Phalas and Nibbana.
Enemy

Hatres, anger, ill will,
trouble, stain, blemish,
defect, taint.

B6 thi, ciing
duong

Nguweoi thuoc long
Giao ly

Gay goc, vil khi,
sw trung phat.
Gido phap

Cdc phap hiru vi
va vo vi

Nguwoi hanh tri
Gido phap

Chdn chanh
Nguwoi tudn thu
luat phap

Phap Téi thiong
(Chin phap Siéu
thé') : bon Pao,
bon Qua va Niét
ban

Ké thu

San han, gian, ac
tam, kho khan, vét
nho, khuyét diém,
1y vét, nhiém .
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Dhiro The wise; one endowed Nguweoi tri; nguoi
with wisdom, fortitude, co tri tué, nghi
energy, and courage. luc, nang luc va

diing cam.

Dhutanga Austerity or purification Hanh dau da (kho
practice. hanh, tu tap thanh

tinh)

Dibbacakkhu | The divine power of sight | Tué nhan

nana

Duggati Unappy destinations or Khé canh; céi doa
existences; the four Lower | Bon khé canh
World.

Dukkha Dukkha as a Nobe Truth Dukkha la Chan
cannot be translated and is | dé khong thé dich.
therefore left untranslated. | Trong y nghia cua
In the context of feeling it | cam tho, no dwoc
is translated as suffering or | dich la khé hay
pain. dau don

Dussilo Immoral, wicked Téanh hanh xdu xa,

khong co gioi
hanh
( E ) 7 7 7

Etadaggam The chief, the best, pre- Tot nhat, dep nhat,

eminence tuyét nhdt
(G) ’
Gacche To go, to proceed, to Di, tien hanh,
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reach dat dén
Gahapati Householder Gia chu
Gantha Bond or tie Troi budc
Gatha A verse, a stanza Cau ke
Gati Course, going, movement, | Khoa hoc, sy di, di
destination chuyén, qua canh
gioi khac (tai
sanh)
(J)
Jano Man, person, people, the | Con nguoi, ching
world sanh, thé gian
Jara Ageing, old age, decay Ldo, gia , suy kiét
Jati Birth Sanh
Jhana Concentration, tranquility, | Thién Dinh,
mental absorption. Thién Chi
( K ) X < <
Kahapana A certain weight or a Dong tiéen bang
coin which may be of vang hay bac.
copper or silver or gold.
Kalyana Virtuous worldling Pham phu gioi
putthujjana durc
Kamasukhallika- | Excessive sensual Loi duong
nuyoga indulgence
Katapuiifio Doer of good deeds Ngueoi tao thién
nghiép
Khandha Khandhas, aggregates of | Hanh udn
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existence
Kilesa Moral defilements Phién ndo
Kodha Anger San gidn
Kukkucca Worry Lo ling
Kusala Good, merit, skill Thién, cong duc,
ky nang
Kusito An idle person Ngueoi dé dudi
(L) ’
Lokuttara The Nine Phap Siéu the, 9
Dhamma Transcendentals, trang thdi Siéu thé:
viz., the four 4 Dao, 4 Qua va
Maggas, the four Niét ban
Phalas and Nibbana
(M)
Maccudheyyam | The realm of the king of | Coi Diém virong
Death
Maccurajassa The king of Death Diém Vuong
Magga Road, path, course Con dwong, khoa
hoc
Magga The Path, ariya Con duong
atthangika magga, the Thanh dao Tam
Path of eight nganh, duwong
constituents; the Path Pao dan dén Niét
leading to Nibbana. ban
Majhimapatipada | The Middle Path; the Con duwong Trung

Noble Path of Eight

dao, con duong
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Constituents.

Thanh dao Tam
nganh Cao quy

Malarh Impurity, dirt; stain, O nhiém, nhén
taint, rust, cause of hoai diét
destrusction

Mallika Arabian jasmine Hoa nhai

Mando A stupid or dull person | Ké dan don

Mana Pride, conceit Nga man

Metta Loving-kindness, good | Tam tuw, bac ai
will

Moghajinno One grown old in vain Mot nguoi lon lén

VO ich

Moha Ignorance, bewilderment | Si mé, sw lan lon

Muddha Head, top, summit Pau, dinh

Modati To rejoice Hoan hy

(N)

Nakkhattaraja | The moon Mat trang

Nagaram A town or city Thi trdn hay

thanh phé

Naro Man Con nguoi

Natho Refuge, protector Sw ho tri, nguoi

bdo ho

Niccam Lasting, always Luon luon,

thuwong ton

Nikkha A weight of gold or a gold | Péng tién vang

Niraya / Naraka

ornament or a gold coin
A region of continuous

Noi luén khé dau
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and extreme mental and veé than va tam.

physical pain. It is a plane | Coi ma nguoi ta

of existence from which | chi co thé gidi

one can be liberated

thoat nho vao

depending on the working | thién nghiép cua
of one’s good kamma. It | minh - Pia nguc

is often translated as hell.

(0)
Ogho | Flood, torrent L, boc lvu
(P) ,

Pabbajita One who leaves the | Ngwoi xuat gia — nguoi
household life for roi bo doi song gia
the homeless life of | dinh dé séng cudc doi
a recluse; one who khong gia dinh la mot
has given up the dao si; nguoi ti bo sy
impurity of the nhiém 6 ciia doi séng
household life to gia dinh dé tré- thanh
become a bhikkhu. mot ty kheo.

Paccekabuddha | One who is self- Dbire Phat Poc Giac —

enlightened like the
Buddha but cannot
teach others.

Bac Ty Giac ngo nhw
Durc Phdt nhung khong
thé hiréng dan nguwoi
khac
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padam

padidam
pakinnaka
pamatto
pandita

papa
papakari
Paribbajaka
Paribbajika

Parinibbana

Parittas

Peta

Patisambhida
Piti

Path, way, footprint,
words of the Doctrine,
Nibbana.

Light, lamp
Miscellaneous
Careless; negligent
The wise, the learned

Evil, bad

Evil doer

A wandering ascetic
A female wandering
ascetic

Passing away of a
Buddha or an Arahat

Religious stanzas that
are usually recited for
protection against
harmful influences.

A miserable, always
hungry being in a lower
world.

Analytical Insight
Delight; delightful
satisfaction; joy

Con dwong, ban
chan, loi trong
Kinh, Niét ban (su
an nghi cudi cing)
Anh sang, dén
Linh tinh, tap luc
Phong dat, trao cu
Ngueoi tri,

ké hitu hoc

T6i 16i, xdu dac

Keé hanh ac

Du st

Nit du st

Sw nhap diét cua
mot vi Phat hay vi
A la han — Pai bat
Niét ban

Bai ké Ho tri
(dwoc tung doc de
chéng lai nhitng
anh hwong tai hai)
Nga quy, luon luon
doi khat trong coi
doa xir

Tué Phan tich
Hoan hy
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Paticcasamup Doctrine of Dependent Gido ly Duyén
-pada Origination Khoi
Patiloma The order of cessation Theo thu tw cua sw
hoai diét
Pharuso Harsh, unkind, savage thé 16, céc can,
hung dir
Piya Affection yéu quy, thuong
mén
Pubbenivasanu | The power of Tuc mang minh
-sati fiana recollection of past (nang luc nho lai
existences cdc kiép qua khir )
Puppham A flower Hoa
Purisajaiifio The noblest of men; Bdc Pai nhan;
a Buddha vi Phat
Puthujjana Worldling; a common Nguwoi pham phu;
man; one who has not ngueoi khéng ddc
attained any of the bt cir Thanh Pao
Maggas nao.
(R) ,
Raga Passion, lust, desire Ai duc, khao khat
Rakkhato One who keeps watch Nguoi luon quan
xét
Rati Delight, pleasure, Sw wa thich, sy
attachment luyén di
(S)

Sacca

Truths, the Four Noble

Chén @é, Tir Thanh
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Saddha
Sadhuripo
Sahassa
Sahitam /
Sarhhitarh
Sakka
Salayatana

Samadhi

Samapatti

Samatha
Samsara

Samgha

Samyojanar

Truths

Faith, belief, confidence
A good hearted man
Thousand

The Buddhist text

King of devas

The six sense bases, the
six fields of sense
perception.
Concentration attained
through meditation.
Sustained deep mental
absorption; sustained
absorption in
concentration.
Tranquillity,
concentration

Rounds of rebirths, round
of existences

The Buddhist Order

A fetter. There are ten
fetters of human passion
which bind man to the
round of rebirths

dé

Niém tin, dirc tin
Nguoi tot, thién
Mot ngan

Kinh dién

Vua Troi Bé Thich
12 Xur (6 can+6
tran)

Thién Pinh

Nhap dinh

Thién Chi
Vong ludn hoi

Tang doan

Kiét sit. 10 Kiét sir
cua tham di troi
budc nguoi ta quanh
qudn trong vong
ludn hoi.
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Santimaggam

Sappurisa
Sarambhakatha

Sasataditthi
Sati

Savaka

Sekha

Sila

Socati

Sotaptti Magga
and Phala

The Path that leads to
Nibbana; i.e., the Path of
Eight Constituents

Good and pious people;
virtuous persons
Malicious talk,
overbearing talk.
Eternity belief
Mindfulness,
heedfulness, awareness
A disciple of the Buddha

One who practices the
Dhamma and has
entered the Path, but has
not yet become an
Arahat.

Morality, moral practice
or conduct, moral
concept

To grieve, to mourn

Sotapatti Magga is the
first Magga attained by

Con dwong Thanh
Pao dan dén Niét
ban , tirc la Con
dwong Bat Chanh
dao.

Nguwoi dao dirc

Noi chuyén nong
nay, hung hang
Thwong kién
Chanh niém,

tinh giac

Thinh van, dé tw
Durc Phat
Bdc hitu hoc
(nguoi dang thuc
hanh Phap, da
nhdp vao dong
thanh nhung chua
chimg déic A la
han.

Gioi, gioi hanh

Khéc than, buon
rdu

Thanh Pao Nhap
Luu la Thanh Pao
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Sugati / Suggati

Sukha

one who has entered the
current of emancipation.
This is followed
immediately by Sotapatti
Phala, the “fruit’ or
‘fruition’ of Stream-
Entering

Happy plane of
existence or destination
Happiness,
satisfactoriness, well-
being, bliss.

chitrng dac dau tién
khi hanh gia nhdp
vao dong gidi
thoat. Thanh Qua
theo ngay sau,
‘qua’ cua Dong
thanh Nhdp Luu.
(Tu-da-hwon Pao
va Qua)

Nhan canh

Sw hanh phuc,
sw an vui, phudc
bau

Sufifiata The Void, 1.e., Void of | Khong tudng;
craving, ill will and khong tham di, san
wrong view. It is also an | hdn va ta kién.
epithet of Nibbana. Biéu twong ciia

Niét ban
(T)

Tadino One who is calm or Ngueoi tich tinh
tranquil, or unperturbed

Tagara Rhododendron Cay dé quyén

tanha ‘Thirst’, desire, craving | Khat di, tham ai

tanhakkhaya The extinction of Doan diét tham di,

craving, synonym for
Nibbana.

dong nghia Niét
ban
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tapacariya /

The practice of religious

Tu khé hanh

tapacaranarm austerities.

tappati To burn, to suffer, to be | Thiéu dot, dau kho,
tormented. bi day vo (hoi hdn)

tathagata One who has found the | Ngwoi tim ra Chan
Truth; synonym for the | ly; Purc Nhw Lai;
Buddhas. Chu Phat

thera A senior member of the | Thanh vién cao ha
Buddhist Order, but trong Tang doan,
often applied to Truong ldao
bhikkhus in general.

theri A senior member of the | Truong ldo Ni
Buddhist Order, but
often applied to
bhikkhus in general.

Thina-middha Sloth and torpor Hoén tram va thuy

mién

Tisarana The Three Gems, the Tam Bao, ba noi
Three Refuges, viz., the | nuwong twa: Phat
Buddha, the Dhamma bao, Phap bao va
and the Sarmgha Tang bao

(U) ,

Ucchedaditthi Annihilation belief. Doan kién

Udana Verse or stanza of Bai ké Hoan hy
exultation.

Udayabbayam The arising and Sw sanh khoi va

dissolving of the five

hoai diét cua ngii
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aggregates (khandhas)

uan

Udayabbayaiiana | Knowledge of the Tri sanh diét vé
arising and the ngii udn
dissolving of the five
aggregates (khandhas)

Uddharmsoto One who is going Nguwoi di nguoc
upstream, i.e., one who | dong, tirc la nguoi
is bound for the ‘pure chdc chan bude
abodes” (Suddhavasa vao ‘coi Tinh cu’
Brahma realms)

Upadana Clinging, grasping Chap thi,
attachment. dinh mdc

Uposatha sila The eight moral Bat quan trai gioi
precepts; the observance
of Sabbath.

Uppado Springing up, Sw noi lén, su xudt
appearance, birth hién, su sanh ra

Upasaka A lay disciple of the Can sw, thién nam
Buddha tin nit, hoi chung

cua Puc Phat.

Upasanto The Peaceful; one who | Ngwoi da dap tdt
has extinguished the fire | lita phién ndo
of moral defilemens.

(V)
Vaca Word, speech Loi, khau
Vassa Rainy season; rainy Mua an cu, An cw

season retreat; resident

mua mua
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period of the rains

Vassika Spanish jasmine Hoa nhai
Vedana Feeling, sensation Cam tho
Vicikiccha Doubt Hoai nghi
Vilomani Faults, failings Léi lam
Vimokkha Liberation from Sw gidi thoat khoi
existence; Nibbana. kié}) sanh ton, Niét
ban
Vinaya Disciplinary rules of the | Tang Ludt
Buddhist Order
Vissasa Trust, intimacy Su tin c@y, su than
mat
Viveka Solitude, detachment, Hanh vién ly, su
Nibbana buéng xa, Niét ban
(Y)
Yamaka Pair, double, twin Cap, doi
Yamam Watches of the night; Canh cua dem (1/3
also used metaphorically | ciia dém); dan du
for the three stages ina | chi 3 giai dogn cua
man’s life cuoc doi
Yathabita In reality, as things are. | Sw thdt, dung y
ban chat ciia su
vt
Yoga Bond or attachment. The | Sw tr6i buoc hay

four attachements are:
attachement to sensual
pleasure, to existence, to

dinh mdc. C6 bon
sw day troi buoc:
duc phuoc, hitu
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yogakkhemar

wrong view, and to
ignorance.

Secure from the four
yogas, an epithet of
Nibbana.

phuroc, kién phuoc
va vo minh phuoc.
Su thoat khoi rang
budc, biéu twong
ciia Niét ban.




201

SACH THAM KHAO

. The Dhammapada , K.7.S. Sara, Munshiram Manoharlal
Publishers Pvt. Ltd, New Delhi.

. The Dhammapada, Verses & Stories, translated by Daw
Mya Tin, M.A., edited by The Editorial Committee,
Myanmar Pitaka Association, Yangon.

. The Dhammapada , Pali text and translation with stories
in brief and notes, by Narada Thera, USA

. Buddhist Legends — Dhammapada Commentary by
Eugene Watson Burlingame — Published by The Pali Text
Society.

. Kinh Phap Cu, TK Thich Minh Chdu.

. Cha giai kinh Phap Cu, by Bhadantacariya
Buddhaghosa, Truéng lido Thién sw Phdp Minh dich,
Nxb Thanh phé H6 Chi Minh.

. Kinh Phap Cu by Narada Thera, Pham Kim Khanh dich,
NXB Tén gido

. Dhammapada- Pili- Anh —Viét- Han d6i chiéu , HT
Thich Thién Siéu, Nxb Hong Dt

. The Great Chronicles of Buddhas, by the Most
Venerable Mingun Sayadaw — Dai Phat Su, Ty Khuu
Minh Hu¢ dich. Nxb Ton Gido.

10. Kinh Phap Cu giang gidi, HT Thich Thanh Tir, Nxb Van

hoa Van nghé

11. Tich truyén Phap Ci (1,2, va 3), Vién Chiéu , Nxb Ton

gido.



202

12. Tim hiéu Kinh Phap Cu, TAm Minh va Ngb Tang Giao,
Nxb Toén gido



203

PHUONG DANH HUN PHUOC AN TONG

Gia dinh An Ngoc 50 cudn
Gia dinh Ngb thi Clic 50 cudn
Gia dinh Cti Kim Chi 70 cudn
Gia dinh Lé Anh Huy 30 cudn
Gia dinh Lé Anh Long 30 cudn
Gia dinh Tran Minh Ngoc 100 cuén
Gia dinh Dang Hoai Nam 40 cudn
Gia dinh Nguyén thi Lé My 35 cudn
Gia dinh Lé thj Nhi 20 cudn
Gia dinh Tam Hoa 10 cudn
Gia dinh Lé Ngoc Trinh 20 cudn
Gia dinh Thanh Nhan 10 cudn
Gia dinh Hanh Hién 20 cudn
Gia dinh Tuyét 20 cudn
Gia dinh V5 thi Hong Loan 40 cudn
Nguyén thi Ha 30 cudn
Gia dinh Bao Huong 40 cudn
Sc Hu¢ Hoang 20 cudn
Gia dinh Lién Nhung 15 cudn
Gia dinh Chi Hoa 20 cudn
Gia dinh Kinh Dt 15 cudn
Gia dinh Nguyén Hoai Anh 35 cudn
Gia dinh Nguyén Ta Anh 20 cudn
Gia dinh Tran Anh Tuyét 250 cubn
va Nguyén thi Anh Thu

Gia dinh Nguyén Minh Phugng 20 cubn
Gia dinh My Trang 8 cudn
Gia dinh Truong Hoai Trinh 20 cudn
Doan Thanh Diing (chdu Trinh) 40 cubn
Gia dinh C6 Bich Lién 20 cudn
Gia dinh Tuong Minh 20 cudn
Gia dinh Vi Hién 60 cuén
Gia dinh Nhém An Ngoc 60 cudn
Gia dinh Nguyén thi Hong Hoa 10 cudn
Nhom hoc Myanmar nim 2018 100 cudn
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Sharing Menits

May all beings share this merit
Which we have thus acquired
For the acquisition of

All kinds of happiness

May beings inhabiting space and earth,
Devas and nagas of mighty power
Share this merit of ours

May they long protect the Teachings!

SHosi Huing Cong Dt

Nguyén cho tit ca chiing sanh

Cung chia tron ven phudc lanh hdm nay
Nguyén cho tit ca tir day

Moi diéu hanh phic, moi thoi binh yén

Nguyén cho chu vi Long Thién

Trén troi dudi dat oai thiéng phép mau
Cung chia cong dirc diy sau

Ho tri Chanh phép bén lau mudn doi!
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